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|| Śrīḥ || 
Śrīmatē Nigamānta Mahādēśikāya Namaḥ | 

 

GĪTĀRTHA SAṄGRAHAḤ 
 

Śrī Bhagavadgītā came directly from the lotus mouth of God.  It 
is the Amṛta that came from the Milky Ocean (kṣīrasāgara) 
known as Mahābhāratam written by Śrī Vēdavyāsa. It is the 
Treasure House of the fundamental truths that are very clearly 
depicted in and proclaimed by the upaniṣats. Its eighteen 
chapters are like the essence of the eighteen parvas (Sections) of 
Bhārata. There are innumerable commentaries on the Gītā.  The 
great sages have referred to the Gītā by many statements like, 
 

“त ंिजासमानाना ंहॆतिुभःवतॊमखुःै। 

तमकॆॊ महायॊगी हिरना रायणः परः ॥“ 
“tattvaṃ jijñāsamānānāṃ hētubhiḥssarvatōmukhaiḥ| 
tattvamēkō mahāyōgī harirnārāyaṇaḥ paraḥ ||” 

 

“आलॊ सवशााणािण िवचाय च पनुःपनुः । 

इदमकंॆ सिुन ंधयॆॊनारायणदा ॥“ 
“ālōḍya sarvaśāstrāṇāṇi vicāryaca punaḥpunaḥ | 
idamēkaṃ suniṣpannaṃ dhēyōnārāyaṇassadā ||” 

 

“अॊपिनषद ंपुया ंकृपैायनॊ अवीत ् ।“ 
 “atrōpaniṣadaṃ puṇyāṃ kṛṣṇadvaipāyanō abravīt |” 
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“भारत ॆभगवीता ।“ 
“bhāratē bhagavadgītā |” 
 

“धमानवरैायसा भकॆगॊचरः । 

नारायणः पर गीताशा ॆसमीिरतः ॥“ 
“svadharmajñānavairāgyasādhya bhaktyēkagōcaraḥ | 
nārāyaṇaḥ parabrahma gītāśāstrē samīritaḥ ||” etc.   
 
It is very clear that the Fundamental Truth upheld by this very 
Sātvika discourse Gītā is “Nārāyaṇa alone”. Even so, there have 
been in the past many illogical interpretations of the Gītā.  Śrī 
Yāmunācārya, the jewel among the learned ones that could 
redeem the lives of people, refuted those unacceptable 
interpretations and to insure that such interpretations woud not 
raise their heads again in the future, obliged the world by 
presenting a concise work called “Śrī Gītāartha Saṅgraham”. It 
is only because of the fact that this Mahātma’s approach was 
smooth and free from obstacles, “Śrī Rāmānuja, who followed 
him later wrote the Gītābhāṣyam along the same lines.  
Subsequently, our Ācarya, Svāmi Dēshika wrote an extensive and 
comprehensive commentary to Gītabhāṣyam,   called “Tātparya 
Candrikā”, in which he maintained that the interpretations 
contained in the Gītābhāṣyam alone are the correct ones. In this 
work, he refuted all the other doctrines that had been put forth, 
and replacing them with  alternate definitions, established that Śrī 
Bhāṣyakāra’s conclusions alone represent correctly Śrī Kṛṣṇa 
Paramātman’s statements and are also the essential summary of 
all the vēdas. Svāmi Dēshika wrote a short commentary called 
“Gītārtha Saṅgraha Rakṣā” on Śrī Yāmunācārya’s 
“Gītārthasaggraha”. Along with it he also gave us this Divya 
Prabandham called “Gītārttasaṅgiragam” with the same name 
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(as the original) written in lucid Tamizh language capturing its 
essence, so that the Tamizh speaking people may also have a 
chance to savor the work of Śrī Yāmunācārya. 
This work presented here is an effort undertaken on the 
assumption that it is important that the opportunity to savor the 
philosophical thoughts that have been presented in this work of 
Śrī Yāmunācārya and followed up by Svāmi Dēshika in this 
Grantham be extended to the people of our State (Karnāṭaka) 
also. I hope that, with the supreme grace of the Ācarya and help 
from all the admirers of our Satsamparadāya (Great Tradition), 
this Sēvā (service) of mine will receive full support and turn out 
to be successful. 
       
      Śubhakṛt                      Śrī Dēśikamaṇikṛpābhājanaṃ 
      1962                            Vidvān H. Gōpālācāryaḥ 
                                          No. 14, Fourth Cross, Kalidasa Road 

                                       Vanivilasa Mohalla, Mysore -2.  
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|| Śrīḥ || 
|| Śrīmatē Nigamānta Mahādēśikāya Namaḥ || 

 
Śrī Gitārtha Saṅgrahaḥ 

 
Taniyan 

Original: 
   
கட்டப் ெபா�ள் விாித்த காசினியில் நான் மைறயில் 
இட்டப் ெபா�ள் இயம்�ம் இன் ெபா�ைளச்சிட்டர் ெதா�ம் 
ேவதாந்த ேதசிகைன ேம�வார் தங்கள் தி�ப் 
பாதாம்�யம் அ�ேயன் பற்�        (i) 
 
kaṭṭap poruḷ viritta kāciṉiyil nāṉ maṟaiyil 
iṭṭap poruḷ iyambum iṉ poruḷaicciṭṭar toḻum 
vēdānda tēcigaṉai mēvuvār taṅgaḷ tirup 
pādāmbuyam aḍiyēṉ paṟṟu         (i) 
 
கீைத ெமாழிந்த��ம் ேவதாந்த ேதசிகனார் 
பாதாரவிந்தமலர் பத்தி�டெனன் பற்�     (ii) 
 
kīdai moḻindaruḷum vēdānda tēcigaṉār 
pādāravindamalar paṟṟu        (ii) 
 
Meaning:   kaṭṭap poruḷ viritta kāciṉiyil = In this world where 
only the inappropriate interpretation gets widely spread, 
iyambum = follow iṭṭap poruḷ = the correct meaning that is 
hidden nāṉ maṟaiyil = in the vedas.  paṟṟu = The Refuge aḍiyēṉ 
= for me tirup pādāmbuyam = is the Auspicious Lotus Feet 
mēvuvār taṅgaḷ = of those great ones who worship vēdānda 
tēcigaṉai = Śrī Nigamānta Dēśika poruḷai = who has provided 



                                                  6 
 
(such a  meaning) (and)  ciṭṭar toḻum = who is served by the 
learned bhāgavatas. 

pādāravinda malar = The Lotus Feet, (endowed with) ār = all the 
auspicious attributes, vēdānda tēcigaṉ = of Śrī Nigamānta 
Mahādēśika kīdai moḻindaruḷum = who gave us this gītārtha (the 
Meaning of the Gītā) paṟṟu = are our Refuge. 

TS: In this world where only the erroneous interpretations 
of the vedas have received wide-spread circulation, Śrī Vedānta 
Dēśika gave us with clarity the true meanings hidden in the Vedic 
statements. Let us follow only those interpretations. I take 
refuge in the Lotus feet of the great bhāgavatas who serve at 
the feet of such an Ācarya as Svāmi Dēshika who clarified these 
meanings for us and who is worshipped by all pious bhāgavatas. 

 

ाथकचारे भवुन इह चतवुदिन ंसदथ 

गृी ंिशसे ंिुतिशखरगंु य ेभजऽेितभा। 

तषेा ंपादाजुािन यणपद महो म ेतथा योऽगृात ् 

गीताथ वदेचडूागुमिण रनघ दा ेयम॥् 

 
dṛṣṭārthaikapracāre bhuvana iha caturvedaniṣṭhaṁ sadarthaṁ 
gṛhṇīdhvaṁ śiṣṭasevyaṁ śrutiśikharaguruṁ ye 
bhajante'tibhaktyā| 
teṣāṁ pādāmbujāni śrayaṇapada maho me tathā yo'nvagṛhṇāt 
gītārthaṁ vedacūḍāgurumaṇi ranagha statpadābje 
śrayadhvam|| 

--------- 



                                                  7 
 
Original:  
 
க�ம�ம் ஞான�ம் ெகாண்ெட�ம் காத�க்ேகார் 
இலக்ெகன்� 
அ� மைற உச்சி�ள் ஆதாித்ேதா�ம் அ�ம் பிரமம் 
தி�மகேளா� வ�ம் தி�மால் என்� தான் உைரத்தான் 
த�மம் உகந்த தனஞ்சய�க்� அவன் சாரதிேய    (1) 
 
karumamum ñāṉamum koṇḍeḻum kādalukkōr ilakkeṉṟu 
aru maṟai ucciyuḷ ādarittōdum arum piramam 
tirumagaḷōḍu varum tirumāl eṉṟu tāṉ uraittāṉ 
tarumam uganda taṉañjayaṉukku avaṉ cāradiyē    (1) 
 
Meaning: avaṉ = That Paramātman cāradiyē = the 
Charioteer for taṉañjayaṉukku = Dhanañjaya uganda = who 
cherished (practiced) tarumam = Dharma (the code of ethics), 
tāṉ = personally ādarittu = and affectionately uraittāṉ = said to 
him (preached) Śrī Gītā ōr ilakkeṉṟu = that there is only one Goal 
kādalukku = for the Bhaktiyōga eḻum = that arises from  koṇḍu = 
practicing karumamum = Karmayōga ñāṉamum = and 
Jñānayōga, and eṉṟu = that (Goal is) tirumāl = Śrīmannārāyaṇa, 
the Sarvēśvara (the universal Master) of both the vibhūtis 
(Manifestations), Who piramam = is the Parabrahman, arum = 
the Uncomprehendable and Unreachable One aru maṟai ucciyuḷ 
= for even the extremely complex upaniṣats varum = and Who 
will come to us tirumagaḷōḍu = always accompanied by 
Mahālakṣmī. 
 
Summary: 

धमानवरैायसा भकॆगॊचरः । 

नारायणः पर गीताशा ॆसमीिरतः ॥ 
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svadharma jñāna vairagya sādhya bhaktyēkagōcaraḥ |1 
nārāyaṇa parabrahma gītāśāstrē samīritaḥ | 
 

  Śrī Kṛṣṇa became the Sārathi (Charioteer) for His very dear 
friend Arjuna and at the appropriate time and in a very friendly 
way explained to him that He Himself, accompanied by His 
Consort Mahālakṣmī, is the only Goal for the Bhaktiyōga (The 
Path of Devotion) that ultimately results from the practice of 
Karmayōga (The path of Action) and Jñānayōga (The Path of 
Intellectualism), and also that only He accompanied by 
Mahālakṣmī, is the One Who is sought by the upaniṣats, and the 
One Who is the Overlord of both the vibhūtis namely, the 
Nityavibhūti (Vaikuṇṭham) and the Līlāvibhūti (the Material 
Universe). In the Gītā with eighteen adhyāyas (chapters) one 
can recognize, in a broad sense, three distinct groups of six 
chapters each, describing respectively the three paths of Karma, 
Jñāna and Bhakti yōgas. These are all summarized in this first 
pācuram. (The summary Ślōka of the original work of Śrī 
Yāmunācārya also conveys the essential message in the same 
manner). 
 

यो वाधमा नभुोुः भ ुरिप जगता ंसारिथः पाडव 

कमानोिदताया भवित पदजषुा मकेल ंच भेः। 

याायमौिलिधगतपरमनारायण ः 

ीमानवेोपयात यमभुयिवभतूीश इाह त॥ै १॥ 

 

                                                 
1 The Sanskrit Śloka at the beginning of each Summary is the corresponding 
Śloka from Śrīmad Yāmunācārya’s composition, “Śrī Gītārthasaṅgrahaḥ” 
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yo vādharmānubhoktuḥ prabhu rapi jagatāṁ sārathiḥ 
pāṇḍavasya 
karmajñānoditāyā bhavati padajuṣā mekalakṣyaṁ ca bhakteḥ| 
durjñeyāmnāyamauliṣvadhigataparamabrahmanārāyaṇa ssaḥ 
śrīmānevopayāta ssvayamubhayavibhūtīśa ityāha tasmai 
                       (1) 
Original:  
 
உகைவ அைடந்த உற�ைடயார் ெபார�ற்ற அந்நாள் 
தக�டன் அன்� கைர �ரளத் த�மத்தளவில் 
மிக உளம் அஞ்சி வி�ந்� அ� ேசர்ந்த விசய�க்ேகார் 
நைக உடன் உண்ைம உைரக்க அைமந்தனன் நாரணேன 
                                                       (2) 
ugavai aḍainda uṟavuḍaiyār uravaRRa{poraluṟṟa} annāḷ 
tagavuḍaṉ aṉbu karai puraḷat tarumattaḷavil 
miga uḷam añji viḻundu aḍi cērnda vicayaṉukkōr 
nagai uḍaṉ uṇmai uraikka amaindaṉaṉ nāraṇaṉē    (2) 
 
Meaning: annāḷ = A t the time when ugavai aḍainda = his 
very dear uṟav uḍaiyār = relatives urav aRRa = disregarded that 
relationship (and came to fight), tagav uḍaṉ = his 
compassionate aṉbu = affection (attachment for them) karai 
puraḷa = went out of control for him, uḷam miga añji = and he 
became very frightened (confused) tarumattu aḷavil = about the 
intricacies of Dharma, (Arjuna) viḻundu = prostrated aḍi cērnda 
= and took refuge at Kṛṣṇa’s feet (seeking guidance).  
vicayaṉukku = To (that) Arjuna, (who became his student) 
nāraṇaṉē =  Narāyaṇa indeed ōr nagai uḍaṉ = with that 
characteristic affectionate smile on His face  amaindaṉaṉ = 
became his greatest teacher uraikka =to teach him uṇmai = 
about the Fundamental Truth. 
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Summary: 

आानहेकाय धमा धम िधयाकुलं । 

पाथ म ् पमिुय शाावतरणम ् कृतम ् 
āsthānasnēhakāruṇya dharmādharmadhiyākulaṃ | 
pārtham prapannamuddiśya śāstrāvataraṇam kṛtam || 
 
Arjuna had been the recipient of the full love and affection of his 
teachers and elders such as Drōṇa, Bhīṣma etc. Even so, they 
stood opposing him on the battlefield. When he saw this, Arjuna, 
instead of engaging in the dhAarmic fight which was his sacred 
duty as a heroic Kṣatriya, he began to have feelings of affection 
and compassion towards them. He did not realize that this 
amounted to the dereliction of his duties as a Kṣatriya. Overcome 
by grief and unable to think properly, he dropped his bow and 
arrows and simply sat down on the floor of the chariot. He 
pleaded to Śrī Kṛṣṇa to help him to get out of this mental 
confusion. Then Śrī Kṛṣṇa taught Arjuna, who had taken refuge 
at His feet (and had thus become a “Prapanna), in a lucid manner 
the characteristics of Jīva and Paramātman, the means by which 
the Jīva can attain Paramātman, and the Parama Puruṣārtha (the 
Supreme Goal that humnan beings should aspire for), so as to 
make him discharge his duty (as a warrior), become enlightened 
(a great Jñāni) and attain victory at the battle. 
 

बाीितमोऽभुयिवरिहत  आसन ् तदा व ै

कायहेयो ा ंिमित मितवहतोः मानस ेधम माम।े 

भीतोऽ ंण चरण मयमान ेच पाथऽथ त ै

त ंबोु ंिताो गुमिण पयाित  नारायण न॥् २॥ 
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bāndhavyaprītimanto'pyubhayavirahita ssanta āsan tadā vai 
kāruṇyasnehayo ssvāṁ miti mativahatoḥ mānase 
dharmamāme| 
bhīto'tyantaṁ praṇamya svacaraṇa mayamāne ca pārthe'tha 
tasmai 
tatvaṁ boddhuṁ smitāsyo gurumaṇi rūpayāti sma nārāyaṇa 
ssan                       (2) 
 
Original: 
 
உடலம் அழிந்தி�ம் உள் உயிர் ஒன்றழியாெதைனப் ேபால் 
வி�ம� பற்� விடாததைடத்த கிாிைசகேள 
க�க உனக்�யிர் காட்�ம் நிைன� அதனால் உளதாம் 
வி� மயல் என்� விசயைனத் ேதற்றினன் வித்தகேன          (3) 
 
uḍalam aḻindiḍum uḷ uyir oṉṟaḻiyādeṉaip pōl 
viḍumadu paṟṟu viḍādadaḍaitta kiricaigaḷē 
kaḍuga uṉakkuyir kāṭṭum niṉaivu adaṉāl uḷadām 
viḍu mayal eṉṟu vicayaṉait tēṟṟiṉaṉ vittagaṉē    (3) 
 
 Meaning: vittagaṉ ē = (then) that Paramātman of 
mesmerizing accomplishments tēṟṟiṉaṉ = spoke vicayaṉai = to 
Arjuna, who was bound for victory (the following words); 
“uḍalam = The Body aḻindiḍum = will perish; uyir oṉṟu = The Jīva 
is the one aḻiyāde = that will not be destroyed (i.e., it is 
permanent) eṉaip pōl = just like Me. kiricaigaḷē = The karmas, 
however, aḍaitta = that are to be performed (as prescribed by 
the śāstras) viḍādad = are not to be given up (They must be 
performed). paṟṟu = But attachment to them viḍumadu = must 
be given up. adaṉāl = With (or performing) such Niṣkāmakarma 
(performing duty for its own sake without the expectation of any 
result therefrom) niṉaivu = cognitive awareness  (leading to 
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Jñānayōga) uyir kāṭṭum = that can reveal the Ātmasvarūpa (the 
true nature of your Self) kaḍuga = will soon uḷadām = happen 
(come) uṉakku = to you. viḍu = So, give up (or, shed) mayal = this 
confusion (engulfing you)”. 
 
Summary: 

िनाासकमहागोचरा सायोगधीः । 

ितीय ेिरधीला ोातोहशाय े॥  
nityātmāsaṅgakarmēhāgōcarā sāṅkhyayōgadhīḥ | 
dvitīyē sthiradhīlakṣyā prōktātanmōhaśāntayē || 
 
-  The above is the summary of the second chapter of the Gītā. 
The following is what Śrī Kṛṣṇa teaches Arjuna in this chapter: 
“Arjuna! I am Sarvēśvara (The Supreme Lord), I am Nitya 
(Permanent) without any end. Like Me, the jīvātmans are also 
nityas. Do not have any doubts about this. So there is need to 
worry about being “born” or “dead’. Childhood, youth and old 
age are the phases that the body undergoes. The Jīva passes 
through these natural phases one after another, rarely if ever 
thinking about his ‘birth’ or ‘death’. The reason of course is that 
Ātman is eternal. These two events are also part of the same 
continuous process; the Ātman leaves one body (during ‘Death’) 
and according to one’s Karma, passes into another body (during 
‘Birth’) and later leaves that body, and so on. The wise man will 
not worry about this.  Now these jīvas, who you think are going 
to be killed by you in this war, will go to Svarga and will acquire 
new and better bodies and will enjoy the pleasures there. 
Therefore, you should learn from the śāstras the true nature of 
the Ātman and perform your duty without seeking any benefits 
and purely viewing it as Bhagavat Sēvā (Service to God). You 
have to perform your duty but without aspiring for any benefits 
therefrom. Fighting on the battle field is the prescribed duty for 
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the Kṣatriya; so there is no better duty for you than fighting a just 
war. So do your duty; you will attain Mukti (salvation) by doing 
so. When your mind gets purified by following this Karmayōga 
and comes under your control, you will be able to contemplate 
steadily on the nature of the Jīvātman. When this Jñānayōga 
matures, you will attain Ātmasākṣātkāra (Self-Realiization). 
Realizing your own true nature and understanding that fighting 
this war is the Karmayōga which is the Means to attain that 
Realization, you must shed this ignorant thinking that the ‘Body 
itself is the Ātman’.” 
 

नयवे शरीर म िषतो जीव  ुनाहं यथा 

ा  उपाकमिनकरो न ा एवाश ुत।े 

तादािवगोधनिृततितजा यते मोहं ज-े 

ुा त ंिवजय ंिविचचिरतः ीश माासयत॥् ३॥ 

 
naśyatyeva śarīra manta ruṣito jīva stu nāhaṁ yathā 
tyājya ssaṅga upāttakarmanikaro na tyājya evāśu te| 
tasmādātmavigodhanasmṛtitatirjāyeta mohaṁ tyaje- 
tyuktvā taṁ vijayaṁ vicitracaritaḥ śrīśa ssamāśvāsayat                 (3) 
 
Original: 
  
சந்கம் தவிர்ந்� சகம் சதிர் ெபற்ற தனஞ்சயேன 
ெபாந்�ம் �ணந்கள் �ணர்ப்பைனத்�ம் �க விட்டவற்�ள் 
நந்கண் உைரத்த கிாிைச எலாம் என�ம் நவின்றார் 
எந்�ம் அறிவர்கேள என்� நாதன் இயம்பினேன   (4) 
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caṅgam tavirndu cagam cadir peṟṟa taṉañjayaṉē 
poṅgum kuṇaṅgaḷ puṇarppaṉaittum puga viṭṭavaṟṟuḷ 
naṅgaṇ uraitta kiricai elām eṉavum naviṉṟār 
eṅgum aṟivargaḷē eṉṟu nādaṉ iyambiṉaṉē     (4) 
 
Meaning: Then nādaṉ = Śrī Kṛṣṇa, the Great Master 
iyambiṉaṉ ē = went on to say eṉṟu = these words, “taṉañjayaṉē 
= Hey Arjuna, cadir peṟṟa = the one who has earned the 
reputation of being very smart at distinguishing between worthy 
and unworthy pursuits in this world!  aṟivargaḷē = They are also 
jñānis (Realized Ones) eṅgum = in every way, who tavirndu = 
give up  caṅgam = attachment (to the results of their Karma) 
and puga viṭṭu = having attributed aṉaittu puṇarppum = all the 
Sātvic activities poṅgum kuṇaṅgaḷ = caused by the onrush of the 
three guṇas (Sātvic, Rājasa and Tāmasa) avaṟṟuḷ = as being the 
work of those sātvic guṇas only and naviṉṟārum = further say 
eṉa = that kiricai elām = all those activities uraitta = prescribed 
by the śāstras naṅ kaṇ =  are in Me” . 
 
Summary: 

असा लोकराय ैगणुषे ुआरो कतृ ता ं। 

सवरे वाोा ततृीय ेकम कारता ॥ 
asatyā lōkarakṣāyai guṇēṣu ārōpya kartṛtāṃ | 
sarvēśvarē vānyasyōktā tṛtīyē karmakāratā || 
 
“Kṣatriya’s dharma is to fight and not to give up in resignation”. 
“Hey Arjuna! Your fame as a great warrior has now spread far 
and wide all over this world. You should practice Karmayōga 
only. Don’t have an eye towards its results. Do not jump to 
practice Jñānayōga directly. Without Karmayōga, Jñānyōga 
cannot be successfully practiced. After all, except during the time 
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of the Praḷaya (The Great Deluge), all the jīvas will be engaged 
in some kind of activity during every moment of their life. 
Otherwise life is impossible, is it not? If a Karamādhikāri (a 
person eligible to practice Karmayōga) like you gives up his 
Karma and instead tries to follow the path of Jñāna directly, then 
even those who are ineligible will try to follow you and will 
unnecessarily get destroyed. People like you will then have to 
carry the burden of responsibility for having misled those poor 
jīvas. Even if we say that it is the three guṇas such as the Sattva, 
Rajas and Tamas that are responsible for making one perform 
those actions or it is the Jīvātman who performs these actions 
under the control of the three guṇas, the wise person should in 
any case divest himself from associating with the results of those 
activities and declare that he is performing those activities only 
in the sevice of and purely for the pleasure of Paramātman. Only 
those who perform their duties with this mindset are the jñānis. 
The śāstras also resoundingly say the same thing. Always keep 
in mind that is the Paramātman alone, Who does everything as 
per His Will and for His pleasure only, by using the Cētana as 
merely a “tool” to “perform” the activity. If you perform your 
duty with this mindset, you will be completely insulated from any 
Pāpa (sin) resulting from the activity”. Thus in the third chapter 
of the Gītā, Śrī Kṛṣṇa taught these matters, introduced Arjuna to 
“Karmayōga” and steered him towards performing his duty as a 
warrior. 
 

सारासार एक तरुमितिरित ाितपााज ुना 

ा सं समुणुकृितमिखला ंस ंआरोपय म।् 

सवा युािन कमा यिप मिय िविनवेयािन चेुवुन ् य े

सव  ािनन ऽेितशययशस िेत नाथो जगाद॥ ४॥ 
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sārāsārajña eka ścaturamatiriti khyātipātrārjunātra 
tyaktvā saṅgaṁ samudyadguṇakṛtimakhilāṁ satvaṁ āropaya 
tvam| 
sarvāṇyuktāni karmāṇyapi mayi viniveśyāni cetyubruvan ye 
sarvatra jñānina ste'pyatiśayayaśasa śceti nātho jagāda(4) 
 
Original:  
 
பிறவாைம தந்திடத் தாேன பிறக்�ம் ெப�ைமக�ம் 
�றவாக் கிாிைசகள் � மதி தன்னால் �லங்�ைக�ம் 
இறவா உயிர் நன்னிைல கண்��ம் உலகின் நிைல�ம் 
மைற வா� மாயவன் ேநய�க்கன்றறிவித்தனேன   (5) 
 
piṟavāmai tandiḍat tāṉē piṟakkum perumaigaḷum 
tuṟavāk kiricaigaḷ tūy madi taṉṉāl tulaṅgugaiyum 
iṟavā uyir naṉṉilai kaṇḍiḍum ulagiṉ nilaiyum 
maṟai vāḻu māyavaṉēye{a}ṉakkiṉṟaṟivittaṉaṉē2    (5) 
 
Meaning: māyavaṉē = That Paramātman Himself, Who, at 
His own Will, takes on several forms of incarnation maṟai vāḻu = 
and Who is glorified in the vedas aṟivittaṉaṉē yeṉakku = 
explained to me indeed (who was confused) iṉṟu = on this day 
(blessed by the grace of the Sadācārya) {alternarely, ṉēyaṉakku 
aṉṟu aṟivittaṉaṉē = explained to the friend Arjuna on that day} 
all the following: 
  piṟakkum perumaigaḷum  = the glories of the 
incarnations tāṉē = which He, the One with all the great 

                                                 
2 Alternate reading: maṟai vāḻu māyavaṉ nēyaṉukkaṉṟaṟivittaṉaṉē 
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attributes, Himself takes tandiḍa = in order to grant (i.e., bestow 
on) the living beings piṟavāmai = the freedom from rebirth.  

how tuṟavā kiricaigaḷ = the prescribed karmas (duties) 
 are required to be performed without fail, 
  tulaṅgugaiyum = how they will become sanctified tūy
  madi taṉṉāl = by clear Jñāna (knowledge), and 

about kaṇḍiḍum = finding naṉṉilai = the nature nilaiyum 
= and state of existence of iṟavā uyir = the imperishable 
Ātman and nilaiyum =  the nature and state of existence 
ulagiṉ = of the world. 

 
Summary: 

सात ् भावोिः कम णोकम ता च । 

भदेोान माहा ंचतथुऽाय उत े॥ 
prasaṅgāt svabhāvōktiḥ karmaṇōkarmatāsya ca | 
bhēdōjñānasya māhātmyaṃ caturthēऽdhyāya uchyatē || 
 
Śrī Kṛṣṇa, in the role of the Great Preceptor, explained to Arjuna, 
the recipient of His compassionate attention, that He indeed is the 
Paramātmn Who is the One described in the vedas and the 
One,Who on His own Will, takes various incarnations on this 
earth. Further, to enable all the cētanas of this world that have 
taken refuge in Him to avoid rebirth and attain Mōkṣa 
immediately after their death, He described to Arjuna (and 
through him to the world) the glory of His incarnations, and said 
that they must perform the appropriate duties as prescribed by the 
śāstras for them and also that these duties, only if performed 
without aspiring for any specific benefit therefrom, will retain 
their purity and lead to the realization of the state of existence of 
the imperishable Ātman. (This is the fourth chapter of the Gītā). 
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मायावी वदेजीवी िवतिरत ुमपनुज भाव ंमकुुः 

ािवभा वानभुावान ् य िमह िनिखलावकमा िण चवै। 

शुानाशुीिप हितरिहतािित ंलोकिना ं

एव ंावदेय ेसिुवशद मधनुाचाय सिेताय॥ ५॥ 

 
māyāvī vedajīvī vitaritu mapunarjanmabhāvaṁ mukundaḥ 
svāvirbhāvānubhāvān svaya miha nikhilāvarjyakarmāṇi caiva| 
śuddhajñānāttaśuddhīnyapi hatirahitātmasthitiṁ lokaniṣṭhāṁ 
evaṁ prāvedayanme suviśada madhunācāryasamprekṣitāya
                       (5) 
Original: 
  
கண்ெடளி தாம் க�மம் உயிர் காட்டக் க��த�ம் 
மண்� அதன் ப�யில் மனம் ெகாள்�ம் வாிைசக�ம் 
கண்டறியா உயிைரக் காணல் உற்ற நிைன�க�ம் 
வண் �வேரசன் இயம்பினன் வாசவன் ைமந்த�க்ேக        (6) 
 
kaṇḍeḷi tām karumam uyir kāṭṭak kaḍugudalum 
maṇḍi adaṉ paḍiyil maṉam koḷḷum varicaigaḷum 
kaṇḍaṟiyā uyiraik kāṇal uṟṟa niṉaivugaḷum 
vaṇ tuvarēcaṉ iyambiṉaṉ vācavaṉ maindaṉukkē    (6)
  
Meaning: ēcaṉ = The Lord of vaṇ tuvar = the beautiful City 
of Dvāraka iyambiṉaṉ = spoke maindaṉukkē = to the son of 
vācavaṉ = Indra (i.e., Arjuna) 

• about the kaḍugudalum = the speed with which 
karumam = Karmayōga, eḷi tām = that is very easy to 
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practice kaṇḍ = if properly understood, kāṭṭa = can help 
reveal  uyir = the Ātman; 

• about varicaigaḷum = the various karmas maṉam koḷḷum 
= towards which one’s mind will be directed   maṇḍi = 
when one gets earnestly involved adaṉ paḍiyil = in the 
various aspects of that Yōga; and 

• about niṉaivugaḷum = the acquiring (from the practice 
of Karmayōga) of jñānas kāṇal uṟṟa = that have the 
ability to perceive kaṇḍaṟiyā = the unseen and 
unundertood uyirai = Ātman. 

 
Summary: 

कमयोग सौकय शै ंकाचगतिधाः । 

ानकारच पमऽेाय उत े॥ 
karmayōgasya saukaryaṃ śaighryaṃ kāscagatadvidhāḥ | 
brahmajñānaprakārasca pañcamēऽdhyāya uccyatē || 
 
Karmayōga is easier to practice than Jñānayōga. It will also 
produce the result much quicker. By performing the duties 
prescribed by the śāstras in the spirit of Bhagavatsēvā (Service 
to God) one will become free of Rajōguṇa (impulsive qualities) 
and Tamōguṇa (“dark” qualities associated with illusion and 
ignorance) and one’s mind will become clear and pure. When the 
mind becomes pure, all the other senses will become obedient to 
the mind. One who has understood the true nature of the Ātman 
will realize that the all ātmans are identical in their nature. This 
understanding will facilitate the attainment of Ātmasākṣātkāram 
(direct visualization of the Ātman). Being locked together by 
Karma, the indriyas (Senses) and the prāṇas (the “life breaths”) 
work along with the Jīva. One should not mistakenly see their 
activity as being that of the Jīva. The Jīva should learn from a 
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Sadācārya about his (Jīva’s) true nature. Even though different 
bodies may be of different forms, the ātmans inside each of them 
are identical, that is, they are all “Jñānasvarūpa” (“Pure 
Conciousness in nature) and also “jñānaguṇaka”s (possessing 
Jñāna as their quality). This is what is described in the fifth 
chapter of the Gītā. 
 

आालोके च शै ंसिुविदतसकुरोपाकमिदत ंतत ् 

ससं कारेिधकमिप मनः ािपका ाः िया। 

ेाावलोकीकरणपिरकरानयोगकारान ् 

राया ारकाया अिधपित रवदासवाजाय॥ ६॥ 

 
ātmāloke ca śaidhyaṁ suviditasukaropāttakarmoditaṁ tat 
saṁsakta statprakāreṣvadhikamapi manaḥ prāpikā stāḥ 
kriyāśca| 
duṣprekṣyātmāvalokīkaraṇaparikarajñānayogaprakārān 
ramyāyā dvārakāyā adhipati ravadadvāsavasyātmajāya               (6) 
 
Original: 
 
ேயாக �யற்சி�ம் ேயாகில் சம நிைல நால் வைக�ம் 
ேயாகின் உபாய�ம் ேயா� தன்னால் வ�ம் ேப�க�ம் 
ேயா�தனில் தன் திற�ைட ேயா�தன் �க்கிய�ம் 
நாகைண ேயாகி நவின்றனன் நன் �� �ர�க்ேக           (7) 
 
yōga muyaṟciyum yōgil cama nilai nāl vagaiyum 
yōgiṉ upāyamum yōgu taṉṉāl varum poruḷum {pēṟugaḷum} 
yōgudaṉil taṉ tiṟamuḍai yōgudaṉ mukkiyamum 
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nāgaṇai yōgi naviṉṟaṉaṉ naṉ muḍi vīraṉukkē    (7)
   
Meaning: nāgaṇai yogi = The Great Yōgi Nārāyaṇa reposing 
on Ādiśēṣa naviṉṟaṉaṉ = instructed vīraṉukkē = to the hero 
Arjuna naṉ muḍi = wearing the great crown about muyaṟciyum 
= the practice of yōga = Yōga (consisting of looking inwards into 
one’s own Ātman made possible through the practice of 
Jñānayōga and Karmayōga), nāl vagaiyum = the four types of 
cama nilai = practice leading to the perception of Equality  yōgil 
= in Yōga, yōgiṉ upāyamum = the yōgic procedures, poruḷum 
{pēṟugaḷum} = the benefits yōgu taṉṉāl varum = attainable 
through Yōga and yōgu taṉil= among all the yōgas yōgu taṉ 
mukkiyamum = the importance of the Yōga taṉ tiṟamuḍai = in 
which one’s own self is the subject. 
 
Summary: 

योगाासिविधयगी चतधुा  योगसाधन ं। 

योगिसियोग पार ंष उत े॥ 
yōgābhyāsavidhiryōgī caturdhā yōgasādhanaṃ | 
yōgasiddhissvayōgasya pāramyaṃ ṣaṣṭha ucyatē || 
 
 One must practice at the appropriate time and in the prescribed 
manner the Yōga directed towards the realization of the Ātman, 
that is made possible through the observance of Jñāna and 
Karma yōgas. The practice of Samadarśana (perceiving equality 
of all the jīvas) is of four types.  When this Yōga is successful, the 
Jīvātman will be seen by the Yōgi in his pure state as 
Jñānasvarūpa (Pure Conciousness) without any contamination 
with the Prakṛti (material world). This will bring to the Yōgi the 
maturity of Sāamyadarśana (Perception of Equality) that all the 
jīvas are just like one another. This perception will enable him 
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to free himself from the burden of Puṇya and Pāpa (good and 
bad karmas) and attain Īśvarsāmyatva (equality with Īśvara).  
The Jīva will also develop the sense of equality amongst all the 
jīvas, and that they are like him only.  Not bound any more by 
Karma and not suffering any more the constriction in Jñāna, he 
will perceive himself as equal to all jīvas and an Aprṛthak-Siddha 
Viśēṣaṇa (a natural ever-existent attribute) of Īśvara.  Treating 
Sukha and Duḥkha (good and bad events) with the same stoic 
indifference, he will become free from all flaws to attain 
Vairagya and the final Goal. 
Śrī Kṛṣṇa thus instructed Arjuna very lucidly in the sixth chapter 
of the Gītā, all about the yōgic procedures and the results 
achievable through the successful practice of Yōga, especially 
when that Yōga is directed towards the realization of one’s own 
self, when it would be of the greatest value to the Yōgi. 
 

योगाास ंभदेांतरु इह समानितािप योग े

योगोपयां योगादिधगतपरमाथा योगषे ुतषे।ु 

ाोशेकैयोग ंसकलजनिहत ंमुता ंयोगिना ं

वीराय ेवोचरमकुटभतृ ेभोिगपय योगी॥ ७॥ 

 
yogābhyāsaṁ prabhedāṁścatura iha samānasthitīṁścāpi yoge 
yogopayāṁśca yogādadhigataparamārthāṁśca yogeṣu teṣu| 
svātmoddeśaikayogaṁ sakalajanahitaṁ mukhyatāṁ 
yoganiṣṭhāṁ 
vīrāgraṇye tvavocadvaramakuṭabhṛte bhogiparyaṅgayogī         (7) 
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Original: 
 
தான் நின்ற உண்ைமையத் தன் தனி மாைய 
மைறத்தைம�ம் 
தான் அன்றி மாையதைனத் தவிர்ப்பான் விரகற்றைம�ம் 
ேமனின்ற பத்தர்கள் நால்வாில் ஞானி தன் ேமன்ைமக�ம் 
ேதன் நின்ற ெசந்கழலான் ெதளிவித்தனன் பார்த்த�க்ேக
                     (8) 
tāṉ niṉṟa uṇmaiyait taṉ taṉi māyai maṟaittamaiyum 
tāṉ aṉṟi māyaidaṉait tavirppāṉ viragaṟṟamaiyum 
mēṉiṉṟa pattargaḷ nālvaril ñāṉi taṉ mēṉmaigaḷum 
tēṉ niṉṟa ceṅgaḻalāṉ teḷivittaṉaṉ pārttaṉukkē    (8)
   
Meaning: tēṉ niṉṟa ceṅgaḻalāṉ = The Paramapuruṣa with 
feet rosy in color like a honey-filled lotus teḷivittaṉaṉ = explained 
in detail pārttaṉukkē = to Arjuna uṇmaiyai = the truth about tāṉ 
niṉṟa = His existence (that has no beginning or end), 
maṟaittamaiyum = about the hiding power (like a screen) of taṉ 
taṉi māyai = His unique Māyā (Prakṛti), about aṟṟamaiyum = the 
non-existence tāṉ aṉṟi tavirppāṉ = of any one except Him who 
can help him cross māyai taṉai = that Māyā, and about the 
mēṉmaigaḷum = superiority ñāṉi taṉ = of the Jñānī (the 
Enlightened one)  nālvaril = among the four types mēl ṉiṉṟa  = of 
advanced pattargaḷ = bhaktas of His [namely, Ārta (one in 
distress), Jijñāsu (one who is the seeker of truth), Arthārthī (one 
who seeks wealth) and Jñānī]. 
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Summary: 

याथा कृा ितरोिधशरणागितः । 

भभदेः बु ै ंसम उत े॥   
svayāthātmya prakṛtyā syatirōdhiśśaraṇāgatiḥ | 
bhaktabhēdaḥ prabuddhasya śraiṣṭyaṃ saptama ucyatē || 
 
Since He is in every way the Parabrahman (the All Mighty), 
Samasta Śēṣi [having everything as His Śēṣa (subordinate part)], 
Sarvakāraṇa (the Cause of every event), Sarvādhāra (Supporter 
of everything), Sarvaśarīri [having every thing as His Śarīra 
(body)], Śrī Vāsudēva  is indeed Himself the Sarvaśabdavācya  
(Denoted by every word), Sarva-niyāmaka (The Controller of 
Everything), Samastakalyāṇa-guṇanidhi (The Repository of All 
the virtuous attributes) Puruṣottama (Superior Being). And no 
one else is. This is the Truth about Him. All the cētanas who 
realize this will enrich their lives. 
The Truth about God, as stated above is, in fact, masked by the 
Prakṛti called Bhagavan-māyā (Lord’s Screen of Illusion), which 
is in the form of the physical body and the senses that are 
characterized by the three Guṇas (attributes) namely, Sattva, 
Rajas and Tamas, that is the medium of external experience for 
the Jīva. This Māyā is what is responsible for the eternal 
accumulation of Karma by the Jīva, but it is Śēṣabhūta 
(Subservient Part) for the Paramātman and is a tool used by Him 
in His amazing process of Creation.  
The only Means for the Jīva to cross this masking Māya and 
pursue the path towards God is to seek refuge at His Lotus Feet. 
Nothing else will help the Jīva to get over the Māyā. 
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There are four types of seekers who take refuge in God and 
continue on towards their desired Goal. Of these four types of 
seekers, those whose sole ultimate Goal is to experience God 
and to perform eternal Kaiṅkaryam (service) to Him, are 
considered to be jñānis. These are the superiormost of all the 
seekers. 
The Great Compassionate Lord Śrī Kṛṣṇa has elucidated the 
above topics in great detail in the seventh chapter of the Gītā. 
 

याथा ीय माकृितिनपमाादक ंच ता ंच 

माया माकैताया समिधकचतरुाीयभेष ुतषे।ु 

ानी ावै म ेहीसशमिहमोष ता ंािनन  

माीपणूा णीचरण उपिददशेा पाथा य शौिरः॥ ८॥ 

 
yāthārthyaṁ svīya mātmaprakṛtinirupamācchādakatvaṁ ca 
tāṁ ca 
māyā mātmaikatāryāṁ samadhikacaturātmīyabhakteṣu teṣu| 
jñānī tvātmaiva me hītyasadṛśamahimotkarṣatāṁ jñānina śca 
mādhvīpūrṇāruṇaśrīcaraṇa upadideśātra pārthāya śauriḥ       (8) 
   
Original: 
 
ஆராத ெசல்வ�ம் ஆர் உயிர் கா�ம் அ�ம் பய�ம் 
ேபரா� தன் கழற்கீழ் அம�ம் ெப� வாழ்ச்சிக�ம் 
ேசாரா�கந்தவர் � மதி ெகாள்வ�ம் ெசய்வன�ம் 
ேதரா விசய�க்�த் தி�நாரணன் ெசப்பினேன               (9) 
 
ārāda celvamum ār uyir kāṇum arum payaṉum 
pērādu taṉ kaḻaṟkīḻ amarum peru vāḻccigaḷum 
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cōrādugandavar tūmadi koḷvadum ceyvaṉavum 
tōrā {tērā} vicayaṉukkut tirunāraṇaṉ ceppiṉaṉē    (9)
   
 
Meaning: tirunāraṇaṉ = Śrīmannārāyaṇa ceppiṉaṉē = told 
tōrā{tērā} = the invincible {seated in the Chariot} vicayaṉukku = 
Arjuna about tūmadi koḷvadum = the clear knowledge to be 
achieved and ceyvaṉavum = the  duties to be performed cōrādu 
ugandavar = by those who continuously aspire for peru 
vāḻccigaḷum = the Mahā puruṣārthas (The Great Goals) such as 
ārāda = the never-ending celvamum = fortune, (or) ār = the 
satisfying (but) arum = hard-to-obtain payaṉum = benefit 
kāṇum = of the realization of uyir = the Ātman, (or) amarum = 
that allows them to attain and serve kaḻal kīḻ = at His feet pērādu 
= without ever having to be born again. 
 
Summary: 

ऐया र याथा भगवरणािथ ना ं। 

वेोपादये भावाना ंअम ेभदे उत े॥ 
aiśvaryākṣara yāthātmya bhagavaccaraṇārthināṃ | 
vēdyōpādēya bhāvānāṃ aṣṭamē bhēda uccyatē) 
 
In the eighth chapter, Śrī Kṛṣṇa has taught Arjuna in great detail 
about what the four different categories of devotees (namely, 
Ārta, Arthārthī, Jijñāsu and Jñānī) need to know and practice in 
order to attain their desired individual goals pertaining to such 
things as the contemplation on God, memories at the time of 
leaving the body, and thought about the path towards their goal 
etc. Apart from those in dire ditress (Ārta), that turn to God for 
immediate help, the categories of lifelong aspirants that are 
referred to here are (i) those seeking abundant wealth and 
prosperity that even exceeds those of Indra, Brahma, Rudra etc, 
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(Arthārthī) (ii) those seeking pure self-realization known as 
Kaivalya (Jijñāsu) and (iii) those  (Jñānī) who seek nothing less 
than Mōkṣa, in which state they can stay forever at the lotus feet 
of Śrīmannārāyṇa in Paramapadam and perform all kinds of 
kaiṅkaryams to Him. 
 

ऐय चानलंधीकरमिखलमलंबिुपणू फलं तत ् 

ाप ंचासााृितमदनभुव ंवीतभयूोभव ंच। 

सवेाांो रधादिभलिषतसदासवेनेानुपाः 

ीमारायणोषा अिविजतिवजयायाह सवा नकुी॥ ९॥ 

 
aiśvaryaṁ cānalaṁdhīkaramakhilamalaṁbuddhipūrṇaṁ 
phalaṁ tat 
duṣprāpaṁ cātmasākṣātkṛtimadanubhavaṁ vītabhūyobhavaṁ 
ca| 
sevāssvāṁdhyo radhastādabhilaṣitasadāsevanecchānurūpāḥ 
śrīmannārāyaṇoṣasmā avijitavijayāyāha sarvānukampī                (9) 
 
Original: 
 
தன் ேமன்ைம�ம் தன் பிறப்பில் தளராத் தனி நிைல�ம் 
பன் ேமனி நண்ணினன் பால் பிாியா அன்பர் ஆைசக�ம் 
�ன் ேமனி விண்ணவர் பால் �ாியாத தன் பத்திைம�ம் 
நன் ேமனி நாரணன் தான் நர�க்� நவின்றனேன (10) 
 
taṉ mēṉmaiyum taṉ piṟappil taḷarāt taṉi nilaiyum 
paṉ mēṉi naṇṇiṉaṉ pāl piriyā aṉbar ācaigaḷum 
puṉ mēṉi viṇṇavar pāl puriyāda taṉ pattimaiyum 
naṉ mēṉi nāraṇaṉ tāṉ naraṉukku naviṉṟaṉaṉē  (10) 
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Meaning:  nāraṇaṉ = Nārāyaṇa nal mēṉi = of Divine 
Auspicious Form tāṉ naviṉṟaṉaṉē = Himself spoke naraṉukku = 
to Arjuna taṉ mēṉmaiyum = about His greatness par excellence, 
about taḷarā = (His) undiminished taṉi nilaiyum = and unique 
distinguishing characteristcs present taṉ piṟappil = (even) in all 
His human incarnations, pal mēṉi = about His several physical 
forms during His incarnations, about aṉbar ācaigaḷum = the love 
of His bhaktas naṇṇiṉaṉ pāl = towards Him Who took those 
forms, and about pattiy{m}aiyum = the nature of the Parabhakti 
(Superior level of Bhakti) taṉ = towards Him puriyāda = that will 
never move (deviate) away from Him towards viṇṇavar pāl = any 
(other) dēvatas pul mēṉi = of lesser (or trivial) form (standing).  
 
Summary: 

 महा ंमनु ॆपर ंच महानाम ् । 

िवशषॆॊ नवम ॆयॊगॊ भिपः कीित तः ॥ 
“svamahātmyaṃ manuṣyatvē paratvaṃ ca mahātma- nām | 
viśēṣō navamē yōgō bhaktirūpaḥ prakīrtitaḥ || 
 
Śrī Kṛṣṇa has taught Arjuna in great detail in the ninth chapter of 
the Gītā about the fact that He retains all His supreme attributes 
even during his various incarnations on this earth in human and 
other forms, that He always remains the Supreme Being of 
infinite greatness, and the One possessing all the attributes that 
define His exalted nature. He also explained to him the 
exceptional qualities of the great Jñānis and the advanced form 
of Bhakti towards Him which they practice. 
 

ीमानाकृताा य मतलुसमुष  माावतारे 
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वलैय ंननू ंधतृिविवधतनौ ीित मतेिुव।ु 

 

भिं ाकायिदशपिरषिद  ंतीत ंतदीया ं

सव चवै ंनराय परिहतपरः ाह नारायणोऽ॥ै १०॥ 

 
śrīmānaprākṛtātmā svaya matulasamutkarṣa mātmāvatāre 
vailakṣaṇyaṁ tvanūnaṁ dhṛtavividhatanau prīti metatsuvitsu| 
bhaktiṁ tyaktālpakāyatridaśapariṣadi svaṁ pratītaṁ tadīyāṁ 
sarvaṁ caivaṁ narāya svaparahitaparaḥ prāha nārāyaṇo'smai
                     (10) 
Original: 
 
எல்ைலயிலாத தன் சீலமாம் இன்ன�தக் கட�ம் 
எல்ைலயிலாத வி�தி எல்லாம் தனதானைம�ம் 
எல்ைல இல் பத்தி தைன எ�விக்கத் தி� அ�ளால் 
எல்ைலயில் ஈசன் இயம்பினன் இந்திரன் ைமந்த�க்ேக (11) 
 
ellaiyilāda taṉ cīlamām iṉṉamudak kaḍalum 
ellaiyilāda vibūti ellām taṉadāṉamaiyum 
ellai il patti taṉai eḻuvikkat tiru aruḷāl 
ellai il īcaṉ iyambiṉaṉ indiraṉ maindaṉukkē   (11) 
  
Meaning: ellai il īcaṉ = The Supreme Master of unlimited 
wealth iyambiṉaṉ = spoke tiru aruḷāl = with undisguised 
compassion maindaṉukkē = to Arjuna the son indiraṉ = of i~ndra  
eḻuvikka = for arousing and promoting (in him) ellai il = unlimited 
patti taṉai = Bhakti  about taṉ = His ellaiyilāda = boundless 
cīlamām = Sauśīlya (friendly disposition), iṉ = enjoyable amudak 
kaḍalum = auspicious qualities extending like an ocean of Amṛta, 
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and how ellaiyilāda ellām = all the countless number of things 
āṉamaiyum = became (were) taṉad vibūti = His manifestations 
of opulence. 
Summary: 

काणगणुानकृ ाधीनतामितः ॥ 

भुििववृथा  िवीणा  दशमोिदता ॥ 
“svakalyāṇaguṇānantyakṛtsna svādhīnatāmatiḥ || 
bhaktyutpattivivṛdhyarthā vistīrṇā daśamōditā ||” 
 
Śrī Kṛṣṇa Paramātman has explained to Arjuna in very clear 
terms in the tenth chapter of the Gītā, about His intrinsic 
limitless Kalyāṇa guṇas (auspicious attributes) like Aiśvarya( 
wealth), etc. He also conveyed to Him that the entire universe is 
His Śarīra (body) with Himself as its Soul and that its Svarūpa 
(Nature), Sthiti (State of existence) and Pravṛtti (activity) are all 
totally under His control. Those, who understand this message 
well, will automatically develop Bhagavad Bhakti (Devotion to 
God).  Further, they will spend the rest of their life admiring His 
amazing and superhuman doings and will attain such a level of 
Bhakti that they cannot bear to live even for one moment 
without experiencing His great qualities. This detailed 
explanation by Śrī Kṛṣṇa is primarily for the purpose of 
promoting the Bhakti to grow to this level and take the Jīva to 
the next higher level in His journey towards Mōkṣa. 
 

ीकायने भिं िनरविध मदुयाथ िववृथ माः 

सौशी ंच कीय ंिनरविध सगुणुापारभोयामतृािम।् 

सवा मतेा ंिवभिूत ंिनरविधिवभवा मामाािधनाथा ं
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िनीमैय शाली हिर रमरपतेा जहाराजाय॥ ११॥ 

 
śrīkāruṇyena bhaktiṁ niravadhi mudayārthaṁ 
vivṛdhdyarthamasyāḥ 
sauśīlyaṁ ca svakīyaṁ niravadhi 
suguṇāpārabhogyāmṛtābdhim| 
sarvāmetāṁ vibhūtiṁ niravadhivibhavā 
mātmamātrādhināthāṁ 
nissīmaiśvaryaśālī hari ramarapatervyājahārātmajāya           (11) 
  
Original: 
 
எல்லாம் தனக்��வாய் இலங்�ம் வைக தான் உைரத்�ச் 
ெசால்லால் அறிந்த� ேசாராமல் கண்�ட ேவண்�ம் என்ற 
வில்லாள�க்கன்� ெமய்க் கண் ெகா�த்தி� ேவ�ம் 
உண்ேடா 
நல்லார்கள் காண்பர் என்� நவின்றான் நங்கள் நாயகேன
                   (12) 
ellām taṉakkuruvāy ilaṅgum vagai tāṉ uraittuc 
collāl aṟindadu cōrāmal kaṇḍiḍa vēṇḍum eṉṟa 
villāḷaṉukkaṉṟu meyk kaṇ koḍuttidu vēṟum uṇḍō 
nallārgaḷ kāṇbar eṉṟu naviṉṟāṉ naṅgaḷ nāyagaṉē  (12)
    
Meaning:  naṅgaḷ nāyagaṉē = Our Lord tāṉ uraitta = 
explained vagai = how ellām = every thing (in the universe) 
ilaṅgum = shines (manifests) uruvāy = as Śarīra (body) taṉakku 
= for Him. aṉṟu = Then villāḷaṉukk = to the Archer Arjuna kaṇḍiḍa 
vēṇḍum eṉṟa = who begged that he may actually witness in 
person cōrāmal = without missing anything aṟindadu = what he 
had understood collāl = from (Śrī Kṛṣṇa’s) words, He koḍuttu = 
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gave him meyk kaṇ = Divine Eyes and eṉṟu = said thus, “uṇḍō = 
Is there idu vēṟum = any other Means (except Bhakti)? nallārgaḷ 
= (Only) the sādhus kāṇbar = will be able to see this (Form of 
Mine)”. 
Summary: Śrī Kṛṣṇa, the Supreme Being spoke to Arjuna in 
very great detail about His very unique nature and limitless 
opulence and told him that the entire universe consisting of the 
sentient and non-sentient entities is indeed His Śarīra (Body) 
with Himself being its Ātman.  Then Arjuna expressed the wish 
to witness actually and enjoy that Cosmic Form of His. Then the 
Puruṣōttama, the Ocean of attributes like unlimited 
Compassion, magnanimity, friendliness and affection, gave Him 
the Divine Eyes that would enable him to see His Cosmic Form. 
After that, He explained to Him that Jñāna and Darśana of this 
Form are both possible to be attained by a seeker only through 
the development of the highest level of Bhakti towards Him.  
These matters are described in detail in the eleventh chapter of 
the Gītā. 
 

सव ंनायको न तन ुिरित लसकारं वुन ् सन ् 

साात ु िवभिूत ंसपिद तिदता ंाथ यामास धी। 

दा ैिदचःु िक मिुचत िमतराधन ंवाि भेः 

सााुव ि स िित च सिुवशद ंावीत ् वासदुवेः॥ १२॥ 

 
sarvasvaṁ nāyako na ssvatanu riti lasattatprakāraṁ bruvan san 
sākṣātkartuṁ vibhūtiṁ sapadi taduditāṁ prārthayāmāsa 
dhanvī| 
datvāsmai divyacakṣuḥ ki mucita mitaratsādhanaṁ vāsti 
bhakteḥ 
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sākṣātkurvanti santa stviti ca suviśadaṁ prābravīt vāsudevaḥ
                     (12) 
 
 
Original: 
 
தன் கழ�ல் பத்தி தாழாத�ம் அதன் காரணமாம் 
இன் �ண சிந்ைத�ம் ஈதறியார்க்கவ்வ�ைமக�ம் 
தன் க�மந்கள் அறியாதவர்க்� இல� நிைல�ம் 
தன் கழல் அன்பர்க்� நல்லவன் சாற்றினன் பார்த்த�க்ேக                         
           (13) 
taṉ kaḻalil patti tāḻādadum adaṉ kāraṇamām 
iṉ kuṇa cindaiyum īdaṟiyārkkavvaḍimaigaḷum 
taṉ karumaṅgaḷ aṟiyādavarkku ilagu nilaiyum 
taṉ kaḻal aṉbarkku nallavaṉ cāṟṟiṉaṉ pārttaṉukkē  (13) 
  
Meaning: nallavaṉ = Paramapuruṣa, the Supreme One, 
Who is very happy with taṉ kaḻal aṉbarkku = those who have a 
great devotion towards His lotus feet cāṟṟiṉaṉ = explained very 
clearly pārttaṉukk = to Arjuna that patti = Bhaktiyōga 
(performed) taṉ kaḻalil = at His feet tāḻādadu = is not slow in 
yielding the result. He further spoke to Arjuna about kāraṇam 
ām = the Means adaṉ = for that Bhaktiyōga namely, iṉ kuṇa 
cindaiyum = the delightful Guṇacintana (contemplation on the 
auspicious qualities of God), or aṟiyādavarkku = for those who 
cannot practice īd = this Guṇacintana, avvaḍimaigaḷum = 
performing kaiṅkaryams (services) to God, taṉ karumaṅgaḷ 
aṟiyādavarkku = and for those that cannot observe those 
kaiṅkaryams, ilagu nilaiyum = some light Niṣṭhā (observance) 
(Ātmaniṣṭha consisting of contemplation on the nature of one’s 
Ātman). 
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Summary: 

भेःै ंउपायोिः अश आिनता  । 

तकारितीितः भेादश उत े॥ 
bhaktēḥśraiṣṭhyaṃ upāyōktiḥ aśakyasya ātmaniṣṭhatā  | 
tatprakārastvatiprītiḥ bhaktēdvādaśa ucyatē || 
 
Śrī Kṛṣṇa has made it very clear in the twelfth chapter of the Gītā that 
because it is more comfortable to practice and is a faster path to 
success, Bhagavad Upāsana (Worship of God) in the form of Bhakti as 
a means for attaining God is far superior to the process beginning with 
contemplation on one’s Self (Jñānayōga), which is the means for the 
realization of the Ātman. Also He elaborated through the two ślokas, 
“atha cittaṃ samādhātum….”, etc., the process of Bkaktiyōga and 
suggested that those who are unable to hold Paramātman’s form 
steadily in their mind may just try to concentrate on the Bhagavad 
guṇas (the many auspicious qualities of God). Continuing further, He 
suggested that those who cannot even concentrate on the Bhagavd 
guṇas, may engage in intimate services to the Loving Paramātman. Śrī 
Kṛṣṇa then added that if one is unable to do even that, then one may 
try to start with Ātmaniṣṭhā, and described its forms. However, He 
concluded this chapter by making it very clear that of all the upāsakas 
(seekers) the Bhakta is the dearest to Him. 
 

भि ािसमिप ताऽऽशफुलदा षेा िवलामा 

तााधन मवे भोयगिुणनो ान ंतदािननाम।् 

कैया िण लघ ुकममितहीनाना मपुायिित 

ीश ीयपदियियतमः पाथा य चोपिदशत॥् १३॥ 

 
bhakti ssvāṅghrisamarpitā''śuphaladā hyeṣā vilambākṣamā 
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tasyāssādhana meva bhogyaguṇino dhyānaṁ tadajñāninām| 
kaiṅkaryāṇi laghu ssvakarmamatihīnānā mupāyastviti 
śrīśa ssvīyapadapriyapriyatamaḥ pārthāya copadiśat                 (13) 
 
 
Original: 
 
ஊனின் ப��ம் உயிாின் பிாி�ம் உயிர் ெப�வார் 
ஞானம் ெப� வைக�ம் ஞானம் ஈன்ற உயிர்ப் பய�ம் 
ஊன் நின்றதற்க��ம் உயிர் ேவறி�ம் உள் விர�ம் 
ேதன் நின்ற பாதன் ெதளிவித்தனன் சிைலப் பார்த்த�க்ேக 

(14) 
ūṉiṉ paḍiyum uyiriṉ pirivum uyir peṟuvār 
ñāṉam peṟu vagaiyum ñāṉamīṉṟa uyirp payaṉum 
ūṉ niṉṟadaṟkaḍiyum uyir vēṟiḍum uḷ viragum 
tēṉ niṉṟa pādaṉ teḷivittaṉaṉ cilaip pārttaṉukkē  (14) 
 
Meaning: tēṉ niṉṟa pādaṉ = Vāsudēva, the One with 
nectar-filled lotus feet teḷivittaṉaṉ = explained in detail cilaip 
pārttaṉukkē = to the Archer Pārtha, ūṉiṉ paḍiyum = the nature 
of Śarīra (the body), uyiriṉ pirivum = the nature of the Ātman, 
vagaiyum = the manner in which uyir peṟuvār = those who know 
the Ātman ñāṉam peṟum = acquire that Jñāna, uyirp payaṉum = 
the reward of realization of the Ātman ñāṉamīṉṟa = arising from 
that Jñāna, aḍiyum = the fundamental reason ūṉ niṉṟadaṟku =  
for the presence of the Ātman inside the body (the reason for 
the creation of various life forms), and uḷ viragum = the secret  
of vēṟiḍum = learning to separate (distinguish)  uyir = the Ātman 
(from the body). 
 
Summary: 

दहेपमाािप हतेरुािवशोधन ं। 
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बहतेिुव वकेच योदश उदीय त े॥ 
dēhasvarūpamātmāpi hēturātmaviśōdhanaṃ | 
bandhahēturvivēkasca trayōdaśa udīryatē || 
 
In the thirteenth chapter of the Gītā, the Gītācārya has 
explained in an appropriate manner the nature of the Dēha 
(body) and the Jīvātman, the process of inquiry into the true 
nature of the Dēha, the means to the realization of the Ātman 
that is distinct from the Śarīra (as described in ślokas like “ 
amānitvam…”, etc.), the inquiry into the nature of the Ātman 
that is separated from the Dēha (in ślōkas starting from “jñēyaṃ 
tat pravakṣyāmi…..”), the reason for the association of the 
Ātman (Cit) with the Dēha (Acit) (as explained in the Ślōka 
“kāraṇaṃ guṇasaṅgōsya sadasasyōni janmasu”) and finally the 
manner in which one performs the inquiry towards achieving 
the realization that the Jīvātman is distinct from the Dēha (as 
described in ślōkas such as “dhyānēnātmani paśyanti….” Etc). 
 

दहेाना ंच प ंिुतशतिविदत ंजीवभदे ंतथा- 

ेनूा ंानलाभम मथ च फलं ानो ानज। 

मलंू दहेोपलःे पथृगिप करण ंचानोऽमाग 

पीयषूिपादो हिर रवगमयत ् धिपाथा य सक॥् १४॥ 

 
dehānāṁ ca svarūpaṁ śrutiśataviditaṁ jīvabhedaṁ tathātma- 
prepsūnāṁ jñānalābhakrama matha ca phalaṁ svātmano 
jñānajasya| 
mūlaṁ dehopalabdheḥ pṛthagapi karaṇaṁ 
cātmano'ntassthamārgaṁ 
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pīyūṣasyandipādo hari ravagamayat dhanvipārthāya samyak
                     (14) 
Original:  
�க்�ணேம உயிர் �ற்ற�ம் கட்�ட �ண்டைம�ம் 
�க்�ணேம அைனத்�ம் விைன ெகாள்ள �யன்றைம�ம் 
�க்�ண மாைய கடத்த�ம் �க்கதி தந்தளிப்�ம் 
�க்�ணம் அற்ற பிரான் ெமாழிந்தான் ��ேயான் தனக்ேக 

(15)  
mukkuṇamē uyir muṟṟavum kaṭṭiḍa mūṇḍamaiyum 
mukkuṇamē aṉaittum viṉai koḷḷa muyaṉṟamaiyum 
mukkuṇa māyai kaḍattalum mukkadi tandaḷippum 
mukkuṇam aṟṟa pirāṉ moḻindāṉ muḍiyōṉ taṉakkē  (15) 
 
Meaning: pirāṉ = the Helpful Narāyaṇa, mukkuṇam aṟṟa = 
the One, Who transcends the three guṇas (namely, Sattva, Rajas 
and Tamas), moḻindāṉ = spoke muḍiyōṉ taṉakkē = to Arjuna also 
known as Kirīṭi, about mukkuṇamē mūṇḍamaiyum = the manner 
in which those very three guṇas attempt muṟṟavum = to totally 
kaṭṭiḍa = bind (control) uyir = the Ātman; about muyaṉṟ 
amaiyum = how they pervade everywhere  koḷḷa = and commit 
aṉaittum = all viṉai = the karmas (activities); and about 
kaḍattalum = crossing (overcoming) mukkuṇa māya = of the 
Māya (the Illusion) charactrerized by the three guṇas. He also 
explained to Arjuna mukkadi = the three-fold goal [namely, 
Kaivalya (self-Realization)-Aiśvarya (Wealth) –Apavarga 
(Mōkṣa)] and tand aḷippum = how one can be rescued and 
helped to attain any of those goals. 
 
Summary: 

गणु ब िवधा तषेा ंकतृ  ंतिवत न ं। 
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गितय मलू ंचतदु श उदीय त े॥ 
guṇa bandha vidhā tēṣāṃ kartṛtvaṃ tannivartanaṃ | 
gatitrayasya mūlatvaṃ caturdaśa udīryatē || 
 
Among the three guṇas, the Sattvaguṇa binds the Jīva through 
Sukhajñāna (beneficial, comfort-giving knowledge), the 
RajaōguṇA through association with Karma, and the Tamōguṇa 
through Pramāda (negligence), Ālasya (lethargy), Nidrā 
(sleepiness) etc. This is what is known as “Guṇabandhavidhā”. 
In the fourteenth chapter of the Gītā Śrī Kṛṣṇa Paramātman 
spoke to Arjuna, the Kirīṭi about these matters and also 
explained to him 

• that as already mentioned earlier, through statements 
like “nānyaṃ guṇēbhyaḥ kartāraṃ” etc., about 
recognizing from acquired or unacquired wisdom, that it 
is the guṇas that are the actual “doers” of all actions.  

 
• through statements like “māṃ ca yōऽavyabhicārēṇa”, 

that undivided Bhakti towards Paramātman is the only 
way to escape fromthe control of those guṇas, and 
thence to realize the truth about the nature of the 
Ātman and attain Paramātman, and 
 

• about the resulting experience of Eternal 
Brhmānandam. 

 

बु ंगैुयमवेािखलपुष िमहाननूतः सवृ ं

कत ु गैुयमवे सतृवदिखलं ृत ंबमलूम।् 

एव ंगैुयमायोरण मिप गतीना ंच दानािभर े
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िनगैुयोपकारी िनजगद मकुटालतायाज ुनाय॥ १५॥ 

 
bandhuṁ traiguṇyamevākhilapuruṣa mihānūnataḥ 
sampravṛttaṁ 
kartuṁ traiguṇyameva prasṛtavadakhilaṁ duṣkṛtaṁ 
bandhamūlam| 
evaṁ traiguṇyamāyottaraṇa mapi gatīnāṁ ca dānābhirakṣe 
nistraiguṇyopakārī nijagada makuṭālaṅkṛtāyārjunāya(15) 
 
Original: 
 
� எட்��ம் அதின் ேமாகம் அைடந்த உயிர்களி�ம் 
நா எட்ெட�த்ெதா� நல் �� நண்ணின நம் பாி�ம் 
ேமெவட்� வன் �ண விண்ேணார்களி�ம் விசய�க்�த் 
தாவிட்�லகளந்தான் தைன ேவெறன்� சாற்றினேன (16) 
 
mū eṭṭilum adiṉ mōgam aḍainda uyirgaḷilum 
nā eṭṭeḻuttoḍu nal vīḍu naṇṇiṉa nam parilum 
mēveṭṭu vaṉ kuṇa viṇṇōrgaḷilum vicayaṉukkut 
tāviṭṭulagaḷandāṉ taṉai vēṟeṉṟu cāṟṟiṉaṉē   (16) 
 
Meaning: tāviṭṭu ulag aḷandāṉ = Paramātman, who strode 
over (pervaded) and scaled the universe cāṟṟiṉaṉē = explained 
in detail vicayaṉukku = to Arjuna about taṉai = Himself being 
vēṟeṉṟu = uniquely different from mū eṭṭilum = the (3 x 8 =) 24 
tattvas, adiṉ mōgam aḍainda uyirgaḷilum = from the jīvātmans 
who are captivated by those tattvas (i.e. Baddha  cētanas or 
Bound jīvas), nam parilum =   from the very dear ones  nal vīḍu 
naṇṇiṉ = who have attained the Paramapadam nā eṭṭu-eḻuttu-
oḍu = through the Aṣtākṣara Mantra on their tongue (i.e, the 
muktas or the ones who have attained Mokṣa from their original 
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Baddha status), and also from the mēvu = the much-admired 
viṇṇōrgaḷilum = eternal residents of Paramapadam (i.e. the 
nityasūris) possessing the  eṭṭu vaṉ kuṇa = eight auspicious 
qualities (just like the Paramātman). 
 
 
 
Summary: 

अिचिािशु चतेनात ् पुषोमः । 

ापनारणात ् ाात ् अः् पदशोिदतः ॥ 
acinmiśrādviśuddhacca cētanāt puruṣottamaḥ | 
vyāpanādbharaṇāt svāmyāt anyḥ pañcadaśōditaḥ ( 
 
Prakṛti (The Material Universe), Mahat (“Great Prnciple”), 
Ahaṅkāra (Ego), the five jñānēndriyas (The Five Sensory Organs), 
the five karmēndriyas (The Five organs of action), Manas (The 
Mind), the five mahābhūtas (The Five Fundamental Elements of 
life ), the five tanmātras (The Five Subtle substances 
corresponding to the Fundamental Elements). – These are the 
24 tattvas.  Paramātman, Who has them as His Śarīra (Body), is 
distinct from them. The Baddha Jīva is the one who is caught in 
the attraction of Prakṛti and remains struggling within it 
continuously experiencing the results of his karmas. The Mukta 
is one who, though initially caught in the Saṃsāra, somehow 
found the correct path, learnt the rahasyārthas  (The subtle 
hidden mantras) such as Aṣṭākṣara etc, and performed Prapatti 
to attain Mukti. Finally, there are the nityas, the Eternal 
Residents of Paramapadam, who have never been touched by 
Samsāra or have experienced it. They, just like the 
Paramapuruṣa, are endowed with the aṣṭaguṇas (the eight 
auspicious attributes), and their Jñāna is not masked by the 
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surroundings.  The Paramātman is distict from the Acētana 
(inert) tattvas as well as the three kinds of cētanas, namely 
baddhas, muktas and nityas but He shines as the Antaryāmi 
(Internal Dweller) in all those entities, has them as His Śarīra and 
controls all of them as their Super Master.  Isn’t it why the Śruti, 
Smṛti, etc praise Him as the Puruṣōttama? Śrī Kṛṣṇa has 
explained all these matters to Arjuna in the fifteenth chapter of 
the Gītā. 
 

ते ूके नगुतपुषेोऽिप तोिहतेः 

िजाोावण हपरमपदेिुवािसप ुंः। 

आदत ःै परिप िवमलगणु ैरिभभा सरुेः 

ापी िवालोको िनजगद िवजयाय म ंिविचम॥् १६॥ 

 
tatvebhya styūṣṭakebhya stanugatapuruṣebhyo'pi 
tanmohitebhyaḥ 
jihvāproktāṣṭavarṇai 
ssahaparamapadaprepsuviśvāsipuṁbhyaḥ| 
ādartavyaiḥ paravyoṁnyapi vimalaguṇai 
raṣṭabhirbhāsurebhyaḥ 
vyāpī vikrāntaloko nijagada vijayāya svamanyaṁ vicitram 

              (16) 
Original: 
 
ஆைண மறாதவர் ேதவர் அல்லா வழக்ேகார் அ�ரர் 
ேகாைண மராத �ணச்ெசல்வ நீ �றிக்ெகாள் மைறையப் 
ேபணிய தத்�வ�ம் பிணி அற்ற கிாிைசக�ம் 
காண் இதனால் விசயா என்� கண்ணன் இயம்பினேன (17) 
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āṇai maṟādavar tēvar allā vaḻakkōr acurar 
kōṇai marāda kuṇaccelva nīkuṟikkoḷ maṟaiyaip 
pēṇiya tattuvamum piṇi aṟṟa kiricaigaḷum 
kāṇ idaṉāl vicayā eṉṟu kaṇṇaṉ iyambiṉaṉē   (17) 
 
Meaning: kaṇṇaṉ = Śrī Kṛṣṇa iyambiṉaṉē = said, “vicayā = 
Hey Arjuna! maṟādavar = Those who will not transgress āṇai = 
the injunction tēvar = are the dēvas (submissive to God’s 
command); alla vaḻakkōr = those who engage in evil (or 
unethical) activities acurar = are the rAkṣasas; So Hey nī = You, 
who celva = possess the wealth of kuṇa = noble qualities! 
kuṟikkoḷ = Follow maṟaiyai = the Veda (i.e. Śāstra). idaṉāl = From 
this Śāstra, kāṇ = see (learn) in detail about pēṇiya = the 
venerable tattuvamum = Paratattva (The Supreme Entity) and 
about the kiricaigaḷum = the activities [Karma-Jñāna-Bhakti that 
can eradicate your Bandhaklēśa (bondage and miseries)]”. 
 
Summary: 

दवेासरु िवभागोिपिूव का शावयता ॥ 

तानुान िवाने ेषोडश उत े॥ 
 
“dēvāsura vibhāgōktipūrvikā śāstravaśyatā || 
tattvānuṣṭhāna vijñānasthēmnē ṣōḍaśa uccyatē ||” 
 
The Śāstra is God’s Command. Those who follow it are the 
dēvas. Only such ones are the recipients of God’s grace. Those 
who transgress God’s command are the asuras. They are the 
recipients of His punishment. We should not be like the asuras. 
We should conduct ourselves like the dēvas. In the sixteenth 
chapter of the Gītā, the Gītācārya classified people according to 
their Guṇa (nature) and Kriyā (activity), and said to Arjuna that 
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they should be bound by the Śāstric rules of conduct as 
applicable to their classification. All this is needed so that the 
Śāstra-vihita-anuṣṭhāna (the practice of performing all the 
karmas as prescribed by the Śāstra) –Karmayōga, along with the 
gaining of the Vedic-based Prāpyatattvajñāna (knowledge of the 
nature of the Goal to be reached, namely Paramātman) and 
Prāpyaprāpti-Upāya Jñāna (the knowledge of the Means to 
reach that Goal) – Jñānayōga, can be firmly established, which 
will lead to Bhakti. 
 

य ेाापिरपालका कृुितनो दवेा मता  ेतथा 

य ेवा तिपरीतकमिनरता  ेरासा ृताः। 

 ंतावत ् भशुासनानगुगणुैय ः तुीराय 

ा ंत मः कम िवजयावहेीित कृोऽवीत॥् १७॥ 

 
ye svājñāparipālakā ssukṛtino devā matā ste tathā 
ye vā tadviparītakarmaniratā ste rākṣasā duṣkṛtāḥ| 
tvaṁ tāvat prabhuśāsanānugaguṇaiśvaryaḥ śrutīrāśraya 
grāhyaṁ tattva maduḥ svakarma vijayāvehīti kṛṣṇo'bravīt 
                     (17) 
Original: 
 
மைற ெபா�ந்தாதைவ வல் அ�ரர்க்� வ�த்தைம�ம் 
மைற ெபா�ந்�ம் நிைல�ம் வண் �ணப்ப� � வைக�ம் 
மைற நிைல தன்ைன வ�க்�ம் �றி �ன்றின் ேமன்ைம�ம்  
மைற உமிழ்ந்தான் உைரத்தான் வாசவன் தன் 
சி�வ�க்ேக       (18) 
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maṟai porundādavai val acurarkku vaguttamaiyum 
maṟai porundum nilaiyum vaṇ kuṇappaḍi mūvagaiyum 
maṟai nilai taṉṉai vagukkum kuṟi mūṉṟiṉ mēṉmaiyum  
maṟai umiḻndāṉ uraittāṉ vācavaṉ taṉ ciṟuvaṉukkē  (18) 
 
Meaning: umiḻndāṉ = Paramātman, Who unveiled = the 
vedas uraittāṉ = explained ciṟuvaṉukkē = to Arjuna, the son of 
vācavaṉ taṉ = Vāsava (i.e., Indra) maṟai porundādavai = that  
the rituals that are not approved by the vedas vaguttamaiyum = 
have been demarcated  val acurarkku = (only) for the use of the 
powerful asuras; The Paramātman also spoke about nilaiyum = 
the practice of karmas  maṟai porundum = that are approved by 
the vedas mū vagaiyum = as being of three types  vaṇ kuṇap 
paḍi = based on the dominant guṇas, and mēṉmaiyum = the 
great significance of  kuṟi mūṉṟiṉ = the three types vagukkum = 
in classifying maṟai nilai taṉṉai = the practice of the karmas 
approved by the śāstras. 
 
Summary: 

अशामासरंु कृ ंशाीय ंगणुतः पथृक ्। 

लण ंशािस िधा सदशोिदतम ् ॥ 
aśāstramāsuraṃ kṛtsnaṃ śāstrīyaṃ guṇataḥ pṛthak | 
lakṣaṇaṃ śāstrasiddhasya tridhā saptadaśōditam || 
 
The main requirement for attaining Mukti and other 
puruṣārthas (desired goals) is the performance of the karmas as 
prescribed by the śāstras such as Yajña, Dāna, Tapas, etc, and 
nothing else. Also, their performance should be unconditional 
and without specific expectations. The characteristic aspect 
common to all Vaidika karmas (karmas prescribed by the vedas) 
is “Love”. The difference between them is indicated by the 
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words “Tat” or “Sat” used while performing the particular 
Karma. This will decide the Śāstric definition of these karmas.  
The practice of this type of Karma is also initiated by the 
ascendance of the Sattvaguṇa in the individual performing the 
Karma. Also, that Sattvaguṇa will grow only by the consumption 
of Sātvic food by the individual. Those who perform the daily 
rituals in this manner are considered to be “sura”s. All karmas 
that are the opposite of this in nature are considered to be 
“Āsuric” or “Asura”-like.  The result they will lead to is “Naraka” 
only. Therefore, one must give up the karmas that are 
prohibited by the śāstras. They must perform only those karmas 
that are permitted by the śāstras even if they may differ in their 
characteristics, and attain their desired goal, prosperity and 
ultimate happiness. This is what Śrī Kṛṣṇa instructed Arjuna in 
the seventeenth chapter of the Gītā. 
 

वदेानुािन कमा यितबलिदितजेो िवभािन तत ् 

वदेोा ंकम िना ंढतरगणुत ीन ् कारांदीयान।् 

वदेोाया ता ििवधिवभजन ेलण ंतभाव ं

वदेोारी मरुािरिन जगद िवशद ंवासवाजाय॥ १८॥ 

 
vedānuktāni karmāṇyatibaladitijebhyo vibhaktāni tadvat 
vedoktāṁ karmaniṣṭhāṁ dṛḍhataraguṇata strīn 
prakārāṁstadīyān| 
vedoktāyāśca tasyā strividhavibhajane lakṣaṇaṁ tatprabhāvaṁ 
vedodgārī murārirnijagada viśadaṁ vāsavasyātmajāya              (18) 
 
Original: 
 



                                                  46 
 
சத்�வ ��ைட நற்க�மம் தான் உகந்தைம�ம் 
சத்�வம் உள்ள� தான் �றிக்ெகாள் வைக ெசய்த��ம் 
சத்�வ நற்கிாிைசப் பய�ம் சரணாகதி�ம் 
சத்�வேம த�வான் உைரத்தான் தனிப் பார்த்த�க்ேக (19) 
 
cattuva vīḍuḍai naṟkarumam tāṉ ugandamaiyum 
cattuvam uḷḷadu tāṉ kuṟikkoḷ vagai ceydaduvum 
cattuva naṟkiricaip payaṉum caraṇāgadiyum 
cattuvamē taruvāṉ uraittāṉ taṉip pārttaṉukkē  (19)
   
Meaning: cattuvamē taruvāṉ = Paramātmn, Who bestows 
only Sattvaguṇa (on His devotee) uraittāṉ = spoke to taṉip = the 
extraordinary one pārttaṉukkē = Arjuna about tāṉ = how He 
ugandamaiyum = loves very much nal karumam = good Karma 
(activity) cattuva vīḍuḍa = that has sātvic Tyāga in it (i.e., 
accompanied by sātvic renunciation of the results), and tāṉ = 
how He ceydaduvum = makes (enables) cattuvam uḷḷadu = sātvic 
activity kuṟikkoḷ vagai = to set its goal. He then spoke to Arjuna 
about payaṉum = the outcome cattuva naṟkiricai = of good 
sātvic deeds, caraṇāgadiyum = and about Śaraṇāgati. 
 
Summary: 

ईरे कतृ ताबिुः सोपादयेतािम े। 

कमपिरणाम शासाराथ  उत े॥ 
īśvarē kartṛtābuddhiḥ sattvōpādēyatāntimē | 
svakarmapariṇāmashca śāstrasārārtha ucyatē || 
 
Tyāga and Sanyāsa that are regarded as the means for Mukti are 
really not different from each other. Śrī Kṛṣṇa reiterated that the 
two are indeed the same and went on to explain the nature of 
Tyāga and instructed that one should keep in mind that the One 
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who is worshipped through all the karmas are Śrīmannārāyaṇa 
only.  He then described to Arjuna the doings of the sattva-raja-
tamōguṇas but advised him that one should select the Sattvaguṇa 
only. He made it clear that one ought to perform through all of 
one’s life the karmas that are appropriate for one’s Varṇa 
(societal classification) and Āśrama (stage in life), that those are 
the forms of worshipping God  and those are the ones that will 
eventually enable the Jīva to attain the Supreme Goal.  Finally 
towards the end of the eighteenth (and last) chapter of the Gītā, 
He described for Arjuna the forms of those karmas and reiterated 
that the essential meaning and message of the entire Gītā is 
Bhaktiyōga only.  (It may be noted that in the Aṅgādhikāra of 
Bhagavad Ramānuja’s Gītābhāṣya, Prapatti indeed is regarded 
as Aṅga (component) of Bhakti (or Bhakti is the “Aṅgi” for 
Prapatti). Also, Śrī Yāmunācārya says “bhaktyēka gōcaraḥ” 
(Visible solely to Bhakti) in his Ślōka. These descriptions are thus 
consistent with Gītā’s concluding message. 
 

समा ितिय ंम ेतिदह यिद भवेािकागयंु 

सानुानिनो यदिप िविहतवानालत ् त।् 

सानुानल ंफलमिप शरणागनुान मवे ं

सवै दाता ितशययशस ेाह पाथा य शौिरः॥ १९॥ 

 
satkarmātipriyaṁ me tadiha yadi bhavetsātvikatyāgayuktaṁ 
satvānuṣṭhānaniṣṭho yadapi vihitavānātmalakṣyatvat stat| 
satvānuṣṭhānalabhyaṁ phalamapi śaraṇāgatyanuṣṭhāna 
mevaṁ 
satvasyaiva pradātā hyatiśayayaśase prāha pārthāya śauriḥ 
                     (19) 
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Original: 
 
வன் பற்ற�க்�ம் ம�ந்ெதன்� மாயவன் தான் உைரத்த 
இன்பக்கடல் அ�தாம் என நின்ற இக்கீைத தன்ைன 
 
அன்பர்க்�ைரப்பவர் ேகட்பவர் ஆதாித்ேதா�ம் அவர் 
�ன்பக் கட�ல் �ளங்�ைக நீங்கித் �லங்�வேர          (20) 
 
vaṉ paṟṟaṟukkum marundeṉṟu māyavaṉ tāṉ uraitta 
iṉbakkaḍal amudām eṉa niṉṟa ikkīdai taṉṉai 
aṉbarkkuraippavar kēṭpavar ādarittōdum avar 
tuṉbak kaḍalul tuḷaṅgugai nīṅgit tulaṅguvarē  (20) 
 
Meaning: avar =Those that uraippavar = tell (teach)  
aṉbarkku = to God’s devotees, kēṭpavar = or listen to, ādarittu 
ōdum = or earnestly read (study) ik kīdai taṉṉai = this 
Bhagavadgītā,  - which iṉbakkaḍal amudām eṉa niṉṟa = is like 
the Amṛta taken out of the delightful ocean, and which māyavaṉ 
= the Paramātman the Performer of amazing deeds tāṉ = 
Himself uraitta = recited (offered to the world) eṉṟu = as marund 
= the medicine (remedy) aṟukkum = for severing (curing) vaṉ 
paṟṟ = the powerful attachment (of one to this Saṃsāra), -  nīṅgi 
= will come out of tuḷaṅgugai = wandering tuṉbak kaḍalul = in 
the ocean of misery and tulaṅguvarē = will shine with flawless 
brightness. 
 
Summary: The Gītā is the great Divine Medicine for those 
that are suffering from having been trapped and tied down in 
the powerful Saṃsāra. This is what the Amazing Kṛṣṇa 
Paramātman Himself taught Arjuna face to face. It is like the 
Amṛta taken out by churning the magnificient and delightful 
ocean. Those that teach this Great Bhagvadgītā earnestly to 
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students, or listen to it with interest, or read and study it 
seriously, will all free themselves from struggling and drowning 
in the miserable ocean of Saṃsāra. They will develop purity of 
mind and will shine in flawless brilliance. They will realize all 
their puruṣārthas (Desired Goals). 
 

सोलूौषध ंहीितबल ममनुा माियना शौिरणोा ं

भोयाोधिेरवमेा मितमधरुसधुा ंसव दा च गीताम।् 

भेो य ेयथ च िनशमयादराा पठि 

ाज ेधतूः खािुधगतिविवधाय  ेकृताथा ः॥ २०॥ 

 
saṅgonmūlauṣadhaṁ hītyatibala mamunā māyinā śauriṇoktāṁ 
bhogyāmbhodherivemā matimadhurasudhāṁ sarvadātrīṁ ca 
gītām| 
bhaktebhyo ye prayacchantyatha ca niśamayantyādarādvā 
paṭhanti 
bhrājante dhūtaduḥ khāmbudhigatavividhabhrāntaya ste 
kṛtārthāḥ                    (20) 
 
Original: 
 
தீதற்ற நற்�ணப் பாற்கடல் தாமைரச் ெசம் மலர்ேமல் 
மா�ற்ற மாயன் ம�வ இன் கீைதயின் வண் ெபா�ைளக் 
ேகாதற்ற நான்மைற ெமௗ�யின் ஆசிாியன் �றித்தான் 
காதல் �ணி�ைடயார் கற்�ம் வண்ணம் க�த்�டேன (21) 
 
tīdaṟṟa naṟkuṇap pāṟkaḍal tāmaraic cem malarmēl 
māduṟṟa māyaṉ maruva iṉ kīdaiyiṉ vaṇ poruḷaik 
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kōdaṟṟa nāṉmaṟai mauliyiṉ āciriyaṉ kuṟittāṉ 
kādal tuṇivuḍaiyār kaṟkum vaṇṇam karuttuḍaṉē  (21) 
 
Meaning: āciriyaṉ  = Śrī Vēdāntācārya, the respected 
Ācarya kōd aṟṟa = of the flawless nāṉmaṟai mauliyiṉ = crown of 
the four vedas (namely, the upaniṣats) kuṟittāṉ 
kādal tuṇivuḍaiyār kaṟkum vaṇṇam = has kindly summarized 
with the intention (for the benefit of) that uḍaiyār = those who 
have both kādal = Bhakti (devotion) and tuṇivu = faith (Viśvāsa, 
Prapatti) [meaning, bhaktas and prapannas] kaṟkum vaṇṇam = 
may be able to study and follow, vaṇ poruḷai  = the beautiful 
meanings maruva = in the popular iṉ kīdaiyiṉ = delightful Gītā 
(taught) māyaṉ = by the the Amazing Charmer, Śrī Kṛṣṇa Who 
pāṟkaḍal = is like the Great Ocean Kṣīrasamudra tīdaṟṟa = of 
blemishless naṟkuṇa = auspicious qualities and tāmaraic cem 
malar mēl madu uṟṟa = Who is always with Mahālakṣmī, the 
Resident of the fully blossomed large beautiful lotus. 
 
Summary: Śrī Nārāyaṇa, Who is free from any undesirable 
quality, but on the other hand, is an Ocean of nectar of 
auspicious qualities and Who is always accompanied by 
Mahālakṣmī, the Resident of the fully blossomed delightful lotus 
flower, enunciated as Śrī Kṛṣṇa, the Performer of Amazing feats,  
the Gītā to Arjuna, His very dear friend.  With the intention of 
enabling the bhaktas and prapannas to understand the essential 
beautiful meanings contained in the Gītā, our Svāmi Dēśika, who 
has earned the title of the Ācarya (The Preceptor) of all the 
flawless vedāntas, has very kindly presented them in this 
Prabandham. In fact, he has summarized the meaning of these 
eighteen chapters of the Gītā in one Ślōka in his work, 
“Tātparyacandrikā”. 
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िनधू तािखलदोषलगणुीरािपािसनी- 

वोऽतुचिेतियतमा गीता तदीय ंिह त।ं 

िनदषागममौिलदिेशकवरो भििथ नोः 

साराथ ंसखुबोधधारणकृत ेसृ चाहीत॥् २१॥ 

 
nirdhūtākhiladoṣamṅgalaguṇakṣīrābdhipadmāsinī- 
vakṣo'tyadbhutaceṣṭitapriyatamā gītā tadīyaṁ hi taṁ| 
nirdoṣāgamamaulideśikavaro bhaktiprapttyarthinoḥ 
sārāthaṁ sukhabodhadhāraṇakṛte saṅgṛhya cānvagrahīt  (21) 

 
 

ीमत ेिनगमामहादिेशकाय नमः 
||Śrīmatē Nigamānta Mahādēśikāya Namaḥ || 

 
 

ीमामनुयोिगदिश तपथ ेगीताथ साहकः 

 ीिनगमादिेशककृतो वव ित  यो ािवडः। 

गोपालो गुराडनुहफलः तिूलोलो मुा 

ाात ् कडभाषया च िवभधुाहारतोऽोकयत॥् 

 
śrīmadyāmunayogidarśitapathe gītārthasaṅgrāhakaḥ 
grantha śśrīnigamāntadeśikakṛto varvarti yo drāviḍaḥ| 
gopālo gururāḍanugrahaphalaḥ tatsūktilolo mudrā 
vyākhyāt kannaḍabhāṣayā ca vibhudhavyāhārato'ślokayat|| 
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Śrī Nigamānta Dēśika wrote again in Tamil the composition 
called “Gītārttasaṅgiragam” following the path of Śrīmad 
Yāmunācārya.  With the Anugraha of the Ācarya, Gōpalācarya, 
a lover of this work, has happily written the commentary for this 
work in the Kannada language and also rendered the pācurams 
into ślokas in the Sanskrit language. 

---- oooooooo ---- 


