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tambaram enrirangit talaramanam tandarulal
umbar tolum tirumal ugandérkum ubayamonral
nampiravit tuyarmarriya fanap perum tagavor
cambiradayam onric cadirkkum nilai

carndanamé| |
(Sampradaya parisuddhi)
Meaning: carndanamé = We have attained cadirkum = the

smart neri = path (alternately, nilai = state) onri = by embracing
cambiradayam = the tradition of (our Acarya), who, irangi =
having imagined (assumed) aru/al = out of compassion, param =
the burden tam = as their own [i.e., our tradition-bound Acdrya
who has been overcome with extreme compassion for us his
subjects that have fallen at his feet with a feeling of total
helplessness, and who hence has taken on our burden as his own],
tandu = brought us talard = an unwavering manam =mind [and
by teaching us the Rahasyatraya and its meaning thereby
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elucidating clearly the tatva, hita and purusartha, so as to make
us firm believers]; who, (and thereby) through ubayam onral =
an upayam (means, path) érkum = that is great enough ugandu =
to please tirumal = Sriyahpati, the Lord tolum = Who is
worshipped by umbar = the nityasdris (the Eternally Liberated
Ones), marriya = removes tuyar = the misery (arising from)
nam = our piravi = birth (in this world); and who ér = has
distinguished himself with perum = superlative Adgna =
knowledge and tagav = compassion.

TS: We have attained a smart path (state) by embracing the
tradition given to us by our dacaryas, who in their great
compassion, have assumed our burden of samsara as their own;
this tradition has bestowed on us the superior knowledge that can
eradicate our misery of birth (samsara), through a means capable
of pleasing Sriiyahpati Who is attended on by the nitya sdris.
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datva cittam sthiram nah paramakarunaya sdrisevyo ramesah
tatvajiananukampamahitasumanasam sampradaye:’tisuddhe |
yogyopayena tustah svabhara iti hi karunyamasmasu tanvan
janmadyunmaulya duhkham bhavati muditahrt prapnuma
$laghyanistham | |
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kadalamudattaik kadaindu cértta tirumal

adikattiya nam décikar tam nilai parric cerndomeé| |

(Sampradaya parisuddhi)
Meaning: cérndom = We reached nam = our décikarai =

Desikar, kattiya = who shows us adi = the Feet (as the Means and
the End) tirumal = of Sripati cérta = Who made available (to the
dévas) amudattai = the amrtam (ambrosia) (obtained from)

kadaindu = churning kadal = Ksira Samudram (the Ocean of
Milk).

TS:  We have reached the proximity of our Acarya who shows
us the feet of Sriman Narayana, Who got amrtam to the dévas,
obtained by churning the Ocean of Milk.
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mathitvabdhim devatabhya ssudham dattavatah Sriyah |
patyuh padapradanasmadacaryan vaya masritah| |
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muttikkarul ciida madnrait telimunnam
it tikkal erkum idam| |

(Tatvapadavr)

Meaning: (Oh Mind!) munnam = Prior to ciida = receiving
arul = the grace muttikku = (necessary for attaining) méoksa, teli
= understand mdanrai = the three tatvas (principles)
(characterizing the Supreme Being). ittikkal = From the
knowledge of these principles itam = the “desirable” (the practice
of the means) érkum = will be attainable (will be fulfilled).

TS: Oh Mind! Before receiving the divine grace needed for
attaining méksa, understand the three tatvas (principles). With
this knowledge you will achieve the desied objective.
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mukternidanasya harerdayayah Siro:’vatamsikaranaya plrvam |
janthi tatvatrayametayadisa param samicinahitam bhavet te| |

Original:
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manril orumdnrum mavirandum munnangum
onra

tonrat tolaiyum tuyar] |
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(Rahasya padavri)

Meaning: If manril = in the rahasya traya (which is the
very essence of metaphysics of the Soul), propounding the three
words signifying the threesome “tatva” (Truth), “hita” (The
Beneficial) and “purusartha” (objects of human pursuit), oru
manrum = the three meanings of the unique mala mantra
mavirandum = the meaning of the six ( = 3x2) words [in the
dvaya mantra which has two sections signifying the upaya (the
Means) and upeya (The Goal)]; and munnangum = the meaning
of the twelve words (=4x3) [in the carama $loka that describes
in two parts the duties of the adhikari (seeker) and those of the
Saranya (the Refuge) ténra = are clear (in one’s mind by the
grace of the Acarya) tuyar = all misery tolaiyum = will be
eradicated. (Here the use of word counts suggests that one should
contemplate on these with due understanding of their meaning).

TS:  If the [three (=3x1) components of the] mdla mantram,
the [six (=3x2) compnents of the] dvaya mantram and the
[twelve (=3x4) components of the] carama $lokam constituting
the rahasya traya are understood, then all of one’s misery will
end.
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jiiatesvetesu samyak ca pranasyet duhkhamatra hi| |
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uyirumudalum udalaga vongit

tayir venney taraniyodundan payiril
kalaipol acuraraik kayndan tan kaiyil
valaipol em aciriyar vakku| |

(Tatava navanitam)

Meaning: ém =0ur aciriyir vakku = Acarya’s words pél =
are (shining) like va/ai = the bracelets tan kayyil = on the hand of
Bhagavan, Who 6ngi= has accepted and grown udal aga =as His
sarira (body), the wuyirum = cetana community (souls)
[consisting of the baddhas (the bound), muktas (the emancipated
from bondage), and the nityas (the eternally emancipated)];
udalum = the acetana community (inert matter) [the bodies
consisting of the three gunas (attributes), kala (time) and suddha
satva (the pure satva)]; Who undan = swallowed tayir = the curd
vennai = and butter taraniyodu = along with the container; and
Who kayndan = (fell upon angrily and) destroyed acurarai = the
raksasas kalai pol = like weeds payiril = among the saplings
(crops). (The meaning is that the words of our Acdrya are like
the shining hand-ornaments of the Lord Who destroyed the
enemies and saved the pious ones).

TS: Our Acarya’s words shine like the bracelets on the hands of
the Paramatman Who is the Sariri taking as His body the entire
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cetana (living) and the acetana (inert) communities, and Who
(as Krishna) swallowed curd and butter along with the container
and Who destroyed the raksasas who were like weeds among the
crops of pious persons.
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yo vacetanacetane sukalayan atmiyadeham parah
ya $corvya sahitam cakhada navanitam cadarat dadhyapi|

yo daityan kalame jaghana yavasonmilaikanttyoddhatan
asmaddesikastktayo valayavat bhantyatmahaste sada| |

Original:
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alaiyarra aramudakkadal akkadal unda mugil
vilaiyarra nanmaniverpu veyil nilavongu pagal
tulaiyurrana enbar timarai ciduntulay mudiyarku
ilaiyottana avan padam panindavarkkennudarké| |
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(Rahasya navanitam)

Meaning: avan padam panindavar = Our acaryas who have
taken refuge at the feet of that Paramatman, while referring to
tulay mudiyarku = that Lord who wears the garland of tulasi,
tulai urrana enbar = describe Him by making several
comparisons such as, to ar amuda kkadal = the infinite ocean of
amrtam, mugil = to the cloud kadal unda = that has “devoured”
the ocean (i.e. is fed by the ocean), vilai arra = to the priceless
nal = great mani verpu = mountain of sapphire, and pagal= to
the day in which veyil nilavu = sunlight and moonlight 6ngu =
have come together in harmony. (Each compares in its own way).
(However), ennudarké = if one ponders deeply, ilai ottana = He
has nothing that can compare with Him; it is certain that He is the
Greatest One with nothing equal to or greater than Him.

TS: Those who have taken refuge at His feet attempt to
describe the Lord, Who wears the garland of tulasi, by comparing
Him to different things such as the Great Ocean of Amrtam
(Ambrosia), or the cloud that feeds on the ocean, or a priceless
mountain of sapphire, or the unique day in which the sunlight and
moonlight come together in harmony. However, if one seriously
thinks about it, one will realize that indeed He has no comparison
whatsoever.
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samsuddhasrutimastakasya tulasimauleh prapannah padoh
nirvicimtvamrtodadhim jaladharam pitambudhim manyagam |
maulyatita maho:’bruvamstadupamam
jyotsnatapodbhasitamnedam syacca vimarsane nirupamo
hyambhojavasapatih| |

Original:
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utti tigalum urai manrin mummunrum
cittam unarat telivittar mutti tarum
mula maraiyin mudicér mugilvannan
cilamarivar cilar| |

(Rahasya navanitam)

Meaning: cilar = Some (our acdryas) arivar = who have
realized cilam = the nature mugilvannar = of God, the
Nilameghasyama (One Who has a complexion of the dark hue of
the clouds) cér = Who is located mudi = at the crown of (in the
upanisats) malamaraiyin = the Vedas which are at the basis (of
all scriptures) mutti tarum = that bring mukti (liberation),
arivittar (telivittar) = explained (well) cittam unara = in a
manner that the mind can understand and enjoy the mummidnrum
= the nine meanings (=3x3) [the three sentences like pranava etc
of the mala mantram, the three sentences of the dvaya mantram
and the three sentences of the carama slokam, urai manril =
contained in the three rahasyoktis (“confidential utterances”)
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tigalum = that shine utti = as (apauruseya or trans-human)
utterances. "

TS: Some (i.e., Our acaryas), who have realized the nature of
Nilameghasyama (dark-hued God) existing at the pinnacle of all
the scriptures that lead one towards moksa, have explained to us
in a way that our mind can easily comprehend the nine meanings
contained in the rahasya traya (“the secret tthree”) sdktis that
shine as divine utterences.
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paramapadavidatur milavedoditasya
jaladharagunamirteh tam svabhavam vidantah |
katicana guravascapauruseye rahasye

traya upadidisurna stritrikarthan samastan| |

Original:
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enakkuriyan enadu param en pérennadu
ivaiyanaittum iraiyilla iraikkadaittom
tanakkinai onrillada tirumal padam
cadanamum payanum enac calangal tirndom
unakkidamenroru pagan uraittadurrom
uttamanam avan udavi ellam kandom

inikka varumavai kavara igandom cogam
imaiyavarodonrini nam irukkum nalé| |

(Rahasya navanitam)

Meaning: ennddu = Without thinking in terms of
“enakkurian = 1 am my own master”, “enadu param = | have my
own plan (means) for saving myself”, en pér = “The end result
(realized from this plan) is also my own”, adaittom = we ascribed
ivai anaittum = all of these (namely, identity, onus or means, and
the end result) to iraikku = to the Lord irai illd = Who has no
Master (for Him) [i.e., to Srivallabha (Husband of Maha
Lakshmi), the Super Lord and the Ultimate Refuge for every
one] ; we (realized) ena = that tirumal padam = Sriman
Narayana’s foot onru illada = that has nothing inai = equal
tanakku = to it cadanamum = is the means payanum = as well
as the result, and tirndom = overcame calangal = all the obstacles;
we urrom = attained (followed) what oru pagan = the extra-
ordinary  Parthasarati (Krishna, the Charioteer of Arjuna)
uraittadu = taught as unakku idam enru = “Only this is what is
good for you (who are not fit for following bhakti yoga or the
path of devotion)” (i.e., we followed the meaning of the carama
sloka); kandém = we understood very well udavi ellam = all the
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help given avan = by Him uttaman = Who is our close well
wisher. ini = From now on, and vara = with the arrival of nal =
the day kavarum vagai = that would unite us properly so that
imaiyavar édu onru nam irukkum = we can remain as one with
the nitya saris (the Eternally Liberated Souls), cokam igalndém
(igandém) = we gave up all our worries.

TS:  Giving up the notion such as “lI am my own master, it is
my plan and it is my end result”, we have learnt to ascribe all
these to the Supreme Master Who has no Master. Also, with the
realization that the matchless lotus foot of Sriman Nardyana is
both the Means to attain and the End to be attained, we have
managed to overcome all obstacles in our way. We have followed
what the Great Parthasarati Krishna taught as being good for us.
We clearly saw all the ways in which He, our intimate Benefactor,
has helped us. From now on, as the day approaches when we will
be one with the nitya saris, we have cast away all our worries.

S AsE W H Fld 9 fd Gege @adad
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sarvametat
sarves$e sarvasesinyagamaya matulasrisapadavupayam |
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jiatvopeyam ca vighnanahana mabhihitam yaddhitam
anniyantra
lebhe sresthopakaraniha Sucamajaham nityayoge hyupete| |

Original:
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tattuvangal ellam tagaval arivittu
mutti vali tandar moykalalé at tivattil
aramudam aram iru nilattil enruraittar
taramudal oduvittar tam| |

(Tatvamatrka)

Meaning: (The acaryas) tagaval = who graciously arivittu =
taught (us) tattuvangal ellam = all the tatvas (the truths relating
to the Supreme Soul) [created the awareness of the tatva traya
(the three spiritual truths)], mutti vali tandar = and gave us the
path to salvation [ i.e., taught us that bhakti (devotion) and
prapatti (self-surrender) are the only two means for attaining
moksa (liberation)] also uraittar = taught (us) enru = that moy =
the mutually matching (incomparable) kala/é = Feet ar am = are
the Means iru nilattil = in this wide world, and ar amudam = are
the infinite amrtam (ambrosia) (extremely enjoyable) at tivattil
= and in the Paramapada (Supreme Abode); also, tam = they
themselves (with graciousness) odu vaittar = taught us through
upadesam (initiation) tara mudal = the pranava mantra and its
special inner meaning, etc.
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TS: The acaryas taught us graciously all the tatvas and
showed us the path to liberation. They taught usthat the same
incomparable Divine Feet are both the Means in this material
world and the Fruit namely, the Infinite Amrtam in the
Paramapadam. They also initiated us with the pranava mantram,
etc.
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sarvanyetani tatvanyatisayakrpaya bodhayitva ca samyak
daturmuktyekapadya asadrsacaranaustah prthivyamupayau|
tasminnanandapirne:’'mrtamaya miti ca prahuracaryavaryah
asmanadhyapayamste svayamihakusala staramukhyan
hitarthan| |

Original:

F(HBTIenT6laTey|b Cbiieuwpld AsgID FGHID 6TedTm)
G presTwenm PyCudlw HhHHieulD cpsiTrlensu GaL (h

§2(h [BITET 2 60T hheuT 2_IU|LD 6UeWIGTD] §63T M) FHeUT T

B)B BITeL TS BT @) BHwmiH6T spFlwr sTevsTHeWTSr]||  (10)

tirunarananenum deyvamum cittum acittum enruperu
nanmarai mudipéciya tattuvam mdnrivai kéttu
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iru nal unarndavar uyyum vagaiyanri onrugavar
iru nal eluttin idayangal odiya engunare| |

(Tatvamatrka)

Meaning: oru ndl unarndavar = Those who have learnt at
some time kétta = by hearing (through the Acarya) tattuvam =
that the truths péciya = told in peru = the great mudi = crown nal
marai = of the four vedas (i.e., in the upanisats) are ivai = these
manru = three entities, enru =namely, daivamum = God
(famously) ennum = called tiru naranan = Sriman Nardyana,
cittum = cetana varga (the community of jivas) acittum = and
the acetana varga (community of inert things), onru ugavar =
will not accept any thing else uyyam vagai inri = except the path
of enlightened living. en gunaré = They will become the ones
endowed with the eight qualities idayangal édiya = from having
studied the divine meaning iru nal eluttil =contained in the
astaksara.

TS:  Those who have understood by listening (to the Acdrya)
once some time that the truths proclaimed by the upanisats, the
crown of the four vedas, are the three entities namely, Godhead
called Sriman Nardyana, the cit (the Jivas) and acit (the Inert),
will not accept any thing except the enlightened path. Having
learnt the inner meaning contained in the eight (2x4) letters,
namely, the Astaksara, they will become the ones endowed with
the eight qualities.
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$rimannarayano na Scidaciditi mahadvirdvikamnayamaulau
tatvani trinyamuni kvacidahani niSamyatha nojjivanartham |
icChantyandham hi dhira hrdayagamakhilam mualamantrasya
saram

samyak vijiiaya castaksaramahitagunastahitestassrayante| |

Original:

STTeRTOTIUI 2 WilFmssl 9eWTSGID &Td @ LD

& (HEMEWT (LPH16D SHLOEMEVI|L 63T (J)6VIGLOT M) LD
[FTT6RTETT T 6)1q e TeT 2 Uil &6 6T6V6VTLD

[BTLD 6TETM) H6V I1g6WL0&GHM & LOTM)LD
STTEWHBT (LPSHEVTET LOTEWUI &T6VLD

SH6STIeUT6EIT 6TETMW]eWEU 2 (HEUTLD HEFTEWLOS TEWILD
Fn T ET LB & [HEHH6T STL_L &

GDILILL_6T BTLD HeWTL 6Uew dn MW GevrTGLo|| (11)

karanamay uyiragi anaittum kakkum
karunai mugil kamalaiyudan ilangumarum
narananar vadivana uyirgal ellam

nam enru nal adimaikkérkumarum
taraninir mudalana mayai kalam

tanivan enrivai uruvam tanmaitanum
kiranicir madiyudaiya gurukkal kattak
kurippudan nam kandavagai kiirinomeé| |
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Meaning: karinom = We have stated nam kanda vagai = in
the manner we have seen (understood) kurippudan = carefully
from (what) the gurukkal = the acaryas udaiya = who possess kar
ani cir madi = delicate and pleasing qualities and intellect, katta
= have shown, marum = the manner in which and karunai mugil
= God Who is like the “cloud” of compassion ilangum = is
shining kamalai udan = in the company of Sridevi kdranamay =
as the Cause of every thing, uyir agi = as the Soul residing in
every thing and anaittum kakkum = as the One protecting every
thing; and marum = the manner in which uyirgal ellam = all the
jivas (souls) vadivana = who form the sarira (body) ndarananar
= of Sriman Narayana, venru = by conquering nam = the feeling
of “I” (ego) nal adimaikku érkum = are able to attain the ability
to enjoy the kairkaryam (to the Lord) like the nitya saris; (and
also) wuruvaam tapnmai tanum = the Ssarira-like (body-like)
nature of ivai = of all these “entities”, enru = namely, mayai =
the prakrti i.e., the material world including tarani = the earth,
nir = water, mudalana = etc., kalam = the “time” and tani van =
the very unique paramakasa (ether) (or suddha satva = the pure
satva).

TS: We have stated here the following that we have learnt
carefully from our acaryas who possess a subtle but enchanting
intellect:

Q) that God, Whose compassion is infinite like a huge
cloud, shines in the company of Sridevi. He is the
Cause of every thing, resides in and protects every
thing.

(i) that the path for the jivas of this universe who form
the sarira (“body”) of Sriman Narayana, to attain the
state of eternal kainkaryam to Him in the manner that
the nitya sdris enjoy, is through conquering their ego;
and
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that the material world, (including earth, water, etc.), time
and the unique paramakasa (ether or the huge empty space)
or “suddha satva” (pure satva) are all of the nature of the
sarira (“body”) of God.
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heturvisvantaratmakhilajagadavita $risahayo dayabhrah
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suksmabhisagunayutaih gurubhirdarsitan vayam|
yathadraksma tathaiveha tanavacmavadhanatah| 11| |

Original:
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I Fr (B spafluimeL () (H6iTib o & Lb

STITUS enesTwimi Smid|| (12)
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appadi ninra amalan padiyellam
ippadi em mullatteludinar-eppadiyum
érar curudi oliyal irulntkkum

tarapati anaiyar tam| |

(Rahasyamatrka)

Meaning: (The acaryas) adaindar {anaiyar} = who had
attained {reached} that tarapati = “Moon” Who nikkum = dispels
irul = darkness (called ignorance), oliyal = through the light of
curudi = Veda which ar = is complete eppadiyum = in whatever
way or = one examines, have tam = themselves eludinar =
written (ippadi = in this manner) emmullattu = in our heart padi
ellam = all the characteristics amalan = of that Blemishless One
(namely Paramatman) appadi ninra = Who stands (is) like that.

TS: The dacaryas, who had attained that “Shining Moon”
(Paramatman), Who dispels all darkness (ignorance), through
the light of the entire Vedas, that are complete in whichever way
one examines, have personally inscribed in our hearts the
understanding of the full nature of that Paramatman Who stands
so blemishless.

TSI STRASTRT AT
& = s
sffere= e gegRd d
TR AT 1| 2RI
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amalaga akhilasca tathavidhah
hrdi na itthamihalilikhurvidhah |
$rutiruca bahudha suvimrsya tam
timiranasinamindumupasritah| |

Original:

CFOILITET &1pedlementd GClFUILITET HLOHLD S (HEUTBIS T
S|STLITSH S WUTTUI 19 Glq-W BT LPenTSHESHTID

@)siTLIS G\HTen S 6wt sTevvTam Wt CLPSITMI6L 6T(LPSHSHeWL_G6u
2 1LS6\ST(H GUT T 9 HUili HTdHEGHD 9 Lp6lgerGeul|(13)

cempon kalalinaic ceyyal amarum tiruvarangar
anbarkkadiyavaray adictdiya namuraittom
inbat togaiyena enniya munril eluttadaive
aimbattoru porul aruyir kakkum amudenaveé| |

(Tatvamatrka)

Meaning: nam = We, adiyavaray = who are the servants at
the feet adi cadiya = and wear (carry) on our head (like a hair
ornament) those feet anbarku = of the (beloved) devotees tiru
arangar = of Sri Ranganatha amarum = in whose chest (vaksa
sthala) resides cey al = Mahalaksmi who has a rosy hue and
kalar inai = a pair of feet cem pon = that are of golden colour
(that are very attractive), uraittém = have presented uyir kakkum
= the life-saving amudu ena = amrtam-like (meanings in this
rahasyam) aimbattoru porulal = fifty one meanings (i.e., 30 in
the mala mantra, 10 in the dvaya mantra and 11 in the carama
sloka) enniya = that can be counted (regarded) inbat togai ena=
as the collection of bliss eluttu adaivé = amidst the meanings of
the letters mdnril = in the rahasya traya. [It means that this
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rahasyartha (secret meaning) was revealed as per the instruction
from the bhagavatas.

TS:  We, the servants carrying on our heads as the head
ornament, the holy feet of the devotees of Sri Ranganatha in
Whose chest resides Mahalaksmi with a rosy complexion and
golden-coloured pair of feet, have picked and presented from the
the rahasya trayasara (the three secrets) the fify one meanings
that can be regarded as the bundle of bliss and the life-saving
amrtam (elixir).

< o < Y N %ﬁ
N N o = . |

AU THUTH THSHRTERIEH

TUTE TR FHfchd e, a WEEAST Il 22 1

raktasvarnabhapadadvayamahitasuvarnabjavasepsitasri-
rangesapremasalyasritajanacaranabjottamangavatamsah |
anandastomaganyan paphanima sakalanekapafcasadarthan
varnasthan atmaraksamrtamiva kalitan tan rahasyatraye:’tra| |

Original:

wiredT Wb g Blest@Gmedt omHmib wimg)wGsvesr
SUTeT Y LO(HLD Sl(HLomeL g Guisst HEm i LHmLHGevedt
BHTET Y (PSTLD BT SH6iT FTBewt &7 b6lewTedTDewL bG8 60T
LoTeTLOVT BLg 6WLOLI LIGUST] L6usTL  Lo6dTd> 55 6o1 Beur || (14)

yan ariyum cudaragi ninren marrum yadumalén
van amarum tirumal adiyén marror parrumilén
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tan amudam avan tan carané caranenradainden
manamila adimaip pani panda manattinané| |

(Rahasya sandesa)

Meaning: yan = | ninrén = exist cudaragi = as the bright

light arium = capable of cognizance i.e, | am both “jfignasvardpa”
(embodiment of knowledge) and jAanagunaka” (the one

endowed with the attribute of knowledge, i.e., ability to know);

illen = 1 am not marrum yadum = any other entity (i.e., not the

body, senses etc.). adiyén = | am the servant of tirumal = Sri
Lakksmivallabha Narayana amarum = living eternally in van =

the Paramapadam or Vaikuntham; and parrum ilén = am not

dependent on marrum 6r = any one else. adaindén = | have taken

amudam am = the enjoyable amrtam-like avan tan carané =

feet of that Sriman Nardyana alone caranenra = as my Refuge,

and manattinané = | have a mind pinda = that is deeply

interested in adimai ani = adorning Him with service manam ila

= that is beyond all measure.

TS: | am “pure conciousness” and am also one who has the
“ability to be cognizant” (i.e., | am both the knowledge and the
knower). | am different from other entities such as body, senses,
etc. | belong solely to Sri Laksmi-Narayana Who resides in
Vaikuntham; and | depend on no one else. | have taken the nectar-
feet of Sriman Nardyana alone as my Refuge and | have my mind
deeply set in worshipping Him through kainkaryam (service) that
has no limits.

T eI STIEHE d JHea&qTe:
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jiata jyotissvaripo:’smyahamiha na punardehariapadiranyah
divyasthanasthitasripaticaranatisevyeva nanyam hyupeyam|
pilylsabhasya padau Saranamiti yayavujvalameyaseva-

lankarairbhisitantah karanamahimavaneva bhiyasamadyal| |

Original:

Feob HeuibalH CoHF%T CHFlerr Gl HewLouilesTTsv
HTVBISET 96T &ITlHBIGHET LOTIUIGHHET FHIEHF6V & (HLD
Camevid slhFIL & FnPlisTevd GDldhg Bler@mrid
Guedmki@ B LImGeurid Geusmev suaisTemTemerr GLoeyg G|

(15)
cilam kavarndidum décikar técin perumaiyinal
tulangal anna duritangal mayttana tufijal tarum
kolam kalindidak kariyakalam kurittu ninrom
mélingu nam piravom vélai vannanai mévudumé| |

(Rahasya sandesa)

Meaning: técin perumaiyinal = Because of the power of the
potent “bharanydsa” (which has the power to eradicate all the
past karma) administered décikar = by the Acarya (one who
would guide his followers along the correct path and prevent
them from going astray) cilam kavarnd idum = who could clearly
establish, practice and propound the qualities of the soul and the
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rules of conduct, duritangal = all our sins mayandana
{mayttana} = were destroyed (burned down) tdlangal anna =
like (fluffy) cotton (ie., as stated in “ poy pilaiyum
pugataruvaninravum tiyinil ticagum” all the past and future sins
will completely be eradicated). ninrom = We have stood kurittu
= waiting for kdriya = the designated kalam = moment kalindu
ida = for the exit (removal) of tufijal tarum kélam = the drowsy
body (exhibiting the tamasa svabhavam). Just as if one can find,
without the need for any personal effort, a boat to cross the ocean
of samsara, mél = henceforth, nam = we piravém = will not be
born again ingu = in this material world. mévudumé = We have
attained vélai vannanai = that Sriman Narayana, the Resident of
Paramapadam, and Who has the hue and properties of the great
ocean (Whose divine Form destroys the scorching heat of
samsara).

TS: By the power and grace of the Acdrya, who has
enunciated and practiced virtuous behaviour, all our sins have
burned down as though they were fluffs of cotton. We have now
been standing waiting for the designated moment for the
departure from this tamasic body. We will never be born again
in this material world. We have attained that Great Sriman
Narayana, Who has the complexion of the blue waters of the
ocean.

AR NS TR AT, F
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atmacarasusiladesikakrtopayaprabhavat yatha

talanamiha rasirasu dahanat papani dagdhani nah|
nidragatranivrttaye ca niyatam kalam pratiksamahe
prapsyamo na punarjanitviha mahodanvadgunam samsritah| |

Original:

QUGWTEMLD 2 &b | (HATTEV UTHS(HLD LOTSHEUETT T
2_eNTEWLD W|EWTT hbeauT pgialldHlern 2 enreulflGuw

FlewsrewLog b ClgeflGleurssTmmey gleswflullmeir B ki wibTid
STV &L HBHETLD HHHIULD HTEWILD &I dHsTGLo|| (16)

vanmai uganda arulal varantarum madavanar
unmai yunarndavar oduvikkinra uraivaliye
tinmaitarum telivonral tiniyirul ningiyanam

tanmai kalindanam tattuvam kanum tarattiname| |

(Tatvaratnavali)

Meaning: ningiya = Having shed the tini = dense irul =
darkness (Having freed ourselves from the intense darkness of
ignorance) teliv onral = with the help of a superior jAana
(knowledge) that tinmai tarum = can create the strong resolve
urai valiyé = through the verbal path of the éduvikkinra =
initiative teachings (of “rahasya traya” or the three secrets)
unarndavar = of those that are very knowledgeable (i.e., the
acaryas) unmai = about the true nature of the svaripa (Form),
guna ( attributes) vibhdati (Manifestations), etc, madavanar = of
Srivallabha, tarum= Who can grant varam = our desired
objectives aru/al = with His Grace uganda = enhanced vanmai =
by His audarya (magnanimity), nam = we magilndanam = will
rid ourselves of tanmai = the lowly qualities (i.e., of being



26

dragged down by ignorance, religious hypocrisy,etc.). We
tarattanam = will acquire the superior level tattuvam kanum =
of being able to see and understand the spiritual meanings in their
true form. In other words, we will leave the earlier state (of
ignorance) and attain the final state (of knowledge); we will leave
the lowly state and reach the higher state where we can
understand the true meaning of the nature of things.

TS: We have shed the dense darkness of ignorance with the
help of the superior jiiagna acquired and solidified through the
teachings of our acaryas who are very knowledgeable about the
true nature of Sriman Nardayana, Who can grant us our desired
objectives with His Grace that has been enhanced by His
magnanimity. We will now rid ourselves of our lowly nature and
will acquire the capacity to perceive the true nature of things.
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audaryotkarsaharsapragunakarunaya madhavasyestadatuh
yatharthyam janatam tairanupamavacanai rjataya
dardhyamatya |

matya protsarayama stimiramatitatam capakarsam jahimah
yathatathyam yatha va vayamakhila mavapsyama
Tdrkprakarsam| |
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Original:

[BTTTUWIESTEIT LIT6T [BTLD eI E Blewev iqGuimid
CFTrTHemeTSGID 66T 2 L IDOILISTEILD Fr(hHS]HETT6V
Frmi QUmbseWaHs5 CHFAST 6TIDWLLG S (HSIIHEVT6V

STT W) HSHMIL FmbuTs CgeafleymhmerGuo|| (17)

narayanan paran nam avanukku nilai adiyom
coradanaittum avan udambennum curudigalal
cirar peruntagait técikar emmait tiruttudalal
tira mayal agarrum tirambat telivurranamé| |
(Tatvaratnavali)

Meaning: perum tagai =The extremely compassionate
décikar= Acarya cir ar = who is full of auspicious qualities,
tiruttadalal = has intensely taught us (instilled in us) curudigalal
= through the vedas that propound nardyanan = Sriman
Nardyana alone paran = is the Paratatva (the HighestTruth);
nam =we are nilai = eternal adiyém = servants avanukku = to
Him (i.e., the entire collection of jivatmas belongs to His servant
community); anaittum = All cetana and acetana vastus (Every
living and inert substance) in the universe coradu = without a
break is avan udambu = His Body”. Because of that teaching,
urranam = we received tirambad = unforgettable telivu =
knowledge tira mayal agarrum = that can dispel the ignorance
that can not be removed by any thing else.

TS:  Our extremely compassionate Acarya of noble qualities,
has drilled into us the Vedic proclamations namely “Sriman
Narayana alone is the SupremeTruth; we are all His eternal
servants; every living as well as inert substance in this universe
without an exception, constitutes His Body’. Because of that
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teaching, we have been able to acquire the permanent jiana
(knowledge) that has dispelled all ignorance, which nothing else
can remove.
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narayano hi paramo vaya metadiyah
Sesa asesabhuvanam vapurasya ceti|
vedairgunadhyakarunalugurupadesat
ajianamajihi matim tvacalamavapam| |

Original:

eTEM L &H6leVeTM) 2 _ewTTHGeuT HTL_L g F)(h6uHeTTev
9TCM WL HHVD OETERTL BLD H&HFF Mg HlHLoTev
®@)61Cm @)swaullstt @)ewewrwig Caitii @)evsflis LilmGeurid
BTGEM 6u(HeuGIHVVTLD BLod &L LITLD spesTleVE5|| (18)

anré adaikkalam konda nam attigirit tirumal
inré icaiyin inaiyadi cérppar inip piravom
nanré varuvadellam namakkup param onriladé| |

(Rahasya ratnavali)

Meaning: unarndavar = When the knowledgeable Acarya
(who is highly experienced) katta = showed us (taught us) enru
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= that tiru aru/al = along with the Grace of $rf Mahalakksmi, onré
= there is only One (i.e., Sriman Nardyana is the only) pugal =
upaya ( attainable Object and the Means), anré = then alone
(immediately, at that very moment following such bharanyasam
(self surrender to God), nam = our attigiri tirumal = Srikdnta
of Hastigiri (The Lord Varadraja resplendent on the Hastigiri in
Kanjeevaram) adaikkalam konda = having accepted us as the
ones to be saved cerppar = can make us attain inai adi = His Feet
inré = at this very moment icaiyil = if so requested [i.e., if we wish
to be freed from samsara (material existence)]. ini = After
leaving this body, piravom = we will not be born again.
varuvadellam = Every thing good and bad that will come to us
henceforth during the rest of the time we remain in this world
nanré = will turn out to be alright for us (being the result of His
Grace). iladé =There is absolutely not param onru = a single
responsibility of any kind namakku = on us [After having once
placed the burden of our care on God, we do not have any
responsibility whatsoever in the remaining journey of our atman
(soul) or sarira (body)].

TS: When the learned Acarya showed us that along with the
Grace of Sri Mahalaksmf, Sriman Nardayana is the One and only
Recourse, our Beloved Lord Vardaraja of Hastigiri immediately
accepted us as the ones who need to be saved and can make us
attain His feet immediately if so desired by us. We will not be
born again after leaving this mortal body of ours. Everything
good or bad that will happen to us from now on through the rest
of our life will turn out to be alright by His Grace. Having placed
the burden of our care on Him, we have absolutely no further
responsibility of any kind.
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siddhopayassa evetyavagamayitrsu sridayaikasrayesu
raksyatvenaiva grhnan sapadi karigirisridharo nastadaiva|
muktavabhyarthitayam nijapadayugalim prapayatyeva bhayah
naivotpattiryadaptam subhakara makhilam nasti no
hyatmabharah| |

Original:

A vwesflev LgwTH $HCeuri 6TLDeWLOF

CFirda WL _dbHeVID OlsTeTL SlHLoTev &TEesr
woitmellwumissflwm surssflsy sweuds@Lb
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ciru payanil padiyada tagavor emmaic
cérkka adaikkalam konda tirumal tanée
marupiraviyaruttaliya vanil vaikkum
manameé! ni magiladé iruppaden kol
uruvadunakkuraikken ingirukkungalam
oru pilaiyum pugudada unartti vendip
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peruvadellam ingé nam perru valap
péradimaiyal édenrigalél niye| |

(Rahasya ratnavali)

Meaning: tagavor =The compassionate ones (The acdryas)
padiyada = who are not interested in ciru payanil = in petty
benefits, cérka = have delivered emmai = us (the helpless ones)
(at the feet of the Lord, pleading our helplessness); as a result,
tirumal = Srivallabha , Who adaikkalam konda = has offered His
protection tane = has, on His own accord, marupiravi aruttu =
has completely destroyed all our sins that would have caused us
to be born again, and vaikkum = will place us aliya vanil = in the
indestructible Srivaikuntham (that is permanent, without ever
coming to an end). manamé = Hey Mind (who are responsible
for everything)! én kol = Why then ni iruppadu = are you
magiladé = not rejoicing. (Did you find out why?) uraikkinrén =
I will now tell unakku = you ( who are firm and do not doubt)
uruvadu = about the appropriate thing you should do irunda
kalam = during the entire time you are in this world ( when you
may find many obstacles): unarti véndi = Pray for the practical
wisdom so that oru pilaiyum = obstacles of any kind pugudada =
do not come in your way and bother you [Pray for jiigna and
bhakti so that you may not commit any offence towards God and
bhagavatas (His devotees)].Then nr = you igalél = should not
worry thinking édu = about that pér adimaiyal = Big Seva when
nam = we perru vala = are having and enjoying performing
peruvadellam = all the sevas (we can expect to perform at
Paramapadam) ingé = here on this earth itself.

TS:  Our very compassionate acaryas, who are not interested
in petty benefits, have delivered us to God; and Srivallabha, in
turn, has accepted us and offered His protection; He has freed us
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from rebirth in this world and will place us in the indestructible
Vaikuntham (when we leave this body). Hey Mind! Why then
are you not rejoicing? Let me tell you about what you should do
during the rest of the time on this earth. Pray for the wisdom so
that you may overcome all obstacles and stop worrying about not
being able now to perform the Big Seva at Paramapadam, since
you can enjoy performing all those sevas now right here on this
earth.
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$rise:’smam $ca samarpayatsu gurusu ksudre phale:’sangisu
raksyatvena grhitavatyatha jaganmatuh priyenassvayam |
bhlyojanma nivarya $asvataparavyomni pratisthapayet
svantanandi kuto na casi kathayamyatyantayuktam vacah
[119.1] |

yavatsthitissyadiha te niragasam samprarthya bodham
nikhilam ca labdhva

praptavyamasmasviha tustimatsu tvameva nodasva hi
Sesavrttau |119.2]]
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Original:

FTEHSIWIT EDFETTHT FITOUTHT FTHIZIWIT eDFeui LOHMILD
BHTHBWIT HTVHT AW SH6vfloewUilssT & ([MHbHewD
UTSSIWLD PLLFleTTeD euewa ClFiig) ellwrasflsEsmid

Cadhd erd g6 B)Hemerrd slewflullmer bki@L0Cer|| (20)

cakkiyar cainargal carvagar cangiyar caivar marrum
takkiyar ntlgal cidaiyat tanimaraiyin karuttai
vakkiyam muppadinal vagai ceydu viyagarittom
tékki manattul idanait tiniyirul ntnguminé| |

(Rahasyaratnavali hrdayam)

Meaning: vagai ceidu = By sorting out clearly (the nature
and attributes of cit, acit and ISvara concepts) vakkiya
muppadinal = through thirty statements, karuttai = the meaning
(the sense) tani maraiyin = of the incomparable vedas,
viyagarittom = we have commented (written commentaries)
cidaiya = squashing (decimating) nalgal = the doctrines of
cakkiyar = the Buddhists, cainargal = the Jains, carvakar = the
Carvakas (athesists), camkiyar = the Sankhyas (followers of
Kapila), caivar = the Saivas (Pasupatas) mattu = and takkiyar =
the Tarkikas (the “logicians”). idanai tékki = Keeping this
interpretation firmly manadil = in your mind, ninguminé = you
have got rid of tini irul = the dense darkness of ajfigna (ignorance).
(In other words, if one understands well and retains them in one’s
mind, the tatvarthas (metaphysical interpretations) put forth by
our acaryas, the false teachings of all the systems mentioned
above will no longer have any influence on us and the truth will
become automatically apparent to us.There will no longer be any
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confusion arising from the skilful arguments of those other (false)
doctrines.

TS:  Our acaryas have clearly sorted out and delineated the
true meanings of the incomparable Vedas through 30 statements
and used them to write commentaries squashing all the
competing vedic and non-vedic doctrines in existence at the time
such as of the Buddbhists, Jains, Carvakas (athesists), Sankhyas
(followers of Kapila), Saivas (Pasupatas) and Tarkikas (the
“logicians”). By correctly understanding these commentaries
and keeping those ideas firmly in mind, one can become free
from confusion and dense ignorance.
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carvakarhatasamkhyasaivakanubhuk dustarkabauddhadyasat-
tantronmilakrte nigddhamatulam bhavam sSrute strimsatal|
vakyairvyakrtavan vivicya visadamtvetacca citte budhah
aikagryena drdham nidhaya nibidam mohandhakaram hata| |

Original:

H6irend, gHlewtluilenb $TiICLITSY B)IBIG LD H63fldh HIHeuTeV
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tallat tuniyinum taypol irangum tanit tagaval
ullatturaiginra uttaman tanmai unarnduraittom
mullotta vadiyar munnévarin engal mukkiyarpal
vellattidaiyil naripdl vilikkinra vinargalé| |

(Rahasyaratnavali hrdayam)

Meaning: unarndu = After having experienced (well
understood through the teachings of the acarya), uraittom = we
have stated (in this work exactly as we learnt) tanmai = the nature
uttaman = of Paramatman (Sri Hayagreeva) uraiginra = Who
resides u//attu = inside our heart and Who irangum = is kind to
us tay pol = like the mother (who runs behind her child with
compassion and affection even when the child kicks and pushes
her away), tanit tagaval = with unique compassion tuniyinum =
even if we begin (attempt without any hesitation) ta//a = to push
Him away from us (i.e., to reject Him). mullotta vadiyar = If
argumentative opponents (who are like thorn in the path) munné
varil = were to come up face to face (in a debate) engal mukkiyar
pal = in the presence of our Chief (Our Preceptor and victorious
defender of our doctrine against the opponents), they (those
opponents) vinargal = will be wasting their effort nari pol = like
a fox vilikkinra = being tossed up and down and swept away
vellattu idaiyil = (being caught) in the middle of a torrent. (In
other words, The Doctrine of Swami Deshikan is the true doctrine.
No one can match the debating skill of the master proponent,
while defending the doctrine. If they try, their effort will be
wasted like that of a fox caught in the flood).

TS:  After having learnt about it from our Acarya, we have
written down about the nature of Paramatman Who resides in
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our heart and Who, like a mother, showers His affection on us
with His unique compassion, even when we attempt to push Him
away from us. If any opponent of this doctrine wants to be a thorn
in the path and comes up in front of the strong proponent Acarya
for a face to face debate, he will be wasting his effort and will get
lost like a fox caught and washed down in a swirling torrent.
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sarvaisvaryaniracikirsupurusan apyatmajan matrvat
karunyaikatanormanonivasatestasya svabhavam hareh |
vijiayecima desikagrata upayata giro vadinam

moghah kantakavartinam jharaparivahasthaphertipamah]| |

Original:

CFIGWeL MGIeTN CHFHET HTWSH eUMIWTHDH
EowIGur 6T GlLIT(HET @lq W 6T6RTLOF] & T HeOlWTLD
QuTGw LewasLjeVeT uilyessTelL_TesTm) GlLIT(HBIs Hail

wHCWM| FEHEHTEH BTEUGST HTeUsD YL hbeuishGs|| (22)

ceyyél maramenru décikan tadai avanuraitta
meyyé arul porul ctdiya enmadi kadaliyam
poyyé pagaipulan aiyirandonru porungaruvi
kaiyéru cakkarak kavalan kaval adaindavarkké| |
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(Rahasyaratnavali hrdayam)

Meaning: (adaindavarkké) = For those who have attained
kaval = the protection ciadiya = and have accepted with bowed
head, uraitta = the words spoken meyyé arul = truthfully and
with kindness, enru = namely, “ceyyél =Thou shalt not commit
maram = adharma (non-virtuous acts)” [i.e., “Do not forget the
help received from your Acdrya and God (the Parama Acarya)]”
avan = by Him, Who décikan tadai = is the Father of the Acarya,
kai éru cakkar = Who wields the cakra in His hand, kavalan =
and Who is the Protector of everything, ven madi = their purified
intellect and the (pulan) ai irandu onru = the (2 x 5 +1) eleven
external organs (5 sensory organs + 5 motor organs + mind) that
poyyé = are fake (misleading), pagai = adversarial, and garuvi
porum = unpredictable like the rolling dice, kadali am = will
develop steadfast love and devotion towards God and the Acarya.

TS:  Forthose who respectfully follow the words of command
“Thou shalt not commit adharma”, spoken truthfully and with
kindness by Cakradhari Sriman Nardayana, Who is the Father of
the Acarya and the Protector of the universe, their purified
intellect and the eleven external organs of the body which are
generally misleading, adversarial and unpredictable in their
behaviour will get reformed and develop steadfast love and
devotion towards God and the Acdrya.
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sarvatraturgurtinam pituradhicaranambhoruham cakrapaneh
tesameva priya ye gurubhirabhihitam satyakarunyabhavam|
ma karsistvam hyadharmamtviti nijasirasa:’lankrtahirvisuddha
mithyavairyaksasaropamakaranadasaikam priyatvam
sameyuh| |

Original:

b0 AHCHa6T YPCFUISDL 5

9emeL CouemeL @& LOEHL_WF

QFBSLOD BTV euGHdHS Fmi T WwesfldFai

Amienad Apriienswg CLmed

FlhGLD 6TEVUTLD 2 6Ll G)6weubGlwIedTmI & mbids 6T
®BwsSsL_&%E g Guirtd

LbSLD 6TETLD DMISS (T HbSISBSI

ureyld GlLmmerassr @)emeuGu|| (23)

andamil adideévan aliceydadaitta alai vélai oda madaiyac
centamil nl vagutta ciru ma maniccar cirugaic cirangaiyadu pol
candam elam uraippa ivaiyenru tangal idayattadakki
adiyombandam elam arukka arul tandugandu paravum
porulgal ivaiyé| |

(Tatvatrayaculakam)

Meaning: valavélai 6dam udaiya (adaiya) = The ocean
overflowing its shores that andam ila = the endless dévan =
playful Srivallabha, al ceydu = annihilated during the samharam
(the Great Deluge) adainda = and recreated during the Great
Creation, kai cirangai(yadu) pél = was made to be contained
within the palm of ciru = the (proportionately) small hand of ciru
=the small (in physical stature) but ma manisar = huge (in fame)
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man, namely Agastya Rsi who vagutta = delineated (by
extracting from the other sastras), cem tamil nal = the beautiful
Tamil scriptures. ivaiye =These (that have been presented in this
Rahasyam) are the same porulgal = spiritual truths tangal idayatt
adakki = that were (similarly) captured within their heart candam
elam uraippadu idu enru = saying that this is what all the vedas
say tanduganda = and were given to us (that were taught to us)
arul = very compationately nam bandam elam aruttu ugakka =
thereby removing all our shackeles to their utter happiness.

TS: The ebbing waters of the vast ocean that the Infinite God
annihilated during the Maha Pralaya and recreated during the
Great Creation were shrunk and contained in the small palm of
Agastya (the Tamil Sage of small physical frame but of huge
fame) who gave us as scriptures in the beautiful Tamil language,
the same truths that were taken from all the sastras. We have
presented in this Rahasyam the same spiritual facts that we were
taught compationately and with pleasure so as to remove all our
shackles of the material world.

SAARIYE e STed SEoamIRNEid,
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devenanantapumsa vihata udita udvelavarasi rasit
hrasvakarasya haste culLaka iva muneh kirtimarteh pranetuh|
sastrasya dravidasya Srutinikaranigidharthamadhaya citte
vaco:'smadbandhanasapramuditagurukarunyalabdhah
ilaitah| |
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(L3 GHewT Tewuwiullest cLpblauL’ 1g 65T & Lpeu (heLp 6N LD
3)dGHewTdledTr] @)VBIFIW HTVF il @)edT(UPLD
b &HENTOILDTSTMIEHL_ [T (LPLD BT T TIIENTET 2L LDLITUIF

Fb @ewTd YHMeneuGWSTNIHTSHSTTeTBISTCHFHHCr||(24)

mukkuna mayaiyin mavettin kilvarumuivagaiyum
ikkunaminri ilangiya kalac culi inamum
nargunamonrudai nagamum narayanan udambayc
cirgunam arravaiyenruraittar engal décikaré| |

(Tatvatrayaculakam)

Meaning: engal = Our décikar = Acarya (Who keeps his
followers steadily in the virtuous path, without letting them go
astray) alone uraittar = taught us that mavagaiyum = all the three
kinds of forms viz., either tamastva, aksaratva and avyaktatva,
or prakrti alone, vikrti alone and the prakrti-vikyrti combination)
ma ettin kil varum = that exist underneath the (3 x 8 =24) twenty
four tatvas, muk kuna mayaiyin = in the Prakrti Tatva with three
attributes, kalac culi inamum = the collection of the swirling
whirlpools (of second, minute, hour, day etc) in “Time”, ik
kunam inri ilangiya = that manifests without these attributes (of
satva, etc), and nakamum = the Paramapadam, nal gunam onru
udaiya = that has the attribute of only pure satva (as opposed to
satva in combination with other gunas as in the material world),
all udambay = form the “body” of ndarananar = Sriman
Narayana , and are cir guna arravai = are devoid of jaana (self-
cognizance) which is a characteristic of cit (the jivatman)
[meaning that in the absence cognizance, there is no experience
of kartritva (doership) or bhohyatva (enjoyment)]
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TS: Our Acdrya has taught us that the following three entities
form the “body” of Sriman Narayana and are devoid of jidna
(self - cognizance):

(i) Prakrti (the material world) with its three attributes,
manifesting in three kinds of forms that come
underneath the 24 tatvas.

(ii) the entity of “Time” with its endless collection of swirling
whirlpools of seconds, hours and days, that has none
of the above attributes and

(iii) “Paramapadam”,  characterized by the attribute of
Suddha satva (“pure satva” alone) (as opposed to the
material world characterized by the satva-rajas-
tamas mixture of attributes)
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acarya asmadiya strigunamayavicitra caturvimsatisca
proktam tatra tridhaitadgunarahitalasatkalikavartacakram |
nakassatvaikagunyo niravadhi vibhavascetyami dehabhatah
Srimannarayanasyetyapitu vidhuritascidgunenetyavocuh| |

Original:
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LOTHUSHT6V LOTSHeUNGH 6UedTLITLOTIUI LOTUILILIS65TI6V

DB H6UGHH T6IT 6HEHEUGTTT6IT 5 T6u|| (25)

enadenbadum annri yan enbanadanrit
tanadenru tan tanmaiyum kanadu unadenru?
matavattal madavarké vanbaramay mayppadanil
kaidavattan kaivalaran kan| |

(Tatvatrayaculakam)

Meaning: [If the jiva (individual)] enbadum anri = saying
that enad = (everything is) mine, and in addition yan enbadum =
saying “I”, adanri = and further tanad enru = saying that it is all
“his”, kanad = without realizing tan tanmaiyum = his (soul’s)
true nature [as jiigna svarapa, (consciousness) and bhagavat
sesa (servant of God)] kaidavattal = fails to have maypadanil =
the firm feeling unadu enruvan paramay = to say that “my
svariipa (form) bhara (responsibility) and phala = results are
Yours” to madavarké = to Sripati, matavattal = (developed
through) the great tapas (namely nyasa = self surrender), (such
aJiva) kaivalaran = will not progress. kan = Don’t you see? [This
is so obvious that there is no need for me to say this]

TS: If anindividual thinks in terms of “ mama (Mine)” and
“aham (1)”, sees everything as “his”, and fails to understand the
true nature of his soul and to say to God with conviction
developed through the great penance of self-surrender, “lI am

1 Alternate reading of first two lines (with roughly the same meaning) is as
follws:

enadenbadum yanenbadum inrit

tanadenru tanmaiyum kanadu-unadenru
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Your “sesa (servant)”, that individual will not progress towards
moksa. This is quite obvious.

TSR A9 fheaa i gae Mce:
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madiyamiti naiva kintvaha miti bruvan atmanah
prabhava mavidan param mama bharastu te Srimate|
ittha mahata drdham svatapasapi nirdharite
paribhramati kaitavat jagati pasya vrddhim na cait| |

Original:

L6V alewer euaTaHUllHMTeL Libg (LpMHMILP6VSSI68T M 68T (LD
BHeVailewerr cLpL Lg Wi BTTeRTETTi LigD OlLmHmeu LD

g revalleneT sTadTMILD (R)eV6VTF CFTH] 6uT6vT6U(HLDH (HBIF
GFsvailewer spibseoui Feui eTaaTCMTHdF AnHHerGLo|| (26)
pal vinai vangayirral banda murrulalginranarum

nalvinai mattiya narananar padam perravarum

tolvinai enrum illac codi vanavarum curudic
celvinai 6rndavar civar enrodac cirandanameé| |

(Tatvatrayaculakam)

Meaning: ulalginranarum =Those [the baddha cetanas (the
bound souls)] who are struggling (wandering around) urru =
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subjected to bandam = the restraint val kayirral = imposed by the
powerful rope pal vinai = of several kinds of sins, perravarum =
those [mukta jivas (liberated souls who have attained
Paramapadam)] who have attained padam = the feet of
ndaranandr = Sriman Nardyana mdttiya = having been involved
nal vinai = in good karmas (deeds)], and cédi vanavarum = those
[nitya sdris (The Eternally Liberated Ones such as Ananta,
Garuda, Visvakséna, etc)] vinai onrum {enrum} illa = free of all
karmas tol = for all the time, cirandanaré {cirandanamé} = have
all the distinction civar enru oda = of coming under definition of
“jivas” érndvar = even though they are subject to cel vinai = the
karmas as prescribed by (alternately, col vinai = karmas
mentioned in) curudi = the vedas.

TS: Those beings (baddhas) who are struggling in the world
being bound by the strong rope of various kinds of sins, those
souls (muktas) who have attained the feet of Sriman Nardayana
by having performed the good deeds (of bharanyasa) and those
(nitya sdris) who have always been in the Paramapadam being
free of all karmas for all the time, -- all these three groups have
the distinction of being called “jiva”s, though they are all subject
to the appropriate duties as prescribed by/indicated in the vedas.
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ye nanavidhakarmabhir drdhagunai rbaddhastatha ye punah
satkrtyesu niyojakasya supadam narayanasyasritah|

ye vanadibhavatmakrtyavidhurah nitya vidipta ssurah
amnayoktakaran vidanta iha tan jivan vayam connatah| |

Original:

D), T 6T BISHEIT 6TEVEVTLD ylg Gl GLosV [Bl6iTm
STTERTLOT UL §PEFTM TV H6V MBI TS IT 63T BT T 6wsT S6uT

BLDGELo6V allemedt Sigujib HeL euiPlulled Hmresr BHlerm
st Guefl 555 GEH0 S| (27)

aranangal ellam adicida meél ninra
karanamay onral kalangadan-narananée
nammeél vinai kadiyum nal valiyil tan ninru
tan meéni tandarulum tan| |

(Tatvatrayaculakam)

Meaning: naranan = Narayana, ninra = Who stands mél =
above aranangal ellam = all the upanisats ciada = that wear on
their head (as ornament) adi = His feet (meaning that God’s feet
are what all the vedas point towards), karanamay = Who is the
Cause (of this universe), onral kalanigadan = and Who is
untarnished by any thing (not being afflicted by the flaws of cit
and acit that originate from Him as a part of His body during
the primordial state), tan ninru = stands personally nal valiyil =
in the virtuous path kadiyum = that will sever (destroy) vinai =
all the sins nam mél = that are riding on us and tan =
personally tand arulum = graces us by bringing to us tan meni
= His divine Self.
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TS:  Sriman Nardyana Who stands at the very top of the
Upanisats that wear His feet as their head ornament, Who is the
cause of this universe and Who is yet untarnished by the cit and
acit that originated from His body at the time of the Great
Creation, will stand personally with us in the virtuous path,
destroy all the sins that are bearing down on us and grace us by
personally delivering His divine Self to us.
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aranyesvakhilesu yatpadayugottamsikrtesu svatah

uccastho jagatam nidanamapi samksubdho na kenapi nah |

amhassamharanassvayam susaranau narayana ssan sthitah
karunyena sudarsayatyasadrsim divyakrtim svam subham| |

Original:

GLVLwF eTHIUJLD Fon g UJLD BledTMD & T (R B Wl (HLD
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DL 6VLOleDF QUTT &6 6T GILIT(H6T 6T6dT6vT 615 H TG |
(28)

kudalmicai onriyum kidiyum ninra kodunduyarum

udalmicait tonrum uyirum uyirkkuyirum iraiyum
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kadalmicaik kanda taralattiral avai kotta ponnail
madalmicai varttai adan porul enna vaguttanamé| |

(Tatvatrayaculakam)

Meaning: kodum tuyarum =The severe sins ninra =
standing onriya = as one kddium = collection micai = over kudal
= the flesh of the heart (i.e., of the body), uyirum =the jiva (soul)
tonrum = seen udal micai = on top of the body (i.e., manifesting
separately from the body, even though being inside the body)
and iraiyum = the Master (Paramatman) uyir ay = stands as the
Soul uyirku = of that jiva (soul) idan {adan}? porul = are the
meaning (explanation) of this; (This is the explanation | have
provided, namely that acit, jiva and Isvara are linked together by
each succeeding entity being contained inside the preceding
entity). (This is just like) tiral = the collection of tana = the shells
of pearl (interpreted as sthana, i.e., the location of the pearls)
kandavai {kanda} = appearing kadal micai = on the ocean (i.e.,
the heap of pearl shells found in the ocean), (and) pon = the
attractive (pearls) avai potta {kétta} = resembling them (inside
them) (i.e., Pearls found inside the shells found in the ocean).
[The acit community is like the ocean; the cit community is like
the shells of the pearls; and the pearls inside them are like Isvaral;
vaguttanamé = | have thus explained vartai = as the meaning
micai = contained in madal = the sabda (sound or statements) nal
= of the sastra [Isvara is contained in the sabda (the jiva) which
in turn is contained in the sastra (the sarira)]. This is the same
analogous idea (of containment of one inside the other) that the
upanisats explain through the example of cow’s milk and ghee.

2 Text contained between { } indicates alternate pathas (reading versions).
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TS:  Thejiva (soul) is contained inside the sarira (body of flesh
and blood), weighed down by the accumulated sins; ISvara (God)
exists inside the jiva as the Soul of that soul. This relationship is
analogous to that between the attractive pearls residing inside the
the collection of shells residing in the ocean. | have explained this
(Isvara - jiva - sarira relationship) in terms of the meaning
contained in the sabda contained in the sastra.
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kraramhahkarint sa prakrtiriha tadantarvartijivatmavargah
antaryanta tadantassakalamanugato bhati narayanassah |
amnayantartha eso jalanidhigatasuktisthamuktopamo:’rthah
nanasastrarthasakhasvadhigatamanuvijfieya ityabhyadhamal |

Original:

SHGleuLd HeirestleL allflgFL g CHrermid () 16wt (hsesflsv
ugF) aflevsalw urFeTL i afFmb LuTFWDTT

sTHFlemFub OHTEHSHF W HTGHWT 6T6wT BlewFuwimi
FSHT 2_WIHH FeTHLD ) (HHSw HTweuCr|| (29)

tattuvam tannil virittidat tonrum irandudanil
patti vilakkiya pacandar vicurum pacamurar
etticaiyum toludéttiya kirttiyar en ticaiyar
cuttar uraitta culagam arundiya tlyavaré| |
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(Tatvatrayaculakam)

Meaning: tayanaré {tdyavaré} = those who have been
purified arundi {arundiya}= from imbibing (examining,
understanding) culakam = this nectar of condensed summary of
the tatvas (and have it “in the palm of their hands”) uraitta =
taught by the cuttar = the pure (unblemished) acaryas, en dicai
kirttiyar ar = whose fame as superior teachers is acknowledged
in all the eight directions (everywhere in the world) (by virtue of
being) toludu = worshipped and éttiya = praised etticaiyum =
everywhere, urar = will not be caught pacam = in the net (evil
trick) vicum = cast by pacandar = the pasandis (heretics)
vilakkiya = who have discarded patti = faith 7irandu tannil = in
two tatvas (of the three in rahasya traya) virittu ida = while
trying to understand in detail tattuvam tannil = subject of the
tatvas. [Of the three tatvas, cit, acit and Isvara, people like
Sankara have discarded the cit and acit; the carvakas and the like
have discarded cit and Isvara; the yogacaris (followers of the
yoga school) have discarded acit and Isvara; hence they are all
said to spread disbelief in the two tatvas they discard in their
respective doctrines].

It is summarized that those that have acquired the vivéka jiana
(the wisdom of understanding) by understanding the doctrine of
tatva traya (the three tatvas) formally through the teachings of
our pdrvacaryas (ancestral line of acaryas), will be able to
vanquish those that are opposed to this doctrine, and firmly
establish the doctrine of tatva traya.

TS: Those who have been chastened by absorbing the gist of
the tatvas taught by our sacred acaryas whose fame has spread
in all the directions and who are adored universally for their
knowledge, will not be caught in the misinformation net cast by
the heretics who, while attempting to elucidate the tatvas, have
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discarded belief in two of the three tatvas, namely, cit, acit and
Isvara).
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kasthasvastasu sarvatra ca varivasita attakirtiprakarsah
Suddha statvarthasarapradaculakarasam pradurenam pibanti|
plta ste hyeva tatvatrayagatayugalatyagipasandipasan

Chitva nirdustatatvatraya matisayitam praktanam
sthapayanti| |

Original:

allewerrs Flyeir rHPlw Ceudlwii Hbb H6L 6UTFHSHST6V

S WITHHID W HSLIN6T HmiLd LIwign)6loesr 9ewL_bGEHTLD
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BlewaITd g6V LbMGH6L flsm Beiresflpsv BHerapGev||  (30)

vinait tiral marriya védiyar tanda nal vacagattal
anaittum arindapin arum payanumena adaindom
manattil irundu marundamudagiya madavanar
ninaittal marattal aridaya nannilal nilkalalé| |
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(Tatvatrayaculakam)

Meaning: arinda pin = After understanding anaittum
every thing nal vacakattal = from the great words tanda
brought to us [through their teachings] védiyar = by the learned
ones [well versed in the védantas] marriya = who removed vinai
tiral = (our) accumulated sins [as in the saying, “suhrdah
sadhukrtyam dvisantah papakrtyam”] adaindém = we attained
ena = the (knowledge) that nil kalal = the long feet (feet of
Trivikrama) nal nilal = that are like a good (cool) shade (the Only
Useful Refuge) aridagiya {aridaya}= and impossible ninaittal=
to comprehend manattil = in one’s mind, of madavanar = of
Laksmikanta (the Great Feet of Trivikrama) Who irundu =
resides manattil = in our heart maruttu amudagiya = acting as
the medicine as well as the amrta (ambrosia) for us [being
medicinal by virtue of His ability to cure us from our sins, and
being ambrosia-like by virtue of being the final sweet fruit of our
effort arum = are the Means payanum = as well as the Fruit
(desired end). [In short, by the grace of the good Acarya, we the
destitute ones achieved the firm conviction that only the Lotus
Feet of Sriman Nardyana are the ultimate Goal to be attained as
well as the Means to attain it].

TS: After understanding every thing from the great words
brought to us by our learned acaryas capable of destroying our
sins, we learnt that the cool shady Great Feet, beyond the ability
of our mind to comprehend, of Sriman Narayana Who resides in
our hearts acting both as the medicine (to cure us from our sins)
and the amrta (the Sweet Fruit) are both our Goal to be attained
and the Means to attain it.
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amhassamhatinasinam $rutividam sarvam vayam suktibhih

vijiayatha manonivasikamalakantasya padadvayam|
durjiieyatmagunam mahausadhasudhamarteh mahat
bhagyadam

sucChayam tadupaya mapnuma phalamceti dvidheva
sthitam| |

Original:
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odu marai nangadanil ongum oru munrinullé
nidineri valuva nirkinrom-podamarum
pérayiramum tiruvum piriyada

narayanan arulal nam| |

(Rahasyatrayaculakam)

(31)

Meaning: arulal = By the grace narayanan = of God Who
piriyada = is inseparable pér ayiramum = from the thousand
names tiruvum = and from Mahalaksmi pédu amarum = to be
contemplated at all times (also meaning, “one who always resides
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in a flower”), nam = We (who have learnt the meanings)
nirkinréom = are staying (engaged) valuvamal = without slipping
away from nidi = the virtuous ( by following the concept of sesa-
sesirelationship propounded in the mala mantra) neri = path (the
means recommended in the dvaya mantra for the helpless one),
oru manrin ullé = the one embedded in the three rahasyas
(secrets) ongum = that is proclaimed as the greatest urai {marai}
nangu adanil = in all the four vocalizations (meaning in all the
four veda) odum = that ought to be read (recited).

TS: By the grace of Sriman Nardyana Who is inseparable
from His thousand names and Mahalaksmi, who are to be
contemplated by us at all times, we are established firmly,
without the fear of slipping away, in the virtuous path (doctrine)
of “rahasya traya”, (the “Three Secrets”) touted resoundingly by
all the four vedas that are to be learnt and recited.
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padma justayamatikrpaya tasya narayanasya| |
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un tandu nilai ninra uyirum tandu or
uyiragi ul oliyodurainda nadan

tan tanda innuyirai enadennamal
nallarivum tandagala nalamum tandu
tan tanda nal valiyal talnda ennait
tan tanakke paramagat tané enni

van tandu malaradiyum tandu vanor
valccitara mannarulal varittittané| |

(Rahasyatrayaculakam)

Meaning: urainda nadan =The Lord referred tandu =
having given (us) dn = the body; tandu = having given us (also)
nilai ninra = the permanent uyirum = atma, and u/ oli 6du = with
the internal light 6r uyir agi = remaining as the unique antaratma
(Soul of our soul) [with the dharmabhita jiigna that is the fiery
energy for the cétana and acétana entities, and with His lustre, -
the word “o/i” denoting jiana when referring to fiery energy;
also denoting His Form which is nothing but Bliss of
Consciousness; and also denoting Sridevi who is like His Own
brilliance. Note that in this manner, the notions implied in the
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“a” syllable of the Pranava, namely, Svamitva (Mastership of
the universe), Sripatitva (being the Consort of Sridevi) and
Sarvasariritva (being the Resider inside every thing in the
universe) are covered here]; having then nal arivum tandu =
given us the good (true) sense enadu ennamal = not to call as
“mine” en uyirai = (this) my soul tan tanda = that He gave us
[Note that here the notion of “Removal of sva svamitva” (the
individual’s feeling of “I am the master”), which is implied by
the Namah associated with the “m” syllable of the Pranava in the
Malamantra is covered] ; having also tandu = given us agala
nalamum = the everlasting bliss [Note that here the notions of
subservience to God and the resulting joy of bhagavata sesatva
(being the servant of God’s devotees) are covered]; and enni =
treating ennai = me tan tanda nal valiyal = who following the
virtuous path (i.e., the path of saranagati or self-surrender) given
by Him, talnda = have fallen at His feet, param aga tané = as
His own burden (responsibility) [Note that here the broad notion
of Sarandgati denoted by the word “Namah” in the Malamantra
is suggested], will tandu = give van = Paramapadam, malar
adiyam tandu = will give His Feet which are soft like the flower,
and will man arulal = with extreme kindness, varittu ittané =
accept lovingly tara = to grant us valcci = the life (of seva) vanor
= of the nitya saris (the eternally Liberated ones) [Note the notion
of Sriman Nardyana as the Ultimate Refuge implied by the word
“ayana’ in the dative case as in “Narayandya” in the
Malamantra is also covered]. (Thus, one can say that the secret
meaning of the Malamantra is uncovered and conveyed clearly
in this pacuram).

TS: God gave us our body, the permanent soul inside it and
resides in it as the unique Antaratma (Soul inside the soul)
shining with the light of consciousness. He has also given us the
good realization not to entertain notions like “mine” and “I own
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it” in respect of the soul He has given us. In this way, He has
brought us unending joy. Furthermore, treating us, who have
fallen at His feet and followed the virtuous path given by Him,
as His own responsibility (to save), He has very kindly accepted
us by granting us the Paramapadam, His flower-soft feet and the
same blissful life of Eternal Seva that is enjoyed by the nitya saris.
[This pdcuram thus conveys the secret meaing of the
Malamantral.
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Original:
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tirumal adaiyinaiye tin caranak kondu
tirumal adi inaiyé cérvar-oru mal
arulal arulada vanorgal valcci

arulal namakkalittar ayndul| |

(Rahasyatrayaculakam)

Meaning: cérwar = (Our Acarya), who can reach tirumal adi
inaiyé = those very Feet of Sriman Nardyana, after tin = firmly
kondu = deciding that tirumal adi inaiyé = Sriman Nérdyana ’s
two feet caran aga = are the only Means (to success), alittar =
have givn namakku = us (who have taken refuge in the Acarya’s
feet) arulal ayindu = after kindly selecting, arulal = by the grace
oru mal = of that unmatched Master (Sriman Nardyana ) urulada
{arulada} = the everlasting valcci = life of daily service to God
(that kind of wealth) vanorgal = of the nitya sdris.

TS: Our Acarya who, after being firmly convinced that
Sriman Narayana’s Two Feet are the only Refuge, can attain
those very Feet of the Lord, have very kindly selected and given
to us by His grace, the everlasting life of Eternal Seva to Him (at
the Paramapadam).
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laksmisasya padadvayam $arana mityasritya gadham param
laksmisasya padaravindayugalimevopayanto budhah |
laksmisaikakrpavasadavipadam nityaikalabhyam sriyam
karunyatisayadvimrsya sakalam no desikah pradaduh| |

Original:

BFird @b F(HLoHseT CFTHBHuilsL Lo6ITERIH6V F Ll

EuAGwTH @

TMDGLD HENTBIGET BV TLD 6)lgalle) (3)eHenT lgdh6iT

LTS @LD FTewT gle0 LiMMISeV [hedTeutlemey HTLD

CumbGLumy

TMAHITM 6TEVEMEVHEIT 6T6V6VTI Wl 9 m 6leuersresvtlesrGLo|
(34)

cérkkum tirumagal cérttiyil mannudal cirp periyorku
érkum gunangal ilakkam vadivil inai adigal

parkkum caran adil parrudal nannilai nam perumpéru
érkinra ellaigal ellak kalai aravenninamé| |

(Rahasyatrayaculakam)

Meaning: mannudal = Firm belief cértiyil = in the close
relationship (union) of tiru magal = Mahalaksmi cérkum = who
unites (the jivas with God) [ i.e., the inseparable relationship of
Paramatman with Laksmi who represents the Purusakara
Svarapa (Facilitator Figure)]; parkum = contemplating on adiyai
= the Feet inai = that match with each other vadivil = in the
Divyamangala Vigraha (Auspicious physical Form) ilakka am =
that stand out among gunangal = the virtuous qualities érkum =
that are appropriate cirp periérku = for the Lord Who is the
Repository of all virtuous attributes and the Master of everything;
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parrudal = dependence (faith) caran adil = on (in) the Upaya
(Means to attain), nal nilai = the happy feeling (of akifichanatva,
i.e., state of being destitute); nam perum péru = the Purusartha
we are going to attain; and ella érkinra = all supporting vagaigal
= types (of forms and feelings) enninamé = have been counted
(regarded) by us kalai ara = as helping to remove all obstacles in
the form of illusion (ignorance). [It is made clear here that all
these steps have to be observed without missing any, during the
period of the devotee’s anusthdna (observance) of Saranagati].

TS: During the period of observance of Sarandgati by the
devotee, all the following steps are considered necessary to
remove any obstacle in the path to success (and are therefore to
be pursued without fail): Firm belief in the inseparable
relationship with God of Mahalaksmi who is the facilitator in
delivering the devotee to God; the steadfast contemplation on the
two Feet of the Lord that complement each other in His
Divyamangala Vigraha (Auspicious Body) and stand out among
the great qualities befitting the Great Master; total dependence on
Sarandgati as the sure means of attaining His Feet; the happy
feeling of (absolute helplessness); firm belief in the purusartha
(eternal kainkaryam to God in Paramapadam) that we will attain
in the end, and all forms of behavior that are consistent with and
support the above steps.
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laksmya yoganniyoktrya drdhatarasugunasrinidhe ssadgunasya
svarhebhyo laksyalaksye hyatisayasugune

divyakaye: nghriyugmam |

pratyakseneksaniye svasaranavaranam sthasnugatyaptilabhah
pumsamete prakara iha pariganitahyajfiata nasanaya| |

Original:
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tirumal adiyinai cérndu tigalnda adimai perat

tiru naranan caran tincaranagat tunindadaivor
oru nal uraikka uyirtarum mandiram odiya nam
varunal paludarru valum vagaiyadil mannuvamé| |

(Rahasyatrayaculakam)

Meaning:  (We) adiya = have studied mantiram = the (dvaya)
mantra, tara = which can reveal to (teach) us uyir = the (true)
atma svardpam (nature of the self) uraikka =when recited oru
nal = just once even, adaivér = at the feet of our Acarya in whom
we have placed the burden of saving us and who tunindu = with
the complete faith (belief) tiru naranan = that Sriman
Narayana’s caran{é} = Feet {alone} caran aga = as the ultimate
Means cerndu = for reaching tiru mal = Laksmikanta’s adi inai =
both Feet and pera = for acquiring tigalanda = the joyous adimai
= life of service (seva) to (those feet). (Having thus studied the
dvaya mantra from the Acarya), nam = we mannuvamé = will
firmly engage ourselves varu nal = in the comimg days valum
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vagaiyadil = in a life style paludu arra = that is free from flaws
(like stagnancy of the mind, etc).

[One can get in this pasuram a glimpse of the use of an effective
sentence structure (an essential component in the scheme of
explaining the meaning of a mantra), the power of the mantra,
and the powerful role of the Acarya.]

TS: We have studied the dvaya mantra that, even when
recited once, can reveal to us the true nature of our self, at the
holy feet of our Acarya in whom we have placed the burden of
saving us. Our Acarya is one who firmly believes that Sriman
Narayana’s Feet (the Goal to be attained) are also the only Means
as well, for reaching them and attaining the joy to serve them for
ever. We are therefore now well set for reforming the rest of our
life so as to be free from the evil ways of the past.
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Original:
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marroru parrinri vandadaindarkkellam
kurram ariyada kovalanar murrum
vinai viduttu vinnavarodonra viraiginrar
ninaivudaittay ni maname nillu| |

(Rahasyatrayaculakam)

Meaning: adaindarku ellam = For all those who have
attained His Feet only, parru inri = without depending on
(without looking to as protector) marru ér = any one else ( i.e.,
with the conviction that Sriman Nardayana’s Feet are the only
True Means to realize the goal) kévalanar = Gopala (The Lord in
Sri Krishna’s form, Who through His kind treatment of the non-
intelligent cows and the almost equally innocent cowherd boys)
became “sarva sulabha” (easily accessible to one and all),
ariyada = unaware (rather unmindful) of kurram = the mistakes
(of those that have sought refuge at His feet) viraiginrar = is
anxiously hurrying viduttu = to free them murrum vinai = from
all the sins surrounding them (i.e., will destroy the sins engulfing
them) and vinnavarodu onra = unite those surrendered souls with
the nitya siris so that they may enjoy Total Bliss in their
company. manamé = Oh Mind! (You who have the ability to
comprehend) ni = You (who are also anxiously engaged in this
divine pursuit of the realization and experience of His Seva) nillu
= stay ninivu udaittay = keeping this in your mind (In other
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words, stay assured; do not entertain doubts like whether He will
give this gift to you or not).

TS: Inthe case of all those who have taken refuge at His Feet
only, without turning to any one else for help, Lord Gopala,
overlooking all their mistakes, is anxiously hurrying to save them
from all the sins engulfing them and unite them with the nitya
saris enjoying the bliss of performing His kainkaryam in
Paramapadam. You Mind! Always remember this and remain
confident that God will grant you His Seva in Paramapadam.
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Original:
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ellat tarumamum ennai igalndidat tan igaladu
ellan tanadena ellam ugandarul tanda piran
kallar madakkalirotta vinaittiral mayppan enra
collal ini orukal cogiyat tunivurranameé| |

(Rahasyatrayaculakam)

Meaning: ella tarumam = When all the dharmas (paths)
igandida = have left ennai =me, tan igaladé{u}= (The Ultimate
One) without Himself forsaking me, ellam tanad ena = and
treating that all paths (that I follow) belong (lead) to Him only
(and placing Himself at the center of that devotion), and aru/ =
with (His) compassion, ugandu = happily tanda = giving ellam
= all the fruits of that devotional effort piran = the helpful Sri
Krishna coll = has made the statement (in the carama slokam)
enru, namely, mayppan = that He will remove (destroy) vinai
ttiral = the mass of sins otta = comparable to madak kaliru = an
intoxicated elephant kal ar = “made of a mountain of stones”.
(coll) al = From this statement) (Therefore), urranam(é) = we
obtained (indeed) tunivu = such firm assurance that ini = from
now onwards, oru kkal cokiya = we never need to worry at any
time.

TS: (Even) when | have renounced all dharmas (paths to
God), Sri Krishna will not forsake me. Instead, treating any or all
paths I might follow belong to Him only, He gracefully gives me
the fruits of all such devotional efforts. Also, true to His
statement (in the Caramaslokam of the Bhagavad Gita), He will
also destroy the entire mass of sins weighing down on me like a
huge elephant made of a mountain of stones, and grant me Seva
at His Feet. Because of this assurance given by Him, | need not
worry ever again from now onwards.



65

1 T STgH1 A g | e @ i

TATH GFeg, FaRaeie SUH-HISHTH! ST |

At RBHTEES  gRaAH e A ot

N N~ S

TGN T <l 93] 58 HaHd [Garmeng@nil 2ol

Dharma ssarve jahurma mapi tu na vijahannityadharmah
svayam mam

matvatmiyan mukunda stvakhilada upakrnmodamano
dayaluh]|

tvam Sailonmattadantavala duritacayanmoksayisyami ma bhih
ityuktya tasya ceto visuca iha bhavemaiva visvasabhimnal| |

Original:

allewerrd Flyeir rHMlw Ceudlwii &b (H6IT 61T FsHd S T6V
WITHHID W HSLIN6T Hmid LIwigy)6loesT ewL_bEHTLD
L063TSB60] (HB G LO(HHS(LPS T W LDT SHeUewTT T

BlewaITE560 LOMSH6V 9flsTal Blesrment BT &LpGev| (38)

vinait tiral marriya védiyar tandarul vacagattal
anaittum arindapin arum payanumena adaindom
manattilirundu marundamudagiya madavanar
ninaittal marattal aridagi ninrana nil kalalée| |

(Rahasyatrayaculakam)
Meaning: This is the same pacuram as No. 30 described

earlier as being a part of “Tatavatrayaculakam”. It also appears
in “Rahasyatrayaculakam”. The meaning is the same as
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described earlier. However, one has to interpret the words
“tandarul vacagattal” as “coming from Caramaslokam”.

We receive, both as the “Prapya” (One to be attained) and as the
“Prapaka” (the One Who is the Means to attain Him), the Feet of
Sri Krishna, Who is highy unattainable for those who do not take
refuge in Him; Who destroys all the sins of those that have taken
refuge in Him; Who is the One described by all the Vedas and
upanisats; and Who is easily accessible to those devotees who
have learnt properly all the sastras from the divine utterances of
Sriman Nardyana .
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Original:
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ettil arirandil onril engum ariyambuvar

vitta aru parrum aru vidu kandu mévuvar
cittarana técuyarnda décikarkkuyarndu mel
ettu mdnrum Gdaruttadu endai mal irakkamé| |

(Rahasyatrayaculakam)

Meaning:  urindu {uyarndu}= | became a deserving follower,
i.e., Sesa (servant) cittarana = of the religiously disciplined
décikarkku = Acarya, who uyarnda = stands tall téc = with his
tejas (fiery energy), who iyambuvar = has selected and
proclaimed (loudly) aru = The Path (of Prapatti or surrender by
the devotee to God, with the feeling of absolute helplessness)
engum = from the sum total of the three rahasyas (also implies,
“from all sources that point to the same meaning”), namely, (i)
ettil = the Astaksara, (ii) ar irandil = (6 x 2= 12) the Dvaya
Mantra that is the “mantra ratna” (gem among the mantras)
[that is “satpadoyam dvikhanda” , i.e., made up of 2 parts of 6
words each], and (iii) onril = the single one, namely the
Caramasloka, and who vitta aru = having given up (as
appropriate for his stage in life) other methods (paths) and kandu
= having found from reasoning (with his expert wisdom) parrum
= the useful ( for reaching the goal) path of Prapatti vidum = and
the Moksa (it leads to), has mévuvar = readily adopted it. mél =
After that (after | became Acarya’s servant, as stated above) (Or,
furthermore), endai mal = God’s (Who is my Master) irakkam =
grace aruttadu = has severed ddu = the connection with ettu-
manrum = the material world (composed of 8 x 3 = 24 tatvas)
(from me). (In other words, all the malefic influences were
dispelled by God’s will).
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TS: Our religiously disciplined noble Acarya, beaming with
his spiritual energy, has proclaimed the path of Prapatti as being
the essence of the three rahasyas namely, the Astaksara Mantra
(Mdla mantra), the Dvaya Mantra (with its 2 parts of 6 words
each), and the one sloka known as Caramasloka. Having found
this path and the Moksa it leads to, he has recommended it to us,
discarding the other paths. After | became Acarya’s servant and
followed in his footsteps, God’s grace has severed my bondage
to the (8 x 3 =) 24 elements of the material world.
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SrideSikaprabandhadhisthita samrtarafijani|
Slokikrta vyakrta ca gopalaryena sanmude]| |

Amrtarafjani contained in Desika Prabandham has been set
into slokas and commented on, in good spirit by Gopalacharya.

" The highlighted words in this document need to be checked and corrected if
needed.



