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Paramapadacōpānam| 
 

Śrīmatē Nigamānta Mahādēśikāya Namaḥ | 
śrīmān vēṅkaṭanāthāryaḥ kavitārkika kēsarī | 

vēdāntācāryavaryō mē sannidhattām sadā hṛdi || 
 
Śriman Nigamānta Mahādēśika has given us this work entitled 
“Paramapadasōpānaṃ”.  In this work, there are 9 parvas 
containing a total of 21 pācurams which are described by the 
following ślōka. 
 

“िववकेो िनवदिितरथ िवरिभ यमतो 

सादोािः पदनधनािच म ुखसिॄतः। 

परोमारोहःपरमपुषाथा नभुवम ् 

तदवे ंसोपानममिभदधऽे ेिनगमनम”्। 
 
“vivēkō nirvēdasthitiratha viraktirbhayamatō 
prasādaścōtkrāntiḥ prapadanadhanārcirmukhasṛtiḥ| 
paravyōmārōhaḥparamapuruṣārthānubhavam 
tadēvaṁ sōpānakramamabhidadhē.antē nigamanam”| 
 
[Which means 
Parvas 1 and 2 are about the subject matter of the work; 
Parva 3 is about Vivēka or discerning ability; 
Parvas 4 and 5 are about “Nirvēda” or yearning; 
Parvas 6 and 7 are about Virakti or disinterest (in wordly 
matters); 
Parvas 8 and 9 are about Bhīti or fear; 
Parvas 10 and 11 are about Prasāda or God’s grace 
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Parvas 12 and 13 are about Utkrānti or passing away (moving 
up); 
Parvas 14 and 15 are about the Arcirādi Mārga or the Auspicious 
Path to Paramapadam; 
Parvas 16 and 17 are about Paramapada Ārōhaṇaṁ or 
ascension to Paramapadam; 
Parvas 18 and 19 are about Paripūrṇa Anubhava or total 
experience; 
Parva 20 about Sōpāna Parva Anukrama or the successive steps 
of the staircase to Paramapadam; 
and Parva 21 about Nigamana or Conclusion. 
These are explained in more detail below]. 
 
Parva # 1. It is said here that even if one is well versed in all the 
śāstras, but has not understood the intrinsic, unsurpassed and 
amazing supremacy of Śrīmannārāyaṇa the Savior of all, one will 
remain outside the realm of Mōkṣa. 
Parva #2. It is said here “Those who have transgressed the 
commands of Śriyaḥpati will become exhausted by going 
through the ageless cycle of births and deaths but with His grace 
they can eventually develop an aversion to this and take to the 
Prapattimārga (Path of Self-Surrender) proclaimed by the 
Upaniṣats”. 
Parva # 3.  It is said here, “Those, who carefully examine the 
various miseries that one would experience in all the lōkas 
(states or worlds) even up to the Brahmapadavi (Position of 
Brahma), would renounce this Saṁsāra and become anxious to 
reach the Paramapadam, which is the Nityavibhūti (Eternal 
Manifestation) rather than the ephemeral Līlāvibhūti (Playful 
Manifestation) of God”. 
Parva # 4. There may be cētanas who are caught and completely 
engrossed in this Saṁsāra and are not necessarily His most 
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favourite devotees.  Even in their case, if they earn the grace of 
a good Acārya that can invoke in them Vivēka (wisdom), Nirvēda 
(contrition), Virakti (renunciation) and Bhīti (fear of 
transgression) and through that, develop a single-minded desire 
for attaining Mōkṣa, the Lord will become supremely pleased 
with them. These cētanas will receive the full benefit of Prapatti. 
This is set forth in this Parva. 
Parva # 5. “Those who wish to become free of the miseries of 
Saṁsāra can follow one of either Bhakti or Prapatti paths, 
depending on their capability. They can then free themselves 
from all their sins and will become eligible for attaining the 
“Fruit” of Mukti Sāmrājya (the Great State of Mōkśa)”. This is 
explained in this Parva. 
Parva # 6. Paramātman will surely have the prapannas (those 
who have surrendered themselves to Him) brought to 
Paramapadam. In this Parva, it is explained the manner in which 
the baddha cētanas (souls who have been caught and bound in 
the Saṁsāra) can free themselves from the attachment to their 
body. 
Parva # 7. It is explained here that those of us who free ourselves 
from the Saṁsāra and leave along the Arcirādi path will 
experience unlimited pleasure and that those who reach 
Paramapadam via this path will never again come back to this 
state of Saṁsāra. 
Parva # 8. In the Saṁsāra state, we never got anything other 
than misery; however, with the grace of the Paramātman, the 
Refuge for all, we were able to receive the supreme Fruit of 
Paramapadam. We were able to talk about the hospitality 
shown to us by the bhāgavatas along the Arciradi Path. This is 
pointed out in this Parva. 
Parva # 9. It is stated in this Parva that we will be able to join 
with the nityas (the Eternally Liberated) and those who have 
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become muktas (those freed from the bondage), and sing the 
Sāmagāna and along with it, the “Pallāṇḍu”; and being filled 
with extreme bliss we will enjoy the total experience of 
Brahmānandam. 
 
In this manner, Śrīmadācārya has taught us, through this sweet 
nectar of simple Tamil poetry, that the name of 
“Paramapadasōpāna” is very appropriate for this composition. 
This nectar of Parabandha Upadēśa is therefore of the utmost 
interest to every Cētana who is seeking to attain Mukti. 
 
Śārvari   Śrīmadācārya pādasēvī 
Kārtīka   Vidvān H. Gōpalacarya 
1960    Mysore 
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|| Śrīḥ || 
|| Śrīmatē Nigamānta Mahādēśikāya Namaḥ || 

 
அடல் �ள் அரசி�ம் அந்தணர் மாட்��ம் இன்ன�தக் 
கடற்பள்ளி தன்னி�ம் காவிாி உள்ளம் உகந்த பிரான் 
இைடப்பிள்ைள ஆகி உைரத்த�ைரக்�ம் எதிவரனார் 
மைடப்பள்ளி வந்த மணம் எஙள் வார்த்ைத�ள் மன்னியேத.  (1) 
 
aḍal puḷ araciṉum andaṇar māṭṭiṉum iṉṉamudak 
kaḍaṟpaḷḷi taṉṉiṉum kāviri uḷḷam uganda pirāṉ 
iḍaippiḷḷai āgi uraittaduraikkum edivaraṉār 
maḍaippaḷḷi vanda maṇam eṅgaḷ vārttaiyuḷ maṉṉiyadē || 

 
Meaning:   maḍai paḷḷi vanda maṇam = The fragrance of 
tradition that has come down without a break, down the lineage 
of Śrī Kiḍāmbi Accāṉ (who was rendering kitchen services to) eti 
varaṉār = the great Sage Śrīmat Rāmānuja, uraikkum = who 
wrote a commentary on uraittadu = the Gītā preached iḍai piḷḷai 
āgi = during His Avatāram (incarnation) as Śrī Kṛṣṇa the 
Cowherd, pirāṉ = by Śrī Raṅganātha, Who uganda = resides 
happily and eternally uḷḷam = in the middle of kāviri = River 
Kāvēri, as well as  puḷ aracilum = in (riding on) Garuḍa (the King 
of the birds), māṭṭilum = in the company of andaṇar = sacred 
brahmins (Śrīvaiṣṇava Gōṣṭhi), and also amuda  kaḍal paḷḷi 
taṉṉilum = in the luxurious ocean of Amṛta (i.e., 
Kṣīrasamudram), maṉṉiyadē = is indeed well established  in 
vārtaiyuḷ = the prabandhams engaḷ = of ours (of mine who has 
come systematically  down the lineage of Śrī Kiḍāmbi Accāṉ). 
 
TS: Śrīmannārayaṇa Who rides on Garuḍa, keeps company 
of the holy brahmins and resides in Kṣīrasamudram also happily 
stays forever in the middle of the Kāvēri River at Śrīraṅgam. 
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During His incarnation as Śrī Kṛṣṇa, the Cowherd, He gave us the 
Gīta.  The Great Sage Śrīmat Rāmānuja wrote a commentary on 
this and passed on the flower of knowledge to his śiṣyas. This 
“fragrance” has been picked up by Śrī Kiḍāmbi Accāṉ who 
rendered kitchen services to Śrīmat Rāmānuja and this fragrant 
tradition has  since come down to us (from his kitchen as it were) 
without a break, down the lineage of ācaryas. [It means that the 
Rahasyārthas (special hidden meanings), which had been 
established in the great tradition and had became available to 
Svāmi Dēcikaṉ through his Ācarya Śrī Appullār, were indeed the 
same as what Śrīmat Rāmānuja had originally taught the latter’s 
forefather Śrī Kiḍāmbi Accāṉ]. 
 

पीशऽेवीर ेिजवरसिमतौ भोयपीयषूवाध 

तीभतू ेवदाः मिुदत उिदतकाारीप।े| 

गोपालन ् गीता ंिवविरतिुमह ता ंलणाया ना यः 

ताय ंसौदगः िकल फिणितषनुिुरंवाित॥ १॥ 
 
pakṣīśē.atyantavīrē dvijavarasamitau bhōgyapīyūṣavārdhau 
talpībhūtē vadānyaḥ pramudita uditassahyakānyāntarīpē| 
gōpālassan svagītāṁ vivaritumiha tāṁ lakṣmaṇāryātmanā yaḥ 
tasyāyaṁ saudagandhaḥ kila 
phaṇitiṣunassusthirassaṁpravāti|| 1 || 
 
கள்ள மனத்�டன் கண்� �யன்ற க� விைனயால் 
நள்ளி�ள் ஆழ்ஹியில் நற்�ைவ ஐந்ெதன நா�ய ஓர் 
அள்ள�ல் நா�ம் வி�ந்தழியாவைக ஆரண�ல் 
வள்ளல் வழஙிய வான் ப�யான வழியி�ேவ||  (2) 
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kaḷḷa maṉattuḍaṉ kaṇḍu muyaṉṟa kaḍu viṉaiyāl 
naḷḷiruḷ āḻhiyil naṟcuvai aindeṉa nāḍiya ōr 
aḷḷalil nāḷum viḻundaḻiyāvagai āraṇanūl 
vaḷḷal vaḻaṅgiya vāṉ paḍiyāṉa vaḻiyiduvē|| 
 
Meaning:   iduvē = This indeed is paḍiyāna vaḻi = the Stairway  
vāṉ = to Paramapadam, vaḻangiya = that has been shown 
(preached) vaḷḷal = graciously āraṇanūl = by the upaniṣats [as in 
“tērciṣam abhisambhavati……pakṣaṁ” and in 
“agnirjyōtirahaśśuklaḥ……..janāḥ”] {alternately, vaḷḷal = by the 
gracious Śrī Kṛṣṇa} (to jīvas) aḻiyā vagai = so that they will not 
get lost  viḻundu  = by falling nāḷum = over and over again ōr aḷḷalil 
= in to the great big mire (of sensory attractions) nāḍiya = 
chasing after aindum = the five sensations (of Śabda, Sparṣa, 
Rūpa, Rasa and Gandha) nal cuvai ena = with the illusion that 
they are very good (for the Ātman’s enjoyment, even though 
they are of trivial value), naḷ iruḷ āḻiyil = being caught in the wheel 
of dense darkness called ignorance, because of having kaṇḍu = 
perceived facts (in a distorted way) kaḷḷam maṉattu uḍan = with 
a deceptive mind filled with Ahaṅkāra (feeling of “I”) and 
Mamakāra (feeling of “mine”), muyaṉṟa kaḍu viṉaiyāl = as a 
result of their great sinful acts of the past (It is to be understood 
that since it is experiencing and enjoying God’s auspicious 
attributes is the only true and ultimate goal for the Jīvātman,  
going after the call of sensory impulses is nothing but 
destructive to the Jīva).  
[To summarize, the path adorned by the “Nava Sōpāna” (nine 
steps) such as Vivēka (discrimination), etc., indicated in this 
Prabandham is the same as the Arcirādi Mārga indicated by the 
upaniṣats, and also by Śrī Kṛṣṇa who is upheld by those 
upaniṣats.] 
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TS: The Jīvas starting with their baggage of sins from the 
past, start with a deceptive mind filled with Ahaṅkāra and 
Mamakāra and are carried away by the senses. Then they chase 
day after day the sensory attractions, under the illusion that 
they are good for them. Continuing in this manner, they will 
eventually be lost in the chasm of darkness called ignorance. 
Svāmi Dēcikaṉ says that this work (Prabandham) he is giving us 
will indeed describe the stairway leading to Paramapadam that 
has been shown graciously by the upaniśats to help such Jīvas so 
that they will not get lost in the above manner. 
 

ारैिरतिैव लो मनसा चोरेण दा णःै 

गाढाानतिमचवशगशादयो भोगदाः।| 

इवेासमपगत पिततो न ाथषैा िकल 

ोा िदपदािधरोहणसिृतः वदेावतसंोििभः॥ २॥ 
 
prārabdhairduritairvilōkya manasā cōrēṇa durdāruṇaiḥ 
gāḍhājñānatamisracakravaśagaśśabdādayō bhōgadāḥ| 
ityēvāsamapaṅkagartapatitō na syāttathaiṣā kila 
prōktā divyapadādhirōhaṇasṛtiḥ vēdāvataṁsōktibhiḥ|| 2 ||| 
 
அ���வானைவ அைனத்�ம் அறிவாேர�ம் 
அ�ண்கைலகள் கற்�ைரக்க வல்லாேர�ம் 
த�ம வழி அழியாமல் காப்பாேர�ம்  
தனி மைறயின் தாத்பாியம் த�வாேர�ம் 
இ�விைனயின் ஒ�க்கத்தால் ஏவல் ஓரா� 
இேங நாம் சிைறயி�ந்த ஈனம் தீர்க்�ம் 
தி�மகளார் பிாியாத ேதவன் திண்ணம் 
ேதறாதார் திண் ப�யில் ஏறாதாேர||   (3) 
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aruvuruvāṉavai aṉaittum aṟivārēṉum 
aruṇkalaigaḷ kaṟṟuraikka vallārēṉum 
daruma vaḻi aḻiyāmal kāppārēṉum  
taṉi maṟaiyiṉ tātpariyam taruvārēṉum 
iruviṉaiyiṉ oḻukkattāl ēval ōrādu 
iṅgē nām ciṟaiyirunda  īṉam tīrkkum 
tirumagaḷār piriyāda dēvaṉ tiṇṇam 
tēṟādār tiṇ paḍiyil ēṟādārē|| 
 
 Meaning:    tēṟādār = Those who do not have the firm conviction 
or faith) tiṇṇam = in the firm commitment tirumagaḷār piriyāda 
dēvan = of Śrīmannārāyaṇa, Who is never separated from 
Mahālakṣmī (ingē nām ciṟai irunda īṉam tīrkkum = ), tīrkkum = 
about ending īṉam = the ignominy nām = of our ciṟai irunda = 
remaining imprisoned (bound) ingē = here in this Saṁsāra (iru 
viṉaiyiṉ oḻukkattāl ēval ōrādu =) ēval ōrādu = not having the 
desire to escape oḻukkattāl = from the flood  iru viṉaiyiṉ = of the 
dual form of sins, ēṟādārē = can never climb up tiṇ paḍiyil = the 
Paramapada Sōpānam (the firm staircase to Paramapadam),  
even if they aṟivār ēlum = know aṉaittum = all aru uru aṉavai = 
about the micro and macro aspects of the philosophy (i.e., the 
meaning and summary of all the Śāstras); 
even if they arum kalaigaḷ kaṟṟu = after having learnt in great 
detail kalaigaḷ = all the 64 vidyās such as the Vedas, śastras, etc., 
(everything that ought be learnt), vallār ēlum = possess the 
expertise uraikka = to teach them (to their followers); 
even if they kāpār ēlum = are engaged in preserving and 
protecting daruma vaḻi= the righteous way of life (Karma 
Mārgam consisting of the performance of the daily and 
incidental karmas as prescribed in the Vedas and Purāṇas) 
aḻiyāmal = from deteriorating; and 
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even if they taruvār ēlum = are engaged in bringing to (teaching) 
their followers tātpaṟiyam = the substantial meaning of taṉi 
maṟaiyiṉ = the vēdāntas.  
 
TS: In this pācuram, Svāmi Dēcikan points out that it is very 
important for one to have total faith in the firm commitment of 
compassionate Śrīmannārāyaṇa, Who is never separated from 
the even more compassionate Mahālakṣmī to save His bhaktas 
from the bonds of this Saṁsāra.  Those who do not have this 
firm faith that He is determined to free them from the dual 
bondage created by Puṇya and Pāpa, and do not have the 
yearning to escape from the bondage created by the dual 
currents of Puṇya and Pāpa, have excluded themselves from the 
Sōpānam (staircase) to Paramapadam. This is true even if they 
have mastered all the scriptures inside out; have learnt 
everything that is to be learnt in this world and are able to teach 
that knowledge to their followers; are actively engaged in 
preserving and protecting the righteous way of life from 
deteriorating, and are bringing the essence of the vēdāntas to 
their followers. 
 

शााथा न ् लूसूान ् िवरिप च कलाा  सवा  िवबोमु ् 

दा धमा राचरणपटुिधयोऽागमााथ दा।| 

पापौघमुा भगवदिभमतेािवहीना यिद ःु 

अावििभहितिनपणुहे नारायण॥३।१॥ 

सदवै लीसिहत जािप ियािवनानाितदवैत। 

सवशताया ंढतानिभाः सोपानमागा   ढात ् बिहाः॥३।२॥ 
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śāstrārthān sthūlasūkṣmān vidurapi ca kalāstā śca sarvā 
vibōddhum 
dakṣā 
dharmādhvarakṣācaraṇapaṭudhiyō.apyāgamāntārthadāśca| 
pāpadvandvaughamuktā bhagavadabhimatēpsāvihīnā yadi 
syuḥ 
atratyāsmadbhavasthityabhihatinipuṇasyēha 
nārāyaṇasya||3|1|| 
sadaiva lakṣmīsahitasya jātvapi śriyāvinānāsthitadaivatasya| 
sarvēśatāyāṁ dṛḍhatānabhijñāḥ sopānamārgā cca dṛḍhāt 
bahiṣṭhāḥ||3|2|| 
 
ம�த்தார் தி��டன் மார்பில் தாித்தவன் வாசகத்ைத 
ம�த்தார் மயக்க�ம் மற்றதனால் வந்த மாநர�ம் 
நி�த்தார் பவத்தில் ெந�நாள் உழன்றைம கண்டதனால் 
ெவ�த்தாரணெநறிேய ெவள்கிேயாட விைரவர்கேள|| (4) 
 
maṟuttār tiruvuḍaṉ mārbil darittavaṉ vācagattai 
maṟuttār mayakkamum maṟṟadaṉāl vanda mānaragum 
niṟuttār bavattil neḍunāḷ uḻaṉṟamai kaṇḍadaṉāl 
veṟuttāraṇaneṟiyē veḷgiyōḍa viraivargaḷē|| 
 
Meaning:    kaṇḍu = After having examined (seen) mayakkamum 
= the Ajñāna (ignorance), maRRu = and also mā narakum = the 
intense hellish distress vanda = arising from adaṉāl = from that 
ignorance, as well as uḻaṉṟamai = the struggle neḍu nāḷ = for a 
very long time ār bavattil = in this huge Saṁsāra ṉiṟuttu = that 
can trap the individual within itself, suffered maṟuttār = by those 
who have ignored vācakattai = the words (such as “bhajasva 
mām”, and “māmekam sharaṇam vraja”) of darittavan2 = (Śrī 
Kṛṣṇa) Who adorns maṟu = the Śrīvatsa cihna (mark) and tār = 
the Vaijayanti Mālā (garland) tiru uḍaṉ = along with Mahālakṣmi 
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on His VakṣasthaLa (Chest), and adaṉāl = hence veṟuttu = feeling 
sorry (repentant) (they) veḷgi = feel ashamed  (for having 
wandered around) ōda viraivargaḷ = will in the future get 
engaged without delay āraṇa neṟiyē = in the Bhakti and Prapatti-
mārgas pointed by the Vedāntas.  [First repentence begins to 
occur; Only when that happens the Jīva would begin to look for 
a path to Mōkṣa; only when he rigorously adheres to that path, 
he can attain Mukti. Only if he has the firm conviction that he 
will surely attain Mukti by following that path, he will be able to 
reach his goal quickly].  
 
TS: Those who ignore the words (urging the Jīva to surrender 
to Him) of Śrī Kṛṣṇa Who adorns the Śrīvatsa mark and the 
Vaijayantī Māla on His chest along with Mahālakṣmī, will end up 
in ignorance, and suffer great distress as they wander around 
for a long time being trapped in this endless Saṁsāra. It is then 
that they begin to reflect on their plight, and become ashamed 
of their state. They will become repentant for having ignored 
God’s advice and in a hurry, take to the Bhakti and Prapatti 
margas to attain Mukti, as indicated by the vēdāntas. 
 

ीव ंवजैयीमिप सह रमया वसाऽलिरोः 

वाचो य ेवावम इह पनुरिवा ंतदीया था।| 

भुा ापयमणमितिचरात ् ससंतृौ वी चाथो 

िनिव णा लमाना उपिनषिदतोपाय एवाश ुयाि॥ ४॥ 

 
śrīvatsaṁ vaijayantīmapi saha ramayā vakṣasā.alaṅkariṣṇōḥ 
vācō yē vāvamanyanta iha punaravidyāṁ tadīyā vyathāśca| 
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bhuktvātra sthāpayattadbhramaṇamaticirāt saṁsṛtau vīkṣya 
cāthō 
nirviṇṇā lajjamānā upaniṣaduditōpāya ēvāśu yānti|| 4 || 
 
வான்பட்ட மன்னி�ளில் மய�மா�ம் 
மறித்ெதா�கால் எைன�ழி ெசன்றால் அன்ேறார் 
ஊன்பட்ட உடலாழி விைன ஒ�க்கில் 
ஒ� கைர�ம் காணாேத ஒ�� மா�ம் 
ேதன் பட்ட விடம்ேபாலத் தித்திக்கின்ற 
சி�பயேன உ�பயன் என்ற�ந்�மா�ம் 
தான் பட்டப� இந்ேநர் தாேன கண்� 
தளர்ந்தி�ேமல் வளர்ந்தி�ேம தக்கவாேற||  (5)  
 
vāṉpaṭṭa maṉṉiruḷil mayaṅgumāṟum 
maṟittorukāl eṉaiyūḻi ceṉṟāl aṉṟōr 
ūṉpaṭṭa uḍalāḻi viṉai oḻukkil 
oru karaiyum kāṇādē oḻugu māṟum 
tēṉ paṭṭa viḍampōlat tittikkiṉṟa 
ciṟupayaṉē uṟupayaṉ eṉṟaruntumāṟum 
tāṉ paṭṭapaḍi innēr tāṉē kaṇḍu 
taḷarndiḍumēl vaḷarndiḍumē takkavāṟē||    
 
Meaning:    takkavārē = The efforts beneficial to the Jīva 
vaḷandiḍumē = will begin to gain momentum day by day mēl = 
after the feeling of remorse comes to (the Jīva) taḷarnd iḍu = 
when he becomes disturbed (repentant) kaṇḍu = after realizing 
(analyzing, using the knowledge of the śāstras he was taught) 
tāṉē = for himself innēr = like this tāṉ paṭṭa paḍi = the manner 
in which he (suffered) mayangumāṟum = the experience of 
being for a very long time in a state of daze without the 
awareness of what is happening in the vāṉ paṭṭa = all 
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encompassing (sky like), seemingly eternal maṉṉ iruḷil = deep 
darkness during the Deluge (of Prākṛta PraLaya); and  after 
realizing that oru kāl eṉa = that long-lasting ūḻi = PraLaya ceṉṟāl 
= finally ends aṉṟu = and then (when the period of Creation 
arrived) beings uḍal = with bodies  (gods, humans, etc.) ūṉ paṭṭa 
= of flesh and blood āḻi = come back (were born) again and again 
like a spinning wheel, and ozukkil = being (caught) in the flood 
viṉai = of karmas (in the form of past Puṇya and Pāpa) and oru 
karaiyum kāṇāde = not being able to see any bank ozuku māṟum 
= get swept away; and after realizing aṟundumāṟum = the 
manner in which (the human beings) treat ciṟu payanē = the 
sensory pleasures uṟu payan = as being of great value, while they 
are indeed of trivial value in reality pōla = like tēṉ paṭṭa = the 
honey-coated viḍam = poison, tittikkiṉṟa = which tastes sweet 
on the outside.  
 
TS: The Jīva (who is fortunate enough to get the Vivēka or 
the discriminating ability from learning the śāstras under the 
tutelage of an Ācārya) will begin to realize that there has been 
an immensely long period of all-pervading deep darkness of 
Deluge during which the Jīvas were completely unaware of their 
state of existence; and that when the Deluge eventually ended, 
Jīvas in bodies of flesh and blood came back again like a spinning 
wheel in an endless cycle of Karma and began to get swept away 
in the flood of Saṁsāra with no end in sight; and also that the 
Jīvas in this state would go after trivial sensory pleasures that 
are indeed like honey-coated poison, under the delusion that 
they are of great lasting benefit to them. When the Jīva realizes 
these, he develops true Nirvēda or remorse. When this remorse 
develops, his efforts to climb the Parāmapada Sōpānam gain 
momentum. 
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ोमवे ाियतावििमरतितगतािचकारं िचरेण 

काले भयूोऽिप चकैीकृत इव सित का एवामते।े| 

मासंासृायचमणिनपतता ंपुयपापाकम- 

ोतािवताना ंकमिप तट मनालोिकताना ंच रीितम॥्५।१॥ 

डेाो यथा ाधसुिहत इहााथ  एवाभोयः 

ायानथ थवै ंवगतिवषयाणा ंत कारं। 

एव ंाानभुिूत ंय मिभिवमशृन ् य ुिनवद मयेात ् 

तवैायाशभुफलमिहता िन मधे एव॥५।२॥ 
 
vyōmēva sthāyitāvattimiratatigatācitprakāraṁ cirēṇa 
kālē bhūyō.api caikīkṛta iva sati kalpānta ēvāntamētē| 
māṁsāsṛkkāyacakrabhramaṇanipatatāṁ puṇyapāpātmakarma- 
srōtassamplāvitānāṁ kamapi taṭa manālōkitānāṁ ca 
rītim||5|1|| 
kṣvēḍassvādyō yathā syānmadhusahita ihālpārtha 
ēvātmabhōgyaḥ 
jyāyānarthastathaivaṁ hyavagataviṣayāṇāṁ svataśca 
prakāraṁ| 
ēvaṁ hyātmānubhūtiṁ svaya mabhivimṛśan yastu nirvēda 
mēyāt 
tasmaivātmaprayatnāśśubhaphalamahitā nitya mēdhanta 
ēva||5|2|| 
 
உலகத்�யர்ந்தவர் ஒன்�ம் பயனில் உ�ம் �ய�ம் 
அலகில் படாத அப்ேபாகம் கவர்ந்ெத�ம் அம்�யத்ேதான் 
கலகத் ெதாழில் ம� ைகடபரால் ப�ம் கட்டம் எண்ணில் 
பலகற்ற ெமய்ய�யார் ப�யார் இக்க�ம் பவத்ேத|| (6) 
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ulagattuyarndavar oṉṟum payaṉil uṟum tuyarum 
alagil paḍāda appōgam kavarndeḻum ambuyattōṉ 
kalagat toḻil madu kaiḍabarāl paḍum kaṭṭam eṇṇil 
palagaṟṟa meyyaḍiyār paḍiyār ikkaḍum bavattē||  
 
Meaning:    uyarndavar = The great ones ulagattu = of this world 
(example: the great emperors like NaLa, Nṛka, Nahuṣa and 
others who were at the top of the world, with kingdom, wealth 
and power) oṉṟum = experienced uṟum = a continuously 
occurring tuyarum = stream of miseries payaṉil = in the course 
of their enjoyment (of their regal status) [NaLa became a 
lunatic; Nṛka became a lizard; and Nahuṣa became the python, 
Ajagara; and thus suffered severe adversities)];  
eḻum ambuyattōṉ = Even Brahma considered to be the Greatest 
kavarndu = by being the enjoyer of alag iṟpaḍāda = unending ab 
bōgam = limitless bliss paḍum = suffered kaṭṭam = hardship 
madu kaiṭabarāl = from the rākṣasas Madhu and Kaiṭabha 
kalagat toḻil = for whom fighting was the sole occupation. {The 
rākśasas stole the fundamental source of all knowledge, namely 
the Vedas from Brahma. Brahma had to suffer so much hardship 
and felt so much lost that he had to go and pray for help from 
Śrīmannārāyaṇa}.  
(Knowing the above) meyya aḍiyār = the humble parmāikāntis 
(steadfast bhāgavatas)  [who understand the Paratva 
(supremacy) of God and the Aparatva (non-supremacy) of all the 
others, the great uniqueness of the Paramapadam (His 
Nityavibhūti) and the inferiority of this Material World (which is 
His Līlāvibhūti) and are therefore very disillusioned with the 
Saṁsāra] eṇṇum = who are deep inquirers  and pala kaṟṟa = who 
have studied the meanings of several śāstras paḍiyār = will not 
fall for (will not be interested in) ik kaḍum bavattē = this 
wretched  Saṁsāra.  
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TS:  Even the greatest and most powerful humans on this 
earth have suffered at times a continuous stream of adversities 
as they lived through their life time. Even Brahma who is 
supposed to be the enjoyer of almost endless and limitless 
happiness in his exalted divine Brahmalōka had to suffer 
immense hardship at the hands of the ever-fighting rākṣasas, 
Madhu and Kaiṭabha, who stole the Vedas from him.  After 
knowing about these miseries that even the greatest of greats 
on the earth and even in the heavens have to go through, 
bhāgavatas who are deep thinkers and who are well versed in 
the śāstras would naturally develop great Virakti (aversion) for 
this wretched Saṁsāra. 
 

लोकेुुताना ंसकृुतवित फलेऽाः खािधक ं

ताोग ंसमन ् िनरविध मिुदतो नीरजातासनोऽिप।| 

क ंजकैिनियमधमुखुरः कृत ंाप ताक ्

ाा शावीणाः पदजषु ऋजवो नयेु ंभव ंत॥ु ६॥ 
 
lōkēhyutyunnatānāṁ sukṛtavati phalē.apyāptaduḥ 
khādhikatvaṁ 
tādṛgbhōgaṁ samaśnan niravadhi muditō nīrajātāsanō.api| 
kaṣṭaṁ janyaikanityakriyamadhumukharakṣaḥ kṛtaṁ prāpa 
tādṛk 
jñātvā śāstrapravīṇāḥ padajuṣa ṛjavō nēyurugraṁ bhavaṁ tu
               || 6 || 
 
தந்திரஙள் அளவிலராய்த் தனத்தால் மிக்க 
தார்ேவந்தர் ெதாழைவயம் ஆண்டார் மாண்டார் 
சந்திர�ம் �ாிய�ம் ��ம் காலம் 
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தாரைகயின் வட�மற்�த் தனிவானா�ம் 
இந்திர�ம் ஏ�யர்த்த ஈசன் தா�ம் 
ஈாிரண்� �கத்தா�ம் இல்லா அந்நாள் 
நம் தி�மால் நிைல கண்டார் நாகெமல்லாம் 
நரெகன்� நற்பதேம நா� வாேர||    (7) 
 
tandiraṅgaḷ aḷavilarāyt taṉattāl mikka 
tārvēndar toḻavaiyam āṇḍār māṇḍār 
candiraṉum cūriyaṉum vīyum kālam 
tāragaiyiṉ vaḍamumaṟṟut taṉivāṉāḷum 
indiraṉum ēṟuyartta  īcaṉ tāṉum 
 īriraṇḍu mugattāṉum illā annāḷ 
nam tirumāl nilai kaṇḍār nāgamellām 
narageṉṟu naṟpadamē nāḍu vārē||  
 
Meaning:    aṇḍār = The great emperors, who ruled vaiyam = the 
earth, who aḷavu ilar āy = owned unlimited tantirangaḷ = military 
power [the fourfold components of the armed forces, viz., Ratha 
(chariot), Gaja (elephant), Turaga (cavalry), and Padāti 
(infantry)], daṉattāl mikka = who distinguished themselves 
because of their great wealth, and whom tār = vēndar = kings 
(of lunar and solar dynasty) adorned by garlands (around their 
neck and head) toḻa = (bowed down) served, māṇḍār = have 
disappeared from this earth leaving no trace behind.  
(Furthermore), kālam = At the time when candiraṉum = Even 
the Moon and cūriyaṉum = the Sun vīyum = dwindle away, 
vaḍam = the Celestial Globe tārakaiyiṉ = of the stars aṭṭṟu = 
perishes, taṉi vān2 āgum = and the vast Ākāśa (“Empty Space”) 
will be the only entity remaining [It can also be said that only the 
Sūkṣma Prakṛti (material universe in microscopic form) will 
remain].  kaṇḍār = Those who have seen (learnt from the 
scriptures) nilai = the state (existence) of nam = our tirumāl = 
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Śrīmannārāyaṇa annāḷ = at that time of Brahma PraLaya (the 
Great Deluge) when indiraṉum = Indra, īcan ttaṉum = Īśvara 
uyartta = with the high flag displaying ēṟ = the Bull, and īr iraṇḍu 
= the four-faced One (Brahma) illā = are all no more nākam 
ellām naraku eṉṟu = regard that all the worlds like Svarga 
(heaven), etc. which represent His Līlavibhūti are equivalent to 
Naraka (hell) [and with this knowledge developing Virakti 
(renunciation)] nāḍuvārē = will indeed seek nal padamē = the 
greatest of them all, namely, the Paramapadam only.  
 
TS:  The Great emperors of this world, who once had 
limitless armies and wealth and whom subordinate kings 
respectfully served bowing down with their garlanded heads, 
are all gone now forever.  In fact, there will come a time when 
even the Moon, the Sun and the galaxies of stars will all 
disappear leaving only the dark empty space. At the time of that 
Great Deluge, when even Indra, Śiva with the banner of the Bull 
and the four-faced Brahma do not exist, our Śrīmannārāyaṇa is 
the only Entity Who exists.  Those who have attained this Vivēka 
(understanding) will regard all the worlds like Svarga etc. as just 
the same as Naraka (hell) and will have no interest in them.  
Having developed this Virakti (spirit of renunciation) they will 
seek only Mōkṣa and move along the Paramapada Sōpānam or 
Staircase to that Great Destination. 

 

मानातीतपिरदामिधका िवशेतािदतः 

नमेदुा मधरा धरािधपतयो यान ् साव भौमां त।े| 

याता नमतृिुतहपती यातौ च तारागणः 

नाश ंयाथ िशत ेच परमाकाश सूः परः॥७।१॥ 
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वषृा च वषृभजो िगिुणतया  त े

न सि िह यदा तदा सकलकारण ंच नः। 

रमिेशत ुरवे त ंनरकमवे नाकंिित 

िय ंच परम ंपद ंिकल गवषेय ेबधुाः॥७।२॥ 
 
mānātītaparicchadāssamadhikā vittēśatāditvataḥ 
nēmurdāmadharā dharādhipatayō yān sārvabhaumāṁśca tē| 
yātā nanvamṛtadyutigrahapatī yātau ca tārāgaṇaḥ 
nāśaṁ yātyatha śiṣyatē ca paramākāśassa sūkṣmaḥ 
paraḥ||7|1|| 
vṛṣā ca vṛṣabhadhvajō dviguṇitadvayāsya śca tē 
na santi hi yadā tadā sakalakāraṇatvaṁ ca naḥ| 
ramēśitu ravēkṣya taṁ narakamēva nākaṁtviti 
priyaṁ ca paramaṁ padaṁ kila gavēṣayantē budhāḥ||7|2||   
         
�றவறேம �ணிவார் ��க்கற்ற இளம் �ணிேவார் 
உறவிலர் ஆத�ன் நாம் உயர்ந்தா�டன் ஒன்றி நின்ேறாம் 
மறவழி மாற்றி எம் ைமயைலத் தீர்த்தவர் மன்ன�ளால் 
கறைவ உகந்த பிரான் கழல் ��ம் க�த்தினேம|| (8) 
 
tuṟavaṟamē tuṇivār tuṇukkaṟṟa iḷam tuṇivōr 
uṟavilar ādaliṉ nām uyarndāruḍaṉ oṉṟi niṉṟōm 
maṟavaḻi māṟṟi em maiyalait tīrttavar maṉṉaruḷāl 
kaṟavai uganda pirāṉ kaḻal cūḍum karuttiṉamē|| 
 
Meaning:    tuṇivār = Those engaged (without hesitation) tuṟa 
aṟamē = in the prohibited dharmas (activities that hijack the 
soul) and those that aṟṟa = without tuṇukku = any fear (with no 
yearning for Mukti) tuṇivōr = merrily engage iḷam = in trivial 
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pursuits (such as attainment of wealth, heaven etc.) uṟavu ilar = 
are not our (Mōkṣa seekers’) kins. On the other hand, we, whose 
primary goal is Mōkṣa oṉiṉṟom = have united and firmly stood 
uyarndār uḍan = in the company of the mumukṣus (the seekers 
of Mōkṣa who also have attainment of Mukti as the prime goal).  
(Further more), tīrttavar = our ācāryas who ended alai = the 
wandering of em = our mai = body (i.e., saved us from the 
process of being born again and again in this world) māṟṟi = by 
changing (moving us away from) maṟa vaḻi = the path of Krōdha 
(anger) and Kāma (desire, lust, etc.) [and instead instilling in us 
the qualities of Vivēka (wisdom), Nirvēda (repentance), Virakti 
(renunciation), Bhīti (fear of the evil), etc.].  maṉ aruḷāl = With 
the assured grace of (these ācāryas), karuttinam ē = we indeed 
developed the interest in cūḍum = wearing on our head  kaḻal = 
the lotus feet pirāṉ = of the Great Benefactor Śrī Kṛṣṇa (i.e., 
surrendering to Śrīmannārāyaṇa), Who uganda = cheerfully 
protected kaṟavai = the cows.  
 
TS: We would have no relationship (or association) with 
those who are engaged only in prohibited activities and do not 
make any effort towards attaining Mukti, but who instead try to 
derive satisfaction by pursuing trivial goals in life. Rather, we 
have stayed solidly with those who are seekers of Mōkśa.  Also, 
our ācāryas have led us away from the frightful unrighteous 
path and instilled in us the qualities of Vivēka, Nirvēda, Virakti 
and Bhīti. They have thereby saved us from the fear of cycle of 
births and deaths. Being assured of their grace, we have 
attained the strong desire to seek Śaraṇāgati at the feet of Śrī 
Kṛiṣṇa, the Great Cow-herd. 
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सााषे ुधमिवरतमरता मुपुायऽेकेऽथ 

ा य ेबव ेन िह तिदह सहकेैिुभोऽथ िकं च।| 

कोपााापनतेःु िविवधतनपुिरािहत ुग ुरोन ः 

कायात ् गोियिेशतरुमलपद ंधारयामिशर॥ु ८॥ 
 
saktāstyājyēṣu dharmēṣvaviratamaratā 
muktyupāyē.alpakē.arthē 
vyagrā yē bandhavastē na hi tadiha sahaikēpsubhissmō.atha 
kiṁ ca| 
kōpādyādhvāpanētuḥ vividhatanuparibhrāntiharturgurōrnaḥ 
kāruṇyāt gōpriyasyēśituramalapadaṁ dhārayāmaśśirassu 
                 ||8|| 
வந்தனேபால் வ�வன�ம் அனந்த மாகி 
மாளாத �யர்த� வல்விைன ெந�ப்�க்� 
இந்தனமாய் எண்ணிறந்த காலம் எல்லாம் 
இன்ன�ம் இப்பவக்�ழிக்ேக இழியா வண்ணம் 
ெவந்தெதா� �ழவிைய நற்�மரனாக்�ம் 
ெவறித்�ளவ வித்தகனார் விதிேய ெகாண்டார் 
பந்தனமாம் அைவ அைனத்�ம் பா�ைகக்�ப் 
பழ மைறயின் பரமெநறி பயி�வாேர||   (9) 
 
vandaṉapōl varuvaṉavum aṉanda māgi 
māḷāda tuyartaru valviṉai neruppukku 
indaṉamāy eṇṇiṟanda kālam ellām 
iṉṉamum ibbavakkuḻikkē iḻiyā vaṇṇam 
vendadoru kuḻaviyai naṟkumaraṉākkum 
veṟittuḷava vittagaṉār vidiyē koṇḍār 
pandaṉamām avai aṉaittum pāṟugaikkup 
paḻa maṟaiyiṉ paramaneṟi payiluvārē|| 
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Meaning:    (eṇṇ iṟanda kālam ellām = For countless period of 
time in the past, the Jīvas indaṉamāy = have become the “fuel 
or firewood” neruppukku = for the “fire”, namely tuyar taru = 
the distress-causing val viṉai = terrible sins māḷāda = that cannot 
be eradicated [through patiently enduring and through 
prāyaścittas (redeeming acts)], that cause sufferings 
varuvaṉavum = that are to come in the future anantamāgi = 
endlessly vandaṉa pōl = just like those that have come in the 
past. So, those who are wary of this, and  iḻiyā vaṇṇam = not 
letting themselves to be destroyed (by feeling powerless) imi  
bavak kuḻikkē = in this pit called Saṁsāra  vidiyē koṇḍār = have 
applied to themselves the compassionate words (“bhajasva 
śaraṇam vraja”) veṟit tuḷava vittagaṉār = of the mesmerizing Śrī 
Kṛṣṇa adorning the fragrant tuḷasi garland, Who  nal kumāraṉ 
ākkum = made a fine baby (out of) vendad oru kuḻaviyai = a burnt 
fetus (in the womb of Uttara caused by the Astra launched by 
Aśvatthāmā) payiluvār = seek to practice paḻa maṟaiyin padam 
oṉṟē {param neṟi} = only the Prapattimārga that has been 
indicated in the timeless Vēdānta (upaniṣats) and pāṟu kaikkum 
= that can reduce to dust bandaṉam ām avai =  those sins that 
are an obstacle to the attainment of Mukti. 
 
TS: The Jīvas have suffered miseries brought on by the 
karmas that have accumulated from countless time in the past 
and that will continue to accumulate endlessly in the future. The 
Jīvas have no way to get rid of these terrible karmas that are the 
cause of their miseries. Thus, for countless time in the past and 
forever in the future, the Jīvas have been like firewood feeding 
the ever-burning fire of terrible karmas.  The wise ones become 
wary of this and want to avoid getting stuck for ever in this pit 
called Saṁsāra. So, they follow the compassionate words of that 
mesmerizing Śrī Kṛṣṇa and reduce to dust all their accumulated 
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karmas that are an obstacle to them for attaining Mukti, by 
choosing to follow nothing but the Prapattimārga as 
recommended by the upaniShats that have existed since 
eternity. 
 

 ाानीवागिमिप िमितरिहतानीह भोगािदना न 

ाणींिश ःखापुिर च ददतो तीपापौघवःे।| 

एधीभतू ंच कालं सकलमिप गत ंवी भयूोऽिप तत ् 

न ुसंारगत िनिखलमवसरं यापयो यथा न॥९।१॥ 

दध ंगभ गताभ कं कमिप यो मुध ंिशश ु ंिनम म े

ध ेय लुसीज ंसरुिभता ंतातुहेावतः। 

िविुिवद मिुिवहितोदीकिरयी- 

चडूावा ुिगरं पिमिहतामकेा ंिहतऽेधीयत॥े९।२॥ 
 
prāptānīvāgamiṣyantyapi mitirahitānīha bhōgādinā na 
kṣayyāṇīdṛṁśi duḥkhānyupari ca dadatō 
tīvrapāpaughavanhēḥ| 
ēdhībhūtaṁ ca kālaṁ sakalamapi gataṁ vīkṣya bhūyō.api 
tadvat 
na syussaṁsāragartē nikhilamavasaraṁ yāpayantō yathā 
na||9|1|| 
dagdhaṁ garbhagatārbhakaṁ kamapi yō mugdhaṁ śiśuṁ 
nirmamē 
dhattē ya stulasīsrajaṁ surabhitāṁ tasyādbhutēhāvataḥ| 
vidhyuktipravidaśca muktivihatikṣōdīkariṣyattrayī- 
cūḍāvākṣu giraṁ prapattimahitāmēkāṁ hitē.adhīyatē||9|2|| 
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க�மாைலயில் வ�ம் கட்டம் கழிக்�ம் க�த்�ைடயார் 
ஒ�மால் ெப��ம் உேயாகில் �யன்�ம் அதன்றி�ம் நம் 
தி�மால் அ�யிைண திண் சரணா�ம் என வாித்�ம் 
த�மால் இனியைவ தாேனெயனத் தகெவண்�வேர|| (10) 
 
karumālaiyil varum kaṭṭam kaḻikkum karuttuḍaiyār 
orumāl perugum uyōgil muyaṉṟum adaṉṟiyum nam 
tirumāl aḍiyiṇai tiṇ caraṇāgum eṉa varittum 
tarumāl iṉiyavai tāṉēyeṉat tagaveṇṇuvarē|| 
  
Meaning:    uḍaiyār = Those who have karuttu = the intention 
(goal) kaḻikkum = of getting rid of kaṭṭam = the hardships 
(miseries) varum = coming (to be encountered) karu mālaiyil = 
in the chain of births (in the endless cycle of births and deaths), 
i.e., the mumukṣus or Mōkṣa-seekers muyaṉṟu = attempt (enter) 
uyogil = in the Bhaktiyōga  oru māl perugum = which consists of 
incessant (with no break) flow of the stream of Paramāatma 
Jñāna based on Bhakti; but aṉṟiyum = who have given up adu = 
that (Bhaktiyōga) also (such as those seekers who feel like 
helpless destitutes, and are unable to bear the delay in attaining 
their goal of Mukti) varittum = select (duly perform Ātma- 
samrapaṇam i.e., Śaraṇāgati)  nam tirumāl = at Great 
Śrīmannāarāyaṇa’s aḍi iṇai = pair of Feet alone tiṇ caraṇ āgum 
eṉa = understanding that they alone are the best means. After 
this, tāṉē tarum ena = (with the firm faith) that it (Śaraṇāgati) 
will yield the result on its own (without requiring us or any other 
further help), ēṇṇuvar = they will wait eagerly (like the Cātaka 
bird looking for the rain-bearing cloud) māl tagavu ē = for 
nothing but God’s grace to descend.  [This pācuram is to be 
regarded as a part of the Prasāda Parva].  
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TS:  The mumukṣus or seekers of Mōkṣa who have 
determined that they should become free from the miseries 
associated with the never-ending cycle of births and deaths 
would first attempt to take the path of Bhaktiyōga which 
requires them to develop Paramātma Jñāna through a 
continuous stream (with no break) of Bhakti. Many of them, 
however, would soon find out that it is a very hard and time- 
consuming path and that they neither have the ability to 
succeed nor can they bear the delay in reaching their goal. Such 
people would soon realize that a far easier and faster path 
would be to perform Śaraṇāgati at the two feet of 
Śrīmannārāyaṇa. They would then take to this Prapattimārga 
and perform Ātma Samarpaṇam at His feet. Then all that they 
have to do is to have total faith that this approach will succeed 
on its own without requiring them to struggle any further. These 
mumukṣus then would eagerly wait for His Prasāda (Grace) to 
descend on them and take them to Him. 
 

गभा िवभू तः खापसिृतिनरता मिुसाः वृाः 

अे ेभियोग ेतदन ुच िचरसाऽेमा ंिवहाय।| 

ीमारायणवै िह चरणयगु ंय ेशरय ंपाः 

स ीतवदायी यिमित कणा ंसंतीासतऽे॥ १०॥ 
 
garbhāvirbhūtaduḥ khādyapasṛtiniratā muktisaktāḥ pravṛttāḥ 
acchēdyē bhaktiyōgē tadanu ca cirasādhyē.akṣamāstaṁ 
vihāya| 
śrīmannārāyaṇasyaiva hi caraṇayugaṁ yē śaraṇyaṁ prapannāḥ 
sa prītassarvadāyī svayamiti karuṇāṁ saṁpratīkṣyāsatē.atra|| 
10 ||         
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�ன் ெசய்த விைனத்திரளில் �ைளத்ததன்றி 
�ற்�ள்ள �தலாிந்� �ைளத்த �ற்றில் 
தன்ெசய்ய தி�வ�ளால் இைச� பார்த்�த் 
தழல் ேசர்ந்த �லெமனத் தாேன தீர்த்�ப் 
பின் ெசய்த விைனயில் நிைனெவான்றா ெதான்�ம் 
பிைழ ெபா�த்� ேவ�ள� விரகால் மாற்�ம் 
என் ெசய்ய தாமைரக்கண் ெப�மான் எண்ணம் 
எண்ணாதார் எட்�ரண்�ம் எண்ணாதாேர||   (11)  
 
muṉ ceyda viṉaittiraḷil muḷaittadaṉṟi 
muṟṟuḷḷa mudalarindu muḷaitta kūṟṟil 
taṉceyya tiruvaruḷāl icaivu pārttut 
taḻal cērnda tūlameṉat tāṉē tīrttup 
piṉ ceyda viṉaiyil niṉaivoṉṟā toṉṟum 
piḻai poṟuttu vēṟuḷadu viragāl māṟṟum 
eṉ ceyya tāmaraikkaṇ perumāṉ eṇṇam 
eṇṇādār eṭṭiraṇḍum eṇṇādārē||   
 
Meaning:   For a Mumukṣu who embarks on the Prapattimārga, 
God will, mudal = at the very start of the path, arinndu = will 
remove (tolerate) maṟṟuḷḷam = all the remaining sins tiraḷil = in 
the mass viṉai = of sins ceyda = that have been committed 
muṉn= earlier (in the past lives) adu anṟi = except for the 
Prārabdha Karma muḷaittu =that has started to bear fruit 
(become active) [i.e., all sins other than the Prārabdha Karma]; 
Also, taṉ = my (God) ceyya = direct tiru aruḷāl = with His Kṛpa 
(grace) tīrttu = will also destroy  tāṉē = on His own, eṉa = like 
taḻal = an ember cērnda = that has got inside tūlam = a bale of 
cotton,  muḷaitta  kūṟṟil = some parts of even the Prārabdha 
Karma (that have already begun to act  in the present life of the 
Jīva) pārttu = by looking at (considering) icaivu = the special 
situation  (of the individual Prapanna).  (After the Prapanna has 
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got on the path) viṉaiyil = of the sins ceyyum = that he may 
commit piṉ = henceforth forever poṟuttu = He will destroy 
(forgive) oṉṟum piḻai = the sins oṉṟāda = that were not 
committed niṉaivu = knowingly (unintentional sins) [by treating 
them similarly to sins existing at the time of starting on the 
Prapattimārga).  He māṟṟum = will remove vēṟ uḷad = any 
remaining sin (i.e., intentionally committed sin during the post-
Prapatti period in the Jīva’s present life) viragāl = (cleverly) 
through some simple easy post-Prapatti remedy such as 
repentence, or a Prāyaścitta Prapatti (repentence ritual) 
performed by the Jīva. eṇṇādār = Those who cannot recognize 
eṇṇam = this determination (eagerness to save the Jīva) eṉ = of 
my ceyya = red tāmarai kaṇṇan = lotus-eyed perumān2 = 
Paramātman eṇṇādār ē = are indeed losers (having animal-like 
intelligence), eTT iraNDum = who cannot even say “8 + 2 = 10” 
[alternately; who do not know the Aṣṭākṣara (8) and the Dvaya 
(2) mantras, and their spiritual significance].  
 
TS: For the Jīva who performs Prapatti and starts to move 
along the Prapattimārga towards attaining Mukti, God will 
destroy at the very outset all his karmas accumulated from the 
past births except for those that have already begun to act in 
the present life (the so-called prārabdha karmas). Even with 
regard to the prārabdha karmas, Paramātman in His great 
mercy will evaluate each individual Prapanna for his capacity to 
bear and according to that will, on His own volition, destroy a 
part of these karmas just as a fire would burn off a bale of 
cotton. After that, He will also destroy any of the additional sins 
that the Prapanna may commit unintentionally in the present 
life after the time of embarking on the Prapattimarga, treating 
them in a similar manner to those that had been committed 
prior to that time. This leaves only the intentional sins that the 
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Jīva may commit during the present life in the post-Prapatti 
period. God will let these sins to be destroyed relatively easily 
either through rituals like “Prāyaścitta Prapatti” (demonstrating 
his true repentance) that the Prapanna can perform, or (if he 
doesn’t even do that), by letting him suffer in the present life 
itself the effects of these sins. However, once again, in His great 
compassion towards the Prapanna, He will lighten the severity 
of these effects. In any case, the lotus-eyed Paramātman will 
see that the entire baggage of Karma carried by the Prapanna 
has been fully destroyed one way or the other by the time he 
leaves his present material body.  Svāmi dēcikan says at the end 
of this pācuram that anyone who cannot recognize this 
extremely generous treatment of the Prapanna by 
Śrīmannārāyaṇa is a truly ignorant being (one who cannot see 
that 8 + 2 =10; [or the significance of the “EIGHT“(Aṣṭākṣara 
Mantra) and the “TWO” (Dvaya Mantra)] and should be pitied 
indeed! 
 

ार ेपापसे फलमखुिरतचंारादहंः 

ारात ् पवू पापात ् थममिखलमिुहायाथ त।| 

ाराशंऽेिप िकित ् िविहतभरनराित कारं िवमृय-ै 

तााानकुात इह दहनयूुलवत ् संद॥११।१॥ 

वैचंोराघ ेमितकृतमथ िविमानपवू 

कत ु सकंचाशं ंमितकृतिमतरंचानतुापािदनाऽ। 

ोडीकृािभगोुिणतकमला सकंरीित ं

यवेा सङ ्न जानथ च पशव एवा च ौ च त ेिह॥११।२॥ 
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prārabdhē pāpasaṅghē 
phalamukhaduritaṁcāntarānyadyadaṁhaḥ 
prārabdhāt pūrvapāpāt prathamamakhilamapyujjihāyātha 
tatra| 
prārabdhāṁśē.api kiñcit vihitabharanarārtiprakāraṁ vimṛśyai- 
tatsāmyātmānukampāta iha dahanayuktūlavat 
saṁpradagdhya||11|1|| 
tyaktvaivaṁcōttarāghē matikṛtamatha viśliṣṭamajñānapūrvaṁ 
kartuṁ saṁkalpyacāṁśaṁ 
matikṛtamitaraṁcānutāpādinā.atra| 
krōḍīkṛtyābhigōptustvaruṇitakamalākṣasya saṁkalparītiṁ 
yēvā samyaṅ na jānantyatha ca paśava ēvāṣṭa ca dvau ca tē 
hi||11|2||     
 
உைறயிட்ட வாெளன ஊ�ள் உைற�ம் ேயாகியைர 
நைறமட்ெடாழிவற்ற நற்�ளேவந்திய நாயகன் தான் 
நிைற மட்�லாத ெந�ம்பயன் காட்ட நிைனந்� உடலச் 
சிைற ெவட்�விட்� வழிப்ப�த்�ம் வைக ெசய்தி�ேம|| (12) 
 
uṟaiyiṭṭa vāḷeṉa ūṉuḷ uṟaiyum yōgiyarai 
naṟaimaṭṭoḻivaṟṟa naṟṟuḷavēndiya nāyakaṉ tāṉ 
niṟai maṭṭilāda neḍumbayaṉ kāṭṭa niṉaindu uḍalac 
ciṟai veṭṭiviṭṭu vaḻippaḍuttum vagai ceydiḍumē|| 
 
Meaning: nāyakaṉār {nāyakṉ tāṉ} = Śrīmannārāyaṇa, the 
Sarveshvara ēndiya = Who is wearing naṟṟuḷa = the sacred Tulasi 
garland tuḻavūṟṟa = filled with naṟaimaṭṭu eḻiyil = fragrance, 
nectar and brightness {alternate reading is naṟaimaṭṭoḻivaṟṟa 
which means “which is always accompanied by fragrance and 
nectar”} niṉaindu = having made up His mind kāṭṭa = to  grant 
the maṭṭ ilāda = limitless ineḍum = total payan2 = benefit of 
Pūrṇa Brahmānandam (total bliss) after bringing  into 
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Paramapadam) (i.e., the unsurpassed full divine experience of 
performing His service)] yōgi-gaḷai{-yarai} = to the yogis (the 
devotees who have practiced Aṣṭāṅga Yōga, or who are 
prapannas) who uṟaigiṉṟa{uṟaiyum} = are living ūṉuḷ = inside 
their body of flesh and blood uṟai iṭṭa vāḷ eṉa = like a sword 
inside its sheath (pure and shining inside but covered by a soiled 
body on the outside), veṭṭi viṭṭu = will completely destroy ciṟai = 
the prison uḍala = called the  Sthūla Śarīra (the gross mortal 
body) and ceytiḍumē = will surely create vagai = the means vaḻi 
paḍuttum = to move along the Arcirādi path.  
 
TS: The Mukti seekers who have taken to the path of Bhakti 
or Prapatti are living inside their body of flesh and blood like a 
shining sword inside its dirty sheath, unable to experience the 
full extent of Brahmānandam resulting from performing eternal 
kaiṇkaryam to Paramātman.  So, at some point, the Supreme 
Master Śrīmannārāyaṇa, Who shines exuding fragrance and 
nectar like sweetness and is adorned with the sacred Tulasi 
garland, makes up His mind to bring them to His Abode where 
they can enjoy the full extent of the bliss of performing eternal 
Kaiṅkaryam to Him.  At that point (i.e., at the time of their 
death), He will completely free them from the imprisonment in 
their mortal body and moves them along the Arcirādi path to 
Paramapadam. 
This Parva can be regarded as the Utkrānti Parva (the Chapter 
on departure from the body).  God, the Universal Refuge will 
arrange to bring the prapannas to His Abode, namely, 
Paramapadam. He does this by freeing them from their material 
body (at the time of death) and in great compassion, gets them 
to Paramapadam via the Arcirādi path. 
 

 



32  

कोशावािसव मासंमयकायावसोिगनः 

कत ु पणू िनरसणुपरानभुूानः।| 

सौरामतृकािपणू तलुसीमालोऽिखलाधीरः 

कारेवावपिुव नाय कुत ेरीित ंसमुागा िताम॥् १२॥ 
 
kōśāvāsyasivacca māṁsamayakāyāntarvasadyōginaḥ 
kartuṁ pūrṇanirantasadguṇaparabrahmānubhūtyātmanaḥ| 
saurabhyāmṛtakāntipūrṇatulasīmālō.akhilādhīśvaraḥ 
kārēvāttavapurvināśya kurutē rītiṁ sumārgānvitām|| 12 ||
    
�ன்க�வி ஈைரந்�ம் மனத்தில் �ட்� 
�க்கியமாம�த்தில் அைவேசர்த்தெதல்லாம் 
நன்�ண�ம் உயிாினில் ேசர்த்ைதம்�தத்ைத 
நண்�வித்�த் தான் தன்பால் ைவக்�ம் நாதன் 
ஒன்ப�டன் வாசல் இரண்�ைடத்தாய் உள்ேள 
ஒ� ேகா� �யர்விைளக்�ம் உடம்பாய் ஒன்�ம் 
வன் சிைறயின் தைலவாசல் திறந்� நம்ைம 
வாேனற வழிப் ப�த்த மன�ற்றாேன||    (13) 
 
mukkiyamāmaruttil avaicērttadellām 
naṉguṇarum uyiriṉil cērttaimbūdattai 
naṇṇuvittut tāṉ taṉpāl vaikkum nādaṉ 
oṉbaduḍaṉ vācal iraṇḍuḍaittāy uḷḷē 
oru kōḍi tuyarviḷaikkum uḍampāy oṉṟum 
vaṉ ciṟaiyiṉ talaivācal tiṟandu nammai 
vāṉēṟa vaḻip paḍutta maṉamuṟṟāṉē||   
 
Meaning: nātan = Paramātman1 muṉ = first kūṭṭa = unites 
īr aindu karuvi um = the (2 x 5) ten indriyas (sensory and motor 
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organs) in the body man2attil = with the Mind; then cērttu = 
combines avai = all those indriyas together with the Mind 
mukkiyam ām maruttil = with essential Prāṇavāyu = Breath of 
Life; then cērttu = joins adellām = all those nal guṇarum uyiril = 
with the intelligent Ātman (Soul); and nṇṇuvittu = cause that 
Ātman to unite in turn with aim būtattai = the five micro 
elements. Then tān2 = He taṉ pāl vaikkum = Who keeps His 
devotee within His custody tirandu = opens talai vācal = the 
main gate (Brahmarandhra) oṉṟum = of that one vaṉ = strong 
ciṟaiyin = prison uḍambāy = in the form of the Body uḍaittāy = 
that has oṉbad uḍaṉ iraṇḍu vācal = (9+2) eleven doors for the 
life to escape (eleven openings, namely, two nostrils, two eyes, 
two ears, mouth, urinary and anal openings, navel and the 
Brahmarandhra or Suśumnā Nāḍi in the head) and  viḷaikkum = 
that increases (causes) oru kōṭi tuyar = innumerable miseries  
uḷḷē = inside (for the Jīva). maṉam uṟṟāṉ = He executes His 
saṇk1alpam in this manner nammai vaḻi paḍutta = to put us on 
the (Arcirādi Path)   vāṉ ēra = that takes us up to the 
Paramapadam.  
 
TS: In this pācuram it is explained how Śrīmannārāyaṇa 
facilitates the Prapanna’s Ātman (Soul) at the time of his death 
to get on the Arcirādi Path towards Paramapadam.  He will first 
unite his ten indriyas with the Mind, then unites them with the 
Prāṇavāyu (the Breath of Life) and then unites the whole in turn 
with the intelligent Ātman. Finally He unites the Ātman with the 
five Sūkṣma bhūtas (five micro elements) to give him a Sūkśma 
Śarīra (microscopic body). Then He causes the Ātman in this 
Sūkṣma Śarīra to escape painlessly from the strong prison 
known as his physical body containing eleven openings (exits), 
by holding open the Main Exit called Brahmarandhra or 
Suṣumnā Nāḍi at the top of the head. In this manner, He 
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exercises His Saṅkalpam to place the Prapanna on the Arcirādi 
Path towards His Abode of Paramapadam. 
 

अायादौ िप मनिस कलयन ् ाणवायौ तता- 

केीकुव जीव ेसगुणुवित ततूभतूैहाथो।| 

सवा यतेािन तािन यमिवतमुिधाय हाद ः भुन ् 

ाररैरे च ययतुनविभः वणो िनिम त॥१३।१॥ 

ढबन मधू ारं चोाटयान।् 

परमपदव नते ु ंसितवान ् िह कणाः॥१३।२॥ 
 
akṣāṇyādau dvipañca svamanasi kalayan prāṇavāyau tatastā- 
nyēkīkurvaṁśca jīvē suguṇavati tatassūkṣmabhūtaissahāthō| 
sarvāṇyētāni tāni svayamavitumadhiṣṭhāya hārdaḥ prabhussan 
dvārairabhyantarē ca dvayayutanavabhiḥ varṣmaṇō 
nirmitasya||13|1|| 
dṛḍhabandhanasya mūrdhadvāraṁ cōdghāṭayannasmān| 
paramapadavartma nētuṁ saṅkalpitavān hi karuṇāluḥ||13|2||    
        
ெத�ளார் பிரம�ரத்திைற ேசர்ந்� இடர் தீர்ந்தவர் தாம் 
ம�ளார் பிரம�ரச் சிைற தீர்ந்தபின் வந்ெததிர் ெகாண்� 
அ�ளால் அமரர் நடத்த இம்மாைய கடந்ததன் பின் 
��ளார் பவநரகச் �ழல் ஆற்றின் �ழற்சியிேல||  (14) 
 
teruḷār piramapurattiṟai cērndu iḍar tīrndavar tām 
maruḷār piramapurac ciṟai tīrndapiṉ vandedir koṇḍu 
aruḷāl amarar naḍatta immāyai kaḍandadaṉ piṉ 
curuḷār bavanaragac cuḻal āṟṟiṉ cuḻaṟciyilē|| 
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Meaning: vandavar tām = Those who have come on their 
journey towards Śrīvaikuṇṭha cērndiḍa = having started 
together with teruḷ ār = (the Antaryāmi Paramātman), the One 
filled with jñāna and also iṟai = the Master piramapurat = of the 
Jīvaśarīra (known as the “Brahmapura”); who tīrnda piṉ = after 
having severed pirama purac cirai = connection with the Lōka 
Śarīra (gross body or Brahmapura aruḷāl = by the grace of (the 
affectionate) God, (One may recollect here the saying 
“hārdānugrahalabdha madhyadamanidvārāt bahirnirgataḥ”) 
naḍatta = are escorted up to the limits of their territory aruḷāl = 
affectionately amarar  = by the Ātivāhika Puruṣa dēvatas, (the 
subtle bodied inhabitants of the different lōkas). kaḍanda taṟ 
piṉ = These Jīvas who have left for the Paramapadam (via the 
Arcirādimārga)  after having crossed im māyai = this material 
world curuḷār = will not be caught to suffer again bava naraka 
cuḻal āṟṟil taṉ cūṟciyilē = in the whirling waters of the river with 
whirlpools called “Saṁsāra Naraka” (hellish Saṁsāra). [In other 
words, those that have traveled along the Arcirādi Path to 
Paramapadam will not be born again to return and get stuck in 
this ocean called Saṁsāra]. (This pācuram belongs to the 
Arcirādi Parva).  
 
TS: Those who have started on their journey up the 
Arcirādimārga to The Paramapadam along with the Antaryāmi 
Paramātman, Who is the Master of the Jīva Śarīra (known as the 
Brahmapura) and Who is filled with Jñāna, after cutting loose 
from their imprisonment in that Brahmapura with His grace, are 
cordially welcomed and escorted through their respective lōkas 
by the various dēvatas (referred to as the Ātivāhilkas). Once 
they have journeyed up the Arcirādimārga and gone beyond this 
material world to arrive at Paramapadam, the Jīvas will never 
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again be caught in the whirling waters of the whirlpool-filled 
river of the hell-like Saṁsāra. 
 

साध परुेशजीववपषुा सव हादन य े

बात ् परुात ् तदीयकृपया ािपता दिेहनः।| 

एता ंसादरं अिच रािदिवभधुमैा या ंसमुािरताः 

मिुा न पनुभ वघिनलयावता पगावित नः॥ १४॥ 
 
sārdhaṁ brahmapurēśajīvavapuṣā sarvajñahārdēna yē 
bandhāt brahmapurāt tadīyakṛpayā prasthāpitā dēhinaḥ| 
ētāṁ sādaraṁ arcirādivibhudhairmāyāṁ samuttāritāḥ 
muktisthā na punarbhavaghanilayāvartāpagāvartinaḥ|| 14 ||  
        
விழியல்லால் ேவ�ல்ைல விண்ணின் மாதர் 
ேமனியல்லால் வில்�ல்ைல மீனவற்� 
ெமாழியல்லால் அ�தில்ைல என்� �ன்னாள் 
�த்திவழி �னிந்தைடந்த ேமாகம் தீர்ந்ேதாம் 
கழியல்லால் கட�ல்ைல என்பார் ேபாலக் 
காாியேம காரணெமன்�ைரப்பார் காட்�ம் 
வழியல்லா வழிெயல்லாம் கடந்ேதாம் மற்�ம் 
வாேன�ம் வழி கண்ேடாம் மகிழ்ந்திட்ேடாேம||  (15) 
 
viḻiyallāl vēlillai viṇṇiṉ mādar 
mēṉiyallāl villillai m īṉavaṟku 
moḻiyallāl amudillai eṉṟu muṉṉāḷ 
muttivaḻi muṉindaḍainda mōgam tīrndōm 
kaḻiyallāl kaḍalillai eṉbār pōlak 
kāriyamē kāraṇameṉṟuraippār kāṭṭum 
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vaḻiyallā vaḻiyellām kaḍandōm maṟṟum 
vāṉēṟum vaḻi kaṇḍōm magiḻndiṭṭōmē|| 
 
Meaning: muṉṉāḷ = In the past muṉindu = we had rejected 
mutti vaḻi = the path to Mukti and had instead eṉṟu = thought 
that mīṉavaṟku = for Manmatha known as Makaradhwaja (Fish-
Bannered One) vēl illai = there is no other weapon (spear) viḻi 
allāl = other than the slant (provocative) looks viṇṇiṉ mādar = of 
the damsels of Dēvalōka, that villu illai = there is no bow mēṉi 
allāl = other than their (beautiful bodies), and that amudu illai = 
there is no nectar moḻi allāl = other than their sweet talk. 
tīrndōm = We just got out aḍainda mōgam = of that illusion 
which we had for a long time. (Further more), kaḍandōm = we 
also gave up and crossed over vaḻi ellām = all those paths vaḻi 
allā = that were indeed no paths, kāṭṭum = that were indicated 
(just as they pleased) uraippār = by those denyers of Īśvara who 
say (contrary to all evidence) kāriyamē = that this universe 
which is God’s creation kāraṇam = is itself God (i.e., Other than 
the universe there is no separate entity as God) enbār pōla = just 
like those who might say that  kaḻi allā = except for the estuary 
of the river (which is the Ekadēśa or part of the ocean) kaḍal illai 
= there is no such separate entity like the “ocean”. (Also) 
kaṇḍōm = we were able to see vāṉ ēṟum vaḻi = the 
Arcirādimārga, the path going up to Śrī Vaikuṇṭha Lōkam 
maṟṟum = that is very different from those paths. (In addition) 
magiḻ1d iṭṭōm = (being welcomed by and enjoying the 
hospitality of the Ātivāhikas, and having left behind all the 
miseries of Saṁsāra) we were able to experience the utmost 
happiness.  
 
TS: In the past, we had ignored the path to Mukti and 
instead got under the power of Manmatha, the God of love who 
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used nothing else other than the provocative looks of Apsara 
damsels as spears, their beautiful bodies as arrows and their 
sweet voices as Amṛta (elixir) as his proverbial weapons to 
conquer us.  However, since then we have been able to shake 
out that illusion. Also we have also rejected and crossed over all 
the false paths shown by those who mistakenly believe and 
teach that the material world (which is in reality Paramātman’s 
creation) is itself God (Who is in reality its Creator) very much 
like saying that estuary at the river mouth is itself the “Ocean”. 
Furthermore, we have found an entirely different path, namely 
the Arcirādimārga to Paramapadam along which we have been 
received cordially by the Ātivāhika dēvatas. We are ecstatically 
happy now. 
 

मोचंोपे पवू वयिमह िवबधुीकटा ंिवनात ् 

श ंनो मीनकेतोध नरुिप न िवना तनिूभः परंात।्| 

पीयषू ंदवेयोिषधरुवचनतो नािदवे मा 

ामोहं ावमिखलमसहं ाजहामाितशुाः॥१५।१॥ 

सभंदेो जलिधन  चापर इतीवहे वुाणजै नःै 

काय चवै िह कारणिंित वदिदिश ताननः। 

सवा नहपथोऽिप तिेरम वय ंिक श ंपद ं

गु ंसथमीिषीमिह परंचानिनोऽभमू च॥१५।२॥ 
 
Mōkṣaṁcōpēkṣya pūrvaṁ vayamiha vibudhastrīkaṭākṣaṁ 
vinānyat 
śastraṁ nō mīnakētōrdhanurapi na vinā tattanūbhiḥ 
paraṁsyāt| 
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pīyūṣaṁ dēvayōṣinmadhuravacanatō nānyadityēva matyā 
vyāmōhaṁ prāptavantastamakhilamasahaṁ 
prājahāmātiśuddhāḥ||15|1|| 
saṁbhēdō jaladhirna cāpara itīvēha bruvāṇairjanaiḥ 
kāryaṁ caiva hi kāraṇaṁtviti vadadbhirdarśitānadhvanaḥ| 
sarvānarhapathō.api tērima vayaṁ kiñca praśastaṁ padaṁ 
gantuṁ satpathamīkṣiṣīmahi paraṁcānandinō.abhūma 
ca||15|2||      
 
வன்பற்�டன் மயல் �ண்� மற்ேறார் கதியால் இனநாள் 
என் பற்ற� ெப�ம் தான�ம் எத்தைன ேபா�ளதாம் 
�ன்பற்ற தன் �ணிவால் �யர்தீர்க்�ம் �ழாய் ��யான் 
இன்�ற்ற நல் வழியால் ஏற்� நற்பதம் எண்�வேம|| (16) 
 
vaṉbaṟṟuḍaṉ mayal pūṇḍu maṟṟōr kadiyāl iṉanāḷ 
eṉ paṟṟadu peṟum tāṉamum ettaṉai pōduḷadām 
tuṉbaṟṟa taṉ tuṇivāl tuyart īrkkum tuḻāy muḍiyāṉ 
iṉbuṟṟa nal vaḻiyāl ēṟṟu naṟpadam eṇṇuvamē||  

 
Meaning: pūṇḍu = By closely engaging mayal = in the 
gyrations of Saṁsāra vaṉ paṟṟ uḍan = driven by the strong 
effects of past Samskāra maṟṟ ōr gatiyāl = and following a 
different path iṉ nāḷ = all these days, eṉ paṟṟadu = what position 
have we attained? (Absolutely none indeed). ēttaṉai pōdu = 
How long peṟum tāṉmum = can even a very high position (say, 
even the position of Brahma) uḷadām = last steadily? (Giving up 
all those paths), eṇṇuvamē = let us now think about n1al padam 
= the incomparable Paramapadam ēṟṟu = that we can reach iṉb 
uṟṟa nal vaḻiyāl = via the most enjoyable auspicious Path 
(Arcirādimārga) tuḻāy muḍiyāṉ = (shown by) Śrī Kṛṣṇa tuyar 
tīrkkum = the dispeller of all misery, tuṉb aṟṟa = which is the 
misery-free taṉ tuṇivāl = way of  having the faith to use 
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Paramātman Himself as both the Upāya (Means) and the Upēya 
(the Goal) (i.e., through understanding the essentials of Bhakti 
and Prapatti). 
 [This pācuram can be regarded as denoting the “Paramapada 
Ārōhaṇa Parva” or the stage of ascending to Paramapadam]. 
 
TS: We pursued a different path in the past and spent all 
those days being caught in the swirling Saṁsāra and have not 
been able to attain any worthwhile goal.  In fact, even if we can 
attain Brahma’s position, what is the use? How long can it last? 
It has to come to an end sometime. After realizing this, we have 
given up all such efforts and have switched to the enjoyable 
worry-free auspicious path (that is, Bhakti or Prapatti) which 
uses Him alone as both the Goal and the Means to attain it. This 
path was shown to us by Śrī Kṛṣṇa, Who wears the Tulasi garland 
around His neck, and Who can destroy all our miseries.  We can 
now count on realizing our desired Goal, namely the Glorious 
Paramapadam by moving up this beautiful path. 
 

तृंितिभढभै वरतरैैपायःै पद ं

िकं वाऽाविध सािधत ंजपदातेत ् िकयािलकम।्| 

िनः खाभराप णने तलुसीमौलेः अघोिूलनः 

भोयनेोमवनामतलंु ायमे िवोः पदम॥् १६॥ 
 
tattatsaṁskṛtibhirdṛḍhairbhavaratairanyairupāyaiḥ padaṁ 
kiṁ vā.adyāvadhi sādhitaṁ hyajapadādyētat kiyatkālikam| 
nirduḥ khātmabharārpaṇēna tulasīmaulēḥ aghōnmūlinaḥ 
bhōgyēnōttamavartmanāpyamatulaṁ dhyāyēma viṣṇōḥ 
padam|| 16 ||  
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பண்ைட இ�விைன ஆற்றில் ப�ந்� பாரம் 
காணாேத ஒ�கிய நாம் பாக்கியத்தால் 
வண்டம�மலர் மாதர் மின்னாய் மன்ன 
ைவசயந்தி மணிவில்லாய் விளங வான்ேசர் 
ெகாண்டல் அ�ள் மைழ ெபாழிய வந்த ெதாப்பாம் 
�ளிர்ந்� ெதளிந்த�தாய விரைச ஆற்ைறக் 
கண்ட�கிக் க�த்தாேல கடந்� மீளாக் 
கைர கண்ேடார் கதி எல்லாம் கதித்திட்ேடாேம||  (17) 
 
paṇḍai iruviṉai āṟṟil paḍindu pāram 
kāṇādē oḻugiya nām pākkiyattāl 
vaṇḍamarumalar mādar miṉṉāy maṉṉa 
vaicayanti maṇivillāy viḷaṅga vāṉcēr 
koṇḍal aruḷ maḻai poḻiya vanda toppām 
kuḷirndu teḷindamudāya viracai āṟṟaik 
kaṇḍaṇugik karuttālē kaḍandu mīḷāk 
karai kaṇḍōr kadi ellām kadittiṭṭōmē|| 
  
Meaning: paḍindu = Having fallen paṇḍai iru viṉai āṟṟil = in 
to the flood of Pāpa and Puṇya accumulated from eternity and 
oḻugiya = being washed away pāram kāṇādē = with no bank in 
sight, nām = we bāggiyattāl = fortunately (by God’s grace) 
(found) vāṉ cēr koṇḍal = the dark cloud called Śrīyaḥpati in the 
Paramākāśa (Great Sky) vandad oppum ām = arrived, as it were, 
aruḷ maḻai poḻiya = to pour the rain of Kāruṇya (Grace), with vaṇḍ 
amarum malar mādar = (His Consort) Śrī Mahālakṣmī residing in 
the lotus with bees swarming around eager to drink the nectar 
miṉṉāy maṉṉa = shining steadily amidst the dark clouds,  and 
vaicayanti = (His) Vanamāla called Vaijayantī viḷanga = shining 
maṇi villāy = as a rainbow  of gems. (Then) kaṇḍu = seeing 
kuḷirndu = the cool (as if to quench the heat of Saṁsāra), teḷinnd 
= pure amudāya = Amṛta (elixir)-like viracai āṟṟai = River Virajā, 
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aṇugi = we approached it, kaḍandu = and crossed it karuttālē = 
with determination (being dictated by God’s Saṅkalpam). gati 
tiṭṭōmē = We thus were able to describe in detail gati ellām = all 
the way-side hospitality enjoyed by mīḷā karai kaṇḍōr = the 
Muktas who have seen the other side of the river from which 
they never have to return.  
TS: Earlier, we were struggling, being trapped in the torrents 
of the river of twin karmas of Pāpa and Puṇya accumulated from 
eternity, with no river bank in sight. Then, good fortune in the 
form of Grace rained on us from Śrīmannārāyaṇa, Who was like 
a dark cloud, with His Consort Śrī Mahālakṣmi (residing in a lotus 
swarmed by bees looking for nectar) shining like lightning and 
the Vaijayantīmāla on His chest appearing like a gem-studded 
rainbow. With this Grace, we moved along the Arcirādimārga till 
we saw the cool, clear Amṛta-like waters of the Viraja River that 
separates the material world from Paramapadam. Then, as per 
God’s Saṅkalpam, we crossed the river and are now able to 
describe the welcome received by all Muktas who cross the 
Viraja River and are able to see the other side of the river. 
 

ोतिामनािदििवधिरतपापगाया ंपिता 

यातेाा िनजिनयितवशात ् चलाया ंिरायाम।्| 

माीिलमािनतेीवरसमुिवहरा ंतथवैिेराया ं

राजा ंवजैया ंमिणमयधनरुाकारवा ंच साम॥्१७।१॥ 

आकाश ेपरम ेवष ित कृपा ंपाथोमचुीवागता ं

ा ंता ंिवरजा ंिवलो िशिशरा ंीश सतः। 
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सीया ऽमतृवािहनपनुरावृापारेिणा ं

मुाना ंगितसिया  िवशदीकत ु भमू माः॥१७।२॥ 
 
srōtasvinyāmanādidvividhaduritarūpāpagāyāṁ patitvā 
yātēṣvasmāsvadṛṣṭvā nijaniyativaśāt cañcalāyāṁ sthirāyām| 
mādhvīliṇmānitēndīvarasumaviharantyāṁ tathaivēndirāyāṁ 
rājantyāṁ vaijayantyāṁ maṇimayadhanurākāravatyāṁ ca 
satyām||17|1|| 
ākāśē paramē pravarṣati kṛpāṁ pāthōmucīvāgatāṁ 
svacchāṁ tāṁ virajāṁ vilōkya śiśirāṁ śrīśasya saṅkalpataḥ| 
santīryā.amṛtavāhinīṁtvapunarāvṛttyāttapārēkṣiṇāṁ 
muktānāṁ gatisatkriyā śca viśadīkartuṁ hyabhūma 
kṣamāḥ||17|2|| 
      
�வள�ம் தி�மா� �ணர்ந்த நம் �ண்ணியனார் 
தாவளமான தனித்திவம் ேசர்ந்� தம�டேன 
நா வள�ம் ெப� நான்மைற ஓதிய கீதம் எல்லாம் 
பா வள�ம் தமிழ்ப் பல்லாண்�ைச�டன் பா�வேம|| (18) 
 
pūvaḷarum tirumādu puṇarnda nam puṇṇiyaṉār 
tāvaḷamāṉa taṉittivam cērndu tamaruḍaṉē 
nā vaḷarum peru nāṉmaṟai ōdiya kīdam ellām 
pā vaḷarum tamiḻp pallāṇḍicaiyuḍaṉ pāḍuvamē|  

 
Meaning: cēṟndu = (We have) arrived tāvaḷamāṉa taṉit 
tivam = the enjoyable, incomparable Paramapadam, the Eternal 
residing place nam puṇṇiyaṉār = of the One fundamentally 
responsible for bringing this unexpected good fortune to us, 
namely, Śrīmannārāyaṇa, puṇrnda = Who is embraced pū 
vaḷarum tiru mādu = by Śrīdēvī who grows (resides) inside the 
lotus; (so now) pāḍuvamē = let us now sing (pray musically) 
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tamar uḍanē = in the company of nityasūris and those have 
become muktas ōdiya gītam ellām = all the special sāmas 
(hymns) to be recited  nāvaḷarum perum nāṉ maṟai = from the 
Upaniṣat that has been hallowed through oral recantations, pal 
āṇḍu icai uḍaṉ = along with some auspicious pācurams sung as 
“pallāṇḍu” pā vaḷarum tamiḻ = recited from the tamiḻ Vedas set 
in musical metre. (It means, we are now well set to perform 
special Kaiṅkaryam services to our heart’s content). [This verse 
is a part of the Paripūrṇānubhava (Total Experince) Parva]. 
 
TS: We are fortunate to have arrived at the incomparable 
glorious Paramapadam, which is the exclusive permanent 
Abode of Śrīmannārāyaṇa, Who is embraced by His Consort Śrī 
Mahālakṣmī, who in turn thrives inside the lotus flower. He 
alone is our sole benefactor responsible for this good fortune of 
ours. Let us now join the other muktas and the nityasūris who 
are already there and chant all the special sāmas (hymns) that 
are from the upanaiśats, together with auspicious and musically 
set pācurams like “pallāṇḍu…” that are regarded as the Tamil 
Vedas. 
 

यािोरिस ीपिचतसमुना नः पुयहेतोः 

िनावासधान ंिनपममितभोय ंगतािलः।| 

मैुिन  ैरसापिरिचतिनगमासामानगुान ं

सव छोिनब ंिवडकृितशभुाशासन ंकीत याम॥ १८॥ 
 
yasyāśliṣṭōrasi śrīrupacitasumanāstasya naḥ puṇyahētōḥ 
nityāvāsapradhānaṁ nirupamamatibhōgyaṁ 
gatāssammilantaḥ| 
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muktairnityai rasajñāparicitanigamāntasthasāmānugānaṁ 
sarvaṁ chandōnibaddhaṁ draviḍakṛtiśubhāśāsanaṁ 
kīrtayāma|| 18 ||         
 
அட�ரகம் உண்�மிழ்ந்த அ�க்கன் ேபால 
அ�க்கைடந்� க�விய நல் தரளம் ேபாலக் 
கடெலா�கிக் கைர ேசர்ந்த கலேம ேபாலக் 
காட்�த்தீக்கலந்ெதாழிந்த களிேற ேபால 
மடல்கவ�மயல்கழிந்த மாதர் ேபால 
வன்சிைறேபாய் மன்னர்பதம் ெபற்றார் ேபால 
உடன்�தலா உயிர்மைறக்�ம் மாைய நீஙி 
உயர்ந்த பதேமறி உணர்ந்ெதான்றிேனாேம||  (19) 
 
aḍaluragam uṇḍumiḻnda arukkaṉ pōla 
aḻukkaḍaindu kaḻuviya nal taraḷam pōlak 
kaḍaloḻugik karai cērnda kalamē pōlak 
kāṭṭutt īkkalandoḻinda kaḷiṟē pōla 
maḍalgavarumayalgaḻinda mādar pōla 
vaṉciṟaipōy maṉṉarpadam peṟṟār pōla 
uḍaṉmudalā uyirmaṟaikkum māyai nīṅgi 
uyarnda padamēṟi uṇarndoṉṟiṉōmē||  

 
Meaning: pōla = Like arukkaṉ = Arka (the Sun) umiḻnda = 
who has been freed (let go) uṇḍu = after having been captured 
(swallowed) aḍal uragam = by the powerful Serpent namely the 
Rāhu Graha; pōla = like nal taraḷam = the precious pearl kaḻuvia 
= that has been well washed aḻuk aḍainda =  (after) it had 
(initially) been covered by dirt; pōla = like kalam ē = a boat karai 
cērnda = that has reached the shores oḻugi = after having been 
in distress (being caught in a storm) kaḍal = in the ocean; pōla = 
like kaḷiṟē = an elephant oḻinda = that has survived  and come 
out kāṭṭu  tī kaland = after being caught in a forest fire; mādar 
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pōla = a young woman maḍal kavarum mayal kaḻinda = who has 
won back her fiancé after having been initially separated from 
him and fighting hard to win him back; and pōla = like peṟṟār = 
one (a prince) who has regained maṉṉar padam = his royal 
position  pōy = after having been freed vaṉ ciṟai = from harsh 
imprisonment (i.e., like a prince who for some reason had earlier 
been imprisoned and has now become free and regained his 
kingdom), 
(we) nīṅgi = having left behind māyai = the Māyā (Prakṛti) 
maṟaikkum = that hides uyir = the Jīva uḍal = with the body etc., 
ēṟi = climbing into (reached) uyarnda padam = the exalted state 
of Paramapadam, uṇarndu = and having attained all this blissful 
experience oṉṟiṉōmē = have indeed reached that stage of being 
merged inside Śrīmannārāyaṇa in the manner of “avibhāgēna 
dṛṣṭāt”. [Svāmi Dēcikan has explained here, with a number of 
examples, the enjoyment with the feeling of immense relief that 
is experienced by the Jīva who has escaped from the Saṁsāra 
and reached the Paramapadam]. 
 
TS: Like the Sun that has been released after having been 
devoured by a powerful serpent (refereeing to Sun coming out 
of an eclipse); like a precious pearl that has been washed clean 
of all the dirt covering it; like a boat that has managed to reach 
the shore after having been caught in a storm; like an elephant 
that has been able to escape after being caught in a forest fire; 
like the damsel that has been able to reunite with her fiancé 
after having been separated from him under bad circumstances; 
and like the prince who has been able to regain his freedom and 
lost kingdom after having been imprisoned earlier,  we have 
been able to leave behind us the illusory material world that had 
concealed our Ātman inside our body and the material 
elements, and have now reached the exalted Paramapadam, 
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where we have been able to unite with Śrimannārāyaṇa and 
enjoy that total blissful experience. 
 

वा रोपरामोरगिनगीणऽक िवमुो यथा 

मािलािवशोिधताितिवमला मुाऽितमूवे च।| 

पारावारिवपराहितमती नौकेव पारं गता 

िनम ुो वनविता पिरवतृो दीव सािपतः॥१९।१॥ 

कावेािकाा वशिवतमुवश ंेिशतााऽथ ा 

बाािमुो धरिणपितसतुो लराो यथा वा। 

आान ंछादय कृितिमह िवहायवै दहेािदपा ं

धाम ाानभुयूोतमितसखुदचंकैता ंावाम॥१९।२॥ 
 
durvārōruparākramōraganigīrṇō.arkō vimuktō yathā 
mālinyāktaviśōdhitātivimalā muktā.atimūlyēva ca| 
pārāvāravipatparāhatimatī naukēva pāraṁ gatā 
nirmuktō vanavahnitā parivṛtō dantīva santāpitaḥ||19|1|| 
kāntēvāśliṣṭakāntā vaśavitumavaśaṁ klēśitāptyā.atha hṛṣṭā 
bandhādugrādvimuktō dharaṇipatisutō labdharājyō yathā vā| 
ātmānaṁ chādayantīṁ prakṛtimiha vihāyaiva dēhādirūpāṁ 
dhāma prāpyānubhūyōnnatamatisukhadaṁcaikatāṁ 
prāpnavāma||19|2|| 
     
மண்�லகில் மயல் தீர்ந்� மனம் த�ம்பி 
மன்னாத பயன் இகந்� மாேலயன்றிக் 
கண் இலெதன்றஞி அவன்கழேல �ண்� 
க�ம் சிைற ேபாய்க் கைரேய�ம் கதிேய ெசன்� 
விண்�லகில் வியப்ெபல்லாம் விளஙக் கண்� 
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விண்ணவர் தம் �ழாங�டன் ேவதம் பா�ப் 
பண் உலகில் ப�யாத இைசயால் பா�ம் 
பல்லாண்ேட பல்லாண்�ம் பா� ேவாேம||   (20) 
 
maṇṇulagil mayal tīrndu maṉam tadumbi 
maṉṉāda payaṉ igandu mālēyaṉṟik 
kaṇ iladeṉṟañji avaṉkaḻalē pūṇḍu 
kaḍum ciṟai pōyk karaiyēṟum kadiyē ceṉṟu 
viṇṇulagil viyappellām viḷaṅgak kaṇḍu 
viṇṇavar tam kuḻāṅgaḷuḍaṉ vēdam pāḍip 
paṇ ulagil paḍiyāda icaiyāl pāḍum 
pallāṇḍē pallāṇḍum pāḍu vōmē||  

 
Meaning: tīrndu = After getting rid of mayal = the false 
notion (illusion) maṇ ulagil = in this world {i.e., the 
misconception about the “sva” and “para” Svarūpa (“the nature 
of the Jīva and Paramātman)} and attaining Vivēka (wisdom) [It 
means; that after acquiring the true knowledge about the 
nature of Self and Paramātman through the Śāstras taught by 
the Ācaryas; thus, the first Parva, namely “Vivēka Parva” of this 
Paramapada Sōpānam is indicated.]; then, maṉam = the mind 
taḻumbi {tadumbi} = being thrown into grief [meaning, after the 
wisdom dawns, the jīva becomes grief-stricken for having 
suffered in this Saṁsāra from eternity; This is called “Nirvēda” 
or remorse; thus, the second Parva, namely, the Nirvēda Parva 
is indicated]; then, maṉṉ āda payan igaḻndu = rejecting all the 
non-permanent benefits of this world [meaning; after attaining 
Nirvēda, one would examine the triviality and impermanence 
and other evils of earthly acquisitions like wealth etc, and give 
them up completely, thereby developing Virakti or rejection of 
wordly pleasures; thus the third Parva, namely “Virakti Parva” 
is indicated here]; then  añji = becoming afraid malē aṉṟi 
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kaṇṇilad eṉṟu = that there  is absolutely no one else other than 
Śrīvallabha (who can grant him Mōkṣa); then, avaṉ kaḻalē pūṇḍu 
= taking refuge at the lotus feet of that Saviour alone (in 
accordance with his eligibility status); then kaḍum cirai pōy = 
after leaving this very cruel mortal  body of his ( i.e., after the 
end of this life as per his prārabdha karma); then reaching 
Paramapadam at the opposite shore of the Ocean of Saṁsāra, 
by travelling along the Arcirādimārga; and then kaṇḍu = seeing 
viyappellām = all the amazing sights viṇ ulagil = of that world  
viḻanga =  shining before him (immensely enjoying every thing 
that he had learnt in this world about Paramapadam from 
studying Śrī Vaikunṭha Gadyam); vēdam pāḍi = and chanting the 
sāmagāna kuḻāngaḷ uḍaṉ = along with the Gōṣṭhi (congregation) 
viNNavar tam = of the nityas and muktas, pāḍuvōmē = we will 
sing as we engage in His Kaiṅkaryam pallāṇḍē pallāṇḍum = 
MaṅgaLāśāsanam, that is, the benedictory prayer “May 
everything be auspicious with You forever” pāḍum = that is sung 
icaiyāl = in special divine tunes paḍiyāda = that are not found 
paṇṇulagil (paṇ= special Rāga, ulag = collection) among the 
rāgas (tunes) heard on this earth.  
 
TS: The various stages (steps) that have to be crossed by Jīva 
on this earth (who is fortunate to come under the grace of an 
Ācārya) to be able to reach the Paramapadam are summarized 
in this pācuram as narrated by the Mumukṣu (Mōkśa seeker). As 
the first step (Vivēka Parva) along the Paramapada Sōpānam 
(stairs to Paramapadam) the Jīva overcomes the attachment to 
the transient wordly things and develops the Vivēka (true 
wisdom).  He will then feel very troubled in his mind for having 
let himself to suffer so long in the world chasing temporary 
pleasures.  The development of this kind of Nirvēda or remorse 
is the next step (Nirvēda Parva) along his march towards the 
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Paramapadam. As a consequence of such continued remorse, 
he will begin to develop Virakti (disinterestedness) in all the 
worldly possessions. This is the third step towards his goal.  He 
will then look around and suddenly feels lost in this world. The 
development of Bhīti or fear of feeling lost represents the next 
step in the journey of the Jīva. At this point, he will realize that 
Śrīmannārāyaṇa is the only who can grant him Mōkṣa. The Jīva 
then takes the next step of turning to Him alone and depending 
on his ability, chooses either the path of Bhakti or Prapatti to 
follow for the rest of his life on this earth during which period, 
by God’s “Prasāda” (grace), all his karmas (Puṇya and Pāpa) will 
be completely wiped out. The next milestone or step in the 
journey of the jīva is the moment of his death (Utkrānti) when 
the Jīva in the Sūkṣma Śarīra (atomic form) will leave the mortal 
body through the Brahmarandhra or Suṣumnā Nāḍi.  The Jīva 
then travels along the Arcirādi path crossing the various levels 
of dēvalōkas enjoying the hospitality of the local dēvādhipatis 
(leaders) till he reaches and crosses the Viraja River separating 
the Paramapadam from the material world. He will then witness 
the full grandeur of Śrī Vaikuṇṭha Lōkam. This is the 
Paramapada Ārōhaṇa Parva. He will then join the nityasuris 
(eternal residents) as well as the other muktas (who have earlier 
arrived) there in singing the sāmagānas and perform 
MaṅgaLāśāsanam to God through songs in melodies truly out of 
this world.  He will then begin to enjoy the everlasting Bliss of 
offering nitya kaiṅkaryam at the lotus feet of Śrīmannārāyaṇa. 
This is the Paripūrṇānubhava Parva. 
 

भमूौ मोहं िवसृ चिकतमनसोऽथो फलािरािण 

ा सक ्िवमिुद इह कमलााचामथ ः।| 
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इालोाितभीताभयपदपािता उबात ् 

िवाः पारमा ु ंपरमपदिमता अिच रावै गा॥२०।१॥ 

तालोातुािन ििततलिविदताय रीवै सवा - 

यााय ंसाम गा परमपदलसिमैुम ंच॥ 

नानारागपापिरिचतमधरुापवू रागकैगये ं

गायामानकालं शभुभिरतसमाशासन ंमाधव॥२०।२॥ 

 
bhūmau mōhaṁ visṛjya pracakitamanasō.athō 
phalānyasthirāṇi 
tyaktvā samyak vimuktiprada iha 
kamalākṣānnacānyassamarthaḥ| 
ityālōcyātibhītāstadubhayapadapadmāśritā ugrabandhāt 
visrastāḥ pāramāptuṁ paramapadamitā arcirādyaiva 
gatyā||20|1|| 
tatrālōkyādbhutāni kṣititalaviditāścaryarītyaiva sarvā- 
ṇyāmnāyaṁ sāma gatvā paramapadalasannityamuktaissamaṁ 
ca|| 
nānārāgaprapañcāparicitamadhurāpūrvarāgaikagēyaṁ 
gāyāmānantakālaṁ śubhabharitasamāśāsanaṁ 
mādhavasya||20|2||      
   
மாளாத விைன அைனத்�ம் மாளநாம் ேபாய் 
வாேனறி மலர்மகளார் அன்� ��ம் 
ேதாளாத மாமணிக்�த் ெதாண்� �ண்� 
ெதா��கந்� ேதாத்திரஙள் பா�யா�க் 
ேகளாத பழமைறயின் கீதம் ேகட்�க் 
கிைடயாத ேபாின்பம் ெப�க நா�ம் 
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மீளாத ேபர�ைமக்கன்� ெபற்ேறாம் 
ேமதினியில் இ�க்கின்ேறாம் விதியினாேல||  (21) 
 
māḷāda viṉai aṉaittum māḷanām pōy 
vāṉēṟi malarmagaḷār aṉbu pūṇum 
tōḷāda māmaṇikkut toṇḍu pūṇḍu 
toḻudugandu tōttiraṅgaḷ pāḍiyāḍik 
kēḷāda paḻamaṟaiyiṉ gītam kēṭṭuk 
kiḍaiyāda pēriṉbam peruga nāḷum 
m īḷāda pēraḍimaikkaṉbu peṟṟōm 
mēdiṉiyil irukkiṉṟōm vidiyiṉālē||   

 
Meaning: With viṉai aṉaittum = all our sins māḷāda = that 
cannot be removed by any other means māḷa = having now been 
destroyed (through performing Śaraṇāgati to Śrīmannārāyaṇa), 
nām = we anbu peṟṟōm = have achieved the Paramabhakti (the 
Supreme level of devotion) so that (we can) vāṉ ēṟi = ascend to 
Paramapadam pōy = by traveling (by the Arcirādimārga); pūṇḍu 
= become totally involved there toṇḍu = in doing Kaiṅkaryam 
tōḻāda mā maṇikku = to that Śrīmannārāyaṇa Who is firmly 
sēated like the firm Sapphire Gem aṉbu pūṇum = that is worn 
very fondly as an ornament on her chest malar magaḷ ār = by 
Mahālakṣmī; tuḻundu = bow down to Him; ugandu = with 
extreme joy tōttirangaḷ pāḍi = sing hymns in praise of His 
auspicious qualities, dance and kēṭṭu = listen to gītam = the 
music paḻai maṟaiyin = of the timeless Sāmavēda  kēḻāda = in 
never-before heard (out-of-this-world) tune, with pēr iṉbam = 
Supreme Bliss peruga = rushing forth like a flood; and pēr 
aḍimaikku = perform the Nityakaiṅkaryam nāḷum mīḷāda = from 
which one never has to return.  mēdiṉiyil irukkiṉṟom = We are 
now continuing to live in this world vidiyiṉālē = as per the will of 
God.  
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Summary: We, who have first received the grace of 
Paramātman and then through a good Ācārya have performed 
Śaraṇāgati to Him have, due to the grace of that Universal 
Refuge, have become completely rid of all our sins that could 
not have been destroyed by any other means, in accordance 
with His statement “sarva pāpēbhyō Mōkṣayiśyāmi” and the 
ācārya’s statement “prārabdhētara pūrva pāpamakhilam”.  
Therefore, we can travel by Arcirādimārga to reach 
Paramapadam which is on the other side of the Virajā River. 
There, we can get fully involved in the service of Śrīvallabha, 
Who with the love of Mahālakṣmī, is shining like the Sapphire 
Gem ornament adorning her chest. We can repeatedly bow 
down to Him and enjoy witnessing His amazing auspicious 
attributes, as we sing and dance ecstatically happily to our 
heart’s content in praise of those qualities.  In addition to the 
above, we can listen to the timeless hymns of Sāmavēda which 
we could have never been able to listen in our bound (Baddha) 
state on this earth. Thus, we can enjoy that supreme bliss which 
gushes forth like a flood of Amṛta that we can never get in this 
Līla Vibhūti (Material World). We can have this bliss for as long 
as time exists (lasts endlessly) and we never have to return. With 
the Śaraṇāgati we have performed, we have already attained 
while being still on this earth, the Paramabhakti required to 
attain afore- mentioned, permanent, unblemished, and 
exquisite   Kaiṅkarya Sāmrājya (Empire of Service to God). The 
śāstras have proclaimed that once this kind of Paramabhakti has 
been attained, the subject individual will become a Mukta. Will 
of God is the only reason for such an individual in this case to be 
still on this earth.  It is His great compassion that makes Him to 
force the Jīva to continue to stay on this earth for a certain 
length of time as decided by Him, during which time He wants 



54  

to work through this individual to correct and lead the other 
jīvas on this earth towards this Sanmārga (virtuous path) to 
Mōkṣa. This is why we are still continuing to live on this earth. 
There is really no other reason. If anyone is wondering why, 
even after one becomes eligible to become a Mukta and enjoy 
perpetual Bliss in Paramapadam, one is still continuing to stay 
on this earth, this will provide a satisfactory answer. 
 

वा रािखलृत ेिवगिलत ेपतूा वय ंिताः 

मिुं ा समाय कमलावोिवभषूामणःे।| 

ीनाथ िनयोिजताः कणया सवेारसाादन े

ना तुद सणुनतुीाय स च॥२१।१॥ 

आकया तुपवू कण मधरंु गान ंच सामतुःे 

आकालंितलभ ेवहित ान उोधिस। 

भिं ता ंपरमामवामु तथानावृसवेाय े

मिेदा ंत ुलभामह ेिविधबलोषा िवास ंपरम॥्२१।२॥ 
 
durvārākhiladuṣkṛtē vigalitē pūtā vayaṁ prasthitāḥ 
muktiṁ prāpya samāśrayasya kamalāvakṣōvibhūṣāmaṇēḥ| 
śrīnāthasya niyōjitāḥ karuṇayā sēvārasāsvādanē 
natvā tuṣṭahṛdaśca sadguṇanutīrudgāya sannartya ca||21|1|| 
ākarṇyāśrutapūrvakarṇamadhuraṁ gānaṁ ca sāmaśrutēḥ 
ākālaṁtvatidurlabhē pravahati svānanda udrōdhasi| 
bhaktiṁ tāṁ paramāmavāpnuma tathānāvṛttasēvāptayē 
mēdinyāṁ tu labhāmahē vidhibalōtkarṣānnivāsaṁ 
param||21|2|| 

--------------------------- 
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गु ाय ः परमपदसोपानिमित याः 

िहताय ातने ेिवडिगिर गाधामुनसाम।् 

िवपित ् गोपालो वणृतु च कणा टकिगिर 

सरुोा च ोकीचकार परयाचाय कृपया॥ 
 

guru strayyantāryaḥ paramapadasopānamiti yāḥ 
hitāya vyātene draviḍagiri gādhāssumanasām| 

vipaścit gopālo vyavṛṇuta ca karṇāṭakagiri 
suroktyā ca ślokīcakāra parayācāryakṛpayā|| 

 
With the grace of the Great Ācārya, Vidvan Gopalacharya has 

translated into the Karnataka Language and also made into 
ślōkas in the Dēvabhāṣā of Sanskrit, what was composed by Sri 
Vēdāntācarya as Paramapadcopānam in the Tamil language 

for the benefit of the good-natured people. 
  
 

……………..oooooo…………… 
        
   


