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|| Srih ||
Srimaté Nigamanta Mahadésikaya Namah |

GITARTHA SANGRAHAH

Sri Bhagavadgita came directly from the lotus mouth of God. It
is the Amrta that came from the Milky Ocean (ksirasagara)
known as Mahabharatam written by Sri Védavyasa. It is the
Treasure House of the fundamental truths that are very clearly
depicted in and proclaimed by the upanisats. Its eighteen
chapters are like the essence of the eighteen parvas (Sections) of
Bharata. There are innumerable commentaries on the Gita. The
great sages have referred to the Gita by many statements like,
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“tattvam jijiasamananam hétubhihssarvatomukhaih|
tattvaméko mahayagri harirnarayanah parah ||”

“ SIS TN =T 9H:F: |

~ o o P “ /"
“alodya sarvasastranani vicaryaca punahpunabh |
idamékam sunispannam dhéyonarayanassada ||”

“atropanisadam punyam krspadvaipayané abravit |
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“bharaté bhagavadgita |”

“ < Ay ~ ~ . |

ARTEUT: IETE IR SR 1~
“svadharmajianavairagyasadhya bhaktyéekagocarah |
narayanah parabrahma grtasastré samiritah ||” etc.

It is very clear that the Fundamental Truth upheld by this very
Satvika discourse Gita is “Narayana alone”. Even so, there have
been in the past many illogical interpretations of the Gita. Sri
Yamunacarya, the jewel among the learned ones that could
redeem the lives of people, refuted those unacceptable
interpretations and to insure that such interpretations woud not
raise their heads again in the future, obliged the world by
presenting a concise work called “Sr7 Gitgartha Sangraham”. It
is only because of the fact that this Mahatma’s approach was
smooth and free from obstacles, “Sri Ramanuja, who followed
him later wrote the Gitabhasyam along the same lines.
Subsequently, our Acarya, Svami Déshika wrote an extensive and
comprehensive commentary to Gitabhasyam, called “Tatparya
Candrika”, in which he maintained that the interpretations
contained in the Gitabhasyam alone are the correct ones. In this
work, he refuted all the other doctrines that had been put forth,
and replacing them with alternate definitions, established that Sri
Bhasyakara’s conclusions alone represent correctly Sri Krsna
Paramatman’s statements and are also the essential summary of
all the vedas. Svami Déshika wrote a short commentary called
“Gnartha Sangraha Raksa” on Sri  Yamundcarya’s
“Grarthasaggraha”. Along with it he also gave us this Divya
Prabandham called “Gitarttasangiragam” with the same name
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(as the original) written in lucid Tamizh language capturing its
essence, so that the Tamizh speaking people may also have a
chance to savor the work of Sr7 Yamunacarya.

This work presented here is an effort undertaken on the
assumption that it is important that the opportunity to savor the
philosophical thoughts that have been presented in this work of
Sri Yamunacarya and followed up by Svami Déshika in this
Grantham be extended to the people of our State (Karnataka)
also. | hope that, with the supreme grace of the Acarya and help
from all the admirers of our Satsamparadaya (Great Tradition),
this Séva (service) of mine will receive full support and turn out
to be successful.

Subhakrt Sr7 Désikamanikrpabhajanam

1962 Vidvan H. Gopalacaryah
No. 14, Fourth Cross, Kalidasa Road
Vanivilasa Mohalla, Mysore -2.
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|| Srih ||
| | Srimaté Nigamanta Mahadésikaya Namah | |

Sri Gitartha Sangrahah

Taniyan
Original:

&L U1 Qurmer allflgs srflesfluilsy prest wenmmuils

@)L 11 Qummsit @uibLyib @)esr ClUTHewersFFL L i CsTptd
Cougrhs CaFlamewer Ga auri Huiser (KLl

UTSTDLWwDd g Cuie Lpm) (1)

kattap porul viritta kaciniyil nan maraiyil

ittap porul iyambum in porulaiccittar tolum

veédanda téciganai mévuvar tangal tirup

padambuyam adiyén parru (i)

Hewg Crflbsmepd Cousrhs Chfaseri
urgTrelbsLoeor LGslujL ClersT LHm) (i)

kidai molindarulum védanda téciganar
padaravindamalar parru (ii)

Meaning: kattap porul viritta kaciniyil = In this world where
only the inappropriate interpretation gets widely spread,
iyambum = follow ittap porul = the correct meaning that is
hidden ndan maraiyil = in the vedas. parru = The Refuge adiyén
= for me tirup padadmbuyam = is the Auspicious Lotus Feet
mévuvar tangal = of those great ones who worship védanda
téciganai = Sri Nigamanta Désika porulai = who has provided
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(such a meaning) (and) cittar tolum = who is served by the
learned bhagavatas.

padaravinda malar = The Lotus Feet, (endowed with) ar = all the
auspicious attributes, védanda técigan = of Sri Nigamanta
Mahadésika kidai molindarulum = who gave us this gitartha (the
Meaning of the Gita) parru = are our Refuge.

TS: In this world where only the erroneous interpretations
of the vedas have received wide-spread circulation, $r7 Vedanta
Désika gave us with clarity the true meanings hidden in the Vedic
statements. Let us follow only those interpretations. | take
refuge in the Lotus feet of the great bhagavatas who serve at
the feet of such an Acarya as Svami Déshika who clarified these
meanings for us and who is worshipped by all pious bhagavatas.

TOIFIAN WA 58 g Y

TR Rrede YfaRreRgs 4 Wi stora|
St JIGREST $EUI9E Hal H 9l ISR ]gId,
el SEERIEHT T TugTel SR |

drstarthaikapracare bhuvana iha caturvedanistham sadartham
grhnidhvam sistasevyam $rutisikharagurum ye
bhajante'tibhaktya|

tesam padambujani Srayanapada maho me tatha yo'nvagrhnat
gitartharm vedactdagurumani ranagha statpadabje
Srayadhvam| |



Original:

&(HLOLPLD EHTET(IPLD O1HTETOL_(LPLD HTHYId BT T
[OEAAET140)]

9| (H wewm 2 _FFujeT Y HM5ECHTHID (KD LilFioid
B(HLEBOTT(H) U (HLD B(HLOTEV 6THTM HTET 2_6W T &S T6dT
H(HLOLD 2 _HHDH HTEHFUISN|dF jeuedt FTydCu @

karumamum fianamum kondelum kadalukkor ilakkenru

aru marai ucciyul adarittodum arum piramam

tirumagalodu varum tirumal enru tan uraittan

tarumam uganda tananjayanukku avan caradiyée 1)

Meaning: avan = That Paramatman caradiyé = the
Charioteer for tanafjayanukku = Dhanafnjaya uganda = who
cherished (practiced) tarumam = Dharma (the code of ethics),
tan = personally adarittu = and affectionately uraittan = said to
him (preached) Sr7 Gitd ér ilakkenru = that there is only one Goal
kadalukku = for the Bhaktiyoga elum = that arises from kondu =
practicing karumamum = Karmayéga #Aanamum = and
JAdnayéga, and enru = that (Goal is) tirumal = Srimannarayana,
the Sarvésvara (the universal Master) of both the vibhitis
(Manifestations), Who piramam = is the Parabrahman, arum =
the Uncomprehendable and Unreachable One aru marai ucciyul
= for even the extremely complex upanisats varum = and Who
will come to us tirumagalodu = always accompanied by
Mahalaksmi.

Summary:
< A ~ ~
EPIHSITA T IET ARIRITE: |

ANHUT: G IR GHia:
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svadharma jiigna vairagya sadhya bhaktyékagécarah |*
narayana parabrahma gitasastré samiritah |

SrT Krsna became the Sarathi (Charioteer) for His very dear
friend Arjuna and at the appropriate time and in a very friendly
way explained to him that He Himself, accompanied by His
Consort Mahalaksmi, is the only Goal for the Bhaktiyoga (The
Path of Devotion) that ultimately results from the practice of
Karmayéga (The path of Action) and JAdnayoga (The Path of
Intellectualism), and also that only He accompanied by
Mahalaksmi, is the One Who is sought by the upanisats, and the
One Who is the Overlord of both the vibhutis namely, the
Nityavibhdti (Vaikuntham) and the Lilavibhati (the Material
Universe). In the Gita with eighteen adhyayas (chapters) one
can recognize, in a broad sense, three distinct groups of six
chapters each, describing respectively the three paths of Karma,
JAana and Bhakti yogas. These are all summarized in this first
pacuram. (The summary Sloka of the original work of Sri
Yamunacarya also conveys the essential message in the same
manner).

A AT T T ST GR: quee
FHFIICATN Wl TSIl Hehesed = ¥eh: |

=~ e o
SRR T RN TR H N0 &
AT FTFPTARRIART S8 aer 1l 2 ||

! The Sanskrit Sloka at the beginning of each Summary is the corresponding
Sloka from Srimad Yamunacdarya’s composition, “Sri Gitarthasangrahah™
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yo vadharmanubhoktuh prabhu rapi jagatam sarathih
pandavasya
karmajnanoditaya bhavati padajusa mekalaksyam ca bhakteh |
durjieyamnayamaulisvadhigataparamabrahmanarayana ssah
Srimanevopayata ssvayamubhayavibhitisa ityaha tasmai

(1)
Original:

2 _FH6WeU WL HG 2 MeyswL WTT CUTTe)Hm )bk Ter
BHH6L_65T DL HEWT LT6Td &(HLOdSETall6v
s 2_erb BehdF allpbhgl g CFiphs allFwesGahmi

[FENH 2 L 63T 2 _6WIHLD 2 _6WTdHdb 6WLDHEHETEI [bT T 6wTE6sT

(2)
ugavai adainda uravudaiyar uravaRRa{poralurra} annal
tagavudan anbu karai puralat tarumattalavil
miga ulam afji vilundu adi cérnda vicayanukkor
nagai udan unmai uraikka amaindanan naranané (@)
Meaning: anndl = A t the time when ugavai adainda = his
very dear urav udaiyadr = relatives urav aRRa = disregarded that
relationship (and came to fight), tagav udan = his

compassionate anbu = affection (attachment for them) karai
purala = went out of control for him, ulam miga afiji = and he
became very frightened (confused) tarumattu alavil = about the
intricacies of Dharma, (Arjuna) vilundu = prostrated adi cérnda
= and took refuge at Krsna's feet (seeking guidance).
vicayanukku = To (that) Arjuna, (who became his student)
naranané = Nardayana indeed or nagai udan = with that
characteristic affectionate smile on His face amaindanan =
became his greatest teacher uraikka =to teach him unmai
about the Fundamental Truth.
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Summary:

~ ¢ _Cr . |
T SRR TSN Fad,
asthanasnéhakarunya dharmadharmadhiyakulam |
partham prapannamuddisya sastravataranam krtam ||

Arjuna had been the recipient of the full love and affection of his
teachers and elders such as Drona, Bhisma etc. Even so, they
stood opposing him on the battlefield. When he saw this, Arjuna,
instead of engaging in the dhAarmic fight which was his sacred
duty as a heroic Ksatriya, he began to have feelings of affection
and compassion towards them. He did not realize that this
amounted to the dereliction of his duties as a Ksatriya. Overcome
by grief and unable to think properly, he dropped his bow and
arrows and simply sat down on the floor of the chariot. He
pleaded to Sri Krsna to help him to get out of this mental
confusion. Then Sr7 Krsna taught Arjuna, who had taken refuge
at His feet (and had thus become a “Prapanna), in a lucid manner
the characteristics of Jiva and Paramatman, the means by which
the Jiva can attain Paramatman, and the Parama Purusartha (the
Supreme Goal that humnan beings should aspire for), so as to
make him discharge his duty (as a warrior), become enlightened
(a great Jiiani) and attain victory at the battle.

ATl ST aRfEd v STTeH ag1
~ \m_i__ﬁ:"c\a_ o \: ~ < \I
TS T TUR= TR HEHH | TSy a6

dcd g, RATRe TEHTNT &9 & FRE0 &6 R |
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bandhavyapritimanto'pyubhayavirahita ssanta asan tada vai
karunyasnehayo ssvarm miti mativahatoh manase
dharmamame|

bhTto'tyantam pranamya svacarana mayamane ca parthe'tha
tasmai

tatvam boddhurh smitasyo gurumani ripayati sma narayana
ssan (2)

Original:

2 L evib YUHFHID 2 6 2_uili perpplwurTelsenesris GLimev
allPwg upm oL THHWL s FliflewFsGear

&DH% 2 arhGWIT STL_(HID Blewerey HHeTTed 2_6TSHTLD
ail(h wwev eTeiTm) allFwenerd CanMlersr alldgssGear  (3)

udalam alindidum ul uyir onraliyadenaip pol

vidumadu parru vidadadadaitta kiricaigalé

kaduga unakkuyir kattum ninaivu adanal uladam

vidu mayal enru vicayanait térrinan vittagané 3

Meaning: vittagan € = (then) that Paramatman of
mesmerizing accomplishments térrinan = spoke vicayanai = to
Arjuna, who was bound for victory (the following words);
“udalam = The Body alindidum = will perish; uyir onru = The Jiva
is the one aliyade = that will not be destroyed (i.e., it is
permanent) enaip pol = just like Me. kiricaigalé = The karmas,
however, adaitta = that are to be performed (as prescribed by
the sastras) vidadad = are not to be given up (They must be
performed). parru = But attachment to them vidumadu = must
be given up. adanal = With (or performing) such Niskamakarma
(performing duty for its own sake without the expectation of any
result therefrom) ninaivu = cognitive awareness (leading to
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JAanayéga) uyir kattum = that can reveal the Atmasvaripa (the
true nature of your Self) kaduga = will soon uladam = happen
(come) unakku = to you. vidu = So, give up (or, shed) mayal = this
confusion (engulfing you)”.

Summary:
TR e R T ST |
fac Remdiosed dirpid=HiEan=d |

nityatmasangakarmehagocara sankhyayogadhrh |
dvitiye sthiradhilaksya proktatanmohasantayeé ||

- The above is the summary of the second chapter of the Gita.

The following is what Sri Krsna teaches Arjuna in this chapter:

“Arjunal | am Sarvesvara (The Supreme Lord), | am Nitya
(Permanent) without any end. Like Me, the jivatmans are also
nityas. Do not have any doubts about this. So there is need to
worry about being “born” or “dead’. Childhood, youth and old
age are the phases that the body undergoes. The Jiva passes
through these natural phases one after another, rarely if ever
thinking about his “birth’ or *‘death’. The reason of course is that
Atman is eternal. These two events are also part of the same
continuous process; the Atman leaves one body (during ‘Death”)
and according to one’s Karma, passes into another body (during
‘Birth’) and later leaves that body, and so on. The wise man will
not worry about this. Now these jivas, who you think are going
to be killed by you in this war, will go to Svarga and will acquire
new and better bodies and will enjoy the pleasures there.
Therefore, you should learn from the sastras the true nature of
the Atman and perform your duty without seeking any benefits
and purely viewing it as Bhagavat Séva (Service to God). You
have to perform your duty but without aspiring for any benefits
therefrom. Fighting on the battle field is the prescribed duty for
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the Ksatriya; so there is no better duty for you than fighting a just
war. So do your duty; you will attain Mukti (salvation) by doing
so. When your mind gets purified by following this Karmayoga
and comes under your control, you will be able to contemplate
steadily on the nature of the Jivatman. When this Jianayoga
matures, you will attain Atmasaksatkara (Self-Realiization).
Realizing your own true nature and understanding that fighting
this war is the Karmayoga which is the Means to attain that
Realization, you must shed this ignorant thinking that the ‘Body
itself is the Atman’.”

T2IE TR Fed AT ST & A8 g

S ha ~
AT THF SUIRIRHATARY d AT T3] d|

TGN T ferderTTad JiE Fei-
g1 d forerd e i SHrarEad ] 0

nasyatyeva Sarira manta rusito jiva stu naharn yatha

tyajya ssanga upattakarmanikaro na tyajya evasu te|
tasmadatmavigodhanasmrtitatirjayeta moham tyaje-

tyuktva tam vijayar vicitracaritah $risa ssamasvasayat (3)

Original:

Fhab HailThgl 51D &SI GlLHM SHevTEhFuIGesr

CUTHEGLD & 6WTHSHET L|sRTTLILISHSTSSILD L% alll_L_eunmisT
bHEHEWT 2_ewTHD Hliflewas 6TeVTLD 6TdTOLD HaledTD T

sTh&L 9 MleuisGer eT6dTm) BHTH6T @) wiibLilesr Gevr 4
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cangam tavirndu cagam cadir perra tanaijayané

pongum kunangal punarppanaittum puga vittavarrul

nangan uraitta kiricai elam enavum navinrar

engum arivargalé enru nadan iyambinané 4)

Meaning: Then nddan = Sri Krsna, the Great Master
iyambinan é = went on to say enru = these words, “tanafijayané
= Hey Arjuna, cadir perra = the one who has earned the
reputation of being very smart at distinguishing between worthy
and unworthy pursuits in this world! arivargalé = They are also
jAanis (Realized Ones) engum = in every way, who tavirndu =
give up cangam = attachment (to the results of their Karma)
and puga vittu = having attributed anaittu punarppum = all the
Satvic activities pongum kunangal = caused by the onrush of the
three gunas (Satvic, Rajasa and Tamasa) avarrul = as being the
work of those satvic gunas only and navinrarum = further say
ena = that kiricai elam = all those activities uraitta = prescribed
by the sastras nan kan = are in Me” .

Summary:
AT SIFEE IO AR Fidal |

TR IR A FHHE |
asatya lokaraksayai gunésu aropya kartrtam |
sarvésvaré vanyasyokta trtiyé karmakarata ||

“Ksatriya’s dharma is to fight and not to give up in resignation”.
“Hey Arjuna! Your fame as a great warrior has now spread far
and wide all over this world. You should practice Karmayoga
only. Don’t have an eye towards its results. Do not jump to
practice JAanayoga directly. Without Karmayoga, Jianyéoga
cannot be successfully practiced. After all, except during the time
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of the Pra/aya (The Great Deluge), all the jivas will be engaged
in some kind of activity during every moment of their life.
Otherwise life is impossible, is it not? If a Karamadhikari (a
person eligible to practice Karmayéga) like you gives up his
Karma and instead tries to follow the path of Jiiagna directly, then
even those who are ineligible will try to follow you and will
unnecessarily get destroyed. People like you will then have to
carry the burden of responsibility for having misled those poor
jivas. Even if we say that it is the three gunas such as the Sattva,
Rajas and Tamas that are responsible for making one perform
those actions or it is the Jivatman who performs these actions
under the control of the three gunas, the wise person should in
any case divest himself from associating with the results of those
activities and declare that he is performing those activities only
in the sevice of and purely for the pleasure of Paramatman. Only
those who perform their duties with this mindset are the jianis.
The sastras also resoundingly say the same thing. Always keep
in mind that is the Paramatman alone, Who does everything as
per His Will and for His pleasure only, by using the Cétana as
merely a “tool” to “perform” the activity. If you perform your
duty with this mindset, you will be completely insulated from any
Papa (sin) resulting from the activity”. Thus in the third chapter
of the Gita, Sri Krsna taught these matters, introduced Arjuna to
“Karmayoga” and steered him towards performing his duty as a
warrior.

Qﬁ; [a N o aN o <
A T FHAGUTH R Hedl AT

[ aNE aNaN o

< o < r\q_ﬁq = a

HIH e EASAfREazE Afd A1el sl 21
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sarasarajia eka Scaturamatiriti khyatipatrarjunatra

tyaktva sangam samudyadgunakrtimakhilam satvam aropaya
tvam |

sarvanyuktani karmanyapi mayi vinivesyani cetyubruvan ye
sarvatra jiianina ste'pyatisayayasasa $ceti natho jagada(4)

Original:

Umeureniw sbFLg HTCer LiIM& @b ©OlLI(hew Lo EHLD
SIDaurd HiflenFaer HT 0L HETTTED FI60MHIFH6M 5 U|LD
@meur 2_uilir HesTesflemev FHevvTig (HLD 2_6V6IT Blewsv LD
LemM 6ump Lomuwieuest GbuisyidsesTm mlalldserGesr (5)

piravamai tandidat tané pirakkum perumaigalum

turavak kiricaigal tiy madi tannal tulangugaiyum

irava uyir nannilai kandidum ulagin nilaiyum

marai valu mayavanéye{a}nakkinrarivittanané? (5)

Meaning: mayavané = That Paramatman Himself, Who, at
His own Will, takes on several forms of incarnation marai valu =
and Who is glorified in the vedas arivittanané yenakku =
explained to me indeed (who was confused) inru = on this day
(blessed by the grace of the Sadacarya) {alternarely, néyanakku
anru arivittanané = explained to the friend Arjuna on that day}
all the following:

pirakkum perumaigalum = the glories of the
incarnations tané = which He, the One with all the great

2 Alternate reading: marai valu mayavan néyanukkanrarivittanané
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attributes, Himself takes tandida = in order to grant (i.e., bestow

on) the living beings piravamai = the freedom from rebirth.
how turava kiricaigal = the prescribed karmas (duties)
are required to be performed without fail,
tulangugaiyum = how they will become sanctified tiy
madi tannal = by clear Jiana (knowledge), and
about kandidum = finding nannilai = the nature nilaiyum
= and state of existence of irava uyir = the imperishable
Atman and nilaiyum = the nature and state of existence
ulagin = of the world.

Summary:
TR TR FHOEHAE | |

VST AT Fqeissad 3=4d I

prasangat svabhavoktih karmanokarmatasya ca |
bhédéjianasya mahatmyam caturthésdhyaya uchyaté ||

SriKrsna, in the role of the Great Preceptor, explained to Arjuna,
the recipient of His compassionate attention, that He indeed is the
Paramatmn Who is the One described in the vedas and the
One,Who on His own Will, takes various incarnations on this
earth. Further, to enable all the cétanas of this world that have
taken refuge in Him to avoid rebirth and attain Moksa
immediately after their death, He described to Arjuna (and
through him to the world) the glory of His incarnations, and said
that they must perform the appropriate duties as prescribed by the
sastras for them and also that these duties, only if performed
without aspiring for any specific benefit therefrom, will retain
their purity and lead to the realization of the state of existence of
the imperishable Atman. (This is the fourth chapter of the Gita).
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WA et AR A Fe:

T D

EfentaTguTET @ fie fRaeasaain 54

G E B AR R R R G T R R EA T ]
Qa._ ~ =~ o < N0\ “ L\"

mayavi vedajivi vitaritu mapunarjanmabhavam mukundah
svavirbhavanubhavan svaya miha nikhilavarjyakarmani caiva|
suddhajfanattasuddhinyapi hatirahitatmasthitim lokanistham
evam pravedayanme suvisada madhunacaryasampreksitaya

(5)
Original:

HTOL_61fl STID H(HLod 2 wili ST & &b E&SILD

LDGBITLY HBH6dT Lilg ulleD Lo&dTLD Gl TeiTEmLD 6uflemaas e1hLD
SHETL_PIWT 2_ullewrd HTewrsh 2 MM 6w 6sTer s E1HLD

suewT &16uGrFFest @) wibLNesT6dT 6uTFOUGHT WL HBHeHEH  (6)

kandeli tam karumam uyir kattak kadugudalum

mandi adan padiyil manam kollum varicaigalum

kandariya uyiraik kanal urra ninaivugalum

van tuvarécan iyambinan vacavan maindanukkeée (6)

Meaning: ecan = The Lord of van tuvar = the beautiful City
of Dvaraka iyambinan = spoke maindanukké = to the son of
vacavan = Indra (i.e., Arjuna)
e about the kadugudalum = the speed with which
karumam = Karmayoga, eli tdm = that is very easy to
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practice kand = if properly understood, katta = can help
reveal uyir = the Atman;

e about varicaigalum = the various karmas manam koflum
= towards which one’s mind will be directed mandi =
when one gets earnestly involved adan padiyil = in the
various aspects of that Yoga; and

e about ninaivugalum = the acquiring (from the practice
of Karmaydga) of jAanas kanal urra = that have the
ability to perceive kandariyda = the unseen and
unundertood uyirai = Atman.

Summary:
AN by Qﬁw o . |

TEISIRNET TEHSE 394 I
karmayogasya saukaryam saighryam kascagatadvidhah |
brahmajrianaprakarasca paficamésdhyaya uccyaté ||

Karmayoga is easier to practice than Jianayoga. It will also
produce the result much quicker. By performing the duties
prescribed by the sastras in the spirit of Bhagavatséva (Service
to God) one will become free of Rajoguna (impulsive qualities)
and Tamoguna (“dark” qualities associated with illusion and
ignorance) and one’s mind will become clear and pure. When the
mind becomes pure, all the other senses will become obedient to
the mind. One who has understood the true nature of the Atman
will realize that the all atmans are identical in their nature. This
understanding will facilitate the attainment of Atmasaksatkaram
(direct visualization of the Atman). Being locked together by
Karma, the indriyas (Senses) and the pranas (the “life breaths”)
work along with the Jiva. One should not mistakenly see their
activity as being that of the Jiva. The Jiva should learn from a
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Sadacarya about his (Jiva’s) true nature. Even though different
bodies may be of different forms, the atmans inside each of them
are identical, that is, they are all “Jianasvarapa” (“Pure
Conciousness in nature) and also “jAanagunaka”s (possessing
Jiana as their quality). This is what is described in the fifth
chapter of the Grta.

TSI = e GRfeagmUIRHId ad
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atmaloke ca saidhyar suviditasukaropattakarmoditar tat
samsakta statprakaresvadhikamapi manah prapika stah
kriyasca|
duspreksyatmavalokikaranaparikarajianayogaprakaran
ramyaya dvarakaya adhipati ravadadvasavasyatmajaya (6)

Original:
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Guiraslest 2 _Lmwptd Guimg, HesTarTTev 6u(HLD GLIMISH EMBLD
GuiT@sevflsL 6T HMpewL_ CuITEGGBedT (Lp&h&wLpLd
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yoga muyarciyum yogil cama nilai nal vagaiyum
yogin upayamum yogu tannal varum porulum {pérugalum}
yogudanil tan tiramudai yogudan mukkiyamum
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naganai yogi navinranan nan mudi viranukkée (7)

Meaning: naganai yogi = The Great Yogi Nardayana reposing
on Adisésa navinranan = instructed viranukké = to the hero
Arjuna nan mudi = wearing the great crown about muyarciyum
= the practice of y6ga = Yoga (consisting of looking inwards into
one’s own Atman made possible through the practice of
JAanayoga and Karmayéga), nal vagaiyum = the four types of
cama nilai = practice leading to the perception of Equality yogil
= in Yoga, yogin upayamum = the yogic procedures, porulum
{pérugalum} = the benefits yogu tannal varum = attainable
through Yoga and yogu tanil= among all the yogas yogu tan
mukkiyamum = the importance of the Yoga tan tiramudai = in
which one’s own self is the subject.

Summary:
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yogabhyasavidhiryogi caturdha yogasadhanam |
yogasiddhissvayogasya paramyam sastha ucyaté | |

One must practice at the appropriate time and in the prescribed
manner the Yéga directed towards the realization of the Atman,
that is made possible through the observance of Jiana and
Karma yogas. The practice of Samadarsana (perceiving equality
of all the jivas) is of four types. When this Yoga is successful, the
Jivatman will be seen by the Yogi in his pure state as
Jiaanasvaripa (Pure Conciousness) without any contamination
with the Prakrti (material world). This will bring to the Yogi the
maturity of Saamyadarsana (Perception of Equality) that all the
jivas are just like one another. This perception will enable him
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to free himself from the burden of Punya and Papa (good and
bad karmas) and attain ISvarsamyatva (equality with ISvara).
The Jiva will also develop the sense of equality amongst all the
jivas, and that they are like him only. Not bound any more by
Karma and not suffering any more the constriction in Jiana, he
will perceive himself as equal to all jivas and an Aprrthak-Siddha
Visésana (a natural ever-existent attribute) of ISvara. Treating
Sukha and Duhkha (good and bad events) with the same stoic
indifference, he will become free from all flaws to attain
Vairagya and the final Goal.

SrT Krsna thus instructed Arjuna very lucidly in the sixth chapter
of the Gita, all about the yodgic procedures and the results
achievable through the successful practice of Yoga, especially
when that Yoga is directed towards the realization of one’s own
self, when it would be of the greatest value to the Yogi.
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yogabhyasam prabhedamscatura iha samanasthitimscapi yoge
yogopayamsca yogadadhigataparamarthamsca yogesu tesu|
svatmoddesaikayogam sakalajanahitam mukhyatam
yoganistham

viragranye tvavocadvaramakutabhrte bhogiparyangayogi  (7)
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Original:
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8)
tan ninra unmaiyait tan tani mayai maraittamaiyum
tan anri mayaidanait tavirppan viragarramaiyum
meéninra pattargal nalvaril fiani tan ménmaigalum
tén ninra cengalalan telivittanan parttanukké (8)
Meaning: tén ninra cengalalan = The Paramapurusa with

feet rosy in color like a honey-filled lotus telivittanan = explained
in detail parttanukké = to Arjuna unmaiyai = the truth about tan
ninra = His existence (that has no beginning or end),
maraittamaiyum = about the hiding power (like a screen) of tan
tani mayai = His unique Maya (Prakrti), about arramaiyum = the
non-existence tan anri tavirppan = of any one except Him who
can help him cross mayai tanai = that Maya, and about the
meénmaigalum = superiority Aani tan = of the JAani (the
Enlightened one) ndlvaril = among the four types mél ninra = of
advanced pattargal = bhaktas of His [namely, Arta (one in
distress), Jijidsu (one who is the seeker of truth), Artharthr (one
who seeks wealth) and Jiani].
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Summary:
AT Thedl AU |
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svayathatmya prakrtya syatirédhissaranagatih |
bhaktabhédah prabuddhasya sraistyam saptama ucyaté | |

Since He is in every way the Parabrahman (the All Mighty),
Samasta Sési [having everything as His Sésa (subordinate part)],
Sarvakdrana (the Cause of every event), Sarvadhara (Supporter
of everything), Sarvasariri [having every thing as His Sarira
(body)], SrT Vasudéva is indeed Himself the Sarvasabdavacya
(Denoted by every word), Sarva-niyamaka (The Controller of
Everything), Samastakalyana-gunanidhi (The Repository of All
the virtuous attributes) Purusottama (Superior Being). And no
one else is. This is the Truth about Him. All the cétanas who
realize this will enrich their lives.

The Truth about God, as stated above is, in fact, masked by the
Prakrti called Bhagavan-maya (Lord’s Screen of Illusion), which
is in the form of the physical body and the senses that are
characterized by the three Gunas (attributes) namely, Sattva,
Rajas and Tamas, that is the medium of external experience for
the Jiva. This Maya is what is responsible for the eternal
accumulation of Karma by the Jiva, but it is Sésabhiita
(Subservient Part) for the Paramatman and is a tool used by Him
in His amazing process of Creation.

The only Means for the Jiva to cross this masking Maya and
pursue the path towards God is to seek refuge at His Lotus Feet.
Nothing else will help the Jiva to get over the Maya.
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There are four types of seekers who take refuge in God and
continue on towards their desired Goal. Of these four types of
seekers, those whose sole ultimate Goal is to experience God
and to perform eternal Kainkaryam (service) to Him, are
considered to be jiidgnis. These are the superiormost of all the
seekers.

The Great Compassionate Lord Sri Krsna has elucidated the
above topics in great detail in the seventh chapter of the Gita.
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yatharthyam sviya matmaprakrtinirupamacchadakatvam ca
tam ca

maya matmaikataryam samadhikacaturatmiyabhaktesu tesul|
jiant tvatmaiva me hityasadrsamahimotkarsatam jianina sca
madhvipurnarunasricarana upadidesatra parthaya saurih ~ (8)

Original:
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arada celvamum ar uyir kanum arum payanum
péradu tan kalarkil amarum peru valccigalum
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coradugandavar timadi kolvadum ceyvanavum
tora {téra} vicayanukkut tirunaranan ceppinané 9)

Meaning: tirunaranan = §r/’manndrdyana ceppinané = told
tora{téra} = the invincible {seated in the Chariot} vicayanukku =
Arjuna about tidmadi kolvadum = the clear knowledge to be
achieved and ceyvanavum = the duties to be performed coradu
ugandavar = by those who continuously aspire for peru
valccigalum = the Maha purusarthas (The Great Goals) such as
arada = the never-ending celvamum = fortune, (or) ar = the
satisfying (but) arum = hard-to-obtain payanum = benefit
kdnum = of the realization of uyir = the Atman, (or) amarum =
that allows them to attain and serve kalal kil = at His feet péradu
= without ever having to be born again.

Summary:
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aisvaryaksara yathatmya bhagavaccaranarthinam |
védyopadeéya bhavanam astamé bhéda uccyaté)

In the eighth chapter, Sr7 Krsna has taught Arjuna in great detail
about what the four different categories of devotees (namely,
Arta, Artharthr, JijAaasu and JAanr) need to know and practice in
order to attain their desired individual goals pertaining to such
things as the contemplation on God, memories at the time of
leaving the body, and thought about the path towards their goal
etc. Apart from those in dire ditress (Arta), that turn to God for
immediate help, the categories of lifelong aspirants that are
referred to here are (i) those seeking abundant wealth and
prosperity that even exceeds those of Indra, Brahma, Rudra etc,
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(Artharthr) (ii) those seeking pure self-realization known as
Kaivalya (Jijiasu) and (iii) those (JAanr) who seek nothing less
than Moksa, in which state they can stay forever at the lotus feet
of Srimannarayna in Paramapadam and perform all kinds of
kainkaryams to Him.
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aisvaryam canalamdhikaramakhilamalambuddhipGrnam
phalam tat

dusprapam catmasaksatkrtimadanubhavam vitabhdyobhavam
ca|

sevassvamdhyo radhastadabhilasitasadasevanecchanurtpah
Srimannarayanosasma avijitavijayayaha sarvanukampi 9)

Original:

H6r GeiTewiou|ib Hevr LIMLILileL emrTd SHevfl Blewsvu|id
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tan ménmaiyum tan pirappil talarat tani nilaiyum
pan méni nanninan pal piriya anbar acaigalum

pun meni vinnavar pal puriyada tan pattimaiyum
nan meéni naranan tan naranukku navinrananeé (20)
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Meaning: naranan = Narayana nal méni = of Divine
Auspicious Form tan navinranané = Himself spoke naranukku =
to Arjuna tan ménmaiyum = about His greatness par excellence,
about talara = (His) undiminished tani nilaiyum = and unique
distinguishing characteristcs present tan pirappil = (even) in all
His human incarnations, pal méni = about His several physical
forms during His incarnations, about anbar acaigalum = the love
of His bhaktas nanninan pal = towards Him Who took those
forms, and about pattiy{m}aiyum = the nature of the Parabhakti
(Superior level of Bhakti) tan = towards Him puriyada = that will
never move (deviate) away from Him towards vinnavar pal = any
(other) dévatas pul méni = of lesser (or trivial) form (standing).

Summary:
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““svamahatmyam manusyatvé paratvam ca mahatma- nam |
visésé navameé yogo bhaktirapah prakirtitah ||

Sri Krsna has taught Arjuna in great detail in the ninth chapter of
the Gita about the fact that He retains all His supreme attributes
even during his various incarnations on this earth in human and
other forms, that He always remains the Supreme Being of
infinite greatness, and the One possessing all the attributes that
define His exalted nature. He also explained to him the
exceptional qualities of the great JAanis and the advanced form
of Bhakti towards Him which they practice.
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Srimanaprakrtatma svaya matulasamutkarsa matmavatare
vailaksanyam tvaninarn dhrtavividhatanau priti metatsuvitsu |
bhaktim tyaktalpakayatridasaparisadi svam pratitam tadiyam
sarvam caivam naraya svaparahitaparah praha narayano'smai

(10)
Original:
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ellaiyilada tan cilamam innamudak kadalum

ellaiyilada vibati ellam tanadanamaiyum

ellai il patti tanai eluvikkat tiru arulal

ellai il ican iyambinan indiran maindanukkée (11)

Meaning: ellai il ican = The Supreme Master of unlimited
wealth iyambinan = spoke tiru arulal = with undisguised
compassion maindanukké =to Arjuna the son indiran = of i~ndra
eluvikka = for arousing and promoting (in him) ellai il = unlimited
patti tanai = Bhakti about tan = His ellaiyilada = boundless
cilamam = Sausilya (friendly disposition), in = enjoyable amudak
kadalum = auspicious qualities extending like an ocean of Amrta,
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and how ellaiyilada ellam = all the countless number of things
anamaiyum = became (were) tanad vibdti = His manifestations
of opulence.

Summary:
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“svakalyanagunanantyakrtsna svadhinatamatih | |
bhaktyutpattivivrdhyartha vistirnd dasamaodita | |”

Sri Krsna Paramatman has explained to Arjuna in very clear
terms in the tenth chapter of the Gita, about His intrinsic
limitless Kalyana gunas (auspicious attributes) like Aisvarya(
wealth), etc. He also conveyed to Him that the entire universe is
His Sarira (body) with Himself as its Soul and that its Svaripa
(Nature), Sthiti (State of existence) and Pravrtti (activity) are all
totally under His control. Those, who understand this message
well, will automatically develop Bhagavad Bhakti (Devotion to
God). Further, they will spend the rest of their life admiring His
amazing and superhuman doings and will attain such a level of
Bhakti that they cannot bear to live even for one moment
without experiencing His great qualities. This detailed
explanation by Sri Krsna is primarily for the purpose of
promoting the Bhakti to grow to this level and take the Jiva to
the next higher level in His journey towards Moksa.
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$rikarunyena bhaktim niravadhi mudayartham
vivrdhdyarthamasyah

sausilyam ca svakiyam niravadhi
sugunaparabhogyamrtabdhim |

sarvametam vibhatim niravadhivibhava
matmamatradhinatham

nissimaisvaryasali hari ramarapatervyajaharatmajaya (12)

Original:
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(12)
ellam tanakkuruvay ilangum vagai tan uraittuc
collal arindadu coramal kandida véndum enra
villalanukkanru meyk kan koduttidu vérum undo
nallargal kanbar enru navinran nangal nayagané (12)
Meaning: nangal ndyagané = Our lord tan uraitta =

explained vagai = how ellam = every thing (in the universe)
ilangum = shines (manifests) uruvay = as Sarira (body) tanakku
=for Him. anru = Then villalanukk = to the Archer Arjuna kandida
véndum enra = who begged that he may actually witness in
person coramal = without missing anything arindadu = what he
had understood collal = from (Sri Krsna’s) words, He koduttu =
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gave him meyk kan = Divine Eyes and enru = said thus, “undo =
Is there idu vérum = any other Means (except Bhakti)? nallargal
= (Only) the sadhus kanbar = will be able to see this (Form of
Mine)”.

Summary: SrT Krsna, the Supreme Being spoke to Arjuna in
very great detail about His very unique nature and limitless
opulence and told him that the entire universe consisting of the
sentient and non-sentient entities is indeed His Sarira (Body)
with Himself being its Atman. Then Arjuna expressed the wish
to witness actually and enjoy that Cosmic Form of His. Then the
Purusottama, the Ocean of attributes like unlimited
Compassion, magnanimity, friendliness and affection, gave Him
the Divine Eyes that would enable him to see His Cosmic Form.
After that, He explained to Him that JAana and Darsana of this
Form are both possible to be attained by a seeker only through
the development of the highest level of Bhakti towards Him.
These matters are described in detail in the eleventh chapter of
the Gita.
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sarvasvam nayako na ssvatanu riti lasattatprakararm bruvan san
saksatkarturn vibhatim sapadi taduditam prarthayamasa
dhanvi|

datvasmai divyacaksuh ki mucita mitaratsadhanarm vasti
bhakteh
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saksatkurvanti santa stviti ca suvisadam prabravit vasudevah
(12)

Original:
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(13)
tan kalalil patti taladadum adan karanamam
in kuna cindaiyum idariyarkkavvadimaigalum
tan karumangal ariyadavarkku ilagu nilaiyum
tan kalal anbarkku nallavan carrinan parttanukké (13)
Meaning: nallavan = Paramapurusa, the Supreme One,

Who is very happy with tan kalal anbarkku = those who have a
great devotion towards His lotus feet carrinan = explained very
clearly parttanukk = to Arjuna that patti = Bhaktiyoga
(performed) tan kalalil = at His feet taladadu = is not slow in
yielding the result. He further spoke to Arjuna about karanam
am = the Means adan = for that Bhaktiyoga namely, in kuna
cindaiyum = the delightful Gunacintana (contemplation on the
auspicious qualities of God), or ariyadavarkku = for those who
cannot practice id = this Gunacintana, avvadimaigalum =
performing kainkaryams (services) to God, tan karumangal
ariyadavarkku = and for those that cannot observe those
kainkaryams, ilagu nilaiyum = some light Nistha (observance)
(Atmanistha consisting of contemplation on the nature of one’s
Atman).
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Summary:
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bhaktéhsraisthyam upayoktih asakyasya atmanisthata |
tatprakarastvatipritih bhaktédvadasa ucyaté | |

Sri Krsna has made it very clear in the twelfth chapter of the Gita that
because it is more comfortable to practice and is a faster path to
success, Bhagavad Updasana (Worship of God) in the form of Bhakti as
a means for attaining God is far superior to the process beginning with
contemplation on one’s Self (Jiignayoga), which is the means for the
realization of the Atman. Also He elaborated through the two slokas,
“atha cittam samadhatum....”, etc., the process of Bkaktiyoga and
suggested that those who are unable to hold Paramatman’s form
steadily in their mind may just try to concentrate on the Bhagavad
gunas (the many auspicious qualities of God). Continuing further, He
suggested that those who cannot even concentrate on the Bhagavd
gunas, may engage in intimate services to the Loving Paramatman. Sri
Krsna then added that if one is unable to do even that, then one may
try to start with Atmanistha, and described its forms. However, He
concluded this chapter by making it very clear that of all the upasakas
(seekers) the Bhakta is the dearest to Him.
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bhakti ssvanghrisamarpita'suphalada hyesa vilambaksama
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tasyassadhana meva bhogyagunino dhyanam tadajfianinam |
kainkaryani laghu ssvakarmamatihinana mupayastviti
$risa ssviyapadapriyapriyatamah parthaya copadisat (13)

Original:
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(14)
anin padiyum uyirin pirivum uyir peruvar
fianam peru vagaiyum fanaminra uyirp payanum
un ninradarkadiyum uyir véridum ul viragum
tén ninra padan telivittanan cilaip parttanukké (14)
Meaning: tén ninra padan = Vasudéva, the One with

nectar-filled lotus feet telivittanan = explained in detail cilaip
parttanukké = to the Archer Partha, tnin padiyum = the nature
of Sarira (the body), uyirin pirivum = the nature of the Atman,
vagaiyum = the manner in which uyir peruvar = those who know
the Atman Adnam perum = acquire that Jiiana, uyirp payanum =
the reward of realization of the Atman Adnaminra = arising from
that JAana, adiyum = the fundamental reason dn ninradarku =
for the presence of the Atman inside the body (the reason for
the creation of various life forms), and u/ viragum = the secret
of véridum = learning to separate (distinguish) uyir = the Atman
(from the body).

Summary:
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bandhahéturvivékasca trayédasa udiryaté | |

In the thirteenth chapter of the Gita, the Gitacarya has
explained in an appropriate manner the nature of the Déha
(body) and the Jivatman, the process of inquiry into the true
nature of the Déha, the means to the realization of the Atman
that is distinct from the Sarira (as described in slokas like “
amanitvam...”, etc.), the inquiry into the nature of the Atman
that is separated from the Déha (in slokas starting from “jiéyam
tat pravaksyami.....”), the reason for the association of the
Atman (Cit) with the Déha (Acit) (as explained in the S/6ka
“karanam gunasangodsya sadasasyoni janmasu”) and finally the
manner in which one performs the inquiry towards achieving
the realization that the Jivatman is distinct from the Déha (as
described in s/okas such as “dhyanénatmani pasyanti....” Etc).
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dehanam ca svartpam Srutisataviditam jivabhedarn tathatma-
prepsinam jiianalabhakrama matha ca phalarm svatmano
jiianajasyal|

mulam dehopalabdheh prthagapi karanam
catmano'ntassthamargam
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piylGsasyandipado hari ravagamayat dhanviparthaya samyak
(14)

Original:

W& GHeTG 2 ulli WPHmeyb S 191 CLPESTL D LOU|LD

P GHTCLD WS GID allewedr Gl T6Tar (LpUIiTMH e LOU|LD

(LS GHENT LT SL_SSNVILD (PpdhdHD HhHoHeflLILLD

W& GHewTid MW Lilgmest GomiflbsTer (pigGuimeit H6ordC%

(15)
mukkunameé uyir murravum kattida mindamaiyum
mukkunameé anaittum vinai kolla muyanramaiyum
mukkuna mayai kadattalum mukkadi tandalippum
mukkunam arra piran molindan mudiyon tanakke (15)
Meaning: piran = the Helpful Narayana, mukkunam arra =

the One, Who transcends the three gunas (namely, Sattva, Rajas
and Tamas), molindan = spoke mudiyon tanakkeé =to Arjuna also
known as Kiriti, about mukkunameé mindamaiyum = the manner
in which those very three gunas attempt murravum = to totally
kattida = bind (control) uyir = the Atman; about muyanr
amaiyum = how they pervade everywhere ko/la = and commit
anaittum = all vinai = the karmas (activities); and about
kadattalum = crossing (overcoming) mukkuna maya = of the
Maya (the lllusion) charactrerized by the three gunas. He also
explained to Arjuna mukkadi = the three-fold goal [namely,
Kaivalya  (self-Realization)-Aisvarya  (Wealth) -Apavarga
(Moksa)] and tand alippum = how one can be rescued and
helped to attain any of those goals.

Summary:

T[T S Fer A1 ied atsrEa |
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TS Ao Mdeal 391d I
guna bandha vidha tésam kartrtvam tannivartanam
gatitrayasya milatvam caturdasa udiryaté | |

Among the three gunas, the Sattvaguna binds the Jiva through
Sukhajiana (beneficial, comfort-giving knowledge), the
RajadégunA through association with Karma, and the Tamoguna
through Pramada (negligence), Alasya (lethargy), Nidra
(sleepiness) etc. This is what is known as “Gunabandhavidha”.
In the fourteenth chapter of the Gitda Sri Krsna Paramatman
spoke to Arjuna, the Kiriti about these matters and also
explained to him
e that as already mentioned earlier, through statements
like “nanyam gunébhyah kartaram” etc., about
recognizing from acquired or unacquired wisdom, that it
is the gunas that are the actual “doers” of all actions.

e through statements like “mam ca yosavyabhicarena”,

that undivided Bhakti towards Paramatman is the only
way to escape fromthe control of those gunas, and
thence to realize the truth about the nature of the
Atman and attain Paramatman, and

e about the resulting experience of Eternal
Brhmanandam.

o N~ o . .
] ATPOIHATEASTEY [HETAd: dHIdd
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FrRITETTERR foFTg FgeiegaramarE |l ey

bandhum traigunyamevakhilapurusa mihandnatah
sampravrttam

kartum traigunyameva prasrtavadakhilam duskrtam
bandhamilam|

evam traigunyamayottarana mapi gatinam ca danabhirakse
nistraigunyopakari nijagada makutalankrtayarjunaya(15)

Original:

eLp 6TL 1g6VILD 9jFHledT GLomrsid ewL_b% 2 ulliseaflspd

BT 6TL_CL_1p5 ST ({H 6L aF () Hevorewtlesr BLD LifleYiLd
G6leul’_(H eusst Gewr allarGentriEeaflaib allFwsydb@Hd
Sralll_Revsenhgrer Hewesr Ceubmeim FrmmlesrGer  (16)

mu ettilum adin mogam adainda uyirgalilum

na etteluttodu nal vidu nannina nam parilum

meévettu van kuna vinnorgalilum vicayanukkut
tavittulagalandan tanai vérenru carrinané (16)

Meaning: tavittu ulag alandan = Paramatman, who strode
over (pervaded) and scaled the universe carrinané = explained
in detail vicayanukku = to Arjuna about tanai = Himself being
vérenru = uniquely different from ma ettilum = the (3 x 8 =) 24
tattvas, adin mégam adainda uyirgalilum = from the jivatmans
who are captivated by those tattvas (i.e. Baddha cétanas or
Bound jivas), nam parilum = from the very dear ones nal vidu
nannin = who have attained the Paramapadam na ettu-eluttu-
odu = through the Astaksara Mantra on their tongue (i.e, the
muktas or the ones who have attained Moksa from their original
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Baddha status), and also from the mévu = the much-admired
vinnorgalilum = eternal residents of Paramapadam (i.e. the
nityasdris) possessing the ettu van kuna = eight auspicious
qualities (just like the Paramatman).

Summary:
AFAAATEZER AT, Jesd: |
AR E&THITd 31+ Taaiiea: |

acinmisradvisuddhacca cétanat purusottamah |
vyapandadbharanat svamyat anyh paficadasoditah (

Prakrti (The Material Universe), Mahat (“Great Prnciple”),
Ahankara (Ego), the five jianéndriyas (The Five Sensory Organs),
the five karméndriyas (The Five organs of action), Manas (The
Mind), the five mahabhdtas (The Five Fundamental Elements of
life ), the five tanmatras (The Five Subtle substances
corresponding to the Fundamental Elements). — These are the
24 tattvas. Paramatman, Who has them as His Sarira (Body), is
distinct from them. The Baddha Jiva is the one who is caught in
the attraction of Prakrti and remains struggling within it
continuously experiencing the results of his karmas. The Mukta
is one who, though initially caught in the Samsara, somehow
found the correct path, learnt the rahasyarthas (The subtle
hidden mantras) such as Astaksara etc, and performed Prapatti
to attain Mukti. Finally, there are the nityas, the Eternal
Residents of Paramapadam, who have never been touched by
Samsdra or have experienced it. They, just like the
Paramapurusa, are endowed with the astagunas (the eight
auspicious attributes), and their Jidgna is not masked by the
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surroundings. The Paramatman is distict from the Acétana
(inert) tattvas as well as the three kinds of cétanas, namely
baddhas, muktas and nityas but He shines as the Antaryami
(Internal Dweller) in all those entities, has them as His Sarira and
controls all of them as their Super Master. Isn’t it why the Sruti,
Smrti, etc praise Him as the Purusottama? Sri Krsna has
explained all these matters to Arjuna in the fifteenth chapter of
the Gita.

~ = b \S.l_r\q_ NN .
o ha¥ ¢ ha o o . :I
X e oo =\ S N
Hlqded: AT [HSIU[ CHATGH:

o NN 0o o L Nl aN
E‘JT‘:?T [AhTedART TASTTg (ST EHG EA=EH I &

tatvebhya stylstakebhya stanugatapurusebhyo'pi
tanmohitebhyah
jihvaproktastavarnai
ssahaparamapadaprepsuvisvasipumbhyah |
adartavyaih paravyomnyapi vimalagunai
rastabhirbhasurebhyah
vyapi vikrantaloko nijagada vijayaya svamanyarm vicitram

(16)
Original:

D)t LMTHeuT CHeui VLT euLpSHCHTI HFTiT
GasTemewt LTTSH &HewT&FolFever b &HM]&H6lHT6T Lemwmem il
Guenflw s5516uwpd Llewf! gmHm SliflewssemLb

HTENT @) HEUTT6V alFWIT 6T6dTM) Hevsrewterr (B uitbiilesrGevr (17)
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anai maradavar tévar alla valakkor acurar

konai marada kunaccelva nikurikkol maraiyaip

péniya tattuvamum pini arra kiricaigalum

kan idanal vicaya enru kannan iyambinané a7

Meaning: kannan = Sri Krsna iyambinané = said, “vicayd =
Hey Arjuna! mardadavar = Those who will not transgress anai =
the injunction tévar = are the dévas (submissive to God’s
command); alla valakkor = those who engage in evil (or
unethical) activities acurar = are the rAksasas; So Hey ni = You,
who celva = possess the wealth of kuna = noble qualities!
kurikkol = Follow maraiyai = the Veda (i.e. Sastra). idanal = From
this Sastra, kdn = see (learn) in detail about péniya = the
venerable tattuvamum = Paratattva (The Supreme Entity) and
about the kiricaigalum = the activities [Karma-Jfiana-Bhakti that
can eradicate your Bandhaklésa (bondage and miseries)]”.

Summary:

N o N o~ “
TS FIRITE Sied 344 ||

“dévasura vibhagoktipirvika sastravasyata | |
tattvanusthana vijignasthémné sodasa uccyaté ||”

The Sastra is God’s Command. Those who follow it are the
déevas. Only such ones are the recipients of God’s grace. Those
who transgress God’s command are the asuras. They are the
recipients of His punishment. We should not be like the asuras.
We should conduct ourselves like the dévas. In the sixteenth
chapter of the Gita, the Gitacarya classified people according to
their Guna (nature) and Kriya (activity), and said to Arjuna that
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they should be bound by the Sastric rules of conduct as
applicable to their classification. All this is needed so that the
Sastra-vihita-anusthana (the practice of performing all the
karmas as prescribed by the Sastra) —Karmayéga, along with the
gaining of the Vedic-based Prapyatattvajiiana (knowledge of the
nature of the Goal to be reached, namely Paramatman) and
Prapyaprapti-Updaya Jiana (the knowledge of the Means to
reach that Goal) — JAianaydga, can be firmly established, which
will lead to Bhakti.

oSN N =~

3 CTRTIRITSRT T <aT Jal & a

3 o1 AEHITHHRAT & TEET Toha: |

& Tl PR R : 2

Tl o Hg: R e Femssidl 2o

ye svajiiaparipalaka ssukrtino deva mata ste tatha
ye va tadviparitakarmanirata ste raksasa duskrtah|
tvam tavat prabhusasananugagunaisvaryah srutirasraya
grahyam tattva maduh svakarma vijayavehtti krsno'bravit

(17)
Original:

e CIUT(HHSTHEMEU UV ST TG, 6UEdHeMLOU|LD
e CUTHHGID BlewsVU|LD 6U6HT & 6WTLILILG CLp 66D U|LD
LOEMM W6V ST 6% &L GHM! cpsiTmleit GLossTemLou|Ld
6D 2 LOPHSTEIT 2_6HTSHSHT6 6UTFOUST & 6dT

FAmicusn &G (18)
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marai porundadavai val acurarkku vaguttamaiyum

marai porundum nilaiyum van kunappadi mavagaiyum

marai nilai tannai vagukkum kuri minrin ménmaiyum

marai umilndan uraittan vacavan tan ciruvanukke (18)

Meaning: umilndan = Paramdatman, Who unveiled = the
vedas uraittan = explained ciruvanukké = to Arjuna, the son of
vacavan tan = Vasava (i.e., Indra) marai porundadavai = that
the rituals that are not approved by the vedas vaguttamaiyum =
have been demarcated val acurarkku = (only) for the use of the
powerful asuras; The Paramatman also spoke about nilaiyum =
the practice of karmas marai porundum = that are approved by
the vedas md vagaiyum = as being of three types van kunap
padi = based on the dominant gunas, and ménmaiyum = the
great significance of kuri manrin = the three types vagukkum =
in classifying marai nilai tannai = the practice of the karmas
approved by the sastras.

Summary:

STRNEHT Ficd TG U7 o7 |

0T FMETeed a1 Fagaiiea |

asastramasuram krtsnam sastriyam gunatah prthak |
laksanam sastrasiddhasya tridha saptadasoditam | |

The main requirement for attaining Mukti and other
purusarthas (desired goals) is the performance of the karmas as
prescribed by the sastras such as Yajfia, Dana, Tapas, etc, and
nothing else. Also, their performance should be unconditional
and without specific expectations. The characteristic aspect
common to all Vaidika karmas (karmas prescribed by the vedas)
is “Love”. The difference between them is indicated by the
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words “Tat” or “Sat” used while performing the particular
Karma. This will decide the Sastric definition of these karmas.
The practice of this type of Karma is also initiated by the
ascendance of the Sattvaguna in the individual performing the
Karma. Also, that Sattvaguna will grow only by the consumption
of Satvic food by the individual. Those who perform the daily
rituals in this manner are considered to be “sura”s. All karmas
that are the opposite of this in nature are considered to be
“Asuric” or “Asura”-like. The result they will lead to is “Naraka”
only. Therefore, one must give up the karmas that are
prohibited by the sastras. They must perform only those karmas
that are permitted by the sastras even if they may differ in their
characteristics, and attain their desired goal, prosperity and
ultimate happiness. This is what Sri Krsna instructed Arjuna in
the seventeenth chapter of the Gita.

FETHI T A R i dgd
AT HHITBI TEACIIT B SRR
SERRTATE el ATt 580l qonTTd
JEIER GURIASHTE ot TeaesT™l 2

vedanuktani karmanyatibaladitijebhyo vibhaktani tadvat
vedoktam karmanistham drdhataragunata strin
prakaramstadiyan |

vedoktayasca tasya strividhavibhajane laksanam tatprabhavam
vedodgari murarirnijagada viSadam vasavasyatmajaya (18)

Original:
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FSglau af HewL_ BN (HLOLD HTET 2_&%HGHEWLOU|LD

FSGIaULD 2_6TeTg| HTET GHMIH0IHTET suens ClFiig%g 6D
FSglau bNHISMenFI Lwgy|D FTewTTsHgu|ib

FS5E160UGLD F(HEUTET 2_WTSHBHTET H6sfll LT bHendh8as (19)

cattuva vidudai narkarumam tan ugandamaiyum

cattuvam ulladu tan kurikkol vagai ceydaduvum

cattuva narkiricaip payanum caranagadiyum

cattuvameé taruvan uraittan tanip parttanukkée (29)

Meaning: cattuvamé taruvan = Paramatmn, Who bestows
only Sattvaguna (on His devotee) uraittdn = spoke to tanip = the
extraordinary one pdrttanukké = Arjuna about tan = how He
ugandamaiyum = loves very much nal karumam = good Karma
(activity) cattuva viduda = that has satvic Tyaga in it (i.e.,
accompanied by satvic renunciation of the results), and tan =
how He ceydaduvum = makes (enables) cattuvam ulladu = satvic
activity kurikkol vagai = to set its goal. He then spoke to Arjuna
about payanum = the outcome cattuva narkiricai = of good
satvic deeds, carandgadiyum = and about Sarandagati.

Summary:

S FAIgNG: ARSIt |

ERAIRUTH FEERE 394 |

isvaré kartrtabuddhih sattvopadéyatantimé |
svakarmaparinamashca sastrasarartha ucyaté ||

Tyaga and Sanyasa that are regarded as the means for Mukti are
really not different from each other. Sr7 Krsna reiterated that the
two are indeed the same and went on to explain the nature of
Tyaga and instructed that one should keep in mind that the One
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who is worshipped through all the karmas are Srimannarayana
only. He then described to Arjuna the doings of the sattva-raja-
tamagunas but advised him that one should select the Sattvaguna
only. He made it clear that one ought to perform through all of
one’s life the karmas that are appropriate for one’s Varna
(societal classification) and Asrama (stage in life), that those are
the forms of worshipping God and those are the ones that will
eventually enable the Jiva to attain the Supreme Goal. Finally
towards the end of the eighteenth (and last) chapter of the Gita,
He described for Arjuna the forms of those karmas and reiterated
that the essential meaning and message of the entire Gita is
Bhaktiyoga only. (It may be noted that in the Angadhikara of
Bhagavad Ramanuja’s Gitabhasya, Prapatti indeed is regarded
as Anga (component) of Bhakti (or Bhakti is the “Angi” for
Prapatti). Also, SrT Yamunacarya says “bhaktyeka gécarah”
(Visible solely to Bhakti) in his Sloka. These descriptions are thus
consistent with Gita’s concluding message.

C PN o ~ o .
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satkarmatipriyam me tadiha yadi bhavetsatvikatyagayuktam
satvanusthananistho yadapi vihitavanatmalaksyatvat stat|
satvanusthanalabhyam phalamapi saranagatyanusthana
mevam
satvasyaiva pradata hyatisayayasase praha parthaya saurih

(19)
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Original:

Q6T LIMMMIS GLD LO(HHO\SHETMI LOTWIEUSHT ST 2_WT S
(3)6ITLISBL_ 6D (PGS TLD 6T BHlTM (3)dHH WS &H6dTE» 6T

SeTUTSGewrlieut GaLl Lieur 5585 THID jeui
BI6TLIG HL_gYI6V FI6NThI &GN [bBISS FI60mIE6euCT (20)

van parrarukkum marundenru mayavan tan uraitta
inbakkadal amudam ena ninra ikkidai tannai
anbarkkuraippavar kétpavar adarittodum avar

tunbak kadalul tulangugai ningit tulanguvaré (20)
Meaning: avar =Those that uraippavar = tell (teach)
anbarkku = to God’s devotees, kétpavar = or listen to, adarittu
odum = or earnestly read (study) ik kidai tannai = this

Bhagavadgita, - which inbakkadal amuddam ena ninra = is like
the Amrta taken out of the delightful ocean, and which mayavan
= the Paramatman the Performer of amazing deeds tan =
Himself uraitta = recited (offered to the world) enru = as marund
= the medicine (remedy) arukkum = for severing (curing) van
parr = the powerful attachment (of one to this Samsara), - ningi
= will come out of tulangugai = wandering tunbak kadalul = in
the ocean of misery and tulanguvaré = will shine with flawless
brightness.

Summary: The Gita is the great Divine Medicine for those
that are suffering from having been trapped and tied down in
the powerful Samsara. This is what the Amazing Krsna
Paramatman Himself taught Arjuna face to face. It is like the
Amrta taken out by churning the magnificient and delightful
ocean. Those that teach this Great Bhagvadgita earnestly to
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students, or listen to it with interest, or read and study it
seriously, will all free themselves from struggling and drowning
in the miserable ocean of Samsara. They will develop purity of
mind and will shine in flawless brilliance. They will realize all
their purusarthas (Desired Goals).
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sangonmulausadham hityatibala mamuna mayina saurinoktam
bhogyambhodherivema matimadhurasudham sarvadatrim ca
gitam|

bhaktebhyo ye prayacchantyatha ca niSamayantyadaradva
pathanti

bhrajante dhiutaduh khambudhigatavividhabhrantaya ste
krtarthah (20)

Original:

FSHM BHEGHEHTLI LTHSHL 6D STLONTF CQFLD LoeVTGLO6V
LOTGIHM LOTWEST Lo(HeU ()63 % ew uUiledT euewT GlLIT(Hewerds
GaTamm Brerwsnm Gleredlullst o fflwet @& pls5s et
HTH6V GIWTeYeML_WITT HMHEHLD 6UITERTLD & (HdbgHIL Cevr (21)

tidarra narkunap parkadal tamaraic cem malarmel
madurra mayan maruva in kidaiyin van porulaik
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kodarra nanmarai mauliyin aciriyan kurittan
kadal tunivudaiyar karkum vannam karuttudané (21)

Meaning: aciriyan = Sri Védantacarya, the respected
Acarya kéd arra = of the flawless nanmarai mauliyin = crown of
the four vedas (namely, the upanisats) kurittan
kadal tunivudaiyar karkum vannam = has kindly summarized
with the intention (for the benefit of) that udaiyar = those who
have both kadal = Bhakti (devotion) and tunivu = faith (Visvasa,
Prapatti) [meaning, bhaktas and prapannas] karkum vannam =
may be able to study and follow, van porulai = the beautiful
meanings maruva = in the popular in kidaiyin = delightful Gita
(taught) mayan = by the the Amazing Charmer, Sr7 Krsna Who
parkadal = is like the Great Ocean Ksirasamudra tidarra = of
blemishless narkuna = auspicious qualities and tamaraic cem
malar mél madu urra = Who is always with Mahalaksmi, the
Resident of the fully blossomed large beautiful lotus.

Summary: Sri Narayana, Who is free from any undesirable
quality, but on the other hand, is an Ocean of nectar of
auspicious qualities and Who is always accompanied by
Mahalaksmi, the Resident of the fully blossomed delightful lotus
flower, enunciated as Sri Krsna, the Performer of Amazing feats,
the Gita to Arjuna, His very dear friend. With the intention of
enabling the bhaktas and prapannas to understand the essential
beautiful meanings contained in the Gita, our Svami Désika, who
has earned the title of the Acarya (The Preceptor) of all the
flawless vedantas, has very kindly presented them in this
Prabandham. In fact, he has summarized the meaning of these
eighteen chapters of the Gita in one Sloka in his work,
“Tatparyacandrika”.
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nirdhatakhiladosamngalagunaksirabdhipadmasini-
vakso'tyadbhutacestitapriyatama gita tadiyam hi tam|
nirdosagamamaulidesikavaro bhaktiprapttyarthinoh
saratham sukhabodhadharanakrte sangrhya canvagrahit (21)

A T AHE IR 7 H:

||Srimaté Nigamanta Mahdadésikaya Namah ||

SR ERIa MadgEs:

oo FAfeRTAIS TRl Jdid 31 aTfre: |
M TS TETRS: A RSS! Hal
AT, FASHTST | [RITARRAlS Hiwad |

Srimadyamunayogidarsitapathe gitarthasangrahakah
grantha $srinigamantadesikakrto varvarti yo dravidah |
gopalo gururadanugrahaphalah tatstktilolo mudra
vyakhyat kannadabhasaya ca vibhudhavyaharato'slokayat| |
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Sri Nigamanta Désika wrote again in Tamil the composition
called “Gitarttasangiragam” following the path of Srimad
Yamunacarya. With the Anugraha of the Acarya, Géopalacarya,
a lover of this work, has happily written the commentary for this
work in the Kannada language and also rendered the pacurams
into slokas in the Sanskrit language.
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