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Sriman Nigamanta Mahddésika has given us this work entitled
“Paramapadasopdanam”. In this work, there are 9 parvas
containing a total of 21 pacurams which are described by the
following sloka.
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“viveko nirvédasthitiratha viraktirbhayamato
prasadascotkrantih prapadanadhanarcirmukhasrtih |
paravyomarohahparamapurusarthanubhavam
tadévam sopanakramamabhidadhé.anté nigamanam” |

[Which means

Parvas 1 and 2 are about the subject matter of the work;
Parva 3 is about Vivéka or discerning ability;

Parvas 4 and 5 are about “Nirvéda” or yearning;

Parvas 6 and 7 are about Virakti or disinterest (in wordly
matters);

Parvas 8 and 9 are about Bhiti or fear;

Parvas 10 and 11 are about Prasdda or God’s grace
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Parvas 12 and 13 are about Utkranti or passing away (moving
up);

Parvas 14 and 15 are about the Arciradi Marga or the Auspicious
Path to Paramapadam:;

Parvas 16 and 17 are about Paramapada Aréhanam or
ascension to Paramapadam:;

Parvas 18 and 19 are about Paripdrna Anubhava or total
experience;

Parva 20 about Sopana Parva Anukrama or the successive steps
of the staircase to Paramapadam;

and Parva 21 about Nigamana or Conclusion.

These are explained in more detail below].

Parva # 1. It is said here that even if one is well versed in all the
Sastras, but has not understood the intrinsic, unsurpassed and
amazing supremacy of Srimanndrdayana the Savior of all, one will
remain outside the realm of Moksa.

Parva #2. It is said here “Those who have transgressed the
commands of Sriyahpati will become exhausted by going
through the ageless cycle of births and deaths but with His grace
they can eventually develop an aversion to this and take to the
Prapattimarga (Path of Self-Surrender) proclaimed by the
Upanisats”.

Parva # 3. It is said here, “Those, who carefully examine the
various miseries that one would experience in all the /6kas
(states or worlds) even up to the Brahmapadavi (Position of
Brahma), would renounce this Samsara and become anxious to
reach the Paramapadam, which is the Nityavibhiiti (Eternal
Manifestation) rather than the ephemeral Lilavibhiti (Playful
Manifestation) of God”.

Parva # 4. There may be cétanas who are caught and completely
engrossed in this Samsara and are not necessarily His most



3

favourite devotees. Even in their case, if they earn the grace of
a good Acarya that can invoke in them Vivéka (wisdom), Nirvéda
(contrition), Virakti (renunciation) and Bhiti (fear of
transgression) and through that, develop a single-minded desire
for attaining Moksa, the Lord will become supremely pleased
with them. These cétanas will receive the full benefit of Prapatti.
This is set forth in this Parva.

Parva # 5. “Those who wish to become free of the miseries of
Samsdra can follow one of either Bhakti or Prapatti paths,
depending on their capability. They can then free themselves
from all their sins and will become eligible for attaining the
“Fruit” of Mukti SGmrdjya (the Great State of Moksa)”. This is
explained in this Parva.

Parva # 6. Paramatman will surely have the prapannas (those
who have surrendered themselves to Him) brought to
Paramapadam. In this Parva, it is explained the manner in which
the baddha cétanas (souls who have been caught and bound in
the Samsara) can free themselves from the attachment to their
body.

Parva #7. Itis explained here that those of us who free ourselves
from the Samsara and leave along the Arciradi path will
experience unlimited pleasure and that those who reach
Paramapadam via this path will never again come back to this
state of Samsara.

Parva # 8. In the Samsara state, we never got anything other
than misery; however, with the grace of the Paramatman, the
Refuge for all, we were able to receive the supreme Fruit of
Paramapadam. We were able to talk about the hospitality
shown to us by the bhagavatas along the Arciradi Path. This is
pointed out in this Parva.

Parva # 9. It is stated in this Parva that we will be able to join
with the nityas (the Eternally Liberated) and those who have
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become muktas (those freed from the bondage), and sing the
Samagana and along with it, the “Pallandu”; and being filled
with extreme bliss we will enjoy the total experience of
Brahmanandam.

In this manner, Srimaddcarya has taught us, through this sweet
nectar of simple Tamil poetry, that the name of
“Paramapadasopdna” is very appropriate for this composition.
This nectar of Parabandha Upadésa is therefore of the utmost
interest to every Cétana who is seeking to attain Mukti.

Sarvari Srimadacarya padasévi
Kartika Vidvan H. Gopalacarya
1960 Mysore
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|| Srih ||
| | Srimaté Nigamanta Mahadésikaya Namah | |

O|L_6V 6T T Fenitd o|bgHewTi LOTL 14 69D &) (LS
sL_MueTefl HeTesflenib srailfl 2 _eTerid 2 _%Hg Lilrmer
@)ewL_LiLleTener QL) 2 DT HBHIMTHGHLD 6TH 6UTevTTT
WewL_LILi6Terf] 6ubd LOWTLD 6THIGT euTidewsu|er weresw@Es. (1)

adal pul aracinum andanar mattinum innamudak
kadarpalli tanninum kaviri ullam uganda piran

idaippillai agi uraittaduraikkum edivaranar

madaippalli vanda manam engal varttaiyul manniyadé | |

Meaning: madai palli vanda manam = The fragrance of
tradition that has come down without a break, down the lineage
of Sri Kiddmbi Accan (who was rendering kitchen services to) eti
varandr = the great Sage Srimat Ramanuja, uraikkum = who
wrote a commentary on uraittadu = the Gita preached idai pillai
Ggi = during His Avatdram (incarnation) as Sri Krsna the
Cowherd, pirdn = by Srf Ranganatha, Who uganda = resides
happily and eternally ul/lam = in the middle of kaviri = River
Kaveéri, as well as pul aracilum = in (riding on) Garuda (the King
of the birds), mattilum = in the company of andanar = sacred
brahmins (Srivaisnava Gésthi), and also amuda kadal palli
tannilum = in the luxurious ocean of Amrta (i.e.,
Ksirasamudram), manniyadé = is indeed well established in
vartaiyul = the prabandhams engal = of ours (of mine who has
come systematically down the lineage of Sr7 Kidambi Accan).

TS: Srimanndrayana Who rides on Garuda, keeps company
of the holy brahmins and resides in Ksirasamudram also happily
stays forever in the middle of the Kavéri River at Srirarigam.



6

During His incarnation as Sri Krsna, the Cowherd, He gave us the
Gita. The Great Sage Srimat R@manuja wrote a commentary on
this and passed on the flower of knowledge to his Sisyas. This
“fragrance” has been picked up by Sri Kidambi Accan who
rendered kitchen services to Srimat R@manuja and this fragrant
tradition has since come down to us (from his kitchen as it were)
without a break, down the lineage of acaryas. [It means that the
Rahasyarthas (special hidden meanings), which had been
established in the great tradition and had became available to
Svami Décikan through his Acarya Sri Appulldr, were indeed the
same as what Srimat Ramanuja had originally taught the latter’s
forefather Sri Kidambi Accan].
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paksisé.atyantaviré dvijavarasamitau bhogyapiylsavardhau
talpibhité vadanyah pramudita uditassahyakanyantaripé |
gopalassan svagitam vivaritumiha tam laksmanaryatmana yah
tasyayam saudagandhah kila
phanitisunassusthirassampravati| | 1 ||
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kalla manattudan kandu muyanra kadu vinaiyal
nallirul alhiyil narcuvai aindena nadiya or

allalil nalum vilundaliyavagai aranandl

vallal valangiya van padiyana valiyiduve| |

Meaning: iduvé = This indeed is padiyana vali = the Stairway
van = to Paramapadam, valangiya = that has been shown
(preached) vallal = graciously aranandl = by the upanisats [as in
“tércisam abhisambhavati......paksam” and in
“agnirjyotirahassuklah........ janah”] {alternately, vallal = by the
gracious Sri Krsna} (to jivas) aliyd vagai = so that they will not
get lost vilundu = by falling nalum = over and over again or allalil
= in to the great big mire (of sensory attractions) nadiya =
chasing after aindum = the five sensations (of Sabda, Sparsa,
Ripa, Rasa and Gandha) nal cuvai ena = with the illusion that
they are very good (for the Atman’s enjoyment, even though
they are of trivial value), nal irul aliyil = being caught in the wheel
of dense darkness called ignorance, because of having kandu =
perceived facts (in a distorted way) kallam manattu udan = with
a deceptive mind filled with Ahankara (feeling of “1”) and
Mamakara (feeling of “mine”), muyanra kadu vinaiyal = as a
result of their great sinful acts of the past (It is to be understood
that since it is experiencing and enjoying God’s auspicious
attributes is the only true and ultimate goal for the Jivatman,
going after the call of sensory impulses is nothing but
destructive to the Jiva).

[To summarize, the path adorned by the “Nava Sopana” (nine
steps) such as Vivéka (discrimination), etc., indicated in this
Prabandham is the same as the Arciradi Marga indicated by the
upanisats, and also by Sri Krsna who is upheld by those
upanisats.]
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TS: The Jivas starting with their baggage of sins from the
past, start with a deceptive mind filled with Ahankara and
Mamakara and are carried away by the senses. Then they chase
day after day the sensory attractions, under the illusion that
they are good for them. Continuing in this manner, they will
eventually be lost in the chasm of darkness called ignorance.
Svami Décikan says that this work (Prabandham) he is giving us
will indeed describe the stairway leading to Paramapadam that
has been shown graciously by the upanisats to help such Jivas so
that they will not get lost in the above manner.
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prarabdhairduritairvilokya manasa coréna durdarunaih
gadhajianatamisracakravasagassabdadayo bhogadah |
ityevasamapankagartapatito na syattathaisa kila

prokta divyapadadhirohanasrtih védavatamsoktibhih|| 2 || |
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aruvuruvanavai anaittum arivarénum
arunkalaigal karruraikka vallarénum
daruma vali aliyamal kapparénum
tani maraiyin tatpariyam taruvarénum
iruvinaiyin olukkattal eéval oradu

ingé nam ciraiyirunda Tnam tirkkum
tirumagalar piriyada dévan tinnam

Meaning: téradar=Those who do not have the firm conviction
or faith) tinnam = in the firm commitment tirumagalar piriyada
dévan = of Srimannardyana, Who is never separated from
Mahalaksmi (ingé nam cirai irunda inam tirkkum =), tirkkum =
about ending inam = the ignominy nam = of our cirai irunda =
remaining imprisoned (bound) ingé = here in this Samsara (iru
vinaiyin olukkattal éval oradu =) éval éradu = not having the
desire to escape olukkattal = from the flood iru vinaiyin = of the
dual form of sins, éradaré = can never climb up tin padiyil = the
Paramapada Sopanam (the firm staircase to Paramapadam),
even if they arivar élum = know anaittum = all aru uru anavai =
about the micro and macro aspects of the philosophy (i.e., the
meaning and summary of all the Sastras);
even if they arum kalaigal karru = after having learnt in great
detail kalaigal = all the 64 vidyas such as the Vedas, sastras, etc.,
(everything that ought be learnt), vallar élum = possess the
expertise uraikka = to teach them (to their followers);
even if they kapar élum = are engaged in preserving and
protecting daruma vali= the righteous way of life (Karma
Margam consisting of the performance of the daily and
incidental karmas as prescribed in the Vedas and Puranas)
aliyamal = from deteriorating; and
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even if they taruvar élum = are engaged in bringing to (teaching)
their followers tatpariyam = the substantial meaning of tani
maraiyin = the védantas.

TS: In this pacuram, Svami Décikan points out that it is very
important for one to have total faith in the firm commitment of
compassionate Srimanndrdayana, Who is never separated from
the even more compassionate Mahalaksmi to save His bhaktas
from the bonds of this Samsara. Those who do not have this
firm faith that He is determined to free them from the dual
bondage created by Punya and Pdpa, and do not have the
yearning to escape from the bondage created by the dual
currents of Punya and Papa, have excluded themselves from the
Sépanam (staircase) to Paramapadam. This is true even if they
have mastered all the scriptures inside out; have learnt
everything that is to be learnt in this world and are able to teach
that knowledge to their followers; are actively engaged in
preserving and protecting the righteous way of life from
deteriorating, and are bringing the essence of the védantas to
their followers.
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sastrarthan sthlastksman vidurapi ca kalasta sca sarva
viboddhum

daksa
dharmadhvaraksacaranapatudhiyo.apyagamantarthadasca|
papadvandvaughamukta bhagavadabhimatépsavihina yadi
syuh

atratyasmadbhavasthityabhihatinipunasyéha
narayanasya||3|1] ]|

sadaiva laksmisahitasya jatvapi Sriyavinanasthitadaivatasya|
sarvédatayarm drdhatanabhijiiah sopanamarga cca drdhat
bahisthah!| 3121 |
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maruttar tiruvudan marbil darittavan vacagattai
maruttar mayakkamum marradanal vanda manaragum
niruttar bavattil nedunal ulanramai kandadanal
veruttarananeriyé velgiyoda viraivargalé| |

Meaning: kandu = After having examined (seen) mayakkamum
= the Ajfiana (ignorance), maRRu = and also ma narakum = the
intense hellish distress vanda = arising from adanal = from that
ignorance, as well as ulanramai = the struggle nedu nal = for a
very long time ar bavattil = in this huge Samsara niruttu = that
can trap the individual within itself, suffered maruttar = by those
who have ignored vdcakattai = the words (such as “bhajasva
mam”, and “mamekam sharanam vraja”) of darittavan2 = (Sri
Krsna) Who adorns maru = the Srivatsa cihna (mark) and tar =
the Vaijayanti Mala (garland) tiru udan = along with Mahalaksmi
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on His Vaksasthala (Chest), and adanal = hence veruttu = feeling
sorry (repentant) (they) velgi = feel ashamed (for having
wandered around) oda viraivargal = will in the future get
engaged without delay arana neriyé = in the Bhakti and Prapatti-
margas pointed by the Vedantas. [First repentence begins to
occur; Only when that happens the Jiva would begin to look for
a path to Moksa; only when he rigorously adheres to that path,
he can attain Mukti. Only if he has the firm conviction that he
will surely attain Mukti by following that path, he will be able to
reach his goal quickly].

TS: Those who ignore the words (urging the Jiva to surrender
to Him) of Sri Krsna Who adorns the Srivatsa mark and the
Vaijayanti Mala on His chest along with Mahalaksmi, will end up
in ignorance, and suffer great distress as they wander around
for a long time being trapped in this endless Samsara. It is then
that they begin to reflect on their plight, and become ashamed
of their state. They will become repentant for having ignored
God’s advice and in a hurry, take to the Bhakti and Prapatti
margas to attain Mukti, as indicated by the vedantas.
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$rivatsam vaijayantimapi saha ramaya vaksasa.alankarisnoh
vaco yé vavamanyanta iha punaravidyam tadiya vyathasca|
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bhuktvatra sthapayattadbhramanamaticirat samsrtau viksya
catho
nirvinna lajjamana upanisaduditopaya évasu yanti| | 4 | |
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vanpatta mannirulil mayangumarum
marittorukal enaiydli cenral anror
Unpatta udalali vinai olukkil

oru karaiyum kanadé olugu marum

tén patta vidampolat tittikkinra
cirupayané urupayan enraruntumarum
tan pattapadiinnér tané kandu
talarndidumél valarndidumé takkavareé| |

Meaning: takkavaré = The efforts beneficial to the Jiva
valandidumé = will begin to gain momentum day by day mél =
after the feeling of remorse comes to (the Jiva) talarnd idu =
when he becomes disturbed (repentant) kandu = after realizing
(analyzing, using the knowledge of the sastras he was taught)
tané = for himself innér = like this tan patta padi = the manner
in which he (suffered) mayangumarum = the experience of
being for a very long time in a state of daze without the
awareness of what is happening in the van patta = all
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encompassing (sky like), seemingly eternal mann irulil = deep
darkness during the Deluge (of Prakrta Pralaya); and after
realizing that oru kal ena = that long-lasting dli = Pralaya cenral
= finally ends anru = and then (when the period of Creation
arrived) beings udal = with bodies (gods, humans, etc.) tn patta
= of flesh and blood ali = come back (were born) again and again
like a spinning wheel, and ozukkil = being (caught) in the flood
vinai = of karmas (in the form of past Punya and Papa) and oru
karaiyum kanade = not being able to see any bank ozuku marum
= get swept away; and after realizing arundumarum = the
manner in which (the human beings) treat ciru payané = the
sensory pleasures uru payan = as being of great value, while they
are indeed of trivial value in reality pola = like tén patta = the
honey-coated vidam = poison, tittikkinra = which tastes sweet
on the outside.

TS: The Jiva (who is fortunate enough to get the Vivéka or
the discriminating ability from learning the sastras under the
tutelage of an Acarya) will begin to realize that there has been
an immensely long period of all-pervading deep darkness of
Deluge during which the Jivas were completely unaware of their
state of existence; and that when the Deluge eventually ended,
Jivas in bodies of flesh and blood came back again like a spinning
wheel in an endless cycle of Karma and began to get swept away
in the flood of Samsara with no end in sight; and also that the
Jivas in this state would go after trivial sensory pleasures that
are indeed like honey-coated poison, under the delusion that
they are of great lasting benefit to them. When the Jiva realizes
these, he develops true Nirvéda or remorse. When this remorse
develops, his efforts to climb the Paramapada Sopanam gain
momentum.
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ulagattuyarndavar onrum payanil urum tuyarum

alagil padada appogam kavarndelum ambuyatton
kalagat tolil madu kaidabaral padum kattam ennil
palagarra meyyadiyar padiyar ikkadum bavattée| |

Meaning: uyarndavar = The great ones ulagattu = of this world
(example: the great emperors like Nala, Nrka, Nahusa and
others who were at the top of the world, with kingdom, wealth
and power) onrum = experienced urum = a continuously
occurring tuyarum = stream of miseries payanil = in the course
of their enjoyment (of their regal status) [Nala became a
lunatic; Nrka became a lizard; and Nahusa became the python,
Ajagara; and thus suffered severe adversities)];

elum ambuyatton = Even Brahma considered to be the Greatest
kavarndu = by being the enjoyer of alag irpadada = unending ab
bogam = limitless bliss padum = suffered kattam = hardship
madu kaitabaral = from the raksasas Madhu and Kaitabha
kalagat tolil = for whom fighting was the sole occupation. {The
raksasas stole the fundamental source of all knowledge, namely
the Vedas from Brahma. Brahma had to suffer so much hardship
and felt so much lost that he had to go and pray for help from
Srimannarayana}.

(Knowing the above) meyya adiyar = the humble parmaikantis
(steadfast bhagavatas) [who understand the Paratva
(supremacy) of God and the Aparatva (non-supremacy) of all the
others, the great uniqueness of the Paramapadam (His
Nityavibhiti) and the inferiority of this Material World (which is
His Lilavibhdti) and are therefore very disillusioned with the
Samsara] ennum = who are deep inquirers and pala karra = who
have studied the meanings of several sastras padiyar = will not
fall for (will not be interested in) ik kadum bavatté = this
wretched Samsara.
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TS: Even the greatest and most powerful humans on this
earth have suffered at times a continuous stream of adversities
as they lived through their life time. Even Brahma who is
supposed to be the enjoyer of almost endless and limitless
happiness in his exalted divine Brahmaloka had to suffer
immense hardship at the hands of the ever-fighting raksasas,
Madhu and Kaitabha, who stole the Vedas from him. After
knowing about these miseries that even the greatest of greats
on the earth and even in the heavens have to go through,
bhagavatas who are deep thinkers and who are well versed in
the sastras would naturally develop great Virakti (aversion) for
this wretched Samsara.
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tandirangal alavilarayt tanattal mikka
tarvéndar tolavaiyam andar mandar
candiranum clriyanum viyum kalam
taragaiyin vadamumarrut tanivanalum
indiranum éruyartta ican tanum
frirandu mugattanum illa annal

nam tirumal nilai kandar nagamellam
naragenru narpadameé nadu varé| |

Meaning: andar=The great emperors, who ruled vaiyam = the
earth, who alavu ilar Gy = owned unlimited tantirangal = military
power [the fourfold components of the armed forces, viz., Ratha
(chariot), Gaja (elephant), Turaga (cavalry), and Padati
(infantry)], danattal mikka = who distinguished themselves
because of their great wealth, and whom tar = véndar = kings
(of lunar and solar dynasty) adorned by garlands (around their
neck and head) tola = (bowed down) served, mandar = have
disappeared from this earth leaving no trace behind.
(Furthermore), kdlam = At the time when candiranum = Even
the Moon and ciiriyanum = the Sun viyum = dwindle away,
vadam = the Celestial Globe tarakaiyin = of the stars attru =
perishes, tani van2 agum = and the vast Akasa (“Empty Space”)
will be the only entity remaining [It can also be said that only the
Saksma Prakrti (material universe in microscopic form) will
remain]. kandar = Those who have seen (learnt from the
scriptures) nilai = the state (existence) of nam = our tirumal =
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Srimanndrdyana anndl = at that time of Brahma Pralaya (the
Great Deluge) when indiranum = Indra, ican ttanum = ISvara
uyartta = with the high flag displaying ér = the Bull, and ir irandu
= the four-faced One (Brahma) illa = are all no more nakam
ellam naraku enru = regard that all the worlds like Svarga
(heaven), etc. which represent His Lilavibhiiti are equivalent to
Naraka (hell) [and with this knowledge developing Virakti
(renunciation)] naduvaré = will indeed seek nal padamé = the
greatest of them all, namely, the Paramapadam only.

TS: The Great emperors of this world, who once had
limitless armies and wealth and whom subordinate kings
respectfully served bowing down with their garlanded heads,
are all gone now forever. In fact, there will come a time when
even the Moon, the Sun and the galaxies of stars will all
disappear leaving only the dark empty space. At the time of that
Great Deluge, when even Indra, Siva with the banner of the Bull
and the four-faced Brahma do not exist, our Srimanndrayana is
the only Entity Who exists. Those who have attained this Viveka
(understanding) will regard all the worlds like Svarga etc. as just
the same as Naraka (hell) and will have no interest in them.
Having developed this Virakti (spirit of renunciation) they will
seek only Moksa and move along the Paramapada Sopanam or
Staircase to that Great Destination.

o o o o
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manatitaparicchadassamadhika vittésataditvatah
némurdamadhara dharadhipatayo yan sarvabhaumamsca té|
yata nanvamrtadyutigrahapati yatau ca taraganah

nasam yatyatha Sisyaté ca paramakasassa siksmah
parah||7]1]]

vrsa ca vrsabhadhvajo dvigunitadvayasya $ca té

na santi hi yada tada sakalakaranatvam ca nah|

rameésitu raveksya tam narakameéva nakamtuviti

priyar ca paramam padam kila gavésayanté budhah||7]2] |

&I giewfleuri glemissnHD F)erid HiewfGeuri

2 _mallevi og5eleT BTiD 2 WihHm(HL 6T spedTm] Bler@mmid
woeulfl THH] 67D WLOUIDEVS & TS e LDEITET (THSITIT 6V
sPewel 2 Hhsb LTmer &1ps0 GBI &HSSlerGu|| (8)

turavarame tunivar tunukkarra ilam tunivor
uravilar adalin nam uyarndarudan onri ninrom
maravali marri em maiyalait tirttavar mannarulal
karavai uganda piran kalal cidum karuttinameé| |

Meaning: tunivar = Those engaged (without hesitation) tura
aramé = in the prohibited dharmas (activities that hijack the
soul) and those that arra = without tunukku = any fear (with no
yearning for Mukti) tunivor = merrily engage ilam = in trivial
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pursuits (such as attainment of wealth, heaven etc.) uravu ilar =
are not our (Moksa seekers’) kins. On the other hand, we, whose
primary goal is Moksa oninrom = have united and firmly stood
uyarndar udan = in the company of the mumuksus (the seekers
of Méksa who also have attainment of Mukti as the prime goal).
(Further more), tirttavar = our acaryas who ended alai = the
wandering of em = our mai = body (i.e., saved us from the
process of being born again and again in this world) marri = by
changing (moving us away from) mara vali = the path of Krodha
(anger) and Kama (desire, lust, etc.) [and instead instilling in us
the qualities of Vivéka (wisdom), Nirvéda (repentance), Virakti
(renunciation), Bhiti (fear of the evil), etc.]. man arulal = With
the assured grace of (these dcaryas), karuttinam é = we indeed
developed the interest in ciidum = wearing on our head kalal =
the lotus feet pirdn = of the Great Benefactor Sri Krsna (i.e.,
surrendering to Srimanndrdyana), Who uganda = cheerfully
protected karavai = the cows.

TS: We would have no relationship (or association) with
those who are engaged only in prohibited activities and do not
make any effort towards attaining Mukti, but who instead try to
derive satisfaction by pursuing trivial goals in life. Rather, we
have stayed solidly with those who are seekers of Méksa. Also,
our acaryas have led us away from the frightful unrighteous
path and instilled in us the qualities of Vivéka, Nirvéda, Virakti
and Bhiti. They have thereby saved us from the fear of cycle of
births and deaths. Being assured of their grace, we have
attained the strong desire to seek Sarandgati at the feet of Sri
Krisna, the Great Cow-herd.
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kopadyadhvapanétuh vividhatanuparibhrantiharturgurornah

karunyat gopriyasyésituramalapadam dharayamassirassu
[1811
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vandanapol varuvanavum ananda magi
malada tuyartaru valvinai neruppukku
indanamay enniranda kalam ellam
innamum ibbavakkulikke iliya vannam
vendadoru kulaviyai narkumaranakkum
verittulava vittaganar vidiye kondar
pandanamam avai anaittum parugaikkup
pala maraiyin paramaneri payiluvaré| |
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Meaning: (enn iranda kalam ellam = For countless period of
time in the past, the Jivas indanamay = have become the “fuel
or firewood” neruppukku = for the “fire”, namely tuyar taru =
the distress-causing val vinai = terrible sins malada = that cannot
be eradicated [through patiently enduring and through
prayascittas (redeeming acts)], that cause sufferings
varuvanavum = that are to come in the future anantamagi =
endlessly vandana pdl = just like those that have come in the
past. So, those who are wary of this, and jliya vannam = not
letting themselves to be destroyed (by feeling powerless) imi
bavak kulikké = in this pit called Samsara vidiyé kondar = have
applied to themselves the compassionate words (“bhajasva
$aranam vraja”) verit tulava vittagandr = of the mesmerizing Sr7
Krsna adorning the fragrant tulasi garland, Who nal kumdran
akkum = made a fine baby (out of) vendad oru kulaviyai = a burnt
fetus (in the womb of Uttara caused by the Astra launched by
Asvatthama) payiluvar = seek to practice pala maraiyin padam
onré {param neri} = only the Prapattimarga that has been
indicated in the timeless Védanta (upanisats) and paru kaikkum
= that can reduce to dust bandanam am avai = those sins that
are an obstacle to the attainment of Mukti.

TS: The Jivas have suffered miseries brought on by the
karmas that have accumulated from countless time in the past
and that will continue to accumulate endlessly in the future. The
Jivas have no way to get rid of these terrible karmas that are the
cause of their miseries. Thus, for countless time in the past and
forever in the future, the Jivas have been like firewood feeding
the ever-burning fire of terrible karmas. The wise ones become
wary of this and want to avoid getting stuck for ever in this pit
called Samsara. So, they follow the compassionate words of that
mesmerizing Sri Krsna and reduce to dust all their accumulated
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karmas that are an obstacle to them for attaining Mukti, by
choosing to follow nothing but the Prapattimarga as
recommended by the upaniShats that have existed since
eternity.

TNty ffoRRdTiE HivmteT =
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praptanivagamisyantyapi mitirahitantha bhogadina na
ksayyanidrmsi duhkhanyupari ca dadato
tivrapapaughavanhéh|

édhibhatam ca kalam sakalamapi gatam viksya bhiyo.api
tadvat

na syussamsaragarté nikhilamavasaram yapayanto yatha
nal|9]1]]

dagdham garbhagatarbhakam kamapi yo mugdham S$isum
nirmameé

dhatteé ya stulasisrajam surabhitam tasyadbhutéhavatah|
vidhyuktipravidasca muktivihatiksodikarisyattrayi-
chdavaksu giram prapattimahitamekam hité.adhiyaté| [9]2] |
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karumalaiyil varum kattam kalikkum karuttudaiyar
orumal perugum uyogil muyanrum adanriyum nam
tirumal adiyinai tin caranagum ena varittum
tarumal iniyavai tanéyenat tagavennuvaré| |

Meaning: udaiyar = Those who have karuttu = the intention
(goal) kalikkum = of getting rid of kattam = the hardships
(miseries) varum = coming (to be encountered) karu malaiyil =
in the chain of births (in the endless cycle of births and deaths),
i.e., the mumuksus or Moksa-seekers muyanru = attempt (enter)
uyogil = in the Bhaktiyoga oru mal perugum = which consists of
incessant (with no break) flow of the stream of Paramaatma
Jiana based on Bhakti; but anriyum = who have given up adu =
that (Bhaktiyoga) also (such as those seekers who feel like
helpless destitutes, and are unable to bear the delay in attaining
their goal of Mukti) varittum = select (duly perform Atma-
samrapanam i.e., Sarandgati) nam tirumal = at Great
Srimanndardyana’s adi inai = pair of Feet alone tin caran aGgum
ena = understanding that they alone are the best means. After
this, tané tarum ena = (with the firm faith) that it (Sarandagati)
will yield the result on its own (without requiring us or any other
further help), énnuvar = they will wait eagerly (like the Cataka
bird looking for the rain-bearing cloud) mal tagavu é = for
nothing but God’s grace to descend. [This pdcuram is to be
regarded as a part of the Prasada Parval].
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TS: The mumuksus or seekers of Moéksa who have
determined that they should become free from the miseries
associated with the never-ending cycle of births and deaths
would first attempt to take the path of Bhaktiyoga which
requires them to develop Paramatma Jidana through a
continuous stream (with no break) of Bhakti. Many of them,
however, would soon find out that it is a very hard and time-
consuming path and that they neither have the ability to
succeed nor can they bear the delay in reaching their goal. Such
people would soon realize that a far easier and faster path
would be to perform Sarandgati at the two feet of
Srimanndrayana. They would then take to this Prapattimadrga
and perform Atma Samarpanam at His feet. Then all that they
have to do is to have total faith that this approach will succeed
on its own without requiring them to struggle any further. These
mumuksus then would eagerly wait for His Prasada (Grace) to
descend on them and take them to Him.

TRy WA faleRa GReaTh: Se:
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garbhavirbhitaduh khadyapasrtinirata muktisaktah pravrttah
acchedye bhaktiyogeé tadanu ca cirasadhyé.aksamastam
vihaya|

$rimannarayanasyaiva hi caranayugam yé saranyam prapannah
sa pritassarvadayi svayamiti karunam sampratiksyasaté.atra| |
10 ||
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mun ceyda vinaittiralil mulaittadanri
murrulla mudalarindu mulaitta karril
tanceyya tiruvarulal icaivu parttut
talal cérnda ttulamenat taneé tirttup

pin ceyda vinaiyil ninaivonra tonrum
pilai poruttu véruladu viragal marrum
en ceyya tamaraikkan peruman ennam
ennadar ettirandum ennadareé| |

Meaning: For a Mumuksu who embarks on the Prapattimarga,
God will, mudal = at the very start of the path, arinndu = will
remove (tolerate) marrullam = all the remaining sins tiralil = in
the mass vinai = of sins ceyda = that have been committed
munn= earlier (in the past lives) adu anri = except for the
Prarabdha Karma mulaittu =that has started to bear fruit
(become active) [i.e., all sins other than the Prarabdha Karma];
Also, tan = my (God) ceyya = direct tiru arulal = with His Krpa
(grace) tirttu = will also destroy tané = on His own, ena = like
talal = an ember cérnda = that has got inside tilam = a bale of
cotton, mulaitta kirril = some parts of even the Prarabdha
Karma (that have already begun to act in the present life of the
Jiva) parttu = by looking at (considering) icaivu = the special
situation (of the individual Prapanna). (After the Prapanna has
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got on the path) vinaiyil = of the sins ceyyum = that he may
commit pin = henceforth forever poruttu = He will destroy
(forgive) onrum pilai = the sins onrdda = that were not
committed ninaivu = knowingly (unintentional sins) [by treating
them similarly to sins existing at the time of starting on the
Prapattimarga). He marrum = will remove vér ulad = any
remaining sin (i.e., intentionally committed sin during the post-
Prapatti period in the Jiva’s present life) viragal = (cleverly)
through some simple easy post-Prapatti remedy such as
repentence, or a Prdyascitta Prapatti (repentence ritual)
performed by the Jiva. ennadar = Those who cannot recognize
ennam = this determination (eagerness to save the Jiva) en = of
my ceyya = red tamarai kannan = lotus-eyed peruman2 =
Paramatman ennadar é = are indeed losers (having animal-like
intelligence), eTT iraNDum = who cannot even say “8 + 2 = 10”
[alternately; who do not know the Astaksara (8) and the Dvaya
(2) mantras, and their spiritual significance].

TS: For the Jiva who performs Prapatti and starts to move
along the Prapattimdarga towards attaining Mukti, God will
destroy at the very outset all his karmas accumulated from the
past births except for those that have already begun to act in
the present life (the so-called prarabdha karmas). Even with
regard to the prarabdha karmas, Paramatman in His great
mercy will evaluate each individual Prapanna for his capacity to
bear and according to that will, on His own volition, destroy a
part of these karmas just as a fire would burn off a bale of
cotton. After that, He will also destroy any of the additional sins
that the Prapanna may commit unintentionally in the present
life after the time of embarking on the Prapattimarga, treating
them in a similar manner to those that had been committed
prior to that time. This leaves only the intentional sins that the
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Jiva may commit during the present life in the post-Prapatti
period. God will let these sins to be destroyed relatively easily
either through rituals like “Prayascitta Prapatti” (demonstrating
his true repentance) that the Prapanna can perform, or (if he
doesn’t even do that), by letting him suffer in the present life
itself the effects of these sins. However, once again, in His great
compassion towards the Prapanna, He will lighten the severity
of these effects. In any case, the lotus-eyed Paramatman will
see that the entire baggage of Karma carried by the Prapanna
has been fully destroyed one way or the other by the time he
leaves his present material body. Svami décikan says at the end
of this pdcuram that anyone who cannot recognize this
extremely generous treatment of the Prapanna by
Srimanndrayana is a truly ignorant being (one who cannot see
that 8 + 2 =10; [or the significance of the “EIGHT“(Astdksara
Mantra) and the “TWQ” (Dvaya Mantra)] and should be pitied
indeed!
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prarabdhé papasanghé
phalamukhaduritamcantaranyadyadamhah

prarabdhat plrvapapat prathamamakhilamapyujjihayatha
tatra|

prarabdhamseé.api kificit vihitabharanarartiprakararm vimrsyai-
tatsamyatmanukampata iha dahanayuktdlavat
sampradagdhya||11|1] |

tyaktvaivamcottaragheé matikrtamatha vislistamajfianaptrvam
kartum samkalpyacamsam
matikrtamitaramcanutapadina.atra|
krodikrtyabhigoptustvarunitakamalaksasya samkalparitim
yéva samyan na janantyatha ca pasava évasta ca dvau ca té
hi| [11]2]]
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uraiyitta valena Gnul uraiyum yogiyarai
naraimattolivarra narrulavéndiya nayakan tan
nirai mattilada nedumbayan katta ninaindu udalac
cirai vettivittu valippaduttum vagai ceydidumeé| |

Meaning: nayakanar {nayakn tan} = Srimannéardyana, the
Sarveshvara éndiya = Who is wearing narrula = the sacred Tulasi
garland tulavirra = filled with naraimattu eliyil = fragrance,
nectar and brightness {alternate reading is naraimattolivarra
which means “which is always accompanied by fragrance and
nectar”} ninaindu = having made up His mind katta = to grant
the matt ilada = limitless inedum = total payan2 = benefit of
Pirna Brahmanandam (total bliss) after bringing  into
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Paramapadam) (i.e., the unsurpassed full divine experience of
performing His service)] yogi-galai{-yarai} = to the yogis (the
devotees who have practiced Astanga Yoga, or who are
prapannas) who uraiginra{uraiyum} = are living Gnul/ = inside
their body of flesh and blood urai itta val ena = like a sword
inside its sheath (pure and shining inside but covered by a soiled
body on the outside), vetti vittu = will completely destroy cirai =
the prison udala = called the Sthila Sarira (the gross mortal
body) and ceytidumé = will surely create vagai = the means vali
paduttum = to move along the Arciradi path.

TS: The Mukti seekers who have taken to the path of Bhakti
or Prapatti are living inside their body of flesh and blood like a
shining sword inside its dirty sheath, unable to experience the
full extent of Brahmanandam resulting from performing eternal
kainkaryam to Paramdatman. So, at some point, the Supreme
Master Srimanndrdyana, Who shines exuding fragrance and
nectar like sweetness and is adorned with the sacred Tulasi
garland, makes up His mind to bring them to His Abode where
they can enjoy the full extent of the bliss of performing eternal
Kainkaryam to Him. At that point (i.e., at the time of their
death), He will completely free them from the imprisonment in
their mortal body and moves them along the Arciradi path to
Paramapadam.

This Parva can be regarded as the Utkranti Parva (the Chapter
on departure from the body). God, the Universal Refuge will
arrange to bring the prapannas to His Abode, namely,
Paramapadam. He does this by freeing them from their material
body (at the time of death) and in great compassion, gets them
to Paramapadam via the Arciradi path.
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mukkiyamamaruttil avaicérttadellam
nangunarum uyirinil cérttaimbtdattai
nannuvittut tan tanpal vaikkum nadan
onbadudan vacal irandudaittay ulle

oru kodi tuyarvilaikkum udampay onrum
van ciraiyin talaivacal tirandu nammai
vanéra valip padutta manamurrané| |

Meaning: natan = Paramatmanl mun = first kitta = unites
ir aindu karuvi um = the (2 x 5) ten indriyas (sensory and motor
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organs) in the body man2attil = with the Mind; then cérttu =
combines avai = all those indriyas together with the Mind
mukkiyam am maruttil = with essential Pranavayu = Breath of
Life; then cérttu = joins adellam = all those nal gunarum uyiril =
with the intelligent Atman (Soul); and nnnuvittu = cause that
Atman to unite in turn with aim batattai = the five micro
elements. Then tan2 = He tan pal vaikkum = Who keeps His
devotee within His custody tirandu = opens talai vacal = the
main gate (Brahmarandhra) onrum = of that one van = strong
ciraiyin = prison udambay = in the form of the Body udaittay =
that has onbad udan irandu vacal = (9+2) eleven doors for the
life to escape (eleven openings, namely, two nostrils, two eyes,
two ears, mouth, urinary and anal openings, navel and the
Brahmarandhra or Susumna Nadi in the head) and vilaikkum =
that increases (causes) oru kéti tuyar = innumerable miseries
ullé = inside (for the Jiva). manam urran = He executes His
sanklalpam in this manner nammai vali padutta = to put us on
the (Arciradi Path) van éra = that takes us up to the
Paramapadam.

TS: In this pdcuram it is explained how Srimannardyana
facilitates the Prapanna’s Atman (Soul) at the time of his death
to get on the Arciradi Path towards Paramapadam. He will first
unite his ten indriyas with the Mind, then unites them with the
Pranavayu (the Breath of Life) and then unites the whole in turn
with the intelligent Atman. Finally He unites the Atman with the
five Siksma bhdtas (five micro elements) to give him a Siksma
Sarira (microscopic body). Then He causes the Atman in this
Sitksma Sarira to escape painlessly from the strong prison
known as his physical body containing eleven openings (exits),
by holding open the Main Exit called Brahmarandhra or
Susumna Nadi at the top of the head. In this manner, He
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exercises His Sankalpam to place the Prapanna on the Arciradi
Path towards His Abode of Paramapadam.
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aksanyadau dvipafica svamanasi kalayan pranavayau tatasta-
nyékikurvamsca jivé sugunavati tatassiksmabhUtaissahatho |
sarvanyétani tani svayamavitumadhisthaya hardah prabhussan
dvarairabhyantaré ca dvayayutanavabhih varsmano
nirmitasya| |13]1] |

drdhabandhanasya mardhadvararm codghatayannasman |
paramapadavartma nétur sankalpitavan hi karunaluh||13]2] |

g mermi Urwyrsslenm Caipbg @)L ihHeui b
wmertTi Urwyrs fAewm SibspLiler eub6lssl T 6leTesnt(H

S| (HOTTEV ILOTTT BL S @warrsmw &Ll S 60T LNt
F(HOTTT LIUBTHF FLped pMMleit &pmdFlulGev|| (14)

terular piramapurattirai cérndu idar tirndavar tam
marular piramapurac cirai tirndapin vandedir kondu
arulal amarar nadatta immayai kadandadan pin
curular bavanaragac culal arrin cularciyilé| |
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Meaning: vandavar tam = Those who have come on their
journey towards Srivaikuntha cérndida = having started

together with teru/ ar = (the Antaryami Paramatman), the One
filled with jigna and also irai = the Master piramapurat = of the
Jivasarira (known as the “Brahmapura”); who tirnda pin = after
having severed pirama purac cirai = connection with the Loka
Sarira (gross body or Brahmapura aruldal = by the grace of (the
affectionate) God, (One may recollect here the saying
“hardanugrahalabdha madhyadamanidvarat bahirnirgatah”)
nadatta = are escorted up to the limits of their territory arulal =
affectionately amarar = by the Ativahika Purusa dévatas, (the
subtle bodied inhabitants of the different I6kas). kadanda tar
pin = These Jivas who have left for the Paramapadam (via the
Arciradimarga) after having crossed im madyai = this material
world curular = will not be caught to suffer again bava naraka
culal arril tan circiyilé = in the whirling waters of the river with
whirlpools called “Samsara Naraka” (hellish Samsara). [In other
words, those that have traveled along the Arciradi Path to
Paramapadam will not be born again to return and get stuck in
this ocean called Samsara]. (This pdacuram belongs to the
Arciradi Parva).

TS: Those who have started on their journey up the
Arciradimarga to The Paramapadam along with the Antaryami
Paramatman, Who is the Master of the Jiva Sarira (known as the
Brahmapura) and Who is filled with Jiana, after cutting loose
from their imprisonment in that Brahmapura with His grace, are
cordially welcomed and escorted through their respective lokas
by the various dévatas (referred to as the Ativahilkas). Once
they have journeyed up the Arciradimarga and gone beyond this
material world to arrive at Paramapadam, the Jivas will never
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again be caught in the whirling waters of the whirlpool-filled
river of the hell-like Samsara.
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viliyallal veélillai vinnin madar

ménivyallal villillai m Tnavarku

moliyallal amudillai enru munnal
muttivali munindadainda mogam tirndom
kaliyallal kadalillai enbar polak

kariyame karanamenruraippar kattum
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valiyalla valiyellam kadandom marrum
vanérum vali kandom magilndittomeé| |

Meaning: munndal = In the past munindu = we had rejected
mutti vali = the path to Mukti and had instead enru = thought
that minavarku = for Manmatha known as Makaradhwaja (Fish-
Bannered One) vél illai = there is no other weapon (spear) vili
allal = other than the slant (provocative) looks vinnin madar = of
the damsels of Dévaloka, that villu illai = there is no bow méni
allal = other than their (beautiful bodies), and that amudu illai =
there is no nectar moli allal = other than their sweet talk.
tirndom = We just got out adainda mégam = of that illusion
which we had for a long time. (Further more), kadandom = we
also gave up and crossed over vali ellam = all those paths vali
alla = that were indeed no paths, kattum = that were indicated
(just as they pleased) uraippar = by those denyers of Isvara who
say (contrary to all evidence) kdariyamé = that this universe
which is God’s creation kdranam = is itself God (i.e., Other than
the universe there is no separate entity as God) enbadr péla = just
like those who might say that kali alla = except for the estuary
of the river (which is the Ekadésa or part of the ocean) kadal illai
= there is no such separate entity like the “ocean”. (Also)
kandom = we were able to see van érum vali = the
Arcirddimarga, the path going up to Sri Vaikuntha Lékam
marrum = that is very different from those paths. (In addition)
magilld ittom = (being welcomed by and enjoying the
hospitality of the Ativahikas, and having left behind all the
miseries of Samsdra) we were able to experience the utmost
happiness.

TS: In the past, we had ignored the path to Mukti and
instead got under the power of Manmatha, the God of love who
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used nothing else other than the provocative looks of Apsara
damsels as spears, their beautiful bodies as arrows and their
sweet voices as Amrta (elixir) as his proverbial weapons to
conquer us. However, since then we have been able to shake
out that illusion. Also we have also rejected and crossed over all
the false paths shown by those who mistakenly believe and
teach that the material world (which is in reality Paramatman’s
creation) is itself God (Who is in reality its Creator) very much
like saying that estuary at the river mouth is itself the “Ocean”.
Furthermore, we have found an entirely different path, namely
the Arciradimarga to Paramapadam along which we have been
received cordially by the Ativahika dévatas. We are ecstatically
happy now.
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plylsam dévayosinmadhuravacanato nanyadityéva matya
vyamoham praptavantastamakhilamasaham
prajahamatisuddhah||15]|1] |

sambheédo jaladhirna capara itivéha bruvanairjanaih
karyam caiva hi karanamtviti vadadbhirdarsitanadhvanah |
sarvanarhapatho.api térima vayam kifica prasastam padam
gantum satpathamiksisimahi paramcanandino.abhiima
cal[15]2]|

sUSTLIMMIL 63T LowisD Lyessr(R) LomEmmi &HHwimev (3)evibmeir
6T6T LIMM&I ClLMILD STETIPLD 6TSHHeWesT GLITHIOTSHTLD
SISTUMMD H63T F16wileuTed Gt Td @D SHILPMTUI (LpLgulmedT
@)sTyDHM BV euplwmed sTHMI BHLIGLD sTevTesn suGio||  (16)

vanbarrudan mayal pindu marror kadiyal inanal
en parradu perum tanamum ettanai poduladam
tunbarra tan tunival tuyart irkkum tulay mudiyan
inburra nal valiyal érru narpadam ennuvameé| |

Meaning: pindu = By closely engaging mayal = in the
gyrations of Samsara van parr udan = driven by the strong
effects of past Samskara marr or gatiyal = and following a
different path in nal = all these days, en parradu = what position
have we attained? (Absolutely none indeed). éttanai podu =
How long perum tanmum = can even a very high position (say,
even the position of Brahma) uladam = last steadily? (Giving up
all those paths), ennuvamé = let us now think about nlal padam
= the incomparable Paramapadam érru = that we can reach inb
urra nal valiyal = via the most enjoyable auspicious Path
(Arcirddimarga) tuldy mudiyan = (shown by) Sr7 Krsna tuyar
tirkkum = the dispeller of all misery, tunb arra = which is the
misery-free tan tunival = way of having the faith to use
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Paramatman Himself as both the Upadya (Means) and the Upéya
(the Goal) (i.e., through understanding the essentials of Bhakti
and Prapatti).

[This pacuram can be regarded as denoting the “Paramapada
Aréhana Parva” or the stage of ascending to Paramapadam).

TS: We pursued a different path in the past and spent all
those days being caught in the swirling Samsara and have not
been able to attain any worthwhile goal. In fact, even if we can
attain Brahma’s position, what is the use? How long can it last?
It has to come to an end sometime. After realizing this, we have
given up all such efforts and have switched to the enjoyable
worry-free auspicious path (that is, Bhakti or Prapatti) which
uses Him alone as both the Goal and the Means to attain it. This
path was shown to us by Sri Krsna, Who wears the Tulasi garland
around His neck, and Who can destroy all our miseries. We can
now count on realizing our desired Goal, namely the Glorious
Paramapadam by moving up this beautiful path.
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tattatsamskrtibhirdrdhairbhavaratairanyairupayaih padam

ki va.adyavadhi sadhitam hyajapadadyétat kiyatkalikam |
nirduh khatmabhararpanéna tulasimauléh aghonmulinah
bhogyenottamavartmanapyamatulam dhyayéma visnoh
padam|| 16 ||
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pandai iruvinai arril padindu param
kanadé olugiya nam pakkiyattal
vandamarumalar madar minnay manna
vaicayanti manivillay vilanga vanceér
kondal arul malai poliya vanda toppam
kulirndu telindamudaya viracai arraik
kandanugik karuttalé kadandu milak
karai kandor kadi ellam kadittittomé| |

Meaning: padindu = Having fallen pandai iru vinai arril = in
to the flood of Papa and Punya accumulated from eternity and
olugiya = being washed away param kanadé = with no bank in
sight, nam = we bdaggiyattal = fortunately (by God’s grace)
(found) van cér kondal = the dark cloud called Sriyahpati in the
Paramakasa (Great Sky) vandad oppum am = arrived, as it were,
arul malai poliya = to pour the rain of Karunya (Grace), with vand
amarum malar madar = (His Consort) Sri Mahdlaksmf residing in
the lotus with bees swarming around eager to drink the nectar
minndy manna = shining steadily amidst the dark clouds, and
vaicayanti = (His) Vanamala called Vaijayanti vilanga = shining
mani villay = as a rainbow of gems. (Then) kandu = seeing
kulirndu = the cool (as if to quench the heat of Samsara), telinnd
= pure amuddya = Amrta (elixir)-like viracai arrai = River Viraja,
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anugi = we approached it, kadandu = and crossed it karuttalé =
with determination (being dictated by God’s Sankalpam). gati
tittomé = We thus were able to describe in detail gati ellam = all
the way-side hospitality enjoyed by mila karai kandor = the
Muktas who have seen the other side of the river from which
they never have to return.

TS: Earlier, we were struggling, being trapped in the torrents
of the river of twin karmas of Papa and Punya accumulated from
eternity, with no river bank in sight. Then, good fortune in the
form of Grace rained on us from Srimannéardyana, Who was like
a dark cloud, with His Consort SrT Mahalaksmi (residing in a lotus
swarmed by bees looking for nectar) shining like lightning and
the Vaijayantimala on His chest appearing like a gem-studded
rainbow. With this Grace, we moved along the Arciradimarga till
we saw the cool, clear Amrta-like waters of the Viraja River that
separates the material world from Paramapadam. Then, as per
God’s Sankalpam, we crossed the river and are now able to
describe the welcome received by all Muktas who cross the
Viraja River and are able to see the other side of the river.
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srotasvinyamanadidvividhaduritaripapagayam patitva
yatésvasmasvadrstva nijaniyativasat caficalayam sthirayam |
madhvilinmaniténdivarasumaviharantyam tathaivéndirayam
rajantyam vaijayantyarm manimayadhanurakaravatyam ca
satyam| [17|1] ]|

akase parame pravarsati krparh pathomucivagatam

svaccham tam virajam vilokya sisiram $risasya sankalpatah |
santirya.amrtavahinimtvapunaravrttyattapareksinam
muktanarm  gatisatkriya Sca  visadikartum  hyabhima
ksamah||17]2]|
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plvalarum tirumadu punarnda nam punniyanar
tavalamana tanittivam cérndu tamarudané

na valarum peru nanmarai odiya kidam ellam
pa valarum tamilp pallandicaiyudan paduvame|

Meaning: cérndu = (We have) arrived tavalamana tanit
tivam = the enjoyable, incomparable Paramapadam, the Eternal
residing place nam punniyanar = of the One fundamentally
responsible for bringing this unexpected good fortune to us,
namely, Srimanndrdayana, punrnda = Who is embraced pi
valarum tiru madu = by Sridévi who grows (resides) inside the
lotus; (so now) paduvamé = let us now sing (pray musically)
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tamar udané = in the company of nityasdris and those have
become muktas odiya gitam ellam = all the special samas
(hymns) to be recited navalarum perum nan marai = from the
Upanisat that has been hallowed through oral recantations, pal
andu icai udan = along with some auspicious pacurams sung as
“pallandu” pa valarum tamil = recited from the tamil Vedas set
in musical metre. (It means, we are now well set to perform
special Kairnkaryam services to our heart’s content). [This verse
is a part of the Paripdrnanubhava (Total Experince) Parval.

TS: We are fortunate to have arrived at the incomparable
glorious Paramapadam, which is the exclusive permanent
Abode of Srimanndrayana, Who is embraced by His Consort Sri
Mahalaksmi, who in turn thrives inside the lotus flower. He
alone is our sole benefactor responsible for this good fortune of
ours. Let us now join the other muktas and the nityasiris who
are already there and chant all the special sdmas (hymns) that
are from the upanaisats, together with auspicious and musically
set pacurams like “pallandu...” that are regarded as the Tamil
Vedas.
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muktairnityai rasajiaparicitanigamantasthasamanuganam
sarvam chandonibaddham dravidakrtiSubhasasanam
kirtayama| | 18 | |
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adaluragam undumilnda arukkan pola
alukkadaindu kaluviya nal taralam polak
kadalolugik karai cérnda kalamé polak
kattutt tkkalandolinda kaliré pola
madalgavarumayalgalinda madar pola
vanciraipoy mannarpadam perrar pola
udanmudala uyirmaraikkum mayai ningi
uyarnda padaméri unarndonrinomé| |

Meaning: pola = Like arukkan = Arka (the Sun) umilnda =
who has been freed (let go) undu = after having been captured
(swallowed) adal uragam = by the powerful Serpent namely the
Rahu Graha; pola = like nal taralam = the precious pearl kaluvia
= that has been well washed aluk adainda = (after) it had
(initially) been covered by dirt; pola = like kalam € = a boat karai
cérnda = that has reached the shores olugi = after having been
in distress (being caught in a storm) kadal = in the ocean; pdla =
like kaliré = an elephant olinda = that has survived and come
out kattu tT kaland = after being caught in a forest fire; madar
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pola = a young woman madal kavarum mayal kalinda = who has
won back her fiancé after having been initially separated from
him and fighting hard to win him back; and pola = like perrar =
one (a prince) who has regained mannar padam = his royal
position poy = after having been freed van cirai = from harsh
imprisonment (i.e., like a prince who for some reason had earlier
been imprisoned and has now become free and regained his
kingdom),

(we) ningi = having left behind mayai = the Maya (Prakrti)
maraikkum = that hides uyir = the Jiva udal = with the body etc.,
éri = climbing into (reached) uyarnda padam = the exalted state
of Paramapadam, unarndu = and having attained all this blissful
experience onrindmé = have indeed reached that stage of being
merged inside Srimanndrayana in the manner of “avibhagéna
drstat”. [Svami Décikan has explained here, with a number of
examples, the enjoyment with the feeling of immense relief that
is experienced by the Jiva who has escaped from the Samsara
and reached the Paramapadam].

TS: Like the Sun that has been released after having been
devoured by a powerful serpent (refereeing to Sun coming out
of an eclipse); like a precious pearl that has been washed clean
of all the dirt covering it; like a boat that has managed to reach
the shore after having been caught in a storm; like an elephant
that has been able to escape after being caught in a forest fire;
like the damsel that has been able to reunite with her fiancé
after having been separated from him under bad circumstances;
and like the prince who has been able to regain his freedom and
lost kingdom after having been imprisoned earlier, we have
been able to leave behind us the illusory material world that had
concealed our Atman inside our body and the material
elements, and have now reached the exalted Paramapadam,



47

where we have been able to unite with Srimannardayana and
enjoy that total blissful experience.
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aleviTenTou S & LHTHIEHL 65T Geughlb LITig Ll
LIWT 2 V&6V LIlguITsh @)emFwimsd Lm(pLd
LIVeVTERTGL_ LI6VeVT6RT(HID LIT(H CeurGuo|| (20)

mannulagil mayal tirndu manam tadumbi
mannada payan igandu maléyanrik

kan iladenrafji avankalalé piindu

kadum cirai poyk karaiyérum kadiy€ cenru
vinnulagil viyappellam vilangak kandu
vinnavar tam kulangaludan védam padip
pan ulagil padiyada icaiyal padum
pallandg pallandum padu vomg||

Meaning: tirndu = After getting rid of mayal = the false
notion (illusion) man ulagil = in this world {i.e., the

misconception about the “sva” and “para” Svaripa (“the nature
of the Jiva and Paramatman)} and attaining Vivéka (wisdom) [It
means; that after acquiring the true knowledge about the
nature of Self and Paramatman through the Sastras taught by
the Acaryas; thus, the first Parva, namely “Vivéka Parva” of this
Paramapada Sopanam is indicated.]; then, manam = the mind
talumbi {tadumbi} = being thrown into grief [meaning, after the
wisdom dawns, the jiva becomes grief-stricken for having
suffered in this Samsara from eternity; This is called “Nirveda”
or remorse; thus, the second Parva, namely, the Nirvéda Parva
is indicated]; then, mann ada payan igalndu = rejecting all the
non-permanent benefits of this world [meaning; after attaining
Nirvéda, one would examine the triviality and impermanence
and other evils of earthly acquisitions like wealth etc, and give
them up completely, thereby developing Virakti or rejection of
wordly pleasures; thus the third Parva, namely “Virakti Parva”
is indicated here]; then afiji = becoming afraid malé anri
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kannilad enru = that there is absolutely no one else other than
Srivallabha (who can grant him Méksa); then, avan kalalé pandu
= taking refuge at the lotus feet of that Saviour alone (in
accordance with his eligibility status); then kadum cirai poy =
after leaving this very cruel mortal body of his ( i.e., after the
end of this life as per his prarabdha karma); then reaching
Paramapadam at the opposite shore of the Ocean of Samsara,
by travelling along the ArcirGdimarga; and then kandu = seeing
viyappellam = all the amazing sights vin ulagil = of that world
vilanga = shining before him (immensely enjoying every thing
that he had learnt in this world about Paramapadam from
studying Sri Vaikuntha Gadyam); védam padi = and chanting the
samagana kuldngal udan = along with the Gésthi (congregation)
viNNavar tam = of the nityas and muktas, paduvomé = we will
sing as we engage in His Kainkaryam palldandé pallandum =
Mangalasasanam, that is, the benedictory prayer “May
everything be auspicious with You forever” padum = that is sung
icaiyal = in special divine tunes padiyada = that are not found
pannulagil (pan= special Raga, ulag = collection) among the
ragas (tunes) heard on this earth.

TS: The various stages (steps) that have to be crossed by Jiva
on this earth (who is fortunate to come under the grace of an
Acarya) to be able to reach the Paramapadam are summarized
in this pacuram as narrated by the Mumuksu (Moksa seeker). As
the first step (Vivéka Parva) along the Paramapada Sépanam
(stairs to Paramapadam) the Jiva overcomes the attachment to
the transient wordly things and develops the Vivéka (true
wisdom). He will then feel very troubled in his mind for having
let himself to suffer so long in the world chasing temporary
pleasures. The development of this kind of Nirvéda or remorse
is the next step (Nirvéda Parva) along his march towards the
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Paramapadam. As a consequence of such continued remorse,
he will begin to develop Virakti (disinterestedness) in all the
worldly possessions. This is the third step towards his goal. He
will then look around and suddenly feels lost in this world. The
development of Bhiti or fear of feeling lost represents the next
step in the journey of the Jiva. At this point, he will realize that
Srimanndrayana is the only who can grant him Maksa. The Jiva
then takes the next step of turning to Him alone and depending
on his ability, chooses either the path of Bhakti or Prapatti to
follow for the rest of his life on this earth during which period,
by God’s “Prasada” (grace), all his karmas (Punya and Péapa) will
be completely wiped out. The next milestone or step in the
journey of the jiva is the moment of his death (Utkranti) when
the Jiva in the Siiksma Sarira (atomic form) will leave the mortal
body through the Brahmarandhra or Susumna Nadi. The Jiva
then travels along the Arciradi path crossing the various levels
of dévaldkas enjoying the hospitality of the local dévadhipatis
(leaders) till he reaches and crosses the Viraja River separating
the Paramapadam from the material world. He will then witness
the full grandeur of Sri Vaikuntha Lokam. This is the
Paramapada Aréhana Parva. He will then join the nityasuris
(eternal residents) as well as the other muktas (who have earlier
arrived) there in singing the samagdnas and perform
Mangalasasanam to God through songs in melodies truly out of
this world. He will then begin to enjoy the everlasting Bliss of
offering nitya kainkaryam at the lotus feet of Srimanndrayana.
This is the Paripirnanubhava Parva.
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bhimau moham visrjya pracakitamanaso.atho
phalanyasthirani

tyaktva samyak vimuktiprada iha
kamalaksannacanyassamarthah|
ityalocyatibhitastadubhayapadapadmasrita ugrabandhat
visrastah paramaptum paramapadamita arciradyaiva
gatya||20]1]|

tatralokyadbhutani ksititalaviditascaryarityaiva sarva-
nyamnayam sama gatva paramapadalasannityamuktaissamam
cal |
nanaragaprapaficaparicitamadhurapurvaragaikagéyam
gayamanantakalam subhabharitasamasasanam
madhavasya| [20]2] |
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Werms GuUrigendssHeTL GluHEmTid
Guglesflulle @) mEHlaTCmTiD ailgluilesrrGev| (21)

malada vinai anaittum malanam poy
vanéri malarmagalar anbu plinum
tolada mamanikkut tondu pundu
toludugandu tottirangal padiyadik
kélada palamaraiyin gitam kéettuk
kidaiyada peérinbam peruga nalum
m 1lada péradimaikkanbu perrom
médiniyil irukkinrom vidiyinalée| |

Meaning: With vinai anaittum = all our sins malada = that
cannot be removed by any other means mala = having now been
destroyed (through performing Saranagati to Srimannarayana),
nam = we anbu perrom = have achieved the Paramabhakti (the
Supreme level of devotion) so that (we can) van éri = ascend to
Paramapadam poy = by traveling (by the Arciradimarga); pandu
= become totally involved there tondu = in doing Kainkaryam
tolada ma manikku = to that Srimanndrayana Who is firmly
seéated like the firm Sapphire Gem anbu pinum = that is worn
very fondly as an ornament on her chest malar magal ar = by
Mahalaksmi; tulundu = bow down to Him; ugandu = with
extreme joy tottirangal padi = sing hymns in praise of His
auspicious qualities, dance and kéttu = listen to gitam = the
music palai maraiyin = of the timeless Samavéda kélada = in
never-before heard (out-of-this-world) tune, with pér inbam =
Supreme Bliss peruga = rushing forth like a flood; and per
adimaikku = perform the Nityakainkaryam nalum milada = from
which one never has to return. meédiniyil irukkinrom = We are
now continuing to live in this world vidiyinalé = as per the will of
God.
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Summary: We, who have first received the grace of
Paramatman and then through a good Acarya have performed
Sarandgati to Him have, due to the grace of that Universal
Refuge, have become completely rid of all our sins that could
not have been destroyed by any other means, in accordance
with His statement “sarva papébhyé Moksayisyami” and the
acarya’s statement “prarabdhétara pidrva papamakhilam”.
Therefore, we can travel by Arciradimarga to reach
Paramapadam which is on the other side of the Viraja River.
There, we can get fully involved in the service of Srivallabha,
Who with the love of Mahalaksmi, is shining like the Sapphire
Gem ornament adorning her chest. We can repeatedly bow
down to Him and enjoy witnessing His amazing auspicious
attributes, as we sing and dance ecstatically happily to our
heart’s content in praise of those qualities. In addition to the
above, we can listen to the timeless hymns of Samavéda which
we could have never been able to listen in our bound (Baddha)
state on this earth. Thus, we can enjoy that supreme bliss which
gushes forth like a flood of Amrta that we can never get in this
Lila Vibhiti (Material World). We can have this bliss for as long
as time exists (lasts endlessly) and we never have to return. With
the Sarandgati we have performed, we have already attained
while being still on this earth, the Paramabhakti required to
attain afore- mentioned, permanent, unblemished, and
exquisite Kainkarya Samrajya (Empire of Service to God). The
sastras have proclaimed that once this kind of Paramabhakti has
been attained, the subject individual will become a Mukta. Will
of God is the only reason for such an individual in this case to be
still on this earth. It is His great compassion that makes Him to
force the Jiva to continue to stay on this earth for a certain
length of time as decided by Him, during which time He wants
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to work through this individual to correct and lead the other
jivas on this earth towards this Sanmarga (virtuous path) to
Moksa. This is why we are still continuing to live on this earth.
There is really no other reason. If anyone is wondering why,
even after one becomes eligible to become a Mukta and enjoy
perpetual Bliss in Paramapadam, one is still continuing to stay
on this earth, this will provide a satisfactory answer.
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durvarakhiladuskrte vigalité pata vayam prasthitah

muktim prapya samasrayasya kamalavaksovibhlsamanéh |
srinathasya niygjitah karunaya sévarasasvadané

natva tustahrdasca sadgunanutirudgaya sannartya ca| |21|1] |
akarnyasrutapurvakarnamadhuram ganam ca samasrutéh
akalamtvatidurlabhé pravahati svananda udrodhasi|

bhaktim tam paramamavapnuma tathanavrttasévaptaye
médinyarm tu labhamahé vidhibalotkarsannivasam
param||21|2]]
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T BAR : WHIGHIIHHI aT:
féama =T freRTR TTaTegH=E)
ferafd ST FgUd = FOMEHRR
TURRIT 9 SRR JEEEEE |

guru strayyantaryah paramapadasopanamiti yah
hitaya vyatene dravidagiri gadhassumanasam |
vipascit gopalo vyavrnuta ca karnatakagiri
suroktya ca Slokicakara parayacaryakrpayal |

With the grace of the Great Acarya, Vidvan Gopalacharya has
translated into the Karnataka Language and also made into
Slokas in the Dévabhasa of Sanskrit, what was composed by Sri
Védantacarya as Paramapadcopdanam in the Tamil language
for the benefit of the good-natured people.



