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|| Śrīḥ || 
|| Śrīmate Nigamānta Mahādeśikāya namaḥ || 

 
Śrī Hastigirimāhātmyam 
(Mey Virata Māṉmiyam) 

 
Original: 
 
வாழி அ�ளாளர் வாழி அணி அத்திகிாி 
வாழி எதிராசன் வாசகத்ேதார்வாழி 
சரணாகதி என்�ம் சார்�டன் மற்ெறான்ைற 
அரணாகக் ெகாள்ளாதார் அன்�               (1) 
 
vāḻi aruḷāḷar vāḻi aṇi attigiri 
vāḻi edirācaṉ vācagattōr-vāḻi 
caraṇāgadi eṉṉum cārvuḍaṉ maṟṟoṉṟai 
araṇāgak koḷḷādār aṉbu  
 
Meaning: (May) aruḷāḷar = Varada, the Ocean of 
Compassion vāḻi = shine for ever; (May) attigiri = Hastigiri, aṇi = 
the Ornament (for the world) vāḻi = shine; (May) edirācaṉ oṉṟai 
-vācagattōr  =  the Great Ones who have learnt the śrī sūktis 
(divine sayings) of Śrī Bhāṣyakara vāḻi = live in prosperity; and 
vāḻi = Long Live aṉbu = the love koḷḷādār = of those Great Ones 
who will not accept maṟṟu = any thing else araṇāga = as the 
Means caraṇāgadi eṉbum cārvu udaṉ = along with the Means 
called Prapatti. 
 
Summary: Our Jewel of an ācārya has started this 
Prabandham with the following bendedictions; “Long live the 
Compassionate Śrī Varadarāja, Hastigiri where that 
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Paramātman has graced to stay, the knowledgeable followers 
who have learnt and mastered the śrī sūktis of Śrīmad 
Rāmānuja, the incomparable and extraordinary Means of 
Śaraṇāgati, and the Parama Bhakti (the Great Devotion) that 
the prapannas (those who have surrendered to God) have in 
that Paramātman.” 
 

जयत ुवरदराजो हिशलै  जीयात ् 

यितपितसवुचोिभातवृया  जय।ु  

जयत ुच शरणागागा सहाा- 

वन मनिभगताना ंधीमता ंीित र॥ १॥ 
 
jayatu varadarajo hastiśaila ssa jīyāt 
yatipatisuvacobhijñātṛvaryā jayantu|  
jayatu ca śaraṇāgatyākhyagatyā sahānyā- 
vana manabhigatānāṁ dhīmatāṁ prīti ratra|| 1|| 

 
Original: 
  
எண் திைச�ம் கடல் ஏ�ம் மைலகள் ஏ�ம் 
ஈர் ஏ� ைவயக�ம் பைடத்திலங்�ம் 
�ண்டாிகத்தயன் �ணர்த்த ெபாிய ேவள்விப் 
�னித ந�ம் ேபாக்கியத்ைத உவந்� வந்� 
ெதாண்ைட எ�ம் மண்டலத்தின் ந�வில் பாாில் 
� நிலம் ெமய்விரதத்�த் ேதான்றி நின்ற 
ெகாண்டல் அ�ள் �ணேம நாம் ��கின்ேறாம் 
�ர் மதி�ர் �றிப்பாகக் ெகாண்மினீேர          (2) 
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eṇ ticaiyum kaḍal ēḻum malaigaḷ ēḻum 
īr ēḻu vaiyagamum paḍaittilaṅgum 
puṇḍarigattayaṉ puṇartta periya vēḷvip 
puṉida naṟum pōkkiyattai uvandu vandu 
toṇḍai eṉum maṇḍalattiṉ naḍuvil pāril 
tū nilam meyviradattut tōṉṟi niṉṟa 
koṇḍal aruḷ kuṇamē nām kūṟugiṉṟōm 
kūr madiyīr kuṟippāgak koṇmiṉīrē 
 
Meaning: kūr mādiyīr = Hey You People of sharp 
intelligence! nām = We kūṟugiṉṟōm = are proclaiming koṇḍal 
aruḷ guṇamē = that the Personification of the Quality of 
Compassion like a rain-bearing cloud (of Śrī Devarāja),  tōṉṟi 
niṉṟa = stands before the eyes of every one pāril tū nilam = at 
the most sacred place on the surface of the earth, namely, mey 
viradattu = the Divine Kṣetra (Holy Land) called Satyavrata 
toṇḍai eṉum maṇdalattiṉ naḍuvil = in the middle of the area 
called Tunḍīmaṇḍala, uvandu vandu = after arriving there 
happily  and partaking puṉida naṟum pōkkiyattai = the sacred 
and pleasant-tasting havis (the Offering at the yāga) periya vēḷvi 
= at the Great Sacrifice (Aśvamedha yāga) puṇartta = peformed 
by  puṇḍarīgattu ayaṉ = Brahma, born in the nābhi-kamala 
(Lotus coming out of the Navel) of Śrīmannārāyaṇa, ilaṅgum = 
who shines gloriously paḍaittu = having created eṇ ticaiyum = 
the eight directions, kaḍal ēḻum = the seven oceans, malaigaḷ 
ēḻum = the seven cardinal mountains and īr ēḻu vaiyagamum = 
the fourteen lokas (worlds). nīr = You People! kuṟippāga koṇmiṉ  
ē = Have this alone (what was said above) as your aim and secure 
it without fail. 
 
Summary: Brahma, born in the nābhi-kamala (Lotus flower 
emanating from the navel) of Paramātman, and capabale of 
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creating all the worlds, performed the Great Aśvamedha yāga 
to propitiate the Paramātman, at Satyavrata Kṣetra, reputed to 
be the most sacred place in the whole world.  The 
Paramapuruṣa Varadrāja appeared in the yajñyavedi (sacrificial 
altar) itself to partake the havis (sacred offering) in that yajñya. 
He is now standing there (permanently) in His divine form so 
that all the people may enjoy coming and visiting Him. Our 
ancestors who were great devotees and intellectuals, and also 
were elegant in their taste, have sung about Him to their heart’s 
content. We will sing and serenade that God of all Gods in a way 
that would surpass even the Bharata śāstra (the Sceince of 
Music and Dance) that includes ecstatic feeling in the heart, 
melody in the voice and clapping in the hands. Hey You, the 
Greatest of the Devotees! Please stay alert and listen to it with 
rapt attention. 

1) The Seven Oceans: Lavaṇa (Salt), Ikṣu (Sugar Cane Juice), Kṣīra 
(Milk), Madhu (Honey), Ghṛta (Ghee), Dadhi (Curd), Śuddha jala 
(Pure Water); 

2) The Seven Mountains: Mahendra, Malaya, Sahya, Śuktimān, 
Rukṣa, Vindhya, Pāriyātra; 

3) The Fourteen Lokas (worlds): Atala, Vitala, Sutala, Dharātala, 
Mahātala, Rasātala, Pātāla, Bhū, Bhuvaḥ, Suvaḥ, Mahaḥ, 
Janaḥ, Tapaḥ, Satyam. 

 

अाशा वाधन ् धरिणधरवरान ् स लोकान ् िसा- 

ुा ाजमान िललभवभवो य ंिह चऽमधेम।्  

पतू ंभोय ंतदीय ंसरुिभ हिव पादातकुामो दयाळुः 

ाभू तोऽितमोदात ् िनिखलसजुनगोचर न ् िवभाित॥२।१॥ 

तुडीर ेमडलेऽिन ् जगित शिुचतम ेेसता े
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दवेाधीश त नविधसगुणुेकेमोिखामः। 

कायाोऽदुार  त ुजलधरवत ् पपातानिभः 

भो भो ूाथ िवा िुधय इह समाग ल ंलभम॥्२।२॥ 
 
aṣṭāśā ssaptavārdhīn dharaṇidharavarān sapta lokān dvisaptā- 
pyutpādya bhrājamāna ssalilabhavabhavo yaṁ hi 
cakra'śvamedham|  
pūtaṁ bhogyaṁ tadīyaṁ surabhi havi rupādātukāmo dayāḻuḥ 
prādurbhūto'timodāt nikhilasujanadṛggocara ssan 
vibhāti||2|1|| 
tuṇḍīre maṇḍale'smin jagati śucitame kṣetrasatyavratākhye 
devādhīśasya tasya tvanavadhisuguṇeṣvekamatrollikhāmaḥ| 
kāruṇyākhyo'tyudāra ssa tu jaladharavat pakṣapātānabhijñaḥ 
bho bho ssūkṣmārthavijñā ssudhiya iha samāgatya lakṣyaṁ 
labhadhvam||2|2|| 
 
Original: 
  
வம்மின் �ல�ர் அ�ளாளப் ெப�மாள் என்�ம் அ�ளாழி 
அம்மான் என்�ம் தி�மகைளப் ெபற்�ம் என் ெநஞ்சம் 
ேகாயில் ெகாண்ட  
ேபர் அ�ளாளர் என்�ம் வியப்பா வி���ம் ப� கைர 
�ரண்ட 
க�ைணக் கடைல எவ்வண்ணம் ேப��ர் ஈெதன்ன 
பாங்ேக              (3) 
 
vammiṉ pulavīr aruḷāḷap perumāḷ eṉṟum aruḷāḻi 
ammāṉ eṉṟum tirumagaḷaip peṟṟum eṉ neñcam kōyil koṇḍa 
pēr aruḷāḷar eṉṟum viyappā virudūdum paḍi karai puraṇḍa 
karuṇaik kaḍalai evvaṇṇam pēcuvīr īdeṉṉa pāṅgē 
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Meaning: pulavīr = Hey You Great Educated People! 
vammiṉ = Come on! evvaṇṇam = In what manner indeed  
pēcuvīr = can you serenade karai puraṇḍa karuṇaik kaḍalai = 
Śrī Varadarāja, the Ocean of Compassion that is overflowing its 
shores and Who has viyappā = amazing virudu ūdum paḍi = 
titles showerd at Him;--  aruḷāḷap perumāḷ eṉṟum = as the 
Puruśottama (The Greatest Person) Who rules the worlds with 
His compassion alone;   aruḷāḻi ammāṉ eṉṟum =  as the Lord 
Who can be said to be the Ocean of Compassion;  pēr aruḷāḷar 
eṉṟum = as the Supreme Compassionate One, Who not only has 
Mahālakṣmī as His Consort but also eṉ neñjam kōyil koṇḍa = 
has made my mind as (His) place of residence? eṉṉa pāṅgē = 
What kind of maturity īdu = is this (i.e., doing liking this)? 
 
Summary: Hey, You Mature Wise People! Come on. The 
āḻvars and our ancestors have enjoyed singing in an amazing 
manner about the Compassionate nature of our Devarāja 
Svāmi along with His varous titles. How indeed will you be able 
to describe the greatness of that Varadarāja, the Ocean of 
Compassion? Even for any one to come forward to describe it 
is not an ordinary task.  One can say that it is practically an 
impossble claim. So, come and join us. Let us all join together 
and collectively sing about His great qualities. Let us together 
enjoy that experience.  Of course, you would need the maturity 
of mind even to do so. 
 

िवया  उपतै य मिमतदयो दवेराट ्शाि सव 

कायाोिधरीशोपुगतकमलो ामिवासः।  

दवेाधीशोऽनकुाकर इित िबद ैरतु ंकी मान ं

वलेातीत ंदयाि ंकथ िमह वरद ंसंथुदे ंन ुभायम॥् ३॥ 
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vidvadvaryā upaita svaya mamitadayo devarāṭ śāsti sarvaṁ 
kāruṇyāmbhodhirīśopyupagatakamalo pyāttamaccittavāsaḥ|  
devādhīśo'nukampākara iti birudai radbhutaṁ kīrtyamānaṁ 
velātītaṁ dayābdhiṁ katha miha varadaṁ saṁstuthedaṁ nu 
bhāgyam|| 3| 
 
Original: 
  
ஒன்ேற �கல் என்� உணர்ந்தவர் காட்டத் தி� அ�ளால் 
அன்ேற அைடக்கலம் ெகாண்ட நம் அத்திகிாித் தி�மால் 
இன்ேற இைசயின் இைண அ� ேசர்ப்பர் இனிப் பிறேவாம் 
நன்ேற வ�வெதல்லாம் நமக்� பரம் ஒன்றிலேத      (4) 
 

oṉṟē pugal eṉṟu uṇarndavar kāṭṭat tiru aruḷāl 
aṉṟē aḍaikkalam koṇḍa nam attigirit tirumāl 
iṉṟē icaiyiṉ iṇai aḍi cērppar iṉip piṟavōm 
naṉṟē varuvadellām namakku param oṉṟiladē 
 
Meaning:  (With) uṇarndavar = the knowledgeable ācārya 
kāṭṭa = showing us (teaching us) oṉṟē = that only One, namely 
Śrīmannārāyaṇa alone pugal = is the Means, tiru aruḷāḷ = and 
with the grace of Mahālakṣmī, nam attigirit tirumāl = our 
Lakṣmīvallabha of Hastigiri aḍaikkalam koṇḍa = Who has 
accepted (us) as the Object to  be saved by Him, cērpar = can 
make us attain iṇai aḍi = (His) two feet iṉṟē = at the very next 
moment after Prapatti icaiyil{ṉ} =  if so desired. iṉi = After 
leaving this body, piṟavōm = we will not be born again here. 
varuvadellām = Whatever that comes to us as long as we are 
living naṉṟē = will only be good.  namakku = For us param oṉṟu 
iladē = there will indeed be no burden to carry. 
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Summary: Our ācāryas understood and experienced, 
“Śrīmannārāyaṇa is the only One Who is the Means (for us to 
attain Mokṣa)”. They then taught us also the same message and 
offered us at His Lotus Feet.  The Devādhirāja the King of all 
devas), Who is the Refuge for all, because of His natural 
compassion for us, and also because of the supportive words of 
Mahālakṣmī, has immediately accepted us as the Object of His 
protection. He is ready to grant us Mukti to-day itself if we 
asked for it. We will never have to be born on this earth again. 
As long is we are living on this earth, the Karmabhūmi (Land of 
Karma), whatever we will have to experience, be it happiness 
or sorrow, will all be manageable for us. There is nothing more 
we will have to do to save ourselves. Even so, as long as we live, 
we will continue to live a good life, remain happy and sing the 
glory of Śrī Varadarāja. In other words, as the saying 
“santoṣārthaṃ vimṛśyati muhuḥ” goes, what more does the 
Prapanna (Person who has performed Prapatti) need for the 
upliftment of his Ātman? 
 

िसोपाय  एवेवगमियतषृ ुीदयकैायषे ु

रनेवै गृन ् सपिद किरिगिरीधरो न दवै। 

 मुावािथ ताया ंिनजपदयगुळ ापयवे भयूः 

नवैोिः यदा ंशभुकर मिखलं नाि नो ाभारः॥ ४॥ 
 
siddhopāya ssa evetyavagamayitṛṣu śrīdayaikāśrayeṣu 
rakṣyatvenaiva gṛhṇan sapadi karigiriśrīdharo na stadaiva|  
muktāvabhyārthitāyāṁ nijapadayugaḻīṁ prāpayatyeva bhūyaḥ 
naivotpattiḥ yadāptaṁ śubhakara makhilaṁ nāsti no 
hyātmabhāraḥ|| 4|| 
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Original: 
  
வம்பவிழ் ேபாதமர் மாதர் உகந்த அம் மா நிதிையத் 
தன் பலேம ெகாண்� காணக் க�திய தாமைரேயான் 
�ன் பல �ற்றத்� வல் விைன ெமாய்க்க �கிழ் மதியாய் 
அம்�� ேவண்�ய பாலைனப் ேபால அ�தனேன     (5) 
 

vambaviḻ pōdamar mādar uganda am mā nidiyait 
taṉ palamē koṇḍu kāṇak karudiya tāmaraiyōṉ 
muṉ pala kuṟṟattu val viṉai moykka mugiḻ madiyāy 
ambuli vēṇḍiya pālaṉaip pōla aḻudaṉaṉē 
 
Meaning: tāmaraiyōṉ = Brahma kāṇak karudiya = desirous 
of seeing in person, taṉ palamē koṇḍu = making use of his 
own yogic power alone, am mā nidiyai = that Great Treasure, 
namely, the Paramapuruṣa, uganda = Who is the Beloved of 
mādar = Mahālakṣmī pōdu amar = who resides in the flower 
vambu aviḻ = that has blossomed with fragrance (performed 
meditation). 
(However), val viṉai moykka = being engulfed by the powerful 
pāpa karmas (effects of evil actions) muṉ pala kuṟṟattu = 
accumulated from the past several transgressions, mugiḻ 
madiyāy = became clouded in his mind and aḻudaṉaṉē =cried 
(not being able to attain his wish) pālaṉaip pōla = like a little 
boy ambuli vēṇḍiya = asking for the Moon (that could not be 
reached) to be brought to him. 
 
Summary: Once Brahma tried to see in person, with the 
power of his own yogic experience, Śrīmannārāyaṇa, the 
Śubha-guṇa-nidhi (Repository of all auspicious qualities), the 
Sarva-śakta (All Powerful), and the Sarva-śaraṇya (Universal 
Refuge), Who is also the Beloved Consort of Mahālakṣmī, the 
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resident of the fragrant lotus flower. However, he became very 
sad when he became unsuccessful in his attempt, due to the 
effect of his past karmas (actions).  He then became very sad 
and began to cry like little children who try to catch the 
reflection of the Moon shining in the sky and cry when they 
cannot do so, without realizing that it is an impossibility. God’s 
Grace is decided by His own Will. 
 

सौरालयफुपिनवसीिय ंत ंमहा- 

िनपे ंपुषोम ंिनजबलादवेिेत ु ंपजः।  

नाशोिजनकैमफुलतः मदोषाविलः 

मोहाो द बाल इव तािभलाषी तदा॥ ५॥ 
 
saurabhyālayaphullapadmanivasallakṣmīpriyaṁ taṁ mahā- 
nikṣepaṁ puruṣottamaṁ nijabalādevekṣituṁ padmajaḥ|  
nāśaknonnijanaikamantuphalataḥ duṣkarmadoṣāvaliḥ 
mohāndho vyarudacca bāla iva taccandrābhilāṣī tadā 
            || 5|| 
Original: 
  
அடங்காக் கரணங்கள் ஐன்�டன் ஆ�ம் அடக்கி �ன்னம் 
ென�ங்காலம் இன்னிலேம நிைலயாப் �ண்� நீ�ைறவான் 
சடங்கால் ெபாிய தவங்கள் ெசய்ேதன் என்ன தன்ைம 
இெதன்� 
இடம் காத்தி�ன்த திைச�கன் தன்ைன இகழ்ன்தனேன
           (6) 

aḍaṅgāk karaṇaṅgaḷ ainduḍaṉ āṟum aḍakki muṉṉam 
neḍuṅgālam iṉṉilamē nilaiyāp pūṇḍu nīḍuṟaivāṉ 
 



                                                  12 
 
caḍaṅgāl periya tavaṅgaḷ ceydēṉ eṉṉa taṉmai ideṉṟu 
iḍam kāttirunda ticaimugaṉ taṉṉai igaḻndaṉaṉē 
 
Meaning: ticai mugaṉ = Brahma iḍam kāttu irunda = who 
had protected the Brahma padavi (position of Brahma) that he 
had attained igaḻndaṉaṉ = became ashamed and despised 
taṉṉai = himself, eṉṟu = saying, “ceydēṉ = I did muṉṉam = at the 
very outset periya tavaṅgaḷ = penances ce{ca}daṅgār{l} periya 
= that were great with the vratas (disciplines) that were part of 
them, aḍakki = by controlling ārum = the  sensory organs 
aḍaṅgā karaṇaṅgaḷ aindu uḍaṉ = along with the five motor 
organs that are very difficult to control. (I did these penances) 
nilaiyāy pūṇḍU = to have as my place i nilamē = this Brahmaloka 
alone neḍum kālam = for a very long time and neeḍu uṟaivāṉ = 
and praying for living in and enjoying this place for all the time. 
idu eṉṉa taṉmai = What (worthless) kind of an effort was all this 
(that I did)? 
 
Summary: Brahma determined that the reason for his not 
being able to visualize Paramātman was indeed his own record 
of past karmas and that it would be impossible to achieve this 
visualization without shedding that baggage.  He cried  with 
shame and pity and blamed himself for whatever happened in 
the past, saying, “By controlling the uncontrollable indriyas 
(sensory and motor organs in the body) and performing 
grueling penance for a very long time, all that was obtained by 
me was just this Brahma padavi (position as Brahma). I got 
fooled thinking that this itself would last for ever. Alas, how I 
wasted so much time being caught in the joys and sorrows 
associated with the ups and downs in the cycle of happiness 
and sorrow! 
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सरं ंतरुाननो िनजपद ंदशे ंतमवे िरं 

मााय िचरादपे िह परुा द पिेयःै।  

साकं षट ्च िनय ािन समुहत ् तपे ेतपोऽायत ं

िकं वाकािर मयेलत भशृ ंकृ ंिनिनानः॥ ६॥ 
 
saṁrakṣaṁ ścaturānano nijapadaṁ deśaṁ tameva sthiraṁ 
matvāsthāya cirādapekṣya hi purā durdamyapañcendriyaiḥ|  
sākaṁ ṣaṭ ca niyamya svāni sumahat tepe tapo'tyāyataṁ 
kiṁ vākāri mayetyalajjata bhṛśaṁ kṛtyaṁ ninindātmanaḥ|| 6|| 
 
Original: 
  
விண் உலகில் �ற்றி�ன்த ேமன்ைமயா�ம் 
ேவதங்கள் ஈர் இரண்�ம் விாித்தலா�ம் 
கண்ணைன நான் க�த்�றேவ காண்பன் என்னக் 
காணாமல் விலக்கிய தன் விைனையக் காணா 
எண்ணிய நல் �வனங்கள் ஏ�ம் ஆ�ம் 
இ� �ன்� தீவ�ம் எட்�ட�ம் விட்�ப் 
பண்ணிய நல் விரதம் எலாம் ப�க்�ம் என்� 
பாரதத்தில் பங்கய த்ேதான் ப�ன்திட்டாேன      (7) 
 

viṇ ulagil vīṟṟirunda mēṉmaiyālum 
vēdaṅgaḷ īr iraṇḍum virittalālum 
kaṇṇaṉai nāṉ karuttuṟavē kāṇbaṉ eṉṉak 
kāṇāmal vilakkiya taṉ viṉaiyaik kāṇā 
eṇṇiya nal puvaṉaṅgaḷ ēḻum āṟum 
iru mūṉṟu tīvamum eṭṭiḍamum viṭṭup 
paṇṇiya nal viradam elām palikkum eṉṟu 
pāradattil paṅgaya ttōṉ paḍindiṭṭāṉē  
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Meaning: vīṟṟirunda mēṉmaiyālum = Because of the 
arrogance resulting from the perception of superiority viṇ ulagil 
= of the brahmaloka, virittalālum = and also because of having 
propagated vēdanṅgaḷ īr iraṇḍum = the (2x 2=) four Vedas (in 
the world), paṅkyattōṉ = Brahma kāṇbaṉ eṉṉa = thought that 
he would be able to visualize with his eyes kaṇṇana2ai = 
Paramātman karuttu uṟavē = exactly as He is situated in his 
mind (tried); vilakkiya taṉ viṉaiyaik kāṇā = but not being able 
to  understand his karma that prevented him  kāṇāmal = from 
visualizing like that, viṭṭu = he skipped eṇṇia nal puvaṉaṅgḷ = 
ēḻum āṟum = the (6+7=) thirteen Lokas (worlds) that have been 
counted as great (in the śāstras), iru mūṉṟu tīvamum = the 
(2x3=) six dvīpas (Islands) eṭṭu iḍamum = and the eight varṣas 
(the lands) paḍind iṭṭāṉ  ē = came and settled down in deed 
pāradattil = in Bhārata dEśa eṉṟu = expecting that paṇṇIya n1al 
viradam elām palikkum =all the great vratas (austere spriritual 
undertakings) will be fruitful (here). 
 
Summary: It is said that Brahma worshipped 
Śrimannārāyaṇa for a period of one thousand crore yugas to 
attain the office of Brahma. Thus, after performing the most 
severe and austere penance that resulted in his attaining this 
highest office and settling down in that position, he found that 
all that hard effort he had put in with great arrogance was 
worthless since he was not able to realize the visualization of 
Paramātman.  Repenting greatly about this wasted effort, and 
desirous of gettingrid of that karma which stood as an obstacle 
in his path, Brahma began thinking about which holy place 
would be the most suitable location for performing penance 
again. Eliminating the thirteen lokas and also Bhūloka (the 
earth), especially the six islands therein namely, Plakṣa, 
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Shālmali, Kuśa, Kraunca, Śāka, and Puṣkara, as well as the island 
of Jambū Dvīpa; and also the eight varṣas (lands) namely, 
Kimpuruṣa, Hari, Ilāvṛta, Ramya, Hiraṇyaka, Kuru, Patrāśva, 
and Ketumāla, he chose Bhāratavarṣa as the best place for 
performing his very holy penance. He ignored all the rest of the 
locations mentioned above since he considered them as places 
meant for enjoying the results of one’s past karmas and not 
really the Karmabhūmis, i.e., places ideally suited for one to 
perform karmas or undertaking ritualistic efforts). More than 
any other place, he selected Bhārata Deśa, the southernmost 
land and considered to be the most propitious land for 
performing all kinds of pious rituals, and settled down there to 
carry out his penance. 
 

पोूत लोके वरतममिततागमाापना 

ा ेिव ु ंयथा वा िर मकृत तथिेचिषःु ोतोऽिप।  

निैााथ मलंू िनजिरत मिवाय षलोकान ् 

षीपान ् अवषा यिप जहदसम ंसवद ंभारत ंतै॥् ७॥ 
 
padmodbhūta ssvaloke varatamamatitaścāgamādhyāpanācca 
svānte viṣṇuṁ yathā vā sthira makṛta tathecikṣiṣuḥ 
prodyato'pi|  
naikṣiṣṭāsyātha mūlaṁ nijadurita mavijñāya ṣaṭsaptalokān 
ṣaḍdvīpān aṣṭavarṣāṇyapi jahadasamaṁ sarvadaṁ bhārataṁ 
prait|| 7|| 
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Original: 
  
எத்திைச நில�ம் எய்தி அ�ன் தவம் ெசய்த அன்னாள் 
சத்தியவிரதம் ெசல்வாய் என்ற ஓர் உைரயின் சார்வால் 
அத்திைசச் ெசன்றைழத்� அங்கமரர் இல் எ�ப்பான் 
தன்ைன 
உத்தர ேவதி ெசய் என்� உைர அணங்கிைற உைரத்தான்
         (8) 
etticai nilaṉum eydi aruṉ tavam ceyda aṉṉāḷ 
cattiyaviradam celvāy eṉṟa ōr uraiyiṉ cārvāl 
atticaic ceṉṟaḻaittu aṅgamarar il eḍuppāṉ taṉṉai 
uttara vēdi cey eṉṟu urai aṇaṅgiṟai uraittāṉ 
 
Meaning: (When) urai aṇaṅgu iṟai = Brahma, the Consort 
of Sarasvati, the presiding goddess for speech eydi = after 
having gone etticai nilaṉum = to the places in all eight directions 
arum tavam ceyda = and performed such rigorous peance that 
could not be performed (by any one else) annāḷ = at that time 
ōr uraiyiṉ cārvāl = being directed by a heavenly voice from 
above, celvāy eṉṟa = saying, “Go cattiya viradam = to a holy 
place called “Satyavrata”, at ticai ceṉṟu = reached that divine 
place aḻaittu = and called amarar il eḍuppāṉ taṉṉai = 
Viśvakarma, who is the builder of residences etc for the Devas, 
and uraittāṉ = ordered him eṉṟu = to  uttara vēdi cey  = build 
the uttarvedikā (the altar) for performing a yāga (Sacrifice) 
anṅgu = in that sacred place. 
 
Summary: Brahma performed very rigorous penance for 
several years in various places all across the Land of Bhārata. 
But he was unable to achieve his desired goal anywhere. Finally, 
when he was feeling very sad, he heard a divine voice from 
above saying, “Do not worry any more. You can achieve peace 
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of mind if you perform one thousand aśvamedhas (Horse 
Sacrifices). That will take a very long time. Hence, you go to the 
holy place of “Satyavrata”. There, by performing one 
aśvamedha you can realize the same results as from performing 
one thousand yāgas. You will thus realize your desired 
objective. Have none other than Viṣṇu alone as the Ārādhya 
Devatā (Deity to be propitiated) in that yāga”. Hearing that, 
Brahma became very happy and soon arrived at that place. He 
then ordered the Devaśilpi (the Sculptor of the Devas) 
Viśvakarma to construct for the yāga, the best possible 
yajñabhūmi (the yāga site), Yāgavedikā (the Sacrificial Altar), 
etc. 
 

याा सवा स ुिदितकिठन तपवयोनौ 

े ंसत ंयानपुद िमित या ोमवाक ्ता ंिनश।  

गानने तामरवसितिवधातार माय कां 

ाहवै ंिवकमन ् िवरचय िचरा मुरा ंविेद म॥ ८॥ 
 
yātvā sarvāsu dikṣvapyatikaṭhinata pastaptavatyabjayonau 
kṣetraṁ satyavrataṁ yāhyanupada miti yā vyomavāk tāṁ 
niśamya|  
gatvānandena tatrāmaravasatividhātāra māhūya kāruṁ 
prāhaivaṁ viśvakarman viracaya rucirā muttarāṁ vedi matra|| 
8|| 

 
Original: 
  
உத்தமவமர்த்தலமைமத்தேதார் 
எழில் த� உய்த்த கைணயால் 
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அத்திரவரக்கன் �� பத்�ெமா� 
ெகாத்ெதன உதிர்த்த திறேலான் 
மத்�� மி�த்த தயிர் ெமாய்த்த ெவெணய் 
ைவத்த��ம் அத்தனிடமாம் 
அத்திகிாி பத்தர் விைன ெதாத்தற  
வ�க்�ம் அணி அத்திகிாிேய        (9) 
 

uttamavamarttalamamaittadōr 
eḻil taṉu uytta kaṇaiyāl 
attiravarakkaṉ muḍi pattumoru 
kotteṉa udirtta tiṟalōṉ 
mattuṟu migutta tayir moytta veṇey 
vaittaduṇum attaṉiḍamām 
attigiri pattar viṉai tottaṟa- 
vaṟukkum aṇi attigiriyē 
 
Meaning: iḍam ām = The weighty Place of attigiri = 
Hastigiri,  
where udirtta tiṟalōṉ = Śrī Rāma who had the power to knock 
out oru kottu eṉa = in a bunch muḍi pattum = all the ten heads 
attira arakkan = of Rāvaṇa weilding powerful astras, ōr eḻil taṉu 
uytta kaṇaiyāl = with an arrow shot from an extraordinary 
dazzling bow amaittadu = which was quite befitting uttamam 
amar talam =  to that great battlefield; 
 and 
where uṇum = Śrī Kṛṣṇa, who savoured veṇey = the butter 
mattuṟu migutta tayir moytta = which came profusely from 
churning the curd with a churning rod and vaittad = had been 
placed on the hanging pad;  
attaṉ = (descended) as a close well-wisher, aṟukkum = will 
(itself) cut down, tottu aṟa = so as to destroy completely 
without a trace, viṉai = all the sins pattar = of the devotees.  a 
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ttigiri = That Cakra (Discus carried in God’s hand) aṇiyē = is 
therefore remaining merely as a decorative ornament. 
 
Summary:  Śrī Rāma demonstrated to the entire world his 
great prowess as an extraordinary archer on the very vast 
battlefield by knocking off with one arrow all the ten heads of 
Rāvaṇa like fruits from a bunch. Śrī Kṛṣṇa    demonstrated his 
great quality of easy approachability to his devotees by tasting 
the butter that Yaśodā had churned up and placed on the 
overhead hanging pad. Both of them (Rāma and Kṛṣṇa) indeed 
have now descended on the earth and are standing in the form 
of Śrī Devarāja at Hastigiri. He is standing there in great glory in 
His Arcā-rūpam (Image for worship) so that one and all may 
come, see him and get blessed. That Hastigiri is immensely 
sacred. That Giri (hill) by itself can completely destroy all the 
sins of those who come to visit it. Thus, the Sudarśana Cakra 
weapon shining in the hand of God is there merly as just one 
other decorative ornament on Him. It is thereby implied that 
Hastigiri itself is performing the duty of protecting the devotees 
that normally is the role of Sudarśana Cakra. 
Following Brahma’s order, Viśvakarma made the auspicious 
shining place of Hastigiri as the Yāgavedikā (Sacrificial Altar) 
and invoked God to reside there permanently. Then, he built a 
heavenly city around that place. He then informed Brahma of 
his work. Brahma then named that city as “Kāñcī”. 
 

उमसयंगुभसूशकैसमुलचापसयुोिजतबाणत- 

आबलोतदैिशरोदशकबकिवपातबलािधक।  

मनसथनोदिधनवोृतिशगभचणा िवह 

हििगिरन तपापसमलूिवनाशक ईशकरािर रल ितः॥ ९॥ 
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uttamasaṁyugabhūsadṛśaikasamujvalacāpasuyojitabāṇata- 
āstrabaloddhatadaityaśirodaśakastabakapravipātabalādhika|  
manthanasammathanotthadadhisthanavoddhṛtaśikyagabhakṣa
caṇā viha 
hastigirirnatapāpasamūlavināśaka īśakarāri ralaṅkṛtiḥ 
      || 9|| 
Original: 
  
திண் மணிகள் ெபான்�டேன ேசர்தலா�ம் 
சிைதயாத �ல் வழியில் ேசர்த்தியா�ம் 
வண்ைம எ�ம் ஈர் இரண்�ம் வண்ணத்தா�ம் 
வானவர்க்�ம் வியப்பான வ�ப்பினா�ம் 
ஒண்ைம உைட வாசி விளி ஓைசயா�ம் 
ஒ� கா�ம் அழியாத அழகினா�ம் 
மண் மகளார்க்கலங்காரம் என்ன மன்�ம் 
மதிட்கச்சி நகர் கண்� மகிழ்ன்திட்டாேன   (10) 
 

tiṇ maṇigaḷ poṉṉuḍaṉē cērdalālum 
cidaiyāda nūl vaḻiyil cērttiyālum 
vaṇmai eḻum īr iraṇḍum vaṇṇattālum 
vāṉavarkkum viyappāṉa vaguppiṉālum 
oṇmai uḍai vāci viḷi ōcaiyālum 
oru kālum aḻiyāda aḻagiṉālum 
maṇ magaḷārkkalaṅgāram eṉṉa maṉṉum 
madiṭkacci nagar kaṇḍu magiḻndiṭṭāṉē 
 
Meaning:  magiḻndiṭṭāṉ ē = (Brahma) indeed became 
extremely happy kacci nagar kaṇḍu = seeing that Kāñcīpuram 
maṉṉum = with strong madil = circumscribing walls standing 
there alaṅgāram eṉṉa = like an ornament as it were, maṇ 
magaḷārkku = for Bhūdevī, tiṇ maṇigaḷ = because of precious 
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gems cērdalālum = being strung in combination poṉṉuḍaṉē = 
with gold, cērttiyālum = because of them being set together 
cidaiyāda nūl vaḻiyil = according to the immortal art of 
sculpture; vaṇmai eḻum īr iraṇḍum vaṇṇattālum =  because of 
being full of very liberal minded people of all the four castes; 
vaguppiṉālum = because of being liked vāṉavarkkum 
viyappāṉa = as auspicious by even the Devas;  and viḷi ōcaiyālum 
= because of  the neighing sound oṇmai uḍai = of the naturally 
beautiful vāci = horses. 
 
Summary:  The City of Kāñcī thus built by Viśvakarma on the 
command of Brahma was dazzling as a work of great sculptural 
art. It was shining with invaluable gems inlaid in gold at several 
places. People of all the four castes lived there happily being 
engaged in their respective occupations.The neighing sounds of 
beautiful thoroughbread horses reverberated all around. 
Looking at this beautiful eternal City of Kāñcī, which was the 
envy of even the devas, Brahma was supremely pleased. 
 

हमेुरचयसघुिटत ंिशशाानगुुयात ् 

सिंा ंदानशौड ैगुणुिनिधचतवु ण िनै पणूा म।्  

दवेाहा दशनीया ंसहजसभुगसािजहषेा ंच का 

ा वदेा अहष त ् ढवरणवतृा ंभिूवभषूािमवेाम॥् १०॥ 
 
hemapratyuptaratnapracayasughaṭitaṁ śilpaśāstrānuguṇyāt 
saṁśliṣṭāṁ dānaśauṇḍai ssuguṇanidhicaturvarṇaniṣṭhaiśca 
pūrṇām|  
devārhāṁ darśanīyāṁ sahajasubhagasadvājiheṣāṁ ca kāñcīṁ 
dṛṣṭvā vedā aharṣat dṛḍhavaraṇavṛtāṁ 
bhūvibhūṣāmiveddhām|| 10|| 
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Original: 
   
காமங்கள் பல ெகாண்ட ேவதம் ெகாண்� 
ைக தவேம ெசய்வார்க்�க் காணகில்லாப் 
� மங்ைக ேகள்வைன நான் கண்� ேபாற்றப் 
�ண்ணியத்தில் நிகர் இல்லா விரதம் �ண்ேடன் 
சாமங்கள் கழிவதன் �ன் சடக்ெகனப் ேபாய்த் 
தன் ஆற்றில் தனி இ�ன்� தவம் ெசய்கின்ற 
நாமங்ைக வந்திட நீ அைழப்பாய் என்� 
நன்மகைன நான்�கன் தான் நவின்றிட்டாேன   (11) 
 

kāmaṅgaḷ pala koṇḍa vēdam koṇḍu 
kai tavamē ceyvārkkuk kāṇagillāp 
pū maṅgai kēḷvaṉai nāṉ kaṇḍu pōṟṟap 
puṇṇiyattil nigar illā viradam pūṇḍēṉ 
cāmaṅgaḷ kaḻivadaṉ muṉ caḍakkeṉap pōyt 
taṉ āṟṟil taṉi irundu tavam ceygiṉṟa 
nāmaṅgai vandiḍa nī aḻaippāy eṉṟu 
naṉmagaṉai nāṉmugaṉ tāṉ naviṉṟiṭṭāṉē 
 
Meaning:  nāṉmugaṉ = Brahma (called) n1al magan2ai = 
(his) noble son (Vaśiṣṭha) (and said), “nāṉ kaṇḍu pōṟṟa = In 
order to see face to face and offer my prayers to pū maṅgai 
kēḷvaṉai = Mahālakṣmī’s Consort, Śrī Mahāviṣṇu, kāṇagillā = 
who cannot be seen  by (those) who vēdam koṇḍu = following 
the Vedas kāmaṅgaḷ pala koṇḍa =that  describe several rituals 
oriented towards material benefits,  kai tavamē ceyvārkku = 
perform bogus rituals (instead of performing service that makes 
Paramātman happy), viradam pūṇḍēṉ = have started this Ritual 
(called Ashvamedha yāga), puṇṇiyattil nigar illā = which doesn’t 
have anything to match it in holiness”,  and  naviṉṟiṭṭāṉ tāṉ ē = 
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indeed ordered  (Vaśiṣṭha), eṉṟu =  as “caḍakkeṉap pōy = Go 
immediately cāmaṅgaḷ kaḻivadaṉ muṉ = before time is wasted 
vandiḍa nī aḻaippāy  = and  see that you bring with you to this 
place nā maṅgai = Sarasvatīdevī  who is taṉi irundu = staying 
away from me and tavam ceygiṉṟa = is performing penance taṉ 
āṟṟil = on the banks of the River bearing her name (i.e., River 
Sarasvatī)”. 
 
Summary:  Brahma who wanted to perform the 
Ashvamedha yāga was required to have his wife with him. At 
that time his wife Sarasvatiī was not with him. She had fought 
with him and had gone away and was performing tapas 
(penance) on the banks of the river (Sarasvatī) bearing her 
name. Desiring that she should be brought from there, Brahma 
commanded his noble son Vaśiṣṭha in these words; “Śrī 
Mahāviṣṇu will not appear before those who, do not perform 
such rituals that bring a joyful smile on His face, but instead 
perform only false deceptive rituals, even if such people accept 
the vedas that prescribe several kāmya-karmas (rituals yielding 
material benefits). I want to see Him directly in Person. Of so 
many holy rituals, the most sacred is the Ashvamedha yāga. I 
have now embarked on this ritual. Before it is too late, go right 
away and bring Sarasvatī here”. 
 

काोाायिनाः कपटिविधपरा नवै पयि िव ु ं

ीश ंत ंपुयपुय ंहयमख मिनभ ंारभ ेसिःु।  

तामायानय  ंिय सतु दियता ंम ेनामापगायाः 

आ ेयो तमाना तट इित चतरुा तु ंचािददशे॥ ११॥ 
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kāmyoktyāmnāyaniṣṭhāḥ kapaṭavidhiparā naiva paśyanti 
viṣṇuṁ 
śrīśaṁ taṁ puṇyapuṇyaṁ hayamakha manibhaṁ prārabhe 
sandidṛkṣuḥ|  
tāmāhūyānaya tvaṁ tvayi suta dayitāṁ me svanāmāpagāyāḥ 
āste yo tapyamānā taṭa iti caturāsya ssutaṁ cādideśa 
           || 11|| 
Original: 
  
அன்னவ�வாள் அைச�ம் அன்ன நைடயாள் 
உய�ம் அன்ன அரேசறி வ�வாள் 
அத்தன் அயன் அத்தனயன் உத்திதைன 
அத்திெதன உத்தி �ாியாள் 
நல் நைட விடா நடம் இெதன்ன நடவா 
ந�� நண்� �வேடறி இழிவாள் 
நற் பதிகள் அற் பதிகள் கற் �ரள 
அற்�த ம�ள் கதியினால் 
கல் நைட விடா இடமில் உன்னதி 
சிறா விகட மன்� கிாி �டம் இ�யக் 
கட்டவிைட இற்� விழ �ற்�ம் 
விழி உற்றைடய விட்ட��ற 
அன்ன நய சீர் அயன் இெதன் என 
விழா அமரர் மன்� பதி ஏறி மகிழ 
அச்�தன் அைணத்த�வில் அத்திைச 
வரத் தைகய அற்ற�கினாள்   (12) 
 

aṉṉavaḍivāḷ acaiyum aṉṉa naḍaiyāḷ 
uyarum aṉṉa aracēṟi varuvāḷ 
attaṉ ayaṉ attaṉayaṉ uttidaṉai 
attideṉa utti puriyāḷ 
nal naḍai viḍā naḍam ideṉṉa naḍavā 
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naḍuvu naṇṇu kuvaḍēṟi iḻivāḷ 
naṟ padigaḷ aṟ padigaḷ kaṟ puraḷa 
aṟpuda maruḷ kadiyiṉāl 
kal naḍai viḍā iḍamil uṉṉadi 
ciṟā vigaḍa maṉṉu kiri kūḍam iḍiyak 
kaṭṭaviḍai iṟṟu viḻa muṟṟum 
viḻi uṟṟaḍaiya viṭṭaruguṟa 
aṉṉa naya cīr ayaṉ ideṉ eṉa 
viḻā amarar maṉṉu padi ēṟi magiḻa 
accudaṉ aṇaittaṉuvil atticai 
varat tagaiya aṟṟaṇugiṉāḷ 
 
Meaning:  (Saraswatī) aṉṉa vaḍivāḷ = who is beautiful like 
the swan, acaiyum aṉṉa naḍaiyāḷ = who walks like the joyfully 
weaving swan, varuvāḷ = comes ēṟi = riding on top of aṉṉa aracu 
= a royal swan (listened to) uttidaṉai = the words of at tanayan 
= Vaśiṣṭha, the gentle son of attaṉ ayaṉ = of dear Aja (Brahma) 
en2a = but utti puriyāḷ = was not the one to say, “idu = Let this 
undertaking attu = astu (be accomplished)” ; n1al naḍai viḍā 
eṉṟa = Seeing all of this as a hurriedly put together naḍam = 
drama, she (came speeding) ēṟi = climbing up iḻivāḷ  = and 
flowing down kuḍugu {kuvaḍu} = boulders naṇṇu = that were 
encountered naḍuvuḷ = in her path naḍavā = obstructing her 
fast movement, maru gatiyiṉāl = and breezing aṟpuda = 
amazingly through naṟ padigaḷ = good (level) terrain aṟ padigaḷ 
= and rough terrain (or very open terrain) puraḷa = knocking 
down kal = the rocks (present in the way); and kal nadai viḍā = 
when the boulders did not break loose and roll down iḍiya = 
shattering kiri kūḍam = the entire mountain peaks iḍam il = 
stretching endlessly uṉṉadi ciṟā = whose height never 
decreased. In this manner, kaṭṭu a viḍai = with the hill sides 
there iṟṟu viḻa = falling down and crashing even without any 
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slapping,  uṟṟu aḍaiya viṭṭu = casting all around muṟṟum viḻi = 
her glances (to see), arugu uṟa = approached the edges (of the 
yāgabhūmi or the sacrificial area), aṉṉa naya cīr ayaṉ = with  
that extremely gentle Brahma idu eṉ eṉa =  wondering “ What 
is this?, viḻā amara = the Devas assembled there for the utsava 
(called the yāga) maṉṉu padi ēṟi = reached their camps magiḻa 
= happily; and accudaṉ = when Paramātman  at ticai tagaiya 
vara = came to that place to stop her aṇait taṉuvil = by creating 
a dam by taking the form of His bed (i.e., of Ādiśeṣa), (Sarasvatī) 
aṟṟu = gave up her force  aṇugiṉāḷ = and approached (the 
yāgabhūmi). 
 
Summary:   Vaśiṣṭha, following Brahma’s order, invited 
sarasvatī who was beautiful like the swan, had gait like the 
swan and rode a swan. She did not quite accept the invitation 
and rejected the offer. Instead, she said to herself “This is not a 
genuine heart-felt invitation.In fact, it looks like a mere 
pretense.  There should be some background to it. All this talk 
of a yāga is nothing but a false drama”. With that taught, she 
became angry and wanted to destroy that yaaga. So, she took 
the form of a raging river rushing up and down the hills she 
encountered on the way. Breezing along like the wind with 
amazing force, shattering and toppling rocks, and knocking off 
the sides of never-before cracked large and lofty hill tops, she 
roared along. Finally, casting her glances all around, she 
approached the precnicts of the yāgabhūmi. Seeing this, 
Brahma was dumbfounded asking himself, “What is going on 
here?”  All the Devas who had arrived there to attend the yāga 
became scared of their lives and rushed to their quarters happy 
to be still alive. At that time, Paramātman, Who never forsakes 
His devotees, decided to put down her arrogance and facilitate 
the performance of the yāga. So, He took the form of His “bed”, 
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Ādiśeṣa and lay down like a dam across the river. With her 
speed thus checked, Sarasvatī could not advance forward and 
finally arrived there humble and mellowed down. 
 

हंसतनुिलतहंसगित त ं

हंसवर माितवती िह िविधनाियका। 

आचतरुातनजुातवचनािथ ता 

िद िमित ितवचो न ददती तदा॥१२।१॥ 

शीगितनाटकिमद ंिित च भािमनी 

ीयगितवगेिविनरोधकमहीधर।े 

िनगित गित रतुमित 

ािवतषिषमभषू ुसमभषू ुच॥१२।२॥ 

पािटतिशलारिहतशलैिशखरािण 

ताुतसमाितपथृलुािन िविनपा सा॥ 

पव तसपुा  मिभपाितत मभूतो 

वी िदश आप मखभिूमसिवध ंतदा॥१२।३॥ 

ताशनयािदगणुवानज इद ंिकिम 

ुवसमागतसरुा िरपद ंगताः। 

आममुिुदरेऽतु इमा ंच शयनाकृतौ 

रोमुपुयाित तमवाप िवनयािता॥१२।४॥ 
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haṁsatanuruccalitahaṁsagati runnataṁ 
haṁsavara māsthitavatī hi vidhināyikā| 
āptacaturāsyatanujātavacanārthitā 
pyastvida miti prativaco na dadatī tadā||12|1|| 
śīghragatināṭakamidaṁ tviti ca bhāminī 
svīyagativegavinirodhakamahīdhare| 
nimnagati rūrdhvagati radbhutamarudgati 
ścyāvitadṛṣadviṣamabhūṣu samabhūṣu ca||12|2|| 
pāṭitaśilārahitaśailaśikharāṇi 
tānyunnatasamātipṛthulāni vinipātya sā|| 
parvatasupārśva mabhipātita mabhūtsvato 
vīkṣya diśa āpa makhabhūmisavidhaṁ tadā||12|3|| 
tādṛśanayādiguṇavānaja idaṁ kimi 
tyutsavasamāgatasurā ssthirapadaṁ gatāḥ| 
āmumudire'cyuta imāṁ ca śayanākṛtau 
roddhumupayāti tamavāpa vinayānvitā||12|4|| 
 
Original: 
  
அன்� நயந்த அயேமத மா ேவள்வி 
ெபான்ற உைர அணங்� �ம் �னலாய்க் கன்றி வர 
ஆதி அய�க்� அ�ள் ெசய்தைண ஆனான் 
தாைத அரவைணயான் தான்   (13) 
 

aṉṟu nayanda ayamēda mā vēḷvi 
poṉṟa urai aṇaṅgu pūm puṉalāyk kaṉṟi vara 
ādi ayaṉukku aruḷ ceydaṇai āṉāṉ 
tādai aravaṇaiyāṉ tāṉ 
 
Meaning:  aṉṟu = Then (when) urai aṇaṅgu = the goddess of 
speech, Sarasvatī pūm puṉayāl = though normally a blind and 
quiet river kaṉṟi vara came roaring down in rage poṉṟa = so as 
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to wipe out vēḷvi = the great yāga ayamēdam = known as 
Aśvamedha nayanda = that (Brahma) was eager to perform, 
tādai = the Father (of the entire universe) aravu aṇaiyāṉ = 
namely Paramātman the Reposer on Ādiśeṣa ādi ayaṉukku aruḷ 
ceydu = took pity on  Brahma, the Cause of Creation and  āṉāṉ 
= became tāṉ = Himself aṇai = the dam. 
 
Summary:  Then, Sarasvatī got very angry and deciding to 
cause havoc by ruining the Aśvamedha yāga that Brahma had 
so eagerly started to perform, came speeding down as Vegavatī 
River towards the yāgabhūmi. Now, the Only One Who is the 
Bridge for all the worlds is that Sarveśvara (The Lord of All). That 
Paramātman, desirous of fulfilling Brahma’s desire took pity on 
him and taking His form of Śeśaśāyi (One Who reposes on 
Ādiśeṣa, became Himself a great big “dam” across the river 
coming down rapidly, and thereby averted the impending 
disaster. 
 

आर ेिविधना तदा हयमख ेयाग ेमहतु ं

त ंिविंसतमुापगामितरयावगेापगाावती।  

वादवेी मृलागताितकुिपता तातोऽथदवेािधराट ्

कायादभविधा विहशयः सते ुय ंरितमु॥् १३॥ 

 
taṁ vidhvaṁsitumāpagāmatirayāvegāpagākhyāvatī|  
vāgdevī mṛdulāgatātikupitā tāto'thadevādhirāṭ 
kāruṇyādabhavadvidhā vahiśayaḥ setu ssvayaṁ rakṣitum|| 
13|| 
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Original: 
  
தரணியில் மன்னி அயனார்  தனித் தவம் காத்த பிரான் 
க�ைண எ�ம் கடல் ஆ�த்  தி�வைண கண்டதற் பின் 
திரள் நரெகண்ணிய  சித்திர�த்தன் ெதாித்� ைவத்த 
��ைணயில் ஏறிய  �ழ் விைன �ற்�ம் �றந்தனெம (14) 
 

taraṇiyil maṉṉi ayaṉār  taṉit tavam kātta pirāṉ 
karuṇai eṉum kaḍal āḍit  tiruvaṇai kaṇḍadaṟ piṉ 
tiraḷ narageṇṇiya  cittiraguttaṉ terittu vaitta 
curuṇaiyil ēṟiya  cūḻ viṉai muṟṟum tuṟandaṉame   
   
Meaning:  piṉ =After karuṇai eṉum kaḍalāḍi = (swimming, 
playing around and) taking a dip in the Ocean called 
Compassion of kātta pirāṉ = of the Paramātman, Who taraṇiyil 
maṉṉi = stayed on, on the earth and did a great help by saving 
taṉi tavam = the unique tapas, namely the Aśvamedha yāga 
ayaṉār = of Aja (Brahma), and after tiru aṇai kaṇdar = having 
seen that magnificient Bridge tuṟandaṉam ē = we indeed got rid 
of cūḻ viṉai muṟṟum = the totality of all the sins engulfing us  that 
curuṇaiyil ēriya = have got into the terittu vaitta = record book 
maintained by cittiraguttaṉ = Citragupta (Yama’s accountant) 
eṇṇiya = who counts tiraḷ naragu = the collection of Narakas. 
 
Summary:  Having taken a dip in that Ocean of Compassion 
of Paramātman, Who stayed on permanently on this earth and 
protected Brahma’s Aśvamedha yāga, we saw directly that 
Bridge known as Paramātman. Hence, we can rejoice from now 
onwards knowing that we have rid ourselves of all our sins that 
Citragupta, Yama’s officer, had written down in his book for 
imparting to us the experience of the various Naraka lokas. 
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ाो र भमूौ ुिहणमखपिराणसवपकत ुः 

कायाौ वगा शिमतिरत ंत ंवय ंसतेमुिूत म।्  

िनायोऽथ चािुरतगणियता िचगुकोश े

घोरायनेािंस यािन िलखिदह िवमुा िह तमैिदता ः॥ १४॥ 
 
sthāsno rarcyasya bhūmau 
druhiṇamakhaparitrāṇasarvopakartuḥ 
kāruṇyābdhau vagāhya praśamitaduritaṁ taṁ vayaṁ 
setumūrtim|  
nidhyāyanto'tha cāsmadduritagaṇayitā citraguptassvakośe 
ghorāṇyenāṁsi yāni vyalikhadiha vimuktā hi tairmoditā 
ssmaḥ|| 14|| 
 
Original: 
  
�கேலசம் எண்ணிய  �ழ் விைன தீர்க்கத் �ணிந்தயனார் 
அகலாத அன்�டன் ெகாண்ட அயேமத ேவதியின் ேமல் 
�கல் ஓங்� ெபான் மைல அன்ன ஓர்  �ண்ணிய ேகா��டன் 
பகேலான் பகல் விளக்காகப்  பரஞ்�டர் ேதான்றியேத (15) 
 

cugalēcam eṇṇiya  cūḻ viṉai tīrkkat tuṇindayaṉār 
agalāda aṉbuḍaṉ koṇḍa ayamēda vēdiyiṉ mēl 
pugal ōṅgu poṉ malai aṉṉa ōr  puṇṇiya kōḍiyuḍaṉ 
pagalōṉ pagal viḷakkāgap  parañcuḍar tōṉṟiyadē 
 
Meaning:   ayamēda vēdiyan mēl = From the top of the 
sacrificial altar of the Aśvamedha yāga that ayaṉār = Brahma 
koṇda = performed aṉbuḍaṉ = with devotion tuṇindu = after 
deciding tīrkka = to get rid of cūḻ viṉai = the engulfing sins eṇṇiya 



                                                  32 
 
= that make one feel (as great) cuka lēcam = trivial happiness, 
tōṉṟiyad ē = there appeared indeed param cuḍar = a great jyoti 
(light) pagalōṉ pagal viḷakkāga = that made the Sun look like a 
day lamp, uḍaṉ = along with pugal ōṅgu = the much lauded ōr 
puṇṇiya kōḍi = unique Vimāna1 called Puṇyakoṭi poṉ malai 
aṉṉa = resembling a mountain of gold. 
 
Summary: Thus Brahma, after having decided that unless 
his karmas that “make one to (mistakenly) perceive the most 
trivial benefits in the world as being of the greatest value” are 
wiped out, he cannot realize his goal, he performed with great 
devotion the Aśvamedha yāga. Then, as soon as the vapā2 of 
the sacrificial animal was offered in the fire during the homam, 
there came out of that sacrificial fire burning in the sacrificial 
altar, a dazzling Light called Varadarāja that was as bright as a 
thousand suns rising at the same time, along with a Vimāna 
called Puṇyakoṭi that looked like a golden mountain. If one 
were to compare the Sun to that bright Light, it would be like 
comparing a little lamp placed during the day to the Sun shining 
in the sky.  In other words, the Sun was would just be seen as 
twinkling dimly in front of that bright Light. So extraordinarily 
bright was that Light. 

 

धाता लेश ंसखु ंतहिदव िवदधत ् ा मनेोऽपह ु ं

िनीा भिभूा मखमकृत तदा संतु ंत वेाम।् 

 हरैयााभयााशमिहमजषुा पुयकोा समते ं

भाााि दीपोऽभविदव परम ंोित रािवब भवू॥ १५॥ 
                                                 
1 Tower above the Sanctum 
2 A membrane connecting the stomach to other organs 
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dhātā leśaṁ sukhaṁ tanmahadiva vidadhat vyāpta 
meno'pahantuṁ 
nissīmnā bhaktibhūmnā makhamakṛta tadā saṁstutaṁ tasya 
vedyām|  
hairaṇyādryābhayānyādṛśamahimajuṣā puṇyakoṭyā sametaṁ 
bhāsvānyasyāhni dīpo'bhavadiva paramaṁ jyoti 
rāvirbabhūva|| 15|| 
 
Original: 
  
ெப�ைம�ைட அத்திகிாிப் ெப�மாள் வந்தார் 
ேபராத அ�ள் ெபாழி�ம் ெப�மாள் வந்தார் 
அ� மைறயின் உச்சி தனில் நின்றார் வந்தார் 
அங்கம் உடன் அைவயா�ம் அாிேயார் வந்தார் 
தி� உைரயாய்த் தாம் ெபா�ளாய் நிற்பார் வந்தார் 
தி� அ�ளால் ெச�ம் கைலகள் தந்தார் வந்தார் 
ம�வலர்க்� மயக்�ைரக்�ம் மாேயார் வந்தார் 
வாேனற வழி தந்தார் வந்தார் தெம   (16) 
 

perumaiyuḍai attigirip perumāḷ vandār 
pērāda aruḷ poḻiyum perumāḷ vandār 
aru maṟaiyiṉ ucci taṉil niṉṟār vandār 
aṅgam uḍaṉ avaiyāgum ariyōr vandār 
tiru uraiyāyt tām poruḷāy niṟpār vandār 
tiru aruḷāl ceḻum kalaigaḷ tandār vandār 
 
maruvalarkku mayakkuraikkum māyōr vandār 
vāṉēṟa vaḻi tandār vandār tame 
 
Meaning: There vandār = came out rising (from that 
sacrificial altar), attigirip perumāḷ = the Lord of Hastigiri, 
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perumai uḍaiya = the God of supreme greatness; perumāḷ = The 
God, pērāda aruḷ poḻiyum Who outpoures never-faltering 
compassion vandar = graced every one with His arrival; niṉṟār = 
The God, the Supreme Being, Who is praised aru maṟaiyiṉ ucci 
taṉil = in the upaniShats that are difficult to comprehend 
vandār = graced every one with His arrival; pe{a}riōr = God, the 
Greatest of the Great {the Knowledgeable One}, Who avai 
āgum = is the personification of the Vedas aṅgam uḍaṉ = along 
with the vedāṅgas (the components of the Vedas) vandār = 
graced every one with His arrival; nṟpār = The God, Who has 
established tām poruḷ āy =  Himself as the personification of the 
Meaning, with tiru urai āy = Mahālakṣmī as the personification 
of śabda (Sound) vandār = graced every one with His arrival; 
ceḻum kalaigaḷ tandār = the God, Who gave this world the 
greatest śāstras (scriptures) tiru aruḷāl = out of His compassion 
vandār = graced every one with His arrival; māyōr = God, the 
Great Trickster mayakku uraikkum = Who has put forth mohaka 
śāstras (illusory scriptures) maruvalarkku = for the atheists that 
have no devotion (for Him) vandār = graced every one with His 
arrival; vaḻi tandār = The God, Who brought (i.e., taught us 
about)  the Path vāṉ ēra = for ascending to the Paramapadam, 
tām ē vandār = has on His own graced every one by  His arrival. 
 
Summary: The nitya-sūris (Eternally Liberated) happily 
serenaded Him in these words; “The God of Hastigiri is the 
Greatest of the Great. He showers compassion on His devotees 
all the time. He is praised by the extremely intricate Vedantas.  
He is the very personification of the Vedas along with the six 
vedāṅgas (supporting components of the Vedas). He shines as 
the personification of their artha (Meaning) while His Consort 
Mahālakṣmī is the personification of their śabda (sound). With 
great compassion, He has given the great Śāstras (scriptures) to 
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this world for helping the people to elevate their lives. He is the 
One, Who has created ‘moha’-shāstras, the ‘Delusional 
literature’ for the atheists who do not seek refuge in Him.  He is 
the One, Who has shown the easy-to-follow path for attaining 
Vaikuṇṭham. The God with all these great attributes has now 
descended (arrived) at this place”. 
 

मिहमविदभिशलाधीरो ािवरासीत ् 

ढतमकणाणवाष ुकः ारासीत।्  

अितगहनिवसीमाायमौळी आयात ् 

षडवयिवत एको यो महानािवरासीत॥्१६।१॥ 

भवित यिद रमा वाक ्य दथ   आयात ् 

उिदत कणया य शाजात ंस आयात ् 

िवधतुिनजपदाना ंमोहको मापुायात ् 

परमपदगतये माग दश स आयात॥्१६।२॥ 
 
mahimavadibhaśilādhīśvaro hyāvirāsīt 
dṛḍhatamakaruṇārṇovārṣukaḥ prādurāsīt|  
atigahanavisīmāmnāyamauḻīḍya āyāt 
ṣaḍavayavita eko yo mahānāvirāsīt||16|1|| 
bhavati yadi ramā vāk ya stadartha ssa āyāt 
udita karuṇayā ya śśāstrajātaṁ sa āyāt 
vidhutanijapadānāṁ mohako māyyupāyāt 
paramapadagateryo mārgadarśī sa āyāt||16|2|| 
 
 
 



                                                  36 
 
Original: 
  
அத்திகிாி அ�ளாளப் ெப�மாள் வந்தார் 
ஆைன பாி ேதாின் ேமல் அழகர் வந்தார் 
கச்சி தனில் கண் ெகா�க்�ம் ெப�மாள் வந்தார் 
க�த வரம் த�ம் ெதய்வப் ெப�மாள் வந்தார் 
�த்தி மைழ ெபாழி�ம் �கில் வண்ணர் வந்தார் 
�லம் என ஓலம் இட வல்லார் வந்தார் 
உத்தர ேவதிக்�ள்ேள உதித்தார் வந்தார் 
உம்பர் ெதா�ம் கழல் உைடயார் வந்தார் தெம   (17) 
 

attigiri aruḷāḷap perumāḷ vandār 
āṉai pari tēriṉ mēl aḻagar vandār 
kacci taṉil kaṇ koḍukkum perumāḷ vandār 
karuda varam tarum teyvap perumāḷ vandār 
mutti maḻai poḻiyum mugil vaṇṇar vandār 
mūlam eṉa ōlam iḍa vallār vandār 
uttara vēdikkuḷḷē udittār vandār 
umbar toḻum kaḻal uḍaiyār vandār tame 
 
Meaning: atti giri aruḷāḷap perumāḷ vandār = The 
Devādhirāja (The Supreme Lord), the Personofication of 
Compassion at Hastigiri, the Highest of All Beings has arrived. 
āṉai pari tēriṉ mēl = Shining on various vehicles, namely, 
elephants- horses and chariots, aḻagar vandār = Gracing every 
one, arrived the the Most Beautiful One; perumāḷ = the God kaṇ 
koḍukkum = that gave “eyes” to the blind kacci taṉil = in the City 
of Kāñcī. vandār = There arrived teyvap perumaaL = the 
devaadhiraaja karuda varam tarum = Who grants whatever 
boons one wishes for in one’s mind; mugil vaṇṇar vandār = 
There arrived the God, Who has the dark colour of the cloud 
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mutti maḻai poḻiyum = that pours the rain called Mokṣa. vallār 
vandār = There arrived the God, Who came with His 
Omnipotence mūlam eṉa ōlam iḍa = when some one (the 
Gajendra) screamed for help, “Hey Ādimūla (Hey, the The 
Original Cause of the universe)”! uttara vēdikkuḷḷē udittār 
vandār = The Paramapuruṣa (Supreme Being) arrived, arising 
out of the Yajñavedikā (Sacrificial Altar). Kaḻal uḍaiyār = The 
Paramātman, Whose feet umbar toḻum = are worshipped by 
the Nityasūris tame vandār = came on His own, rising (out of 
the sacrificial altar). 
 
Summary: Varada of Hastigiri is the One, Who has a 
beautiful form that would suit very well when riding on an 
elephant, horse, or seated in a chariot, etc. He is the Great One, 
Who would give the gift of sight to a blind person; He did so to 
a great devotee called “Haritavāraṇa bhṛtya” (There is a 
mention of this in the 126th śloka of “Sundarabāhu Stava” 
composed by Kūrattaḻvāṉ [Śrī Kūreśa]).  He is the Passionate 
Giver, Who would grant whatever one wishes for; He is the Dark 
Blue Cloud that pours down the rain of Mokśa; He is the One 
that arrived in a hurry and saved the elephant (Gajendra) when 
the elephant caught in the mouth of a crocodile screamed for 
help saying “Hey Ādimūla!”; He is the One, Who came rising 
from the Sacrificial Altar of the Aśvamedha yāga performed by 
Brahma. He is the One, Whose feet are worshipped all the tme 
by the Baddhas (the ones trapped in the samsāra), Muktas (the 
ones who have been liberated from samsāra), and the 
Nityasūris (Eternally Liberated ones). The Nityasūris announce 
with the sounds of the bugles and clarions the arrival of such a 
Great One as this Devarāja. 
Seeing this immense mass of radiance arising out of the 
Sacrificial Altar, Brahma and all the other devatas were 
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wonderstuck. They stopped running away and returned joyfully 
to the sacrificial site. They then sang ecstatically being 
enchanted by that Divine Form. 
 

सवशो दवेराजः किरिगिरकणामिूत  रायाहाा 

सौयिष वा  किरतरुगरथाढ आयात ् स दवेः।  

काा ंअा ंदाता गतनयननराणा ंस आयात ् परेशः 

योऽभीाना ंवराणा ंिवतरणिनपणुो दवेराडािवरासीत॥्१७।१॥ 

भेो मिुविृ ंिवतरित जलमुवण  आयात ् स दवेः 

नागेे मलूमलेू नरुवित तीवकारी स आयात।् 

वेा ंय ोराया ंवरद उिदतवान ् याग ेस आयात ् 

सव दवेा भज ेपदकमलयगु ंय चायात ् य ंसः॥१७।२॥ 
 
sarveśo devarājaḥ karigirikaruṇāmūrti rāyānmahātmā 
saundaryodvarṣivarṣmā karituragarathārūḍha āyāt sa devaḥ|  
kāñcyāṁ akṣṇāṁ pradātā gatanayananarāṇāṁ sa āyāt pareśaḥ 
yo'bhīṣṭānāṁ varāṇāṁ vitaraṇanipuṇo 
devarāḍāvirāsīt||17|1|| 
bhaktebhyo muktivṛṣṭiṁ vitarati jalamugvarṇa āyāt sa devaḥ 
nāgendre mūlamūle tyanuravati tadujjīvakārī sa āyāt| 
vedyāṁ ya ścottarāyāṁ varada uditavān brahmayāge sa āyāt 
sarve devā bhajante padakamalayugaṁ yasya cāyāt svayaṁ 
saḥ||17|2|| 
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Original: 
  
இ� பாிதி இையந்த ம�ட�ம் 
எழில் மதி திகழ்ந்த வதன�ம் 
இ� வைக இலங்� �ைழகளில் 
எதிர் ெபார உகந்த மகர�ம் 
ஒ� தக�யர்ந்த தி�மகள் 
ஒளி ம�வின் மன்�ம் அகல�ம் 
உ� அ� உமிழ்ந்த உதர�ம் 
உலகைடய நின்ற கழல்க�ம் 
ம�வின் இைட ெபாங்� �னல் என 
மைல �னிய நின்ற மைல என 
ம�ள் அற விளங்�ம் ஒளி என 
மலர் அயன் உகந்த பயன் என 
அ�வில் உைறகின்ற உயிர் என 
அ�யவர் உகந்த அ�ெதன 
அ� மைறகள் ஒன்றி அ� ெதாழ 
அ�ள் வரதர் நின்ற ெப�ைமேய   (18) 
 

iru paridi iyainda maguḍamum 
eḻil madi tigaḻnda vadaṉamum 
iru vagai ilaṅgu kuḻaigaḷil 
edir pora uganda magaramum 
oru tagavuyarnda tirumagaḷ 
oḷi maṟuviṉ maṉṉum agalamum 
uru aru umiḻnda udaramum 
ulagaḍaiya niṉṟa kaḻalgaḷum 
maruviṉ iḍai poṅgu puṉal eṉa 
malai kuṉiya niṉṟa malai eṉa 
maruḷ aṟa viḷaṅgum oḷi eṉa 
malar ayaṉ uganda payaṉ eṉa 
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aruvil uṟaigiṉṟa uyir eṉa 
aḍiyavar uganda amudeṉa 
aru maṟaigaḷ oṉṟi aḍi toḻa 
aruḷ varadar niṉṟa perumaiyē  
  
Meaning: aruḷ varadar niṉṟa perumai = The greatness of 
Paramātman Varada standing resplendently there as the very 
personification of compassion, as aru maṟaigaḷ = the highly 
complex vedas oṉṟi aḍi toḻa = joined together to worship at His 
feet, (displaying)  -------- iru paridi iyainda maguḍamum = the 
crown that was shining like Sun with a thousand rays; eḻi madi 
tigaḻnda vadaṉamum = the face that was glowing like the 
shining Moon; uganda magaramum = the pleasant looking fish-
shaped ear ornaments edir pora = for facing and mutually 
competing with each other iru vagai ilaṅgu kuḻaigaḷil = in the 
two types of shining ear rings; maṉṉum agalamum = the broad 
chest where oḷi maṟuviṉ = along with the dazzling Śrīvatsa mark, 
resides always  uyarnda tirumagaḷ = the exalted Mahālakṣmī oru 
tagavu = with her unique compassion; umiḻnda udaramum = the 
stomach that creates (hods) uru aru = the Cetanas (Sentients) 
and Acetanas (the Non-Sentients); and niṉṟa kaḻalgaḷum = the 
feet standing there ulagu aḍaiya = where the people of the 
world can come and take refuge, with a  appeared like poṅgu 
puṉal eṉa = like the fountain of water that erupts and flows 
maruviṉ iḍai = in the middle of the desert ; nṉṟa malai eṉa = like 
a standing mountain as it were malai kuṉiya = dwarfing the hill 
of Hastigiri; viḷaṅgum oḷi eṉa =  like a dazzling light maruḷ aṟa = 
dispelling the darkness of ignorance; uganda payaṉ eṉa = like 
the great fruit obtained with great eagerness malar ayaṉ = by 
Brahma, born in the lotus coming from the navel (of God); uyir 
eṉa = like the Jīvātmans aruvil uṟaigiṉṟa = staying inside the 
bodies; and amudu eṉa = like the amR^Ita aḍiyavar uganda = 
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that the bhāgavatottamas (great devotees of God)  covet so 
much. 
 
Summary: The crown of that Varadrāja thus making His 
appearance and standing there, was shining like the Sun. His 
face was looking beautiful, cool and gentle like the Moon. In 
His ears, the fish-shaped ear ornaments were fighting to 
outshine each other.  In His broad chest, the Śrīvatsa mark was 
shining along with Mahālakṣmī, the permanent resident there. 
His abdomen was appearing as though it was hoding the entire 
mass of Cetanas and Acetanas in its bowels, protecting them 
and recreating them once again. Both His feet stood shining 
there so that all the people of the world could come there for 
refuge and get saved. The two Vedas appraed to have joined 
together with one voice and be conversing mutually with each 
other. In this manner, to the ones who were to contemplate on 
His greatness and prestige, He appeared like the cool spring of 
pure and tasty water that was found by the desperate people 
who were lost in this desert called samsāra and were dying of 
thirst. Standing there dwarfing the Hastigiri, He appeared to the 
to the Nityasūris like the Sun that dispells the external darkness 
in this entire world, like the Dazzling Opulence that dispels the 
external and internal darkness of ignorance, like the Supreme 
Fruit of the Aśvamedha yāga that Brahma performed with so 
much difficulty, like the Supreme Being residing inside every 
living being in the world, and like the Amṛta to be found by the 
Bhāgavatas consumed by Bhakti. 
 

िदनकरभारमकुुटं िुदतकलािनिधवदन।ं  

ििवधलसिुतयगुले िभपतनोकुमकरौ॥१८।१॥ 
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अतलुदयोितरमया तुमिणनायतदय।ं  

िचदिचत उमदरं जगदिभिवमचरणौ॥१८।२॥ 

दधदितग मिनगमःै विरविसतौ किरवरदः।  

धतुकणाकृित िरहत िहम परं िभिवनमुः॥१८।३॥ 

मभिुव तलसिृतविनतनगोपिर नगवत।्  

अमितिवनाशकिचवमलभवािभमतफलम॥्१८।४॥ 

सकलतनुसव इव णतनणृा िमव च सधुा।  

इित किविभः पिरपिणत ंुिहण उदी च ममुदु॥े१८।५॥ 
 
dinakarabhāsvaramukuṭaṁ vyuditakalānidhivadanaṁ|  
dvividhalasatśrutiyugale tvabhipatanotsukamakarau||18|1|| 
atuladayonnatiramayā dyutamaṇināyatahṛdayaṁ|  
cidacita udvamadudaraṁ jagadabhivikramacaraṇau||18|2|| 
dadhadatidurgamanigamaiḥ varivasitau karivaradaḥ|  
dhutakaruṇākṛti rihata nmahima paraṁ 
tvabhivinumaḥ||18|3|| 
marubhuvi tajjalasṛtivadvinatanagopari nagavat|  
amativināśakarucivatkamalabhavābhimataphalam  
      ||18|4|| 
sakalatanuṣvasava iva praṇatanṛṇā miva ca sudhā|  
iti kavibhiḥ paripaṇitaṁ druhiṇa udīkṣya ca mumude||18|5|| 
 
Original: 
 
சித்தசித்ெதன விாித்�ைரத்தன 
அைனத்தைமத்�ைற�ம் இைறவனார் 
சிறிய ெபாிய உ� அைடய உடலம் என 
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நடலம் இலதில� நிைலயினார் 
சித்திரத்ெதழிைல ஒத்த பத்தெரா� 
�த்தர் பித்தி எ�ம் உணர்வினார் 
சிைதவில் மைற ெநறியில் எறிய�� �ைறகள் 
�றிய சிைற அாிய நிைறவினார் 
கத்�விக்க வல கத்�வித்ைத வழி 
கற்றவர்க்கைசவில் மாயனார் 
கபிலர் கணசரணர் �கதர் சமணர் அரர் 
வழிகள் அழி�ம் அ�ள் ெமாழியினார் 
கத்திலக்கி�ம் அ�க் �லத்தி�ம் 
அசித்தில் ஒக்�ம் ஒ� �தல்வனார் 
கரணம் இ� க�ய பதிெனார் இ��க�ம் 
அைடய ���ம் அ� இ��யார் 
ஒத்தைனத்�ல�ம் ஒற்றி ஒற்றி வ�ம் 
இப்பவத்திைச�ம் இைசவினார் 
உ�வம் அ�வம் எ�ம் உலகின் ��கிலதில் 
உவைம இலதில� தைலவனார் 
உத்தமப் ப� வ�த்த வித்ைதகளில் 
உத்தாிக்க உணர் �ணவனார் 
உாிய கிாிைசகளில் அாியெதா� விர� 
ெதாிய விைர�ம் அவர் பாிவினார் 
சத்தசத்ெத�ம் அைனத்தைணத்த விைன 
ெதாத்த�க்க வல �ணிவினார் 
சாி�ம் அளவில் உாியவைர அறிவாிய 
தமனி ெநறி ெச�� விரகினார் 
தத்�வத் திரள் உைதத்�ைதத்தைட� 
தத்�விக்�ம் அவர் தைலவனார் 
த�ைக உண�ம் அவர் சரணம் அ�க 
விடல் அாிய அ�ள் வரதர் அ�யேம   (19) 



                                                  44 
 
cittacitteṉa viritturaittaṉa 
aṉaittamaittuṟaiyum iṟaivaṉār 
ciṟiya periya uru aḍaiya uḍalam eṉa 
naḍalam iladilagu nilaiyiṉār 
cittiratteḻilai otta pattaroḍu 
muttar pitti eṉum uṇarviṉār 
cidaivil maṟai neṟiyil eṟiyavuru muṟaigaḷ 
muṟiya ciṟai ariya niṟaiviṉār 
kattuvikka vala kattuvittai vaḻi 
kaṟṟavarkkacaivil māyaṉār 
kabilar kaṇacaraṇar cugadar camaṇar arar 
vaḻigaḷ aḻiyum aruḷ moḻiyiṉār 
kattilakkilum aruk kulattilum 
acittil okkum oru mudalvaṉār 
karaṇam iḍu kaḍiya padiṉor iruḍikamum 
aḍaiya muḍiyum aḍi iruḍiyār 
ottaṉaittulagum oṟṟi oṟṟi varum 
ibbavatticaiyum icaiviṉār 
uruvam aruvam eṉum ulagiṉ muḍugiladil 
uvamai iladilagu talaivaṉār 
uttamap paḍi vagutta vittaigaḷil 
uttarikka uṇar kuṇavaṉār 
uriya kiricaigaḷil ariyadoru viragu 
teriya viraiyum avar pariviṉār 
cattacatteṉum aṉaittaṇaitta viṉai 
tottaṟukka vala tuṇiviṉār 
cariyum aḷavil uriyavarai aṟivariya 
tamaṉi neṟi cerugu viragiṉār 
tattuvat tiraḷ udaittudaittaḍaivu 
tattuvikkum avar talaivaṉār 
tarugai uṇarum avar caraṇam aṇuga 
viḍal ariya aruḷ varadar aḍiyamē 
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Meaning: aḍiyum ē = We will surely remain the servants 
aruḷ varadar = of Śrī Varadaraja, the Personification of 
Compassion, 
Who iṟaivaṉār = is the Controlling Master, amaittu = that 
created uṟaiyum = and then resides inside as Antaryāmi (Inner 
Resident) of aṉaittum = every entity virittu uraittaṉa = that has 
been (classified and) elaborately described citt acitt eṉa = as 
ones having jñāna (intellect) and the ones having no jñāna 
(i.e., Cetanas and Acetanas) and Who uḍalam eṉa = while 
having as (His) Śarīra (body) uruvu aḍaiya = entities of all forms 
ciṟiya periya = that are small and large, nilaiyiṉār = is in a state 
ilagu = that shines naḍalam iladu = without being contaminated 
by those entities; 
Who uṇarviṉār = is the Cognizant One (The Decider) pitti eṉum 
= that stands as the Supporting Wall pattar oḍu muttar = for the 
Baddhas (jīvas in bondage), the Muktas (Liberated Ones), and 
the Nityasūris (Eternally Liberated Ones) otta = that are like 
cittirat teḻilai = a beautiful work of art, and Who niṟaiviṉār = is 
of (paripūrṇa mahima) Infinite Greatness, ciṟai ariya = that 
cannot be diminished by muṟiya = and that destroys  a uru 
muṟaigaḷ = the lifeless comments eṟi = that are rejected cidaivu 
il = by the indestructible maṟai neṟiyil = Vedamārga (vedic 
path); 
Who māyaṉār = is the Amazing Magician acaivu il = that cannot 
be shaken by kaṟṟavarkku = those that have learnt (that 
practice) kattuvittai vaḻi = the method of “jalpa vāda” (using 
fluffy arguments) kattuvikka vala = that is capable of inventing 
reasons just through bombastic talk (even though they have no 
basis), and Who aruḷ = very kindly moḻiyiṉār = Himself 
enunciated (the Pāñcharātra) aḻiyum = that served to destroy 
vaḻigaḷ = the paths of (doctrines propounded by) kabilar = 
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Kapila, kaṇacaraṇar = Kaṇāda, cugatar= Buddha, camaṇar = 
Jina, arar = and Hara (Śiva); 
Who oru mudalvaṉār = is the Sole Cause kattu ilakkilum = of the 
five Bhūtas that form the objects of the indriyas and aru 
kulattilum = of the entire mass of Cetanas, acttil okkum =  as 
stated in the acetana tattvas ; and iruḍiyār = Who, like the ṛṣis 
(sages), can cognize every thing without the need for the organs 
of perception aḍi = at the time when   aḍaiya = every thing 
including karaṇam iḍu = what can be perceived by the indriyas, 
and padiṉor iruḍikamum = the eleven indriyas kaḍiya = that 
cannot (be perceived) muḍiyum = is destroyed (i.e., at the 
beginnng of time); 
Who icaiviṉār = is the Decider, ottu = remaining constant 
(unchanging) all the time, icaiyum = approving ibbavattu = the 
running of ths samsāra oṟṟi oṟṟi varum = that keeps gradually 
and without a break engulfing aṉaittu ulagum = the Jīvarāśi 
(entire mass of Jīvas); and Who talaivaṉār = is the Supreme 
Head ilagu = shining uvamai iladu = without any comparison 
muḍugu iladil = in being flawless ulagiṉ = in the world uruvam 
aruvam eṉa = with and without form (i.e., whether manifest or 
not); 
Who guṇavaṉār = is the One who possesses the qualities uṇar 
= so as to make Him fit to be contemplated upon uttarikka = for 
saving one from the Ocean of samsara vagutta vittaigaḷil = in 
the various disciplines (such as Bhaktiyoga etc) that have been 
organized uttamap paḍi = in a very good way; and Who 
pariviṉār = is very fond of viraiyum avar = those that are anxious 
teriya = to learn about oru viragu = the one plan [namely sātvika 
yāga (pious renunciation)] ariyadu = that cannot be practiced 
uriya kiricaigaḷil = in the rituals prescribed according to varṇa 
(caste) and āśrama (the status in life), that are required (for the 
practice of Bhakti); 
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Who tuṇiviṉār = has made the firm decision aṟukkavala = 
capable of destroying tottu = the contamination with aṉaittu 
viṉai = all the sins cattum acattum eṉum = known as satva and 
asatva (puṇya and pāpa) aṇaitta = that have engulfed the 
Jīvātmans; and Who viragiṉār = knows the secret and makes it 
possible for uriyavarai = the Jīvātmans that deserve to attain 
Mukti cerugu = to enter tamaṉi neṟi = the Path of Brahma 
(mūrdhanya) nāḍi aṟivu ariya = that is hard to know cariyum 
aḷavil = at the time of leaving the body (i.e., at the time of 
death); 
Who talaivaṉār = is the Master and the Premier tattuvikkum 
avar = of the ativāhikas who are the ones that escort (the 
Jīvātman) forward (beyond the material universe) aḍaivu = 
steadily udaittu = by kicking back tattuvt tiraḷ = the entire 
collection of the [acetana (non-sentient)] entities ; and Who 
viḍal ariya = does not know how to forsake  uṇarum avar = the 
Jīvātmans, who worship and repeatedly contemplate (on God) 
and enjoy the experience tarugai = of the gift that they have 
received (from God), caraṇam aṇuga = have taken refuge at 
(His) feet. (This is a verse set in a 16-word metre)  
 
Summary: This Varadarāja, the Paramātman 
(1) creates all the Cetana (sentient) and Acetana (non-sentient) 
beings and has made them His Śarīra (body); 
(2) He is the Sustainer of every thing, including Himself; 
(3) He is of unsurpassed eminence;  
(4) He is not reachable by those who advance doctrines that are 
contrary to the idea that Śrimannārāyaṇa alone is the Sole 
Cause of the universe and (5) but remains uncontaminated by 
His creation 
(6) He has propounded the Pāñcarātra Śāstra in order to 
counter the ther doctrines that while trying to elucidate the 
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Paratatva (the Supreme Truth) have gone astray and have 
propagated erroneous interpretations instead; He has become 
a great Facilitator for His devotees who follow that Śāstra; 
(7) He has created the pañcabhūtas (the five fundamental 
elements) from the raw materials of life; 
(8) He is the Source of all the indriyas; 
(9) He is the one Who keeps the universe going by Himself being 
the Director of all the states of the living beings such as jāgṛta 
(Awake), svapna (Dream), suṣupti (Deep sleep), moorCā 
(Unconsciousness), maraṇa (Death); 
(10) He is the One, Who while being associated with the 
sentient and insentient entities and remaining as their 
Antaryāmi (Inner Resident), yet is not contaminated with the 
their intrinsic flaws or defects; 
(11) He is the One, Who has said that He alone is the “Upāsya” 
(the One to be meditated upon) without any exception or 
mutual contradiction, in all the paths leading to Mokṣa such as 
bhaktiyoga etc., even though they may have their individual 
flaws and merits; 
(12) He is the One, Who accepts the varṇa-āśrama dharmas 
(the the duties appropriate to one’s status of birth and stage in 
life) wich consist of the nitya-naimittika karmas (prescribed 
daily and incidental duties) that form part of the yoga, when 
these offerings are made with sātvika tyāga (as a pious offering 
to God in a spirit of selflessness not seeking anything in return); 
(13) He is the One, Who will remove all the karmas (puṇya as 
well as pāpa ) of of the upāsaka (the worshipper). 
(14) He is the One, Who when pleased with the efforts of the 
Mokṣa seekers, will cause the aspirants to pass through the 
brahma-nāḍi; 
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(15) He is the One, Who will enable them to cross the Sphere of 
the samsāra with the help of the Athivāhika-puruṣas (The 
Vaiṣṇava Escorts) and enter the Paramapadam; and  
(16) He is the One, Who will see that they will thereafter never 
return to the samsāra, and will will bestow on them the 
ultimate Treasure of Identity with Himself in Form. 
All the Devas assembled at the sacrifice rejoiced at themselves 
being so fortunate as to be born to serve eternally such a 
Glorious God as Śrī Varadarāja.  
In this manner, Svāmi Dēcikan has given us (taught us) the 
essence of Paratattva (The Supreme Principle) by incorporating 
into this pācuram of sixteen lines, the essential meaning 
contained in the 4 adhyāyas  (Chapters) = 16 pādas (Sections) 
of  the brahmasūtras composed by Śrī Vedavyāsa. 
 
In another work called “Adhikaraṇa SārāvaLi”, Svāmi Dēcikan 
has similarly adopted a single śloka of just four pādas (legs or 
lines), and expressed the summary of each pāda by a single 
word, thereby demonstrating his uncanny poetic skill. That 
śloka runs as follows: 
 
sraṣṭā dehī svaniṣto niravadhimahimā.pāstabādhaḥ śritāptaḥ | 
khātmādehe indriyādeḥ ucita jananakṛtsaṃsṛtau tantravāhī || 
nirdoṣatvādiramyo bahubhajanapadaṃ svārhakarma prasādyaḥ | 
pāpacCit brahmanāḍīkṛt ativahan sāmyadascātravedyaḥ || 
 
[meaning that only those with a good heart will be able to see and enjoy the 
pleasure of imbibing the nectar of the teaching of Śrīmad Ācārya] 
 

िववृों शा ेिचदिचिदित सव सजृिस तत ् 

तदया मी सिवसिस तद दिधपः।  

सप ंलंू वा भवत ुसकलं सू मिप वा 
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तदाा तहेी िवलसिस तोषरिहतः॥१९।१॥ 

यथा िभाधारं भवित िचरं िच मिखलं 

तथा बा मुाः परमपिदनोऽायबलाः।  

यीमाग ा अिचदिहतरीतीिन रिसत ु ं

सदोदारो मिहमपिरपणूऽिस भगवन॥्१९।२॥ 

सहतेपुिरकनाचतरुजिवाचणःै 

अचा उशिमानितिविचमायािनिधः।  

सकािपलकणादसौगतिजनशेवाचोिदत ं

ीता उपमिदत ु ंसदय आ शा ंयम॥्१९।३॥ 

िनदान मिुचत ंयथािचित तथावग परः 

षीकिवषयषे ुच िथतपभतूेिस।  

दशकैकरणेिप लय इियागोचरे- 

वेणिवचणो मिुन रहो महान ् यस॥े१९।४॥ 

समसमभावनः सकललोकािनवा हकः 

मणे समपुावतृ ंघभव ंभव ंशाि च।  

िवचतेनसचतेन ेजगित वीतदोषितौ 

अनुमयशोिनिधः िनपम मािधपः॥१९।५॥ 
 
vivṛtyoktaṁ śāstre cidaciditi sarvaṁ sṛjasi tat 
tadantaryāmī sannivasasi tadanta stadadhipaḥ|  
sarūpaṁ sthūlaṁ vā bhavatu sakalaṁ sūkṣma mapi vā 
tadātmā taddehī pravilasasi taddoṣarahitaḥ||19|1|| 
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yathā bhittyādhāraṁ bhavati ruciraṁ citra makhilaṁ 
tathā baddhā muktāḥ paramapadino'pyāśrayabalāḥ|  
trayīmārge tyaktā acidahitarītīrnirasituṁ 
sadodāraprajño mahimaparipūrṇo'si bhagavan||19|2|| 
sahetuparikalpanācaturajalpavidyācaṇaiḥ 
acālya uruśaktimānativicitramāyānidhiḥ|  
sakāpilakaṇādasaugatajineśavācoditaṁ 
śrītāpta upamardituṁ sadaya āttha śāstraṁ svayam||19|3|| 
nidāna mucitaṁ yathāciti tathātmavarge paraḥ 
hṛṣīkaviṣayeṣu ca prathitapañcabhūteṣvasi|  
daśaikakaraṇeṣvapi pralaya indriyāgocare- 
ṣvavekṣaṇavicakṣaṇo muni raho mahān dṛśyase||19|4|| 
samagrasamabhāvanaḥ sakalalokānirvāhakaḥ 
krameṇa samupāvṛtaṁ tvaghabhavaṁ bhavaṁ śāsti ca|  
vicetanasacetane jagati vītadoṣasthitau 
anuttamayaśonidhiḥ nirupama ssamastādhipaḥ||19|5|| 

 

कलास ुिविवधानुमतया िवभािप 

समुरणभावनानगुणुसणुाना ंिनध।े  

शिनजकमस ुजनशमेषुी रा 

पुाय िमम माचरितदयः िय ुिस॥१९।६॥ 

उपासकमपुावतृा िखलपुयपापािप 

णय पनुरागमपगमाय सवान।्  

शरीरपतनितौ णमता मनाविृके 

वशेकरणमोऽनववोनाडीपथ॥े१९।७॥ 

कृनगुणु ंतत ंिनिखलत मुू च 
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भवािुनिधतारकेितमहािधकाय णीः।  

िवतीण फलिचकान ् शरण मागतान ् आनः 

अनिुत दयाकृत ेवरद त ेिह दासा वयम॥्१९।८॥ 
 
kalāsu vividhāsvanuttamatayā vibhaktāsvapi 
samuddharaṇabhāvanānuguṇasadguṇānāṁ nidhe|  
praśastanijakarmasu tyajanaśemuṣī duṣkarā 
hyupāya mima mācaratsvatidayaḥ priya stuṣyasi||19|6|| 
upāsakamupāvṛtā nyakhilapuṇyapāpānyapi 
praṇaśya punarāgamavyapagamāya saṅkalpavān|  
śarīrapatanasthitau praṇamatā manāvṛttike 
praveśakaraṇakṣamo'syanavavodhyanāḍīpathe||19|7|| 
prakṛtyanuguṇaṁ tataṁ nikhilatatva munmūlya ca 
bhavāmbunidhitārakeṣvatimahādhikāryagraṇīḥ|  
vitīrṇaphalacintakān śaraṇa māgatān ātmanaḥ 
anujjhita dayākṛte varada te hi dāsā vayam||19|8|| 

 
Original: 
  
தி�மகள் மண்மகள் நீைள �தலா எல்லாத் 
ேதவிய�ம் தன்�டேன திகழ்ந்� நிற்கத் 
த�மம் இ� �ன்� �தல் அைனத்�ம் ேதான்றத் 
தன் அைனய �ாியர் தன் அ�க் கீழ் வாழ 
அ� மைற ேசர் அளவில்லா அவனியின் கண் 
அரவைண ேமல் �ற்றி�ப்பால் அைனத்�ம் காக்�ம் 
க�மணிையக் காிகிாி ேமல் கண்ேடன் என் தன் 
க� விைனகள் அைனத்�ம் நான் கண்�ேலேன     (20) 
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tirumagaḷ maṇmagaḷ nīḷai mudalā ellāt 
tēviyarum taṉṉuḍaṉē tigaḻndu niṟkat 
tarumam iru mūṉṟu mudal aṉaittum tōṉṟat 
taṉ aṉaiya cūriyar taṉ aḍik kīḻ vāḻa 
aru maṟai cēr aḷavillā avaṉiyiṉ kaṇ 
aravaṇai mēl vīṟṟiruppāl aṉaittum kākkum 
karumaṇiyaik karigiri mēl kaṇḍēṉ eṉ taṉ 
kaḍu viṉaigaḷ aṉaittum nāṉ kaṇḍilēṉē 
 
Meaning: “kaṇḍēṉ = I have seen karigiri mēl = on top of 
Hastigiri karumaṇiyai = the sapphire-like Śrī Varadrāja, Who 
anṉaittum kākkum = is protecting everthing vīṟṟiruppāl = by 
reposing graciously aravu aṇai mēl = on top of the bed called 
“Ādiśeṣa” aḷavu illā avaṉiyiṉ kaṇ = at the immeasurably large 
Paramapadam aru maṟai cēr = that is being serenaded by the 
absolutely impenetrable Vedas,  
with mudalā ella tēviyarum = all the consorts like tirumagaḷ = 
Śrī Mahālakṣmī, maṇmagaḷ = Bhūdevī and nīḷai = NīLādevī 
taṉṉuḍaṉē tigaḻandu nṟka = shining standing with Him; with iru 
mūṉṟu taumam  mudal = His six attributes like jñāna, śakti, etc., 
aṉaittum tōṉṟa = all in bright display; and with cūriyar = the 
Nityasūris taṉ aṉaiya = who look just like Him taṉ aḍik kīḻ vāḻa 
= serving below at His feet. (Now) nāṉ kaṇḍilēṉ = I do not see 
eṉ taṉ kaḍu viṉaigaḷ aṉaittum = any of my grave misdeeds.” 
Musing in this manner again and again, Brahma became very 
happy. 
 
Summary: “At the Paramapadam, stand shining in 
resplendence, by the side of Paramapadanātha (The Master of 
Paramapadam) His three Consorts, Śrī, Bhū and NīLā devīs. I 
have now witnessed with my own eyes on this Hastigiri, that 
limitless Paramātman, Who protects all the worlds by just 
casting His divine sweet glance at them from the corner of His 
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eye, as He reposes on His divine bed, namely Ādiśeṣa, displaying 
all His resplendent auspicious qualities led by the chief ones like 
jñāna (Knowledge), śakti (ability), bala (strength), aiśvarya 
(wealth), vīrya (virility) and tejas (opulence). Now, all my sins 
have been removed”. So saying again and again, Brahma 
became very happy. 
 

ीभनूीळािददवेीनपुसषुमुाजेमानषे ुष  

ानािदासाेिप कृतपदसवेषे ुिनषे ुिनम।्  

वदेुऽेमये ेपरमपद इत ेभोिगत ेितिेह 

नीलं र ंजग ंकिरिगिरिशखरऽेपय मु ेन मऽेघम॥् २०॥ 
 
śrībhūnīḻādidevīṣvanupasuṣumāsvejamāneṣu ṣaṭsu 
jñānādiṣvātmasāmyeṣvapi kṛtapadaseveṣu nityeṣu nityam|  
vedastutye'prameye paramapada ite bhogitalpe sthiterhi 
nīlaṁ ratnaṁ jagattraṁ karigiriśikhare'paśya mugre na 
me'gham|| 20|| 

 
Original: 
  
ெபைட இரண்ைட ஒர் அனம் அைடந்� 
பிாிந்திடா வைக ேபசலாம் 
ெப��ம் அ�விகள் அ�� ம�விய 
ெபாிய மணிவைர பயிலலாம் 
பி� இரண்ெடா� களவம் ஒன்� 
பிைணந்த ேபர் அழேகாதலாம் 
பிாிவில் ஒளிெயா� நிழ�ம் அ���ம் 
இரவி இல�தல் பரவலாம் 
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ெகா� இரண்ெடா� விடவி ஒன்� 
�ளிர்ந்தவா� �லாவலாம் 
�ைறவில் ��தி�ம் நிைன�ம் இலகிய 
த�ம அ�னிைல என்னலாம் 
அ� இரண்ைட�ம் அைட�ம் அன்பர் 
அறிந்த ேபர் அ�ளாளனார் 
அ��ம் மலர்மகள் அவனி மகெளா� 
கர� கிாியினில் அவிர்தேல   (21) 
 

peḍai iraṇḍai or aṉam aḍaindu 
pirindiḍā vagai pēcalām 
perugum aruvigaḷ arugu maruviya 
periya maṇivarai payilalām 
piḍi iraṇḍoḍu kaḷavam oṉṟu 
piṇainda pēr aḻagōdalām 
pirivil oḷiyoḍu niḻalum aruguṟum 
iravi ilagudal paravalām 
koḍi iraṇḍoḍu viḍavi oṉṟu 
kuḷirndavāṟu kulāvalām 
kuṟaivil curudiyum niṉaivum ilagiya 
taruma aruṉilai eṉṉalām 
aḍi iraṇḍaiyum aḍaiyum aṉbar 
aṟinda pēr aruḷāḷaṉār 
aṇugum malarmagaḷ avaṉi magaḷoḍu 
karaḍi giriyiṉil avirdalē 
 
Meaning: (On seeing) karaḍigiri nilai kavrdalē = 
{karaḍigiriyiṉ il avirdalē} = the shining presence in Hastiśaila pēr 
aruḷāḷaṉār = of Śrī Devādhirāja, Who is aṟinda = is contemplated 
on aṉbar = by the devotees aḍaiyum = attaining aḍi iraṇḍaiyum 
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= both of His feet, with malar magaḷ avaṉi magaḷ oḍu = Śrī 
Mahālakṣmī and Bhūdevī aṇugum = on His both sides,  
pēcalām = we can say that (it is like) or aṉam = a male swan 
aḍaindu = joined by peḍai iraṇḍai = a pair of female swans  
pirind  iḍā vagai = in an inseparable manner; 
or payilalām = we can always think of it as periya maṇi varai =  
a big mountain of gems maruviya = adjoining arugu = next to 
perugum aruvigaḷ = two flowing mountain streams; 
or ōdalām = can say that pēr aḻagu = it is like the great beauty 
piṇaindu = of the uniting of oṉṟu = one kaḷavam = tusker (male 
elephant)  piḍi iraṇḍu oḍU = with two female elephants; 
or paravalām = we can spread it every where  (appreciate) 
ilagudal = as the shining (the dazzling appearance) iravi = of the 
Sun pirivu il oḷi oḍu = with the brilliance that is inseparable from 
him, along with niḻalum = the shadow arugu uṟum = that 
accompanies on his side; 
or, kulāvalām = we can celebrate it kuḷirnda vāṟu = as being cool 
like oṉṟu viḍavi = a tree koḍi iraṇdu oḍu = with two creepers 
around it, 
or, eṉṉalām = we can describe it as taruma aruṉilai = the subtle 
state of dharma ilagiya = that shines (in the company of) 
kuṟaivil = the impeccable curudiyum = Śruti  niṉaivum = and 
Smṛti. 
 
Summary:   When we look at Śrī Devādhirāja shining at 
Hastigiri in the company of Śrīdevī and Bhūdevī, we may try to 
describe that incomparable extraordinary sight by comparing it 
to the following sights: 
a male swan enjoying with two female swans; a dark blue 
sapphire mountain shining with two streams flowing on either 
side; a male elephant roaming around enjoying the company of 
two female elephants; the Sun shining with radiance 
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accompanied by shadows on the side, a tree looking beautiful 
with two creepers climbing around it ; and the subtle status of 
the Dharmaśāstra (the Code of virtuous conduct) that is 
accompanied by Śruti (Vedas) and the Smṛti (itihāsas and 
purāṇas) fruitfully blending the messages from the two 
scriptures.  In this manner, Brahma was supremely happy on 
seeing the Paramatman, the Ocean of auspicious qualities. 
 

पादायकैियिविदतदयामिूत दवेािधनतेःु 

पा ीधर तुकरिटिगरौ कन ंमेधाः।  

हंसीा ंहंस एकोऽिवरिहत इव वाि इुणृीम 

पा ोतिनीकं मिणमय िमव वाडेयामाचलेम॥्२१।१॥ 

सिं ंत ंवशाा िमम िमव च महासुरं ामनाम 

जु ंछायाभाा ंरिव िमव सुिच ंवण यामा िवयुम।् 

वीा ंभासमान ंिवटिपन िमव सशंीतलं संाम 

िनवकिुतृपुिचत िमव त ंधमसू ंफणाम॥२१।२॥ 

 
pādadvandvāśrayaikapriyaviditadayāmūrtidevādhinetuḥ 
pārśvasthaśrīdharasya stutakaraṭigirau kalpanaṁ 
sthemadhāmnaḥ|  
haṁsībhyāṁ haṁsa eko'virahita iva vāśliṣṭa ityudgṛṇīma 
pārśvasrotasvinīkaṁ maṇimaya miva 
vāmreḍayāmācalendram||21|1|| 
saṁśliṣṭaṁ taṁ vaśābhyā mima miva ca mahāsundaraṁ 
hyāmanāma 
juṣṭaṁ chāyāprabhābhyāṁ ravi miva suruciṁ varṇayāmā 
viyuktam| 
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vīrudbhyāṁ bhāsamānaṁ viṭapina miva saṁśītalaṁ 
saṁstvāma 
nirvaikalyaśrutismṛtyupacita miva taṁ dharmasūkṣmaṁ 
phaṇāma||21|2|| 
 
Original: 
  
ேவர் ஒப்பார் விண் �தலாம் கா�க்ெகல்லாம் 
விழி ஒப்பார் ேவதம் எ�ம் கண் தனக்�க் 
கார் ஒப்பார் க�ைண மைழ ெபாழி� நீரால் 
கடல் ஒப்பார் கண்���ம் காணாக் �த்தால் 
நீர் ஒப்பார் நிலம் அளிக்�ம் தன்ைம தன்னால் 
நிலம் ஒப்பார் ெந�ம் பிைழகள் ெபா�க்� ேநரால் 
ஆர் ஒப்பார் இவர் �ணங்கள் அைனத்�ம் கண்டால் 
அ�ளாளர் தாம் எனி�ம் தமக்ெகாவ்வாேர   (22) 
 

vēr oppār viṇ mudalām kāvukkellām 
viḻi oppār vēdam eṉum kaṇ taṉakkuk 
kār oppār karuṇai maḻai poḻiyu nīrāl 
kaḍal oppār kaṇḍiḍiṉum kāṇāk kūttāl 
nīr oppār nilam aḷikkum taṉmai taṉṉāl 
nilam oppār neḍum piḻaigaḷ poṟukku nērāl 
ār oppār ivar kuṇaṅgaḷ aṉaittum kaṇḍāl 
aruḷāḷar tām eṉiṉum tamakkovvārē 
 
Meaning:  aruḷāḷar = Śrī Devarāja oppār = is like vēr = the 
big root kāvukku ellām = for all the forests (trees) viṇ mudalām 
= known as the universe created from the Ākāśa (ether) etc. ; 
eḷi oppār = He is like the pupil at the center of the eye kaṇ 
taṉakku = for the eyes vēdam eṉum = called the Vedas; kār 
oppār = He is like the cloud poḻidiḍum kāl = during the time of 
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pouring {poḻiyu nīrāl = pouring waters} karuṇai maḻai =  of the 
rain of compassion; kaḍal oppār = He is like the ocean which 
kaṇḍiḍiṉum = even though can be seen with the eye, kāṇāk 
kūttāl = has a vastness that cannot be visualized; nīr oppār = He 
is like water nilam aḷikkum taṉmai taṉṉāl = that protects the 
entire land because of its intrinsic quality; and nilam oppār = He 
is like the Earth poṟukkum nērāl = in the quality of tolerating 
(forgiving) neḍum piḻaīgaḷ = all the transgressions. (However), 
ivar kuṇaṅgaḷ aṉaittum kaṇḍāl = if one were to consider all His 
qualities (taken together) oppār ār = who is there equal to Him? 
(No one indeed!).  (In fact) tāmē eṉiṉum = if one wonders 
whether it could be God Himself, tamakku ovvār = the answer 
is “He cannot be equal even to Himself!” 
 
Summary: One can compare Paramātman to the main root 
because of His being the supporting root to all the “trees” in the 
“Great Garden” called the universe which is formed out of the 
five fundamental elements like Ākāśa (ether), Vāyu (air), etc. 
Likewise, because of His being the giver of the light of Jñāna 
(knowledge), He can be compared to pupils in the center of the 
“eyes” called the Vedas. Similarly, because of His quality of 
raining His “compassion” on one and all, He can be compared 
to the cloud that pours rain everywhere without any 
discrimination.  However, though He is visible to His devotees, 
it is only partially in certain aspects and not in His grand 
entirety. In this way, He can be regarded as being like the 
Ocean.  Even though every one can see the ocean, it is just one 
part of it. One cannot see in full its expanse, majesty and all its 
contents etc. and in that sense, He is invisible. Continuing the 
individual comparisons, He can be compared to water. Just like 
water, which protects the earth from drying up by keeping it 
moist, God protects and saves the the living beings in this 
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universe from being subjected to misery. Because of His all-
forgiving quality, He can be compared to Mother Earth who 
patiently puts up with all our abuses and transgressions. In this 
manner, while we can compare Him to different things in 
respect of different qualities, we cannot compare him to 
anything that has all His qualities in one place. This is because 
there is no such thing in the entire creation. In fact, He cannot 
be compared to even Himself! Ths is because, He has not 
displayed all His qualities at any one place at any one time. In 
other words, our Devarāja’s greatness is limitless. He is thus 
truly unique. Brahma was thrilled and ecstatic to see such 
Paramātman before him. 
 

आकाशािदसमिवपमहोानकैमलूोपमः 

आायािकनीिनकेव च दयावषण मघेोपमः।  

ात एिधतोमगणुात ् वारािशनीकािशतः 

मिेदा िशिशरीकृत ेरवनताोिनभो दवेराट॥्२२।१॥ 

लोकाना ंसकलापराधसहनात ् सवसहासिभः 

लोकेऽ शोऽ सणुपरामश त ुलते कः। 

नाोपम इसशंयवचः ादानावै व-े 

ामश निह जाघटीित यदय ंस ंतो िनलुः॥२२।२॥ 
 
ākāśādisamastaviṣṭapamahodyānaikamūlopamaḥ 
āmnāyākṣikanīnikeva ca dayāvarṣeṇa meghopamaḥ|  
dṛṣṭādṛṣṭata edhitottamaguṇāt vārāśinīkāśitaḥ 
medinyā śśiśirīkṛte ravanataścāmbhonibho devarāṭ||22|1|| 
lokānāṁ sakalāparādhasahanāt sarvaṁsahāsannibhaḥ 
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loke'nya ssadṛśo'sya sadguṇaparāmarśe tu labhyeta kaḥ| 
nānyassvopama ityasaṁśayavacaḥ syādātmanātmaiva ve- 
tyāmarśe nahi jāghaṭīti yadayaṁ satyaṁ svato 
nistulaḥ||22|2|| 
 
Original: 
  
என்னில�ம் �ரத்தால் �றி ெசய்த எழிற் பாி ெகாண்� 
அன்னம் உயர்த்த ெசய்ேயான் அன்� ேவள்வி ெசய் 
ேவதியின் ேமல் 
�ன்னிைல ஆகிய �ர்த்தியன் நான்�க மற்�ம் உனக்� 
என்ன வரம் த�ேவாம் என்� நாதன் இயம்பினேன  (23) 
 

eṉṉilamum kurattāl kuṟi ceyda eḻiṟ pari koṇḍu 
aṉṉam uyartta ceyyōṉ aṉṟu vēḷvi cey vēdiyiṉ mēl 
muṉṉilai āgiya mūrttiyaṉ nāṉmuga maṟṟum uṉakku 
eṉṉa varam taruvōm eṉṟu nādaṉ iyambiṉaṉē 
 
Meaning: nādaṉ = Lord Devarāja muṉṉilai āgiya mūrtiyaṉ 
= appeared in front of {appeared as Arcāmūrti (Form for 
Worship)} (Brahma) aṉṟu = then vēdiyiṉ mēl = on the Altar vēḷvi 
cey = of the Yāga (Sacrifice) that aṉṉam uyartta = the Swan-
riding ceyyōṉ = fair-minded Brahma performed eḻiṟ pari koṇḍu 
= with the help of the shining horse kuṟi ceyda = that had made 
marks kurattāl = with its hoofs eṉṉilamum = all over the earth. 
iyambiṉaṉ ē = God graciously asked him eṉṟu = as follows; 
“nāṉmuga = Hey Brahma! maṟṟum eṉṉa = (Apart from having 
given you my direct darśanam), what additional varam = boon 
taruvōm = may I give uṉakku = you? (Just ask me)”. 
 
Summary: In this manner, Lord Devarāja appeared over the 
sacrificial altar of the Aśvamedhayāga undertaken by Brahma. 
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In addition to graciously giving immense happiness to him in 
this manner, God also very kindly said to him, “Hey Brahma! 
You may ask me for anything you desire to have. Those great 
ones who have met me in person can get everything they 
want”. 

 

कुव  ंहंसवाहे गिुणतदय ेा ंखरुाघातला ं

अव ंचाददान ेिलत िमह वरं यागभमूेवेाम।्  

ाभू त  नाथः परु उिदतवपःु भो तुशीष  तु ं

िकं वाात ् दा ंवर मिुचत िमित ाह दवेािधराजः॥ २३॥ 
 
kurvantaṁ haṁsavāhe praguṇitahṛdaye kṣmāṁ 
khurāghātalakṣmāṁ 
arvantaṁ cādadāne jvalita miha varaṁ 
yāgabhūmedhyavedyām|  
prādurbhūta ssa nāthaḥ pura uditavapuḥ bho ścatuśśīrṣa 
tubhyaṁ 
kiṁ vādyānyat pradadyāṁ vara mucita miti prāha 
devādhirājaḥ|| 23|| 
 
Original: 
  
ெசன்� மலர் பறித்� என்னாதன் ேசவ�ப் ேபா�கந்� 
நன்ெறன நீர் �டர் நன் �கவாசம் இைல ெகா�த்�க் 
கன்னல் இலட்�வத்ேதா� அன்னம் சீைட கறி பைடத்�ப் 
பின்�ம் ெசவித்தவன் பாதம் பணிமின்கள் என்றனேன  
   (24) 
ceṉṟu malar paṟittu eṉṉādaṉ cēvaḍip pōdugandu 
naṉṟeṉa nīr cuḍar naṉ mugavācam ilai koḍuttuk 
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kaṉṉal ilaṭṭuvattōḍu aṉṉam cīḍai kaṟi paḍaittup 
piṉṉum cevittavaṉ pādam paṇimiṉgaḷ eṉṟaṉaṉē 
 
Meaning: eṉṟaṉaṉ = (Brahma) preached (the  people), 
“ceṉṟu = Go to Him (by surrendering to Him), and malar paṟittu 
= pluck flowers and ugandu = worship eṉ cē aḍip pōdu = (with 
those flowers) the crimson colored lotus feet nādaṉ =  of our 
Lord Devarāja; naṉṟu eṉa nīr = and offer Him sacred water, 
cuḍar = ‘deepam’ (auspicious lamp), naṉ muga vācam ilai 
koḍuttu = ‘mukhavāsa’ that freshens the mouth, face, and 
‘tāmbūlam’ (beetle leaf and nut);  paḍaittu = Prepare and offer 
Him kaṉṉal = sugar  cane juice (or sugar syrup) and 
ilaṭṭuvattōḍu =  the sweet called ‘laddu’, aṉṉam  = rice with all 
the ingredients, cīḍai = snacks, kaṟi =and seasoning. Then 
cevittu = perform ‘mantra japa’ (quiet repetitive utterance of 
the mantra) and avaṉ pādam paṇimiṉgaḷ = contemplate on His 
Feet”. 
 
Summary: Then Brahma pleaded with God, “Oh God! Just as 
you reside all the time at Paramapadam and Kṣīrasamudram, 
You should reside permanently at this Satyavrata Kṣetra also.  
May then all the people of the world have Your darshanam and 
elevate their lives at all times, as You stand receiving their 
obeisance on this shining Puṇyakoṭi Vimānam at the top of the 
Hastigiri”. He also taught the great sages gathered there the 
Pañcakāla Pūjākramam (five-time worshipping method), 
namely, Abhigamana, Upādāna, Ijyā, Svādhyāya, and Yoga. He 
said to them, “Hey, Great Sages! In the ealy morning, offer 
yourself by surrendering at God’s feet (‘Abhigamana’) and 
worship Him with flowers-tulasi etc. In this way, have your mind 
purified (‘Upādāna’). Afterwards, procure purified water, 
incense, beetle leaves and nuts, rice and sweets, offer them to 
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God and partake it as Prasadam (‘Ijyā’); then perform japa 
(meditation, etc,)(‘Svādhyāya”) and again perform dhyaana 
(contemplation), etc. (‘Yoga’). Worshipping Him in this manner, 
you can attain your wishes and also bring peace and prosperity 
to the world”. 
{With the exception of just one or two manuscripts, this pācuram is 
not found in most mauscripts. However, this has been described here 
thinking that it is better to publish it than skip it}. 
 

नाथ ंाादीय ंकुसमु मपिचत ंतदाऽेप िया 

पतू ंनीरं च दीप ंमखुसरुिभवस ुेतालूदानम।्  

पानीय ंचेसुारापुिहत मशन ंलका सभु ं

दा भयूो जिपा तभयचरण ंायतेािददशे॥ २४॥ 
 
nāthaṁ prāpyāsmadīyaṁ kusuma mapacitaṁ 
tatpadābje'rpayitvā 
pūtaṁ nīraṁ ca dīpaṁ mukhasurabhivasu 
preṣṭhatāmbūladānam|  
pānīyaṁ cekṣusārādyupahita maśanaṁ laḍḍukādya 
subhakṣyaṁ 
datvā bhūyo japitvā tadubhayacaraṇaṁ dhyāyatetyādideśa|| 
24|| 
 
Original: 
  
ஆழி நிைல விைன க�வான் அயேமதம் ��த்ததற்பின் 
ேவழ மைல நாயகனார் விைட ெகா�க்க விண்ேணறி 
நாழிைகயில் வானவைர மாற்றியி� நான்�கன் தான் 
ஊழிெயலாம் அழியாத உேயாகம் அைடந்தி�ந்தாேன   (25) 
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āḻi nilai viṉai kaḍivāṉ ayamēdam muḍittadaṟpiṉ 
vēḻa malai nāyagaṉār viḍai koḍukka viṇṇēṟi 
nāḻigaiyil vāṉavarai māṟṟiyiḍu nāṉmugaṉ tāṉ 
ūḻiyelām aḻiyāda uyōgam aḍaindirundāṉē 
 
Meaning: muḍindadarpiṉ = After the conclusion of 
ayamēdam = the Aśvamedha yāga, kaḍivāṉ = that would 
destroy āḻi nilai viṉai = the entire huge ocean of karmas, 
nāṉmukaṉ tāṉ = Caturmukha (four-headed) Brahma māṟṟīḍum 
= who can change (the official positions of) vāṉavarai = the 
Devas nāḻigaiyil = in an instant, viḍai koḍukka = took leave of 
vēḻamalai nāyagaṉār = Śrī Varadarāja, the Lord of Hastigiri, and 
viṇ ēṟi = returned to brahmaloka. There aḍaind irundāṉ = he 
settled down by being engaged in uyōgam = Yoga 
(Contemplation on God) ūḻi elām aḻiyāda = that would not be 
destroyed even during the time of PraLaya. 
 
Summary: Brahma thus completed the Aśvamedha yāga 
with God’s grace, and got the opportunity to have the 
darśanam of Paramātman in person and to eulogize His 
greatness. Brahma then took leave of Paramātman and as per 
His wishes, left for Satyaloka (Brahmaloka), his former abode 
and official place of work.  He started to discharge his usual 
responsibilities as in the past. At the same time, he constantly 
contemplated on Śrī Varadarāja’s, great compassion and desire 
to help. He remained cherishing the sweet experience of God’s 
auspicious qualities that would not be destroyed even during 
the change of kalpas (i.e., during Praḷaya). He was thus very 
fortunate to be engaged in this type of “Yoga”, and to be 
experiencing a constant feeling of fulfillment. 
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दवेानुा चाान ् िनयमियतमुलं य तवु  आश ु

पारावारोपम ंतिजिरत मपोढुं च िनव   यम।्  

हीशानमुा पनुरिप भवुन ंीय माग त 

योग ेकानपाय ेभगवदिभमखुो ानिनो बभवू॥ २५॥ 
 
devānudvāsya cānyān niyamayitumalaṁ ya ścaturvaktra āśu 
pārāvāropamaṁ tannijadurita mapoḍhuṁ ca nirvartya yajñam|  
hastyadrīśānumatyā punarapi bhuvanaṁ svīya māgatya tatra 
yoge kalpānapāye bhagavadabhimukho dhyānaniṣṭho 
babhūva|| 25|| 

 
Original: 
  
ஆதி�கத்தயன் கண்�ட நின்ற அ�ள் வரதர் 
காதல் உயர்த்த களிற்ைறத் திேரைதயில் காத்தளித்� 
வா�யர் ேதவ ���க்கிரங்கித் �வாபரத்தில் 
ேசாதி அனந்தன் க�யில் ெதா�ெதழ நின்றனேர    (26) 
 
ādiyugattayaṉ kaṇḍiḍa niṉṟa aruḷ varadar 
kādal uyartta kaḷiṟṟait tirēdaiyil kāttaḷittu 
vāduyar tēva kuruvukkiraṅgit tuvābarattil 
cōdi aṉandaṉ kaliyil toḻudeḻa niṉṟaṉarē 
 
Meaning: aruḷ varadar = Śrī Varadarāja, the very 
personification of Compassion, Who ādiyugattu = in Kṛtayuga, 
ayaṉ kaṇḍiḍa niṉṟa = decended on the earth so as to grant  His 
darshanam in person to Brahma;  Who tirēdaiyil in Tretāyuga 
kāttaḷittu = saved Kaḷiṟṟai = the Gajendra (Elephant-King) kādal 
uyartta = who had immense devotion towards Him; and 
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tuvāparattil = Who in Dvāparayuga iraṅgit = blessed tēva 
kuruvukku = Devaguru (Priest of the Devas) Bṛhaspati vādu uyar 
= who was an expert debater; kaliyil = has, in the Kaliyuga, 
niṉṟaṉar = settled down on the earth  so that cōdi anandaṉ = 
the dazzling Ādiśeṣa toḻudu eḻa = may serve Him and be blessed. 
 
Summary: Śrī Varadarāja, Who stands as the very 
personification of karuṇā (Compassion) descended on the earth 
in Kṛtayuga on the sacrificial altar to bless Brahma. In 
Tretāyuga, He was supremely pleased with the matchless 
bhakti of the Gajendra (King of Elephants) and saved it. In 
Dvāparayuga, he saved Bṛhaspati, the Devaguru (Preceptor of 
the Devas). In Kaliyuga, Ādiśeṣa is serving Him. Thus, it is 
impossible to describe adequately the greatness of that 
Paramātman, Who has been standing for the sake of these 
devotees of His. 
[A brief description of the background stories in each of the 
above cases follows: 
Tretāyuga:  A Brahmin called Mahāśānta performed intense 
tapas (penance) on top of the Trikūṭa Mountain. Fearing that 
this tapas may put his position in jeopardy, Indra sent apsara 
women to spoil it. However, the Brahmin’s mind did not waver. 
Then, Indra himself took the form of a male elephant and 
strolled around courting several female elephants, in front of 
the Brahmin.  The B rahmin now could not control his mind. He 
also took the form of an elephant and went on moving around 
in the forest courting female elephants. Gradually he 
completely forgot about his tapas.  Eventually once while 
roaming about in the forests, he took a dip in the Cakrateertha 
at the sacred place called Sāligrāma, he suddenly got back his 
old memory. He then decided to go and stay in Vaiṣnavite 
sacred places and on his way found the Aśramam of Sage 
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MṛkaṇḍU on the banks of the River Godāvari. The sage through 
his psychic power immediately learnt about what had 
happened. He treated the elephant with reverence and 
described to him the greatness of the surrounding holy places. 
He told him that if he went, took a dip in the Ananthasaras at 
Kāñcī and worshipped the Deity there, he will be rid of his sin. 
Immediately, the elephant went there and and worshipped God 
daily with thousands of lotus flowers that he plucked himself. 
Once there was a great drought and all the ponds in the area 
went dry. He could not find any flowers. As he went looking for 
flowers, he found a lot of flowers in a pond at Citrakūṭam and 
got down into the water to get them. Then a crocodile living in 
that water grabbed his feet. Then the elephant in distress 
plucked out a flower that was within his reach and appealed to 
Śrī “Varada” to save him. Immediately, Śrīkānta arrived there in 
a hurry riding Garuḍa and saved his life by killing the crocodile 
with His Sudarśana Cakra (Discus). 
Dvāparayuga: Once in the devasabhā (Assembly of the Devas) a 
discussion arose about whether it is better for one to worship 
God staying at home or to go to holy places on pilgrimage. All 
the sgaes argued in favor of the former.  However, Bṛhaspati, 
the Preceptor of the Devas ridiculed the sages and argued in 
favor of the latter method. The sages then got angry at his 
arrogance and cursed him to be born as a human and undergo 
the suffering. Immediately, Bṛhaspati was born to a poor 
Brahmin couple living on the banks of the River Narmada. The 
child lost both parents at a very young age and grew up under 
very hard circumstances under the care of an other person. 
Finally he went and surrendered at the feet of Sage 
Bharadwvāja on the banks of the River Gaṅgā. He saw with his 
psychic power the entire history of this boy and and told him 
that if he went on a penance seeking Śrī Varadarāja’s grace, he 
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would be able to redeem himself of the curse. Following the 
guru’s advice he immediately performed the penance and 
eventually Śrīkānta became pleased with him and told him to 
worship Him in Dvāparayuga. Bṛhaspati performed the tapas 
following the Lord’s instructions and ultimately was able to 
return to his original place. 
Kaliyuga: At one time in the past, God, in the form of 
Ādivarāha had recovered Bhūdevī from Pātāḷa. Ādiśeṣa, who 
had witnessed that Form came up to the surface with a desire 
to worship that Paramātman. (Indeed, the pit that was formed 
when Śeṣa came up to the surface is what goes by the name of 
Anantasaras to-day).  Since then Ādiśeṣa has been living in an 
anthill near by and worshipping God even to-day.  
Anecdotes like the above clearly depict the greatness of Kāñcī.] 
 

धाा सााृतोऽसौ वरद इह कृपाकार आ ेयगुऽेभतू ् 

तेाया ंभिभूा कृतविरविसत ंत ंकरीं रर।  

वादेद ेिनपिमतगरुौ ापरेऽिपय 

दीोऽनः कलौ ा पदपिरचरो भू ुिराितोऽ॥ २६॥ 
 
dhātrā sākṣātkṛto'sau varada iha kṛpākāra ādye yuge'bhūt 
tretāyāṁ bhaktibhūmnā kṛtavarivasitaṁ taṁ karīndraṁ 
rarakṣa|  
vādeṣvatyantadakṣe nirupamitagurau dvāpare'piprayacca 
dīpto'nantaḥ kalau syā tsvapadaparicaro bhūṣṇu 
rityāsthito'tra|| 26|| 
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Original: 
  
�ண்டாீகம் உயர்த்த �ராணனார் 
ெபாய்யில் மா மக உத்தர ேவதியில் 
ெகாண்டல் ஆர் அ�ள் மாாி ெபாழிந்திடக் 
ெகாண்டேதார் உயர் �ர் மதி அன்பினால் 
பண்ைட நான் மைற ெமௗ� ப�ந்த யான் 
பாாில் ெமய் விரதக் கவி பா�ேனன் 
ெதாண்ைட மண்டல ேவதியர் வாழேவ 
�ய ெதன்மைற வல்லவர் வாழேவ    (27) 
 

puṇḍarīgam uyartta purāṇaṉār 
poyyil mā maga uttara vēdiyil 
koṇḍal ār aruḷ māri poḻindiḍak 
koṇḍadōr uyar kūr madi aṉbiṉāl 
paṇḍai nāṉ maṟai mauli paḍinda yāṉ 
pāril mey viradak kavi pāḍiṉēṉ 
toṇḍai maṇḍala vēdiyar vāḻavē 
tūya teṉmaṟai vallavar vāḻavē  
 
Meaning: koṇḍal = The Cloud (called Varadarāja) poy il mā 
maga uttara = over the Uttaravedi (Altar) of the great Sacrifice 
performed in the Satyavrata Kṣetra purāṇaṉār = by the 
Purāṇapuruṣa (person who has existed for a very long time), 
namely brahma puṇḍarīgam uyartta = born in the lotus in the 
navel (of Paramātman), poḻindiḍa = poured down ār aruḷ māri 
= the rain of bountiful compassion.  Or uyar = With the 
incomparable and superior kūr madi aṉbiṉāl = sharp intellect 
and extremely deep devotion koṇḍadu = resulting (from that) 
yāṉ = I paḍinda = who is well versed paṇḍai nāṉ maṟai mauli = 
in the pinnacle (tip) of the eternal four Vedas (I, with the title of 
“Vedāntācārya”) pāḍiṉēṉ = have sung mey virada kavi = this 
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song (these pācurams) describing the greatness of this 
Satyavrata Kṣetra (holy place of stayavrata) pāril on this earth, 
(so that) vēdiyar = the great vedic scholars toṇḍai mandala = of 
the province of Kāñcī (known as the toNDamaNDala) vāḻvē = 
may live long, and tūya teṉ maṟai vallavar = also the holy 
scholars of the Tamil Veda  (Divya Prabandham) vāḻvē = may 
live long. 
 
Summary: Having acquired clear thinking and unwavering 
devotion to God due to the bountiful grace of Śrī Varadarāja, 
Who appeared on the Altar of the Aśvamedhayāga performed 
by Brahma, I have “sung” (composed) this poetic work called 
“Hastigiri Māhātmyam”. May the holy vedic scholars of this 
Toṇdamaṇḍala (Region ruled by the Toṇḍa Dynasty) who have 
taken refuge at the feet of Śrī Varadarāja, as well as the elegant 
devotees who, by God’s grace have become proficient in the 
Drāviḍa Vedas (Tamil Divya Prabandhams) composed by the 
Āḻvārs, i.e., the Masters of Ubhaya Vedānta (Sanskrit Vedas as 
well as Tamil Prabandhams) read this Divya Prabandham 
(namely, Hastigiri Māhātmyam) and live long with happiness 
and prosperity. 
 

पुडरीकजपरुाणप ुृंत ेिन लीक उिदत ेमहामख े

दवेवािरमिुच वाष ुके कृपा ंतमृमितसूभितः।  

तोडमडलगता  विैदकाः पावनिवडवदेविेदनः 

जीिवता िुरित सवभैव ंानोिमकुटाय  उगौ॥ २७॥ 
 
puṇḍarīkajapurāṇapuṁskṛte nirvyalīka udite mahāmakhe 
devavārimuci vārṣuke kṛpāṁ 
tatsamṛddhamatisūkṣmabhaktitaḥ|  
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toṇḍamaṇḍalagatā śca vaidikāḥ  
pāvanadraviḍavedavedinaḥ 
jīvitā ssyuriti satyavaibhavaṁ prāktanoktimakuṭārya ujjagau|| 
27|| 
 
Original: 
 
உய் விரதம் ஒன்றின்றி அைடந்தார் உய்ய 
ஒ� விரதம் தான் ெகாண்ட உயர்ந்த மாைலச் 
ெசய் விரதம் ஒன்றா�ம் ெதளியகில்லாச் 
சிந்ைதயினால் திைச பைடத்த திைச �கன் தான் 
ெபாய் விரத நிலம் எல்லாம் ேபாேய மீண்� 
�கல் இ�ேவ �ண்ணியத்�க்ெகன்� ேசர்ந்த 
ெமய் விரத நன்னிலத்� ேமன்ைம ஏத்தி 
ேவதாந்த ஆசிாியன் விளங்கினாேன    (28) 
 

uy viradam oṉṟiṉṟi aḍaindār uyya 
oru viradam tāṉ koṇḍa uyarnda mālaic 
cey viradam oṉṟālum teḷiyagillāc 
cindaiyiṉāl ticai paḍaitta ticai mugaṉ tāṉ 
poy virada nilam ellām pōyē mīṇḍu 
pugal iduvē puṇṇiyattukkeṉṟu cērnda 
mey virada naṉṉilattu mēṉmai ētti 
vēdānda āciriyaṉ viḷaṅgiṉāṉē 
 
Meaning: ētti = By highlighting mēṉmai = its greatness 
vēdānda āciriyaṉ = Vedānta Deśika  viḷanṅgiṉāṉ = has very well 
illuminated mey  virada nal nilattu = the Satyavrata Kṣetra (to 
which place) cērnda = finally arrived ticai mugaṉ = the four-
faced Brahma, ticai paḍaitta = the Creator of the four corners 
of the universe, eṉṟu = saying that iduvē puṇṇiyattukku pugal = 
“This is the only Kṣetra that enables one to attain Puṇya”, after 
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cindeyiṉāl = being distressed teḷiyagillā = by not being able to 
see (visualize) in person cey viradam oṉṟālum = by any other 
vrata (disciplined ritual) that he could perform uyarnda mālai = 
the Paramātman, Who is praised (because of the fact) that He 
has Himself taken oru viradam = an extraordinary solem vow 
[namely “śaraṇāgata rakṣaṇa” (protection of those who seek 
refuge under Him)] uyya = to save aḍaindār = those who have 
taken refuge under Him oṉṟu iṉṟi = without having any uy 
viradam = any other means of redemption available (to them). 
 
Summary: Satyavrata Kṣetra is a very holy site. After 
travelling to several holy sites, he finally arrived at this Kṣetra 
and performed the Aśvamedha Yāga. He obtained as a fruit of 
his efforts a personal darśanam of Śrī Varadarāja, Who 
appeared over the sacrificaial altar. I, known as Vedāntācārya, 
have now published through this Divya Prabandham called 
“Hastigiri Māhātmyam” the grandeur of this great Kṣetra. 
By organizing the vast collection of Vedas into four groups, 
and composing the brahmasūtras, Śrī Vedavyāsa came to be 
known as the Vedācārya. Likewise, by organizing and 
explaining the Tamil Vedas (in his work, “Prabandhasāra”), by 
composing sūtras like “Rahasya Ratnāvaḷī”, etc, and ‘singing’  
the ballad “Hastigiri Māhātmyam”, this Śrī Deśika of ours 
indeed enjoyed receiving the title of “Vedāntācārya” directly 
from Śrī Raṅganātha Himself.  This intention is clear from his 
own words here. 
 

ाशाना ंिदव िनतरगितकोीवनकैत 

धत ुदवािधराज िदतरकरणात ् िचयाऽनीतायाः। 
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सव थभिूमिप िचर मटनात ् सिवृोऽितपुयम ् 

आयािदवे सतिवभव मगाय वदेासिूरः॥ २८॥ 
 
sraṣṭāśānāṁ divasya stvanitaragatikojjīvanaikavratasya 
dharturdevādhirāja staditarakaraṇāt cintayā'nīkṣyatāyāḥ|  
sarvatra vyarthabhūmiṣvapi cira maṭanāt sannivṛtto'tipuṇyam 
āyādityeva satyavratavibhava magāyacca vedāntasūriḥ 
          || 28|| 
Original: 
 
சீர் ஆ�ம் �ப்�ல் தி�ேவங்கடம் உைடயான் 
தாரார் அ�ளாளர் தாள் நயந்�சீராக 
ெமய் விரத நன்னிலத்�  ேமன்ைம இ� ெமாழிந்தான் 
ைகயில் கனி ேபாலக் கண்�  (29) 
 

cīr ārum tūppul tiruvēṅgaḍam uḍaiyāṉ 
tārār aruḷāḷar tāḷ nayandu-cīrāga 
mey virada naṉṉilattu  mēṉmai idu moḻindāṉ 
kaiyil kaṉi pōlak kaṇḍu 
 
Meaning: kaiyil kaṉi pōlak kaṇḍu = Having seen very clearly 
like the fruit in his palm, mey virada nal nilattu mēṉmai = the 
greatness of the extremely holy Kṣetra called Satyavrata, cīr 
ārum = the Great tiru vēṅgaḍam uḍaiyāṉ = Deśika known as 
“Śrīmān Veṅkaṭanāthaḥ” tāḷ nayandu = reached the the lotus 
feet of tārār aruḷāḷar = Śrī Varadarāja, decorated profusely by 
garlands and moḻindāṉ = and recited in a grand manner idu = this 
Prabandham cīrāga = as a present (or offering) to Him. 
 
Summary: I the famous Śrī Deśika, well known as “Śrīmān 
Veṅkaṭanāthaḥ” born in Tūppul as the personification of a part 
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of Lord Śrīnivāsa’s bell, have ardently cherished the lotus feet 
of Śrī Varadarāja and after thoroughly experiencing the 
greatness of the Satyavrata Kṣetra like the fruit on the palm of 
my hand, have brought it to light through this Prabandha. 
 

तूलु ्ीवेटेशः शभुगणुिवभव  दवेािधनतेःु 

मालाभैू िषत िथतपदयगु ंसिंतोऽनभा।  

े ेसता ेिनिधिमव िनिहत ंतत ंवभैव ंच 

संेमे ंसम ंकरतलफलवत ् ाह िदबम॥् २९॥ 
 
tūppul śrīveṅkaṭeśaḥ śubhaguṇavibhava stasya devādhinetuḥ 
mālādyairbhūṣitasya prathitapadayugaṁ 
saṁśrito'nanyabhaktyā|  
kṣetre satyavratākhye nidhimiva nihitaṁ tadgataṁ vaibhavaṁ 
ca 
saṁprekṣyemaṁ samagraṁ karatalaphalavat prāha 
divyaprabandham|| 29|| 

 
 

|| Śrīmate Nigamānta Mahādeśikāya namaḥ || 
 

ीमान ् वेटनाथदिेशकमिणः सतकैायः 

ीमििगिरभावमतलंु गाधािभराादयत।् 

गोपालो िनगमालणगुाा िपायः 

कणा टामरभािषतने िवविृत ंोका ं तासा ंधात॥् 
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Ṣrīmān Venkatanatha Deśika, who is an ardent devotee of 
Satyavrata Kṣetra {alternately, who is a committed to the vow 
of satya, i.e., truth} has sweetened (our ears) with the story of 
the incomparable greatness of Śrīmad Hastigiri. Gopalācharya, 
who has surrendered at the lotus feet of Śrīmad Vedānta 
Lakṣmaṇa Mahādecikan (Śrīmad Tirukkuḍandai Ānḍavan) has 
written the commentary on this work in Kannda language and 
also has rendered the pācurams into ślokas in Sanskrit. 
 
 

___________ 
 


