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|| Srih ||
|| Srimate Nigaméanta Mahddesikaya namah ||

Paramatabhangah

Srimadacarya has authored a work called Paramatabhargah in
the manipravala form of Tamil. In this work he has strongly
refuted the other doctrines and established his own doctrine. In
each of the “bhangas” or refutals he has, in the first and lastTamil
pacurams, briefly presented the subject matter of the respective
Adhikara. There are 54 such pacurams in all. He has explained
their content in the following manner:

pdacurams: Content

1,2,3 Prastavana (Introduction)

45 Jivatatva

6,7 Acit-tatva

8,9 Paratatva

10,11 Samudaya dosodghatana (collective
criticism)

12,13 Refutal of the Carvaka (Lokayata) philosophy

14,15 Refutal of the Madhyamika doctrine

16,17 Refutal of the Yoga system

18,19 Refutal of the Sautrantika doctrine

20,21 Refutal of the Vaisesika doctrine

22,23 Refutal of the Advaita doctrine

24,25 Refutal of the Jaina doctrine

26,27 Refutal of the doctrine of Bhaskara and others

28,29 Refutal of the Vaiyydkarana doctrine

30,31 Refutal of the Kanada (Vaibhasika) doctrine

32,33 Refutal of the Gautama (Nyaya)doctrine

34,35 Refutal of the Mimamsaka doctrine

36,37 Refutal of the Sankhya doctrine

38,39 Refutal of the Yoga doctrine
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40,41,42 Refutal of the Pasupata (Saiva) doctrine

43,44 The supreme greatness of Paficaratra Agama
45,46,47 Refutal of the paths propounded by others

48,49 Refutal of the benefits (goals) indicated by others
50-54 Concluding statements

By presenting just the summary of each doctrine and pointing out
its shortcomings, and setting forth his own views on the subject,
the author has made this composition grow and shine brilliantly.
Due to space limitations, we have refrained from discussing the
complete work in great detail but instead explained only what is
contained in the respective pacurams. If one wants to understand
everything in detail, one should see Svami Decikan’s works like
“Nyayasiddhanjana -Tattvamuktakalapa”, etc. We have now
presented only what refers to this particular composition.
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|| Srin |
|| Srimate Nigamanta Mahadesikaya Namah ||

Paramatabhangah
Original:

6TERTL_6T 6ULDL| WG GI6T (B)VBIGHD MG TewTLllenF
sueTLISwTeVID F1Ff euemerailsh auemaTauTil (LpFeVLD

SHleTensuilsd 9|BIdGHFID £ HHAPLD Hewsb ClFHIELOEVLD
eTeBTLIENL 67 Bg BlesTmmh sTiflevmd] @)ewmuieuGevr (1)

endala vambuyattul ilangum arukonamicai
vanpanilam tigiri valaivil valaivay mucalam
tingaiyil ankucam cir tigalum kadai cenkamalam
enpadai éndi ninran elilali iraiyavané| |

Meaning:- iraiyavan = The Lord elil ali = in the form of the
dazzling Cakra (Discus) ninran = stands in the aru kénam micai
= six-spoked yantra ilangum = shining en dala ambuyattul =
in the eight-petaled lotus flower éndi = wielding tin kaiyil = in
(His) powerful eight arms en padai = the eight weapons
(namely), van panilam = the beautiful Conch, tigiri = the Cakra
(Discus), valai vil = the Bow, valai vay = the Axe, mucalam = the
Pestle, ankucam = the Hook, cir tigalum gadai = the Mace
radiating its brilliance, and cen kamalam = the sanguine Lotus
(or a weapon shaped like that).

Summary:- Sudarsanaripi Bhagavan (God in the Form of
Sudarsana) is shining as the Arcamdarti in the six-spoked Yantra
(mystical amulet) inside an eight-petaled lotus flower wielding in
His eight hands the various weapons, namely the Sankha, the
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Cakra, the Bow, the Axe, the Pestle, the Hook, the Mace and the
Lotus (Lotus shaped weapon) protecting His devotees Who
having no one else to turn to, have totally surrendered to Him.
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capam cakuficitam tam parasumavanatam capyayo'gram srnim
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$atrinmardam gadam carunakamala mamunyetya babhati
devah|| 1]

Original:
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viduneri aiiji vidat todakkiya
vidiyar adaindu tolat talaittelu
viliyarul tandu vilakkadikkalai
viragil iyambi vilakki vaittanar
kodu vinai enpadanait tinaittanai
konardal iganda kunat tanattinar
kurugaiyil vandu koluppadakkiya
kula pati tanda kurippil vaittanar
kadunarakanbu kalarri marroru
gati perum anbil emaip poruttinar
kamalai uganda kadal kidaikkadal
karunai uyarnda tidarkkorukkinar
padumudal inri valartta narkalai
pala pala onra emakkuraittanar
pala maraiyandi nadaikkidaiccuvar
paramatam enradiditta pattaré| |

Meaning:-  pattaré = Itis indeed the devoted acaryas of ours,
who enru = regarded paramatam = the other doctrines as idaic
cuvar = barrier walls pala marai andi = in the eternal Vedantic
Path, and therefore iditta = knocked adu = those walls of
doctrines. vidiyar = We are the fortunate ones vidu neri afiji =

being scared of setting foot in the evil path, vidat todakkiya =
have begun to abandon that path. They (our acaryas) tandu
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directing their talaittu elu = repeatedly gushing aru/ vili = Krpa
Kataksa (compassionate attention) towards us adaindu tola =
who have taken refuge (in them), iyambi = have pulled out ka/ai
= the sins that are like the poisonous weeds vilakku adi = that take
us away (from attaining the superior goal), vilakki = have freed
(us from the sins) and vaittanar = and have firmly placed us
viragil = in the (appropriate) path.

guna danattinar = They who are endowed with the
abundant noble quality konardal iganda = to free one for ever
from tinaittanai = even the slightest koduvinai enbadanai = of
what are considered as the most vicious sins vaittana2r = placed
us (anchored us) kurippil = in the subtle concepts kulapati tanda
= given by Sri Nammalvar who is famously regarded as the
Prapannajana-katastha (the One Who is at the very top of the
community of prapannas or those that have surrendered to God)
and kurugaiyil vandu = who was born in alvar tirunagari = Alvar
Tirunagari (and) koluppu adakkiya = squashed the arrogance of
others through his divya saktis (divine utterances).

anbu kalarri = By making me to give up my love kadu
naraku = for commiting sinful activity that woud push me into
the worst type of Naraka, poruttinar = they set me to stay
unwaveringly marru oru gati perum anbil = in the great desire
for another incomparable and superiormost state, namely Moksa.
orukkinar = They brought us together karunai uganda {uyarnda}
tidarku = on top of the mound called Compassion kadalk kidaik
kadal = of that Nilasamudra (Blue-Ocean-like) Paramatman
reposing on the Ksirasamudram (Milky Ocean) uganda = loved
by kamalai = Mahalaksmi.

emakku uraittanar = These devoted dcaryas taught us
onra = in a unified manner pala pala nal kalai = several different
great subjects valarta = that had been very well (preserved and)
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nurtured by (God and great sages) padu mudal inri = so that there
was no chance that they would be lost.

Summary:- There were many doctrines that were obstacles in
the way of our age-old Vedanta Marga spreading far and wide.
Our early acaryas not only quashed them through arguments but
also destroyed them through their divine compositions. We
became wary of performing sinful acts. We took refuge under
great acaryas and served them. In turn they directed their
compassion towards us. They pointed out to us how there were
obstacles for us to achieve beneficial results and explained to us
how commiting sins would lead us to misery. Thereby, they made
us stay away from committing sins and instead try to stay on the
virtuous path. They are the treasurehouse of virtues always
watching that no sin of any kind ever touches us. They have
quashed the other doctrines with their sweeter-than-nectar
pacurams and provided us the elixir of auspicious results. They
have thus helped us to attain success by following the path shown
by Sri Nammalvar, the Prapannajana Santana Katastha.

Not letting us commit acts that would lead us to the gruelest
Naraka, they made it possible for us to enjoy the greatest gift of
Moksa. They made us the recipients of the the Grace of that
Ksirabdhinatha, the One Who reposes like a Great Blue Ocean
atop the white Ksirasagara (Ocean of Milk), even though we
were unworthy of joining Him. They taught us many great vidyas
that would never diminish in their value. In this manner, our
acaryas have helped us in innumerable ways. It is absolutely
essential for us to cherish the memory of these great souls all the
time.
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pracinasrutimaulipaddhatigateh samrodhaka hityamah
bhindanto'nyamatabhidhah sakalaso bhitti $ca no desikah |
bhitan tyajyapathat vidhatakupathan bhagyadhikan sannatan
asman viksya krpombhitai Sca nayanapangai
ssudhaparakaih| |2|1] |

tyajyaniva ca sasyavrddhivihatinyavedya casmamstatah
vyavrtyakalayan upayaniratan bhiyo'pi papam yatha|
naivasmasu ghateta kificidapi va tadvadvidhatum hi te
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$akta ssadgunasampada sca kurukapurya mudirnasya
hil[2]2] |

garvonmardayituh prapannajanatakdtasthayogisituh
suktinam atisiksmabhavamahite hyarthe drdham nyaksipan|
pritim karmasu no vyapohya nirayavasaikayogyesviha
pritim tam parasadgate radhigatau vyatenire
stheyasim||2|3]|

ksirabdhau sayitarn ca nilajaladhim laksmipriyarm connatam
devesarn karunamayam nirupamam desam samasthapayan |
sadvidya niravadyakaranabhuvo naika $ca samvardhitah
asmabhyam samupadisan syu rakhila asmasvabhinna
yatha|[2]4] |

Original:

Gumapswrs @b GlummsT wrwPGwird GlumrmerTi wewmullsy
ST 2 _ewrdhdlermet STEL MWD S LpewL_wiTi

b 2w & 6lHEeTHlemer 9 liih0lSHSS5 ) TewT HTeL euflGui
BTLD 2_60Id@LD 6uemd HeV6V(h6T 67hd HalleTnerGr (3)

pomuraikkum porul yamariyom porular maraiyil
tam uraikkinrana tameé ariyum taramudaiyar
am uraikkenrivai ayndeduttu arana ndl valiye
nam uraikkum vagai nallarul éndi navinranaré| |

Meaning:-  porul ar maraiyil = In the vedas filled with facts,
yam ariyém = we cannot understand (before being taught by the
acaryas) pom uraikkum porul = how to reject one interpretation
(which is incorrect) and select the other interpretation (which is
correct) as the true meaning conveyed. tam udaiyar = Our great
acaryas who tame ariyum = have (directly) seen and
experienced the facts tam uraikkinrana = that they teach nal arul
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éndi = have directed great compassion towards us, and ayndu =
having searched (through the vedas) eduttu = and selecting
(material) ivai uraikkum am enru = as “These statements are
suitable for being taught”, nvinranar = taught (us) arana nal
valiyé = along the vedic lines only nam uraikkum vagai = in the
same manner as we have presented (in this work).

Summary:- Veda, which contains an abundance of true facts,
is like a huge ocean. Without guidance from an Acarya, it is
impossible for one to pick out and learn the useful parts from the
unnecessary parts in that huge ocean. Each and every thing that
our dcaryas have taught us has come out of what they have
actually experienced personally. They have examined the vedas
thoroughly and out of compassion for us. They have then slected
and taught us only the most essential material from it. That is
how we were able to present this particular composition without
deviating from the Vedantic path.

S & A 7o 99 AU Gl Il 3 1

satyarthaikabhiplrne nigamajalanidhau sangrahitum na
vidmah

tyajyopadeyabhagavatha visayaganan desika yan vadanti|
sampreksyaiva svayam te niravadhidayaya bodhaniyan vimrsya
procu staneva na $capyatha vaya mapi suvyaharamo
yathartham|| 3 | |
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Original:
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cittum acittum iraiyumenat telivurru ninra
tattuvamunrum tanittani kattum tani maraiyal
mutti valikkidu mdlamenat tunivargalaiyum

katti mayakkum kadagarai nam kadiginraname| |

Meaning:- nam = We (who have been taught by the noble
acaryas) kadiginranamé = will put down kadakarai = the
prativadis (the opponents) katti = who shout and mayakkum =
try to confuse telivu urru ninra = those who have learnt about the
fundamental entities, namely, cittum = the Cetana (the
Sentinent), acittum = the Acetana (Inanimate) iraiyum = and
Isvara (God) from tani maraiyal = the incomparable Veda tani
tani kattum = which reveals the distinct nature of tattuvam
manrum = all these three tattvas (Principles), tunivargalaiyum =
and those who have firmly determined ena = that idu = this
understanding of the fundamental Principles malam = becomes
the starting point mutti valikku = for the Muktimarga (Pathway
to Moksa).

Summary:- The Vedanta discusses about the three
fundamental Principles namely, Cit, Acit, I$vara, and
differentiates them clearly in terms of their form and
characteristics. The intelligent ones understand them very well.
They also know very well that that this understanding is the first
step towards attaining Moksa. However, there are followers of
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other doctrines who are waiting to confuse with their bombastic
rehetoric, even these intelligent ones who are very strong in their
convictons. We will now cut to size such opponents.
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vedante cidacitparatparamitam tatvatrayam darsitam
pratyekam ca vimuktaye prabhavati prajia tadiyeti ca|
nirdharyeha krtadaram $ca kathaka garjanti tan mohitan
kartum tamsca vayam susiksitadhiya stvetan nirakurmahe
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Original:
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muttin vadangal ena mukundan punai muvagaiyam
cittil aruicurudic cevvai mariya cindaigalal

pattil irandu meykkap pagattum paravadiyar tam
kattil vilundadainda avvalukkinru kalarrinamé| |

Meaning:-  inru = Now (in this composition which we are
writing by the grace of our Acdrya) kalarrinamé = we will
cleanse av alukku = that defect (dirt) adainda = that has been
acquired vilundu = due to having fallen (by being caught in their
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pompous arguments) kattil = in the blabberings paravaadiyar =
of the opponents, pagattum = who confuse people éyakka = and
cause them to discard irandum = both the purusarthas that do
not have Sukha or Duhkha pattil = if they adopt (their doctrine)
cindaigalal = with arguments arum curudic cevvai mariya = that
are crooked and destructive and that distort the true meaning
contained deep down in the Vedic statements, md vagai am cittil
= with respect to the three types of cetanas [namely, Baddha
(The Bound), Mukta (the Liberated), Nitya (The Eternally Free)],
muttin vadangal ena = who are like the pearl necklaces
mukundan punai = worn by Paramatman. [It means that
because of confusing Deha (material body) with Atman, and
believing in the independence of the Atman from God, due to
following the wrong doctrine, one will not be able to see the true
description of “Cetana-tattva™].

Summary:- God wears the Jivarasi (the sentinent universe)
consisting of baddhas (the Bound), muktas (the Liberated), and
nityas (The Eternally Free) like a pearl necklace. By deliberately
misinterpreting the Vedic statements about these jivas, and using
rhetoric that would fool any one, the opponents have confused
people so much as to prevent them from learning the true nature
of Cetana-tattva. By Divine Grace and with Acarya Katdksam,
I will find out the reason why that pearl has become tarnished and
lost its lustre and shine, and will wash it to resore its original
lustre and value; that is | will bring out the truth about the nature
of the Cetana and will shatter the arrogance of those opponents.
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cittatve trivide mukundavidhrte damniva muktamaye
durbodhagamasatyamargavidhura ssviyanyathacintanaih |
dvecapyatmamate na hiti vimate te mohayantyastikan
tajjalpaikavimohanattakalusan niskalmasan kurmahe|| 5 | |

Original:

BTEHENWSYID N BHLOEWLD aflSHalT [heV6V (HETT6V
UTSEWLD eJhSIL LTeTIyWwri SImib LTt dgsHmLiler
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CursHuwid eTaTpgeflsy Quminbgrissart Curs@auGuw  (6)

nakkiyalum vagai nammai alittavar nallarulal
pakkiyam endip paranadiyar tiram parttadarpin
takkiyar tangal talaimicait takkit tanimarai tan
pokkiyam enradanil poymmadangalaip pokkuvameé| |

Meaning:-  paggiyum éndi =We have had the good fortune
(of acquiring knowledge) nallarulal = due to the overwhelming
grace alittavar = of the agcaryas who saved (by teaching) nammai
= us who were inarticulate nakku iyalum vagai = how to use our
tongue (effectively), i.e., speak well. (So0), partu adar pin = After
having discussed paran adiyar tiram = the nature of the Cetanas
who are the dasas (servants) of Paramatman, talai micai takki =
we will butt heads takkiyar tangal = with the tarkikas (the
logicians) (who try to make their point using obtuse tactics)
pokkuvom = and will drive away poy madangalai = all their false
theories boggiyum enradanil = going around with regard to the
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subject of Acetana-tattva (the Inanimate Entity) described as the
Bhogya vastu (the Entity that is enjoyed by the Jiva) tani marai
= by the extraordinary vedas.

Summary:- From the Vedic statement, “bhoktd bhogyam
preritaramca matva” the description of the three tattvas
(entities) and their svabhava ( intrinsic nature) come out bright
and clear. The Entity who enjoys is the Jivatman (Bhokta). The
Entity which is enjoyed (Bhogya) is indeed classified as Acetana
(Inanimate). The Entity Who directs both of the above entities is
the Prerita (Paramdtman). The Jivatma-tattva was briefly
discussed earlier. Now, we will be discussing the Acetana-tattva.
The reason for our following this order is the Vedic statement
quoted above. We who initially lacked a proper understanding of
this subject, became well informed by the teachings of our
acaryas, who were the overflowing ocean of knowledge, and
acquired the capacity to explain it to the world in a lucid manner.
We will now quash the tarkikas who are clever debaters trying to
make their point using crooked tactics and distorted facts. We
will dispel the disinformation about the understanding of the
concept of Acetana which is the Bhogya-vastu of the Jiva (that
which is the object of “enjoyment” by the Jiva).
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yuktyabhasavatam Sirassu ca samahatyagame nissame
bhogyam yatkathitarm tadiyavimatanyunmualayamo'dhuna

1161l
Original:
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tivagai marri anror téril aranam padiya nam
dévagicir maganar tiramba arul ctdiya nam
muvagaiyam ariyat tattuvattin mugam arivar
navagaiyé nadattum nadai parttu nadandanamé| |

Meaning:- cadiya = We are wearing (carrying on us)
tiramba arul = the unwavering Grace dévaki cir maganar = of Sri
Krsna the Son of Devaki endowed with all the auspicious
qualities, Who anru = at one time ( i.e., during the Mahabharata
war) aranam padiya = sang the Vedantas (sang the Gita) or téril
= sitting in a charriot (as the Charioter) marri = rejecting ti vagai
= the radical concepts about the Atman [like Deha-Atma bhrama
(the illusion that the Atman and the Deha are one and the same)
and its activities [like the Swatantra-Atma bhrama (the illusion
that the Atman is an independent actor and not subservient to
another Entity). parttu = After having studied nadai = the
approach nadattum = (our acaryas) have adopted navagaiyé =
based on the teachings only of mugam arivar = those (such as
Parasara, Vyasa, the alvars, etc) that thoroughly understood the
subtle distinctions of md vagaiy am = the three categories
[namely, Prakrti (Matter) — Kala (Time) — Suddha-sattva (“Pure
Sattva”, not associated with rajo and tamo gunas)] of ariyat
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tattuvattin = the Non-Intellgent or Inanimate (Acetana) Entities,
nam = we, nadattanam = have followed (presented the same).

Summary:- Having decided to redeem the jivas of this world
SrT Krsna, the Son of Devaki became the Chariotter for Arjuna
and using him as the proxy, gave the world the divine song of
“Gita” containing the entire wisdom of the upanisats. In this way,
He did the greatest favor to the whole world. God’s Grace itself
can be said to have come down in the human form in the persons
of Parasara, Vyasa and the alvars and spread the message of the
Gita through their divine saktis (sayings). Our acaryas who
understood these saktis very well taught them to us. | am now
presenting in this work the details of the tattvas that | have learnt
in this manner [i.e., this is not something | made up myself; it is
what has come down to us starting from God Himself and being
subsequently passed on to us through our dlvar and Acarya
lineage].
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patribhdta vayam ye tvaciti bubudhire desika strin prakaran

tesamevode $akramata upagatam paddhatim viksya yamah
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wrenev16lum eulfl ST iguw CaHF%T eurFsGio

QEWEVLI LIMGB6V 6T(LpGHIHTEMTLD 2 6iT 67(Lp L1 Gevr (8)

vélaip puramagam kanbadu pol véda nannericér
nalaip puramagam kandalil nun arivinri ninrir
malaippera vali kattiya decikar vacagameé

olaip purattil eluduginrom ul eluduminé| |

Meaning:-  ninrir =Hey! You (simple minded people) who are
existing nun arivu inri = without the keen discerning ability
kandalil = in following puram agam = the outward meaning and
the internal hidden message nalai = of the sastras cér = that teach
comprehensively (without missing any thing) veda nan neri = the
right ways contained in the vedas, kanbadu pol = just like seeing
(understanding) puram agam = the outside as well inside vélai =
of the ocean! eluduiginrom = We will write down olaip purattil
= on the palm leaf vacakamé = the teachings décikar = of the
acaryas vali kattiya = that have shown the path pera =for (us) to
attain malai = Paramatman. eludumin = (You) write (them) (so
that you do not forget) u/ = in (your) mind.

Summary:- Hey, You the The Crown Jewels among
Believers! Isn’t it it very difficult for one to fully comprehend
the depth and expanse of the grand ocean? It is in indeed
impossible. Likewise, it is very difficult for one to understand
correctly the outward apparent meanings as well as the hidden
internal essential messages of the sastras that expound the
vedamargas (Vedic paths). This is because of the lack of critical
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discerning ability in you. For this reason, | have written down in
this work the gist of the teachings of srimad acaryas that have
clearly laid out the correct Path to attain Moksa. Hold on to this
and get it firmly established in your mind. Enjoy a great and
purposeful life!

(The message here is that the only way to realize God is through
the teachings of a noble Acarya).

o o <
TR (I T FATIA AT (-
BT X & TUT SIS R T |
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bahyabhyantaradrstivajjalanidhavamnayasanmargayuk-
sastrantarbahiriksyamanavisayesvadhatasiksmeksanah |
sarvesaptipathaikadarsigururadukta girascaiva tah
patresvatra likhama eva makhilam svantesu samlikhyatam

|18 1]
Original:

Hewm Blewevwimid Lisudglev FmCHetr (B)6TLID 2 _aidT(HLpseuT T
LOEDM BHleWweV SHETL_ MW LoUI6D LOTMH MU LDEITEIT (HETT 6V

SlewM Blewed LTTOILO6TS SHITBISTEU(LPSH BHL_6VTLD

@)ewm Blewev Wb 2 »rdGsTid 67D GWHESH6T @wibiNerCGou  (9)
cirai nilaiyam bavattil cirudén inbam undulalvar

marai nilai kandariya mayal marriya mannarulal

turai nilai paramenat tulangavamudak kadalam

irai nilai yam uraittom em gurukkal iyambinave| |
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Meaning:-  yam = We uraittéom = have said (presented in this
work) nilai = about the nature irai = of Paramatman tulanga=
the Unperturbed (steady) amudak kadal am = Ocean of Nectar,
ena = Who is like turai = The Steps (for getting into the Ocean
of Bliss), nilai = The Refuge (place to get down for taking a dip
in the water), and param = The Bank on the other side (of the
Ocean of Samsara), em gurukkal = as our acaryas man iyambina
= have taught, aru/al = with enormous compassion mayal
marriya = that dispels the ignorance kandu ariya = preventing,
from studying and understanding marai nilai = the message of
the Vedas, us undu = who, after having tasted ciru tén inbam =
a miniscule amount of happiness cirai nilai am bavattil = in the
prison-like Samsara, ulalvar = keep stuggling underneath the
(same).

Summary:-  This life in the Samsara is like the stay in a
prison. The amount of happiness that one might find in this is
miniscule like a drop of honey. Those jivas who confuse this
miniscule of satisfaction for great happiness and keep struggling
underneath its waters, will not be able to realize the meaning of
the vedanatas. Their ignorance itself is the reason for this. Our
acaryas can dispel this ignorance from them through their
compassionate teachings. They have taught us about
Paramatman as the calm and clear Ocean of Nectar, Who is like
the steps leading down to the Ocean of Bliss, or the Place where
one can get down and enjoy a bath, or a permanent Place of
refuge, or the opposite Bank of the Ocean of Samsara. | will
present His Svardpa (Form) and Svabhava (Nature) in the same
manner as they have taught us.

\qa_sr\ = .
QTR+ =TI HOgarall JT 3T : |
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UIg: FIGURTAISTACGAS T IR Hizd
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karavase bhave'smin madhulavasukha masvadya tallolupanam
vedarthajfianinam capyamati mapanudanto yatha desika nah|
procuh karunyabhlmna'vataranasutatam svasrayam para
misam

vyaktam laksmidhavarn tam vyacala miha sudhavaridhim
pravadam|| 9 | |

Original:

Ceuplwri glereyewL_ ailghs%eT Herewiouilsst Glioiwmlenri
@BlwTi GBly wei eTedTm) (h DML LIMid@enrwmi

PIwTT HMSS60 Y W6ir Lbg1 2} TewT BeiTolewriluiTed

ABlwiri euflasst fliLgId S sPLLSDHEs (10)

veriyar tulavudai vittagan tanmaiyin meyyarivar
kuriyar nediyavar enru oru kurram pirarkkuraiyar
ariyar tirattil arul purindu arana nanneriyal
ciriyar valigal alippadum tingu kalippadarke| |

Meaning:-

arivar = Our acaryas who have understood mey = the truth
tanmaiyin = about the nature vittagan = of the Paramatman, the
Amazing Performer veri ar tulavu udai = Who wears the fragrant
Tulasi garland, oru kurram uraiyar = will not find fault pirarku =
in others ena = as nediyavar = superior kuriyar = or inferior (i.e.,
make disparaging comments about others arising from feelings
of “high” and “low”). (Even so), alippadum = (the reason for
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their) refuting and destroying arana nalneriyal = using the great
means of Vedantic arguments, valigal = the doctrines ciriyar = of
the lowly proponents of other faiths, is only aru/ purindu = out of
their feeling of compassion ariyar tirattil = towards the poor
uninformed people (uninformed about our doctrine) and tingu
kalippadarké = to save them from the harm caused to them (by
making them aware of the defects in the other faiths). It is for no
other reason.

Summary:- Our Paramatman, Who wears, and is decorated
by, the auspicious garland of Tulasi exuding great fragrance,
performs amazing feats. Our acaryas have very well understood
the svaripa (form) and svabhava (nature) of that Paramatman.
People like them are not of the kind that would make a big issue
by picking minor shortcomings of others. Why is it then that they
have criticized those that leave the path of Vedas and believe in
other doctrines? It is only to prevent the ordinary people that do
not understand our Siddhanta (doctrine) properly from falling
into the trap set by the people of other doctrines. It is therefore
simply out of compassion for these poor people, and for no other
reason, that our acaryas have tried to clearly point out to them
the defects in the other faiths.
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atyantascaryakartu ssurabhitatulasimalikalankrtasya
yatharthyam tatsvabhave vidu riha gurava
stvanyanicoccabhavam|
naiva briyu stathapi prativimatanirasah kuto veti cennah
siddhante'jiiesu karunyata uruvipadam varanayeti vidyat

|] 10|
Original:

lentHewrss allr@ HMHD HHHHLD ClHTaTGL

Gouemnt(hmisTeL Goueint(hleuGs alleTibLslssTmmi

HWTL_SM @ LfHLD HhgHSTDTT

HTITSH GH®M wewmuiled T BlHumi

LIGTOL_T(h&HBH6T %63t (Hew T HBH6dT BT E6vT 6T6HT6OTL

LeVeUenSUIlsL 2 LITHlGarTsD Lilg bl af peuri
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minduraikka viragu tarum tarukkam kondé
vendungal vénduvade vilambuginrar
kandadarku viparitam kattuginrar

kanada kurai maraiyil katta nirpar
pandoruttan kanduraittén nané ennap
palavagaiyil upadigalal padindu vilvar
kondal okkum tiruméni mayakkuttan

kurai kalalcér vidi vagaiyil kiidadaré| |

Meaning:-  They (Kanada-Gautama-Vaiyyakarana-
Mimamsakas) vilambuginrar = say vénduvadé = whatever they
want (in whatever manner they see) véndum kal = whenever it
suits (them) tarukkam kondé = through clever tricks alone viragu
tarum = that make it possible uraikka = for making mindu =
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crooked arguments (repeatedly); (Bhaskara-Yadava-Advaitins)
kattuginrar = raise a lot of fuss viparitam = contradicting
kandadarku = what (they) see; (the Carvakas — Bauddhas-Jainas,
all of whom do not accept the validity of the vedas) kata nirpar
= highlight kanada kurai = the invisible flaw maraiyil = in the
Veda; (the Sarikhya-Yoga-Saivas) vilvar = will go down padindu
= by following (the different faiths) pala vagaiyil upadigalal =
due to various reasons (e.g., greed for money, culinary pleasures,
etc.) pandu oruttan = of one of those older proponents like
(Kapila-Hiranyagarbha-Pasupati, etc.) nané kandu uraittén ena
= claiming “I have myself found out whatever |1 am preaching”.
(These people) kadadavaré = will never become participants vidi
vagaiyil = the good fortune of kurai kalal cér = reaching and
enjoying the gingling lotus feet of mayak kattan = the Amazing
Paramatman kondal okkum tiruméni = Who has a divine body
endowed with the beautiful colours of the cloud.

Summary:- The Kanada-Gautama-Vaiyyakarana-
Mimamsakas use over and over again mischievous tricks that
will help them to make crooked arguments to present whatever
they want to show whenever they want. Bhaskara-Yadava-
Advaitins create confusion by arguments denying the existence
of the very universe that they can see with their own eyes. The
Carvaka-Bauddha-Jaina group, on the other hand, argues that the
Vedas held to be eternal and unwritten by any human being are
indeed written by humans. The Sarnkhya-Yoga-Saivas say that
their faiths in each case have been independently found by their
proponents, Kapila-Hiranyagarbha-Pasupati respectively. They
believe in their faiths and continue to remain in those faiths
driven by greed for money or culinary pleasures. In this manner,
people of all these faiths will eventually perish without ever
having the good fortune of enjoying the bliss of attaining the lotus
feet of Paramatman, the Nilameghasyama (Whose body has the
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hue of the blue cloud). These are all anyamatas (the other faiths).
Svami Décikan has classified them into four groups by collecting
together in each group the faiths that have similarities in some
important aspects. Since this pacuram addresses the collective
flaws (samudaya dosas) in each of these groups, this section is
referred to as Samudaya Dosadhikara.
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kale kale vitandaspada mabhilasitam tarkatah prabruvatsu
vikrosatsvatmadrstam visayamapi tada tadviruddham vadatsul|
dosan vedesvadrstan kvacidapi kapiladyesu ca praktanesu
pradurbhiyoktavatsu svata ida makhilam ce tyathopadhibhi
staih||11]1]]

nanardpairvikrsta vimatajusa ime sampranastah tata Sca
nilambhovahavarnaprathitasuvapusa stasya cascaryasakteh |
bhimnassabdayamananupamapadasamayogabhagyanavaptya
yogaikavapya manandadhu miha vijahurnaiva samslesita
ssyuh||11[2]]
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Original:

HenTL_g| Cliicwesflsy sTamiwenmuilsy 9 Bley Hevr@L b
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kandadu meyyenil kanumaraiyil arivu kandom
kandadaladadiladenil kandilam kurramidil
kandadu pol marai kattuvadum kandadottadanal
undadu kétkum ulogayadar enrumiruvadeé| |

Meaning:-  enil = If one says (as in the case of Carvakas)
kandadu = that only what is seen by the eye mey = is the truth,
then arivu kandom = we acquired the Jiyana (the knowledge)
directly (arising from ) kanum maraiyil = the Veda that we learn
directly. enil = If it is said kandadu iladad = that which can not
be experienced directly iladu = is not the truth, then, kandilam =
we cannot see kuttam = any flaw idil = in this JAiyana (coming
from the vedas). marai kattumadum = (Since) the Jiyana
derived from the Veda kandadu ottanadal = is consistent with
direct evidence, enru = then (how) indeed can ulogayatar = the
carvakas, who are worldly people undadu kétkum = and who are
open to learning from listening to others what they have
experienced themselves miruvadé = reject (our opinion)?? In
other words, they have no choice but to accept what we are
saying.

Summary:- “Only perception is evidence. Only information
obtained in this way is the truth. What can not be percieved
directly is not truth. Furthermore, there should not be any flaw in
the perception. That is why statements in the Veda describing



28

Dharma-Adharma, Isvara-Paraloka etc. are all false”. This, in
essence, is their (carvakas’) philosophy.

TagifeTaHT T fafd = e gad ot
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pratyakseksitameva satya miti cet jianam hyupaima srutau
apratyaksagatam tvasatya miticet doso na drsto'tra ca|
pratyaksopamitaiva vaidikamati statsvanubhitasya ca
prastarah kvanu langhayeyu rucitam lokayata no matam| | 12 | |

Original:

&HEUWTL_HEVTT6V & T6VT T B8] LDl d5l6dT M T i
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kandadanal kanadadanumikkinrar
kandoruttan uraittadanaik kavaruginrar
undupaci kedumenré unarndunginrar
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onralé onrait tam cadikkinrar
pandumulai undadanal mulai unginrar
parkkinrar palavallat tanmai marrum
kandu madi ketta nilai kanagillar
kanadadiladenru kalanguvaré| |

Meaning:-  The carvakas kalanguvaré = who passionately
maintain kanadadu = that the object which is not visible to the
eye iladu = does not exist anumikkinrar = will (however) infer
the existence of (accept using Anumana Pramana or logical
evidence) kanadad = an object which is not seen kandadanal =
via an object that can be seen by the eye. kavaruginrar = They
accept uraittadanai = what they are told oruttan kandu onralé =
by an other person who has seen (and learnt). unarndu = Having
learnt enré = that indeed paci = hunger kedum = is removed undu
= by eating, unginrar = they eat. onrale = Using one accepted
reasoning tam cadikkinrar = they will establish onrai = an other
entity. mulai unginrar = They drink breast milk (in this life also)
adanal = (only) because of (the Samskara i.e., the memory
imprint undu = of having drunk breast milk pandu = from their
past birth. marrum = Moreover, parkkinrar = they see and feel
that pala allada tammai = “they” (their Jivatman) are not the
same as their body parts such as hands, etc but are in fact distinct
from their hands, their legs, etc.; kanagillar = even so, they can
not see mati ketta nilai = that they are arguing from a foolish
stance (i.e, they can not realize that they are simply being
obstinate).

Summary:-  The carvakas use Anumana Pramana (inferential
reasoning) to conclude the presence of fire which they cannot
see, from the smoke that they can see. They will also believe and
accept what others tell them about what they have seen. Doesn’t
this mean that they accept Anumana (inference) and sSabda
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(sound or utterance from an other source) also as forms of
evidence (in addition to Pratyaksa or actual seeing with their own
eyes)? Also, they know that when they are hungry they can
satisfy their hunger by eating and that is why they eat. Obviously,
before they ate, they did not actually see “eating removing the
hunger”. Likewise, when they have an argument, they will start
with a premise that both sides have agreed to be true, and argue
to establish the existence of some thing that they can not actually
see. This also means that they have basically accepted
“Anumana” (inference) as a form of evidence. Further more, for
the Carvakas, who say that apart from the ‘body” that one can
see, there is nothing else such as “Atman” (Soul) that one can not
see, there is no way to explain why a baby goes for drinking its
mother’s milk as soon as it is born, other than to accept that it is
due to the memory retained from its past life. Isn’t it clear from
this that one has to accept that there is an entity called “Atman”
which is distinct from the material body? Lastly, when the
carvakas in their own daily life, refer to the parts of their body as
“my hand”, “my leg”, “my body” etc., isn’t it tantamount to
accepting the concept of an “Atman”, as an Entity distinct from
those parts to whom those parts belong?

In this manner, even though they have learnt concepts that are in
absolute contradction of their daily experience, behavior and
activities, the carvakas do not, in their foolishness, correct their
fallacious arguments. Instead, they obstinately pursue their
flawed arguments.
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pratyaksetaragamyavastu na bhavedityudvijanto hi ye
pratyakseksitavastana'nyadapi tesdrstam vijanantyaho |
drstvoktam yadi kenacit kimapi tat svikurvate'mr tatha
bhuktya ksucca nivartate tviti vijanana $ca te

bhuijate| |13|1] |

ekenaiva ca sadhayantyapara mapyete pura janmani
stanyasvadanasarskrte riha janau stanyam pibanti svayam |
svatmanam vapuradito'nya miti te jananti yatharthyatah
drstvapyevamime prahinamatitar sviyam na
pasyantyaho||13]|2]|

Original:

STTTHVCIHMID HevaluildTTEN TS &9 HoHHM L6

CHTeNTTI &G ToHHBIGT CBTETEL GHLLILD LIabsTHef 6D
[BTERTTHMATHSHILD @)eV6HTMILD HTVeUMSH ) 63TM 6 H6ITMILD
QUTERTT6T OMI&HHITD L&HS0&ST6eT 6ulfl rHmieuGLo (14)

kanadiladenum kalviyinaraik kadindadarpin
konar kutarkkangal kondé kulappum pavuttargalil
nanadanaittum iladenrum nalvagai anridenrum
vanal arukkinra mattimattan vali marruvamé| |



32

Meaning:-  kadindadarpin = After quashing kalviyinarai = the
carvakas with the doctrine enum = that kanadu = the object that
can not be seen iladu = does not exist, marruvamé = we will
indeed now demolish the doctrine of the Madhyamika,
pavuddargalil = amongst the Bauddhas that kulappum = muddy
up (the world) kutarkkangal konde = entirely by using
mischievous logic konar = full of crookedness, who vanal
arukkinra = like the woman who cuts off her Mangala Satram
even when (her husband) is alive, nanadu = shamelessly
anaittum ilad enrum = claim that the (world) is not contained in
any of the four categories.

Summary:- There are four types of Bauddhas. One of them is
the Madhyamika. He claims that there is nothing like any Tattva
(Entity). It appears he is the favorite disciple of the Buddha. It
may perhaps be said of the universe that its existence is True
(“sat™), or False (*asat™), or both True and False (“Sadasat”) or
neither True nor False (“Sadasadvilaksana™). This Madhyamika
will maintain that we cannot include the universe in any any one
of the above four categories. By negating both God, the Shining
Lord of the entire universe and this Universe that is under His
control, he has deprived himself of all the benefits he could have
received from the Super Master. This is like a deranged woman
who, even while her husband is alive, makes him miserable,
throws away her Mangala Sttram and lives the rest of her life
saying, “I don’t have a husband”. There is no way other than
condemning such fools. It is only because of people like this that
this entire world will be destroyed. I will crush this evil teaching
and clearly show the world the proper path.
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nastyevadrstavastvityavagatamatayah khandita $catha vakri-

bhavavistah kunitirjagadabhibhavati ssaugatesuktavatsu |
sarvam ne tyahriyoktam jagadapi na caturdheti tajjivitesa
yosa'nisetivat madhyamikamata midam clrnayamo'tha

tirnam| | 14 | |
Original:
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manamilai méyamilai enrum marror
vadaneri ilaiyenrum vadu plnda
tanumilai tannuraiyum porulumiillai
tattuvattin unartti cayam illai enrum
vanavarum manavarum manamum velga
valam pécumadikédan mattimattan
ténaneri kondanaittum tiruda vannam

(15)
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celumadi pol elumadiyal cemittomeé| |

Meaning:-  madiyal = Through knowledge celumadi pél elum
= that grows like the full Moon cémittém E = we have indeed
made the (world) safe (i.e., saved the world from the hands of the
Madhyamika) so that maddimattan = the Madhyamika
madikédan = with deranged mind,

who manam ilai = denies the existence of any authority, mEyam
ilai enrum = claims that there is nothing to be cognisized, ilai
enrum = and saying that there is no marror vada neri = alternate
way to argue, vadu panda tanum ilai = that neither does he, the
arguer, exist, ilai enrum = nor does exist tattuvattin unartti = the
knowledge of the Tattva, (being argued about) cayam = or
anything like winning the argument (thus saying that everything
is Siinya, i.e., non-existent); and

who (does all the above in a way that) vanavarum = the devas,
manavarum = humans manamum = and (even his own) mind
velga = would feel ashamed about,

téna neri kondu = so that like a thief tiruda vannam = he may
not take away (wipe out) from the world anaittum = all the
metaphysical concepts (tattvas).

Summary:- The Madhyamika doctrine is *“Sarvasinya”
“Absolute Nothingness™. In this theory for identifying an object,
there is nothing like acceptable evidence to fall back on; in fact,
there is nothing to be understood from the evidence even if one
existed. There is no procedure to debate; there is no debater, or
the subject or its meaning to be debated. There is absolutely no
tattva (metaphysical concept). There is nothing to win in the
debate. Because of his being so weird, the Madhyamika is
ridiculed by not only the devas and the humans but also by his
own mind. We have saved our Siddhanta by quashing such a
person like him who has declared everything to be a Sinya
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(“Zero™), denied the existence of isvara, Cetana (the Sentient or

the Animate) and the Acetana (the Inanimate) and does not
accept the existence of any kind of order.
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deva martya hasanti svahrdaya miva va naiva manam na
meyam

no vanyo vadamargo na ca vivadanakrt natmavak
naitadarthah |

na syattatvanubhutih na hi jaya iti ca slaghamano matam svam
durbuddhim stenamargo'pyakrta sakalacauryam ta menam
cikirsuh||15|1] |

vardhamanakaladhisapratikasamanisaya |
durvadimadhyamikato jagat traye vimocayan||15]|2] |

Original:

WPHMID FHS5SlV0HTEM LIS 19w L _L_ewT BHTLD

HHMID FIMHSH Hlewmulled BleTCm FHisarTdhdslw Lilesr
HEIMTTHIVGI LDF] LieD 2 5Tl 63TMI 61 (EHF6MEOTUIT6V

FHMID HIPHS CUTETEFTTMETE FHGHTMeTGL (16)
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Meaning:-  pin = After currum turandu = having demolished
completely tugal akkiya = and reduced to dust pagattiya
muttarai = the foolish Madhyamikas who were falsely
proclaiming enré = that murrum cagat = the entire universe iladu
= is non-existent, nam turaiyil ninré = while we ourselves stayed
on the Vedanta path alone all the time, cadikkinranamé = (we)
will (now) crush (defeat) yogacaranai = the Yogacari who enru
= proclaimed that pala madi undu = (only) some form of Jiyana
exists and that marru onru iladu = nothing else (other than
Jilyana) exists, vafjanaiyal = and because of this deceiptful
representation, carrum turanda = gave up even the very slight
advantage he might have gained.

Summary:- According to the Madhyamikas there is nothing
like JAyana, Jiyatr and Jiyeya (Knowledge, The Knower and
The Known) and thus the entire universe made up of the above is
non-existent. We, who accept the doctrine that Jiiyana, Jiyatrtva
and Jiyeya are not non-existent, i.e., they do exist, have just
crushed those Madhyamikas who are going round fooling people
with their false arguments.

Next, we will quash the so-called Yogacari who says “Only
Jiiyana exists, but it is made up of the sensations of Sukha
(happiness) and Duhkha (sadness), and that nothing else other
than this exists”.
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nastyevaitat samastam jagaditi jagadurvaficaka madhyama ye
mudhanunmardya cahar srutisikharanisannasca
tamscarnayitva |

tamajfiam

yogacaram tyajantam phalalavamapi tat sarvasah
khandayami|| 16 ||

Original:
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ulakkadiyai nam ulli ullandéri

ulagattar ugandicaiya ulagundenrom
ilakka aridagiya nal tarukkam cérnda

elil maraiyil icanudan emmaik kandom
vilakku nirai pol madigal véray veéronru
ariyade vilangum ena vilambuginra
kalakkaruttan kannirandum alittom nanak
kagampol tirindavan en kadarumareé| |
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Meaning:-  nam = We enrom = have stated ulagu = that this
universe undu = does exist, ul/i = by accepting as true (without
ignoring) ulak kadiyai = the well authenticated methods of
argument and in a way ulagattar = that the people of this world
ugandu = may gladly ullam téri = and with confidence in their
mind icaiya = would accept it; ican udan emmaik kandém = we
saw Isvara and the collection of jivas [or in other words, the
collection of jivas along with Isvara Who is their Antaryami
(One residing within them)] as distinct from each other, elil
maraiyil = in the exquisite Veda ilakka aridagiya = that cannot be
shaken nal tarukkam cérnda = and that includes coherent
arguments; and alittom = (we) destroyed kan irandum = both the
eyes ( namely, the Knower and the Object being Known) kalak
karuttan = of the cunning Yogacari vilambuginra = who says that
madigal = the intellects (JAyanas), vilakku nirai pél = like the
light from a lamp (flame) véru onru ariyadé = not cognizant of
anything else (other than itself), vilangum ena = shine vér ay =
as separate individual (flashes). en = How can we describe the
plight of that Yigacari nana kagam pal tirindu = running around
like the shameless Kakasura (in Ramayana) kadaru maré = and
pleading (for mercy)? (i.e., it is impossible to describe).

Summary:- Yogacarari’s theory can be summarized as:
JAyana is momentary; it is born each moment and gets destroyed
the very next moment. In addition, it cannot also have any object
other than itself as its target. Therefore, there is nothing like an
external object. The so called Atman is nothing but the
succession of off-springs of Jiyana that appear each moment. If
that is so then it means that Atman is not permanent (as per this
reasoning).

However, even though the the flame of the lamp is different at
different at instants, the flame has the same form at all instants,
it appears to an observer as steady permanent flame. In the same
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way since the Jiyana offsprings all look alike, they will be
perceived as the Atman that is permanent. But, this contradicts
the earlier hypothesis that Atman is transitory.

Thus, using the yogacari’s own tactics, we have
established that the Cetana-Acetana-iSvara entities, whose
existence he denies, do indeed truly exist. Further more, we have
quashed his argument, namely “There is nothing like a JAyatr
(Knower) or Jiyeya (Object to be known); both of them are
false”, and thereby caused his doctrine to be destroyed. In
Ramayana, we have heard about Kakasura, who misbehaved with
Sitadevi and had to run around shamelessly all over the three
lokas with no one to save him before he eventually surrendered
to Sri Rama and sacrificed one of his eyes. Likewise, and in fact
even worse, this Yogachari had to go around losing two eyes,
namely, the above mentioned two theories which he shamelessly
pursued (i.e., we totally destroyed him).
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angikrtya pramanapravanasumanaso naikaritirvayam tah
svante visvasya tusta jagati naravara yadyathecchanti lokan |
tadvatsantityavadismahi nigamatatau niscalayam sutarkaih
justayam atmasanghan dadrsima bhagavadyoga
maseduso'sman||17]|1] |

dipajvalaprabhavanmataya iha prthagbhavita apyananyah
nanyajina ullasantityativacanavatam corabhavogbhitanam |
yogacarabhidhanam nayanayuga midam vastu vetta ca mithye-
tyaviddhyema hyalajja ssatu balibhugiva bhramyati brimahe
kim|17]2]|

Original:
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porul onriladenru

podamonrum konda poyyarai nam
terul kondu tirtta pin

kanavonnap porul teduginra
marul konda ctduraikkum
cauttirandigan vannikkai nam

irul konda palunkinarenru
igalndoda iyumbuvamé| |
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Meaning:- nam =We tirta = have put down teru/ kondu =
using our enlightened knowledge poyyarai = the lying Yogachari
porul onru iladu enru = who maintains that an externally
unrecognizable object does not actually exist, p{b}6dam onrum
konda = but accepts the existence of only Jiyana. pin = After
this, nam = we, (who are always concerned about the well-being
of others) iyambuvam = will quash cauttirandigan vannikai = the
method of description of the doctrine of the Sautrantika
téduginra = who uses Anumana (inference) to search for kana
onnap porul = the object that cannot be directly seen (after
accepting that it exists) cadu uraikkum = by making deceptive
arguments maru/ konda = based on ignorance [i.e., one who uses
false crooked arguments that cause confusion in the minds of
people]. [To summarize, the Yogacari, accepted the existence of
Jiiyana only and denied the existence of any external object; the
Sautrantrika said that external object exists; that its existence can
be inferred; that JAyana’s form is that object and that the object
is hidden under Jiiyana. Thus the difference between the Yogacari
and the Sautrantika is that the former denied the existence of the
object. The latter starts with the acceptance of the existence of
that object but then through flawed logic essentially ends up
effectively denying its existence]. (We will refute his logic and
urge people so that they (the so enlightened people) igalndu =
can discard it and oda = run away from it palum kinar enru =
(realizing) that it is like a disused open well irul konda = which
they have seen in the night (darkness) (i.e., I will ensure that
people will see the fallacies in that theory and will not follow that
doctrine).

Summary:- Using the power of our intelligence we have been
able to totally demolish and destroy the Yogacari who maintains
“There is no external object. All that exists is only jiyyana”.
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Now we will attack the category of bauddhas, known as the
Sautrantika. This person accepts “external object” but tries to
prove its existence from “Anumana (inference)”. However, he
tries to do this through deceptive tactics based on stupidity. | will
be pointing out very clearly the flaws in this theory so that people
may not subscribe to this defective theory which is full of
mischievous tricks, and shun this doctrine like “a disused open
well (pit) that can be clearly seen even in darkness of the night”.
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bahyam vastu na kificidasti ca vina jianaditi procusah
mithyoktirvadato nirdacakrmahe jianavalamba tatah|
vastvanvesayata stvadrsya mamateh sautrantikasyanrjoh
bhanksyamo mata mandhumandhatamase drstam
tyajeyuryatha|| 18 | |

Original:
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SHmeVUWlleVLeVTS HTC6Th(HLD HEWTEHSBTIUI Bl6TD

SL_Lewar BT Hevsrigerm HriigerrGuo (19)

nilaiyillap porul madiyai vilaittut tancer
nirangoduttut tan aliyum tannal vanda
nilaiyilla madi tannil nirattaik kanum

idu kanum porul kankai enra nican
mulaiyillat tay kodutta mulaippal unnum
mugamilla moliyenaveé molinda varttai
talaiyillat talGrum kanakkay ninra
kattalai nam kandinru kattinomeé| |

Meaning:- (Now on the theory of the Sautrantika): porul =
the object nilai illd = is not permanent; madiyai vilaittu = After
creating Jiyana (cognition) and koduttu = giving (it) niram = the
colour tan céer = that it (the object) has acquired tan aliyum = it
(the object) will disappear; madi = the cognition tannal vanda =
that came from it nilai illa = is also not permanent; tannil nirattai
kanum = it (JAiyana) sees the colour in it; idu kanum = Seing like
this porul kankai = is what is known as realization of the object.
enra molinda vartai = The theory thus put forward nican = by the
lowly Sautrantika ninra kattalai kanakkay = stands at the same
level of credibility as mulai pal unnum = drinking the breast milk
mulai illada tay kodutta = from a mother who does not have any
breasts, and moli enavé = the words uttered by mugam illa = a
person who does not have a mouth, and ta/ drum = walking with
his legs talai illa = by one who does not have a head. nam kanduU
= We have seen this (examined this theory) inru kattinom = and
exposed (all the flaws in his theory) now.



44

Summary:- Sautrantikas belong to a group of bauddhas.
Their theory is as follows: “They do not deny the existence of
external objects. They accept that they exist. However, they just
create Jiyana (cognition), impart the awareness of the colours
they carry and then perish. How is it possible for one to cognize
through the senses such objects whose intrinsic nature is to perish
momentarily? Obviously, it is not possible. Likewise, even the
cognition of the object is alo going to remain just for one moment
only and then perish. That momentary cognition itself is referred
to as ‘Atman’. It is this ‘Atman’ that experiences the various
colours that have been created inside it by the external objects.
That experience is what is known as Object Realization”.

Since in this theory, Jiyana is to be created only after the
object comes into existence, it has to be accepted that that object
which exists only momentarily before perishing, should have
perished as and when the Jiyana was being created. Only in the
next moment after the Jiyana is born, will the object be able to
express colours such as blue, etc. Hence, one has to concede that
the external object which perishes in the next (second) moment
after the moment it is born, has to give out its colours of blue, etc,
in the next moment after that (i.e., third moment) to the
Jiiyana.This is obviously an impossibility. Further more, since
even the Jiyana is also going to exist only for one moment before
perishing, it has to receive the colour information from the object
in the next moment and cognize it in the next moment after that.
This is also impossible, i.e, “Object Realization” cannot occur.
Thus, this theory of the Sautrantika is rejected in this Adhikara
as being absolutely unrealistic like a child drinking milk from the
breasts of a mother who has no breasts, or one without a mouth
trying to speak or one without a head trying to walk on the feet.
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vastu tvasthira meva tacca dhisana mutpadya tatratmanah
varnam nyasya vinasyati svaya matho sa ceda malokate |
etanno'khilavastudarsana miti provaca nicasca yah
stanyam nistanamaturatra dhayato vaca sadrkso
bhavet||19]1]|

asyabhavavato narasya vacasam yadvatpravrttirbhavet
gacchatyeva vimastako'pi purusah padbhya mitivoditam|
tatsautrantikajalpitarh mata midarm samyagviditva vayam
taddosanabhidadhmahe taduditam sarvam

nirakurmahe| |19]2] |

Original:

B TETHITTMEUEHT ()6 STL_FluJLD HEITL_GILD 2_WTL eweu HTLD
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CarentOs et CarEpedr sweuLITyH6T &Hsmm damieuGw  (20)
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kanginravan ilai katciyum kandadum undavai tam
énkondana anru ivarril kunamu nilaiyumilai

cén konda cantatiyal cerndum onrena nirkum enra
konkonda kolurai vaibadigan kurai kiiruvameé| |

Meaning:-  kdruvam = We will state kurai = the shortcomings
(flaws) of kon konda = the cunning-minded koL urai = evil-
speaking vaibadigan = Vaibhasika enra = who said,
“kanginravan = the cognizer of objects, Jivatman ilai = does not
exist (is false); katciyum = the sight (the cognition) and
kandadum = the cognizable object undu = exist (is True); avai
taam = the cognition and the object én kondana anru = = are
innumerable (countless). ivarril = In these gunamum = Guna
(attribute) as well as nilaiyum = permanency ilai = are not present;
cérndum = By being collectively together cantatiyal = for
successive generations cén konda = for ever from the past,
nirkum = they will exist onru ena = so as to be called as one”.
Summary:- The Vaibhasikas argue as follows: “There is no
such entity as Jivatman who is the cognizer of objects. It is false
to say it exists. Both JAyana (the Intellect) and the object that is
cognizable by it are real. However, they are not permanent. They
will perish in the very next moment (i.e, they are momentary in
existence). Both of these entities are countless in number.They
do not have any attributes. The object is always atomic in form.
Since they are identical from instant to instant like the flame from
a lamp, both Jiyana and the object from the collection of atoms
are cognized.

Though there are countless number of atoms, since they
collectively appear as one object, the object is cognized as ‘one
pot’. Even though it exists only for just one moment before
perishing, since the flame of the lamp remains of the same kind
at all moments, it it gives the impression ‘It is the same flame as
seen earlier’. Likewise since the atoms making up the object are
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of the same kind, it creates the impression, ‘It is the same pot as

seen earlier’.
We will expose all the flaws in such theories put forth in whatever
way they like by the blabbering Vaibhasikas and destroy such
theories completely.
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drasta nasti ca drsti rasti bahavo drsya asankhya matah
nastyetesu guno na va sthiti raho sarvatra va sarvadal|

te canadiparamparasamudita apyeka eveti vai
vakturvakragatervadami kumatervaibhasikasyonatam|| 20 | |

Original:
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kumbiduvar arenru téduginrar
kunangalaiyum tangalukkuk kGruginrar
tam padiyait tamarkkuraittup padivikkinrar
tamakkinimél videnru cadikkinrar

tam pudavai unal kurittu nedidenginrar
cantatikkut tavam palikkat tam poginrar
cembadavar ceyginra cirrinippaic

cévakap parrudané nam ceguttittome| |

Meaning:-  They (the Vaibhasikas) téduginrar = will be
searching kumbiduvar ar enru = for who will bow down to them
(i.e., who will become their sisyas); kdruginrar = they will talk
(attribute) kunangalaiyum = virtues (such as Ahimsa, etc)
tangalukku = to themselves; (they) uraittu = teach tam padiyai
= their views (accepted in their faith) tamarkku = to their
disciples padivikkinrar = and make them follow the same; (they)
cadikkinrar = profess ini mel = that here afterwards, vidu enru =
there is Moksa (assured) tamakku = for them; nedidu enginrar =
(they) will care very much kurittu = about tam pudavai = their
clothes (that they want), unal = and food; tam tavam péginrar =
(they) will go to perform tapas cantatikku palikka = in order to
get beneficial outcomes for their future generations. nam = we
cévakap parrudané = having great devotion towards Bhagavat
Seva (service to God) cidaittittomé {ceguttittomé} = will indeed
quash and tear down to pieces cittinippai = that kind of chatter
having very little substance (while just sounding very nice to the
ears) that (such) cembadavar = fisherman-like vaibhasikas
céyginra = generate.

Summary:- The Vaibhdsika accepts both Jiyana and Vastu
(Object). But he says both of them have no gunas (attributes). He
further says that those two entities live only momentarily and
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perish in the next moment. All these statements are in fact in
contradiction to his own way of life. His theory stands in
contradicton to what he does and preaches.

For example, these people try hard to acquire and collect
disciples in order that their reputation and wealth may grow.
They profess that they indeed are the treasure houses of virtues
like Ahimsa (non-violence), Vairagya (renunciation) etc. They
will loudly proclaim that immediately after death Moksa is
assured for them. They, hwever, go to extreme trouble to acquire
food and clothes; they will withstand great hardship by taking to
extremely severe penance to secure unbroken prosperity for their
progeny. Aren’t these things completely opposite to their
argument, “Every thing is momentary and has no virtue”?

In this way, we will expose their flaws and quash their
worthless statements with their own audacious sayings.

The fishermen trying to catch fish attach some worm or
insect to the end of their fishing rod. The poor fish are lured by
that tiny amount of food and will get caught. In the same way,
the laymen are fooled by the crooked talks of these people and
will get ruined. Therefore, this sect is to be struck down and
avoided.

The comparison of the vaibhasikas to fishermen is very
appropriate.The fishermen are called “cembadavar” in Tamil.
Here, this word can also be used to mean “Clad in red ochre
clothes” i.e., bhiksus (as Buddhist mendicants are called). The
author Svami Décikan has thus shown here his skill in the use of
words with double meaning to make a point.
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kevatra pranamantinastviti samanvisyanti ye tadrsan
stunvantyatmagunan svayam nijamatam sisyebhya uttka
svakan|

tan kurvanti ca sadhayantyayamito mokso dhruvo na stviti
sviyam vastra mathasanam prati tatha
safcintayantyakulah||21]1] |
gacchantyatmakulinasatphalasamavaptyai tapah karmane
matsyagrahisadharmakarmina iha ksudrarthavaibhasikan |
sarasaravivekino vaya mime sevarasasvadinah
ksodikurmaha Tdrsan kapatino dustasvabhavahitan||21]2] |

Original:
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vedangal mauli vilanga viyacan viritta nanndl
padangalana padinaril ican padi maraittup
peédangal illaiyenru or piramappicciyambuginra
podangalindavanaip puttar mattudan pattuvameé| |
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Meaning:-  pattuvamé = We will group toether buddar
mattudan = with the dumb animal-like followers of the Buddha
Matam podam kalindavanai = the person who is devoid of
tattvajiiyana, who ican padi maraittu = hides (masking) the form
and the pious attributes of Paramatman (that have been
confirmed) padangalana padinaril = in the 16 padas (sections)
nal nal = of the great brahmasdatras viydcan viritta = that were
expounded by the Sage Vyasa vilanga = illuminating vedangal
mauli = the Vedanta sastras considered to be the pinnacle of the
vedas, and who pédangal illai enru = by saying that there are no
bhedas (differences) at all, iyambuginra = falsely ascribes or
piramappiccu = illusion to the incomparable Brahman.

Summary:- With the intention of expounding the correct
meaning of the upanisats, Sri Vedavydsa composed the four
chapters and sixteen sections of the brahmasitras based on the
upanishadic statements. The Advaitins do not accept the
auspicious gunas (attributes), svardpa (form), etc of the
Paramatman that are clearly indicated by these Vedanta sastras;
instead, they claim that “JAyana (Conciousness) without any
attributes is alone Brahman; there is no such entity as Atman
apart from Brahman; that Brahman is the only Reality; other than
that, every thing else is false; and if the rest of the things appear
as real, that appearance is merely due to its (Brahman’s!)
illusion”. We will group those people who argue in the foregoing
manner with the bauddhas and quash all of them such that they
cannot raise their ugly heads.

b\ NN o

I AT 39 IR

AR g =R s =l |




52

it TIey e Sefrmazrg di=a Wel Feitd
AT o Jird T2 GrIaguurE SarrEm: | R

vedanam maulidesa iva visadaparabrahmabhavaprakasah
vyakhyatrvyasaniryadbhavikanidhiparabrahmasdatre'pi tantre|
ritth padesu hitva sadadhikadasasu procya bhedo nahiti
bhantam tam vitabodharn saha sugatavrseneha
samyojayamah|| 22 ||

Original:

Ulflaflevsvr @) meir spsitmy Lilevords 6l medTmlsLsv L
Cum Cauullensv WewMGHFHIVSHLD HTL(HE)Lo6dTeuT

g Plallsvevr HWCeuTsiTenm Hailhems cpig

9 BLDOISTHIemel ) EHETHSHID HeWLDS @ LD 6T6TLITT
CFplallsvevrt Lgbs LT CFihgl GlsL LT
FaUHSTU|LD FFDSTULD FewSHoHHL LITTSSTT
eppluilsvevr Cphieuflujd TGevr wimestTedT
CBEHLTENEV BTD HewL_fbg Blewsd QLHBCnrGio (23)
pirivilla irul onru pinakkonrillap

peru veyilai maraittulagam kattumenna

arivilla arivonrai avittai madi

agampuramenrivai anaittum amaikkum enbar
cerivillap puttarudan cérndu kettar

civanaiyum Tcanaiyum cidaikkap parttar

neriyilla nérvaliyum tané yanan

nedumalai nam adaindu nilai perromé| |

Meaning:-  enbar = (The Advaitins) say that enna = just like
pirivu illa = unseparated iru/ onru = darkness maraittu = covering
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pinakku onru illa = an unobstructed (unmaskable) peru veyilai =
bright light ulagam kattum = will light up the world, (so also)
aviddai = Avidya (lllusion) mddi = covering up arivu onnai = the
Jiiyanasvardpa  Parabrahman (the One Who is the
Personification of Conciousness) arivu illa = lacking in the
quality of JAyana, amaikkum = creates ivai anaittum = all these
things of this world enru = known as agam puram = inner
(Atman, etc) and external [Jagat (the material universe, Bhata
(the elements) etc.] objects. (In ths way, the Advaitins), cérndu =
joining udan = along with buddar = the bauddhas kettar = have
lost their way and cidaikkap parttar = have started to destroy
civanaiyum = both the Jiva icanaiyum = and Isvara. nam = We
(who have not been trapped in that faith) adaindu = have sought
refuge nedu malai = in God having long-lasting affection (for His
devotees), Who tané anan = has Himself become nér valiyum =
the straight Path for us néri illa = with no other means (i.e, being
Himself the Only Means) and nilai perromé = are saved by
realizing (our own) eternal Svaripa (Form).

Summary:- The Advaitin says, “Brahman alone is Real. It
does not have qualities such as Jiyana (Conciousness), etc., but
it will remain as Jiyanasvaripa (Pure Conciousness). There is
absolutely nothing other than Brahman. The Brahmasvaripa
(Brahman form) is associated eternally with Maya (illusion). Its
only characteristic is to mask Brahman. Since it is thus masked
by illusion, Brahman will not exhibit its natural svaripam
(form). The entity, “Maya” is one that has the qualities of Sattva-
Rajas-Tamas; one cannot determine whether it is Satya (True) or
Asatya (False); it masks Brahman which supports it, and it keeps
changing every moment. This Maya produces physical
phenomena like earth, etc and also mental phenomena such as
Jiiyana (cognition), /cCha (like), Dvesa (hatred), etc. Avidya is
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also said to do the same”. This is all equivalent to saying that
darkness will cover a large source of light and then will itself
show every one all the things in the world!

On one side, the Advaitin says: “Jiyana alone is real. That
alone is Brahman. Every thing else is false. That Jiyana will
never perish; it is eternal. That is the one and only entity. It
possesses no gunas (attributes)”. This means that the Nityatva
(eternality) and Ekatva (unity) that they talk about are all just
fictitious. It has no adharmas in it. The Veda that we have
accepted as authority, its authenticity, and understanding it are all
unreal; these are just the product of Jiyana”.

On the other side, one of the bauddhas, namely the
Yogachari says: “Jiyana alone is real. Every thing else is false;
even that JAiyana is momentary; it is born again and again. It has
no Dharma in it”. This means that whatever he talks about as
Anityatva (non-eternality) and Bahutva (multiplicity) are all
fictitious. His source of authenticity, namely Bauddhagama, its
authenticity and the knower of that are all likewise also false.

Even though the above two philosophies differ from each
other in some aspects such as Jiiyana being one vs many, eternal
vs momentary, they share several major concepts. For this
reason, we have grouped the advaitins with the dumb animals
namely bauddhas, in directing our attack.
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vislesanarhamandhamtamasa miha maho nirvivadarm paritya
lokarh sandarsayedityudita miva cidakara majiam tvavidya |
brahmavrtyaivamantarbahirapi srjatityahuretatsamastam
nirvedaiste ca bauddhai ssaha vilayamita
ssarvathadvaitino'mi| |23]1] |

jivatmana mathesvararm ca parito vidhvarnsamana ssvatah
nasta dhitatadiyamargakusala ramanujiya vayam |

1sam samsritaraksinam svasaranapetam ca narayanam
$rimantam karunanidhim hyupagata dhanya ssma

ujjivitah | 1232] |

Original:

Gargewer aill_ClL_THSs 6T GlFTev GloIGWeTs CFTaHHeMTF
Cagemert Mmeui ereiTm) AewBss Lilett Fouiasl Casmi

Gougemerr ClFiiens Gleuniwm6 st ailarbLilemausCs

LT Heulb etedrmy oufli LT wwed wrHmIeuGLo (24)

codanai vittoruttan cola meyyenac cogadaraic
cétanai arravar enru cidaitta pin civargatkor
védanai ceygai verumaramenru vilambivaitte

ma tavam enru mayir parippar mayal marruvamé| |

Meaning:-  cidaitta pin = After having quashed cétanai
arravar enru = as lacking in intelligence cégadarai = the
bauddhas (and their doctrine), who mey ena = accepted as truth
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oruttan what one person (the Buddha) cola = said codanai vittu
= abandoning what is stated (in the Veda not written by any
human), marruvam é = we will dispel mayal = the ignorance
mayir parippar = of the jainas who pluck (their own) hair ma
tavam enru = thinking as great Tapas vilambi vaitté = by simply
proclaiming verum maram enru = that it is a worthless sin or
védanai ceygai = to cause grief civargatku = to living beings

(jivas).

Summary:- The Buddha did not accept as authoritative truth
the vedas that are eternal and not written by any humans. Instead,
he preached his students whatever he thought was correct. They
also accepted whatever he told them to be the truth. We have just
finished condemning those bauddhas as people lacking
intellegence. Next, we will expose the limit of understanding of
the jainas and will dispel that ignorance.

Isn’t non-violence i.e., not hurting any living being the main tenet
of the jains? However, in contradiction of that principle, they pull
out their own hairs and increase their own misery, thinking that
this is a great Tapas they are performing. Only they can justify
this argument.
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hitva vedokta meko yadi vadati tadevaptavakyam ca satyam
manvanan buddhihinan sugata manugatan
khandayitvarhatanam|
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jivanam himsanam yanmahadaghamiti ye ghosayanta
ssvakesan

luficantyetanmahistham tapajhati vadatam projjhayemajfiatam
tam|| 24 ||

Original:

CFTeTETTT HTLD GlFTETOTEIHEVTLD FIMEEUTLD 6T6ITMLD
ClFTeTeIT I Gor GIFTETRTHEVST @ LD 6TITMILD
BSTRTTHILD FHGTENILOGILD 6THLD 6TITMLD

APlwepiwmd Quflweniomid Feuesdt eTedTm LD
LDGSTEUTIT G| LDEITER)I LOGILD 6p63T@M 6TEHT M) LD

emeauiLD 6T6VTLD ail(LPHeBTMClHETMILD 6T6HTMILD

g srearT B suL_BrHID Ffldbsis Guarid

Aer@pMlwiri fAerid stevVeVTd AewsBEHSIGL_rGLo (25)

connar tam connadelam turavom enrum
connaduvé connadaladagum enrum
tinnadum tinnumadum ékam enrum
ciriyanumam periyanumam civan enrum
mannadumannumadum onré enrum
vaiyam elam viluginradenrum enrum
tennadum vadanadum cirikkap pécum
cinaneriyar cinam ellam cidaittittome| |

Meaning:-  cina neriyar = The people belonging to the Jaina
faith who say enrum = that ellam = all that connar tam = the
proponents of different doctrines connadu = have said turavom
= should be rejected; enru = that connaduvé = whatever has been
said connadu aladu agum = will become unsaid; enrum = that
tinnadum = which should not be eaten tinnumadum = as well as
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that which can be eaten ékam = are one and the same; enru = that
civan = the Jivatman ciriyanum = will become both Alpa
Parimana (small) periyanum am = and large in size; enrum =
that mannadum = what is transient mannumudam = and what is
permanent onré = are one and the same enrum = and that vaiyam
ellam = the entire universe enrum = will for ever viluginradu =
will fall down. pécum = (They) keep saying (these things) even
as ten nadum = (the people from) South vada nadum = and
North cirikka = are laughing at them. cidaittom = We lambasted
ellam = all the cinam = firey outbursts cina neriyar = of those of
the Jaina faith.

Summary:- Summary of the Jaina faith:- They say “There is
no Isvara. Atoms are the sole cause of the universe”. They have
accepted that every object in the universe is intrinsically
contradictory in nature, being both Satya-Asatya (real and
unreal); Bheda-Abheda (different and non-different); Nitya-
Anitya (eternal and non-eternal). However, while they accept that
mutually contradictory behavior can be present in the same
object, they will not agree if they are asked to accept some other
similar self-contradictory aspects. If we point out to them with
proof that their argument is in contradiction of actual facts, they
will say that * Acceptance of contradictions is indeed their virtue’.

“For objects, experiencing some thing is the same as not
experiencing it”. “The size of the Jivatman is the same as the size
of its body”. “The same object can both be eternal and non-
eternal”. “The earth is sinking down due to not being able to carry
the weight”.... By advancing such arguments like the above, they
have become the object of ridicule of the philosophers in the
country. We will soundly refute their arguments in this Adhikara.
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tattatsiddhantyupatta ya iha ca visayastan jahimo na sarvan

evam hyukta anukta bhavati sama manasvadya masvadya

mevam |

anvatma va mahatma nipatati prthivi nitya mevapyanityam

ye'vacyodicyahasyaspadajinamatina stadruso'dravayama
[125]]

Original:

THTHPHID PITMILD (F)VEMEV 6TOHTMI QY eWFeWUIG HTLD 2 (HILILITT
CaFTaHThSLTHS HIMLUILHTL L6t 615TLHl6D eweuBlsid sTedTm)
THTHIH6T ClFTeiTedr FFedT Lilguilsh eilsmLLd sTawTam| b

CavraThg afewri Hid Cousmhg uTidams allevd@euGL (26)

égandigam onrum illai enru acaiyait tam uduppar
cokantamagat turappunda pin tolil vaidikam enru
ékantigal conna 1can padiyil vikarpam ennum
Iokanta vinar tam védanta varttai vilakkuvamé| |

Meaning:-  pin = After acaiyai uduppar tam = the naked
Jainas (who wear the directions as their “clothes™), enru = saying
that “onrum = no object égantikam illai = has the same unique
characteristic”, cokantamaga = ended miserably turappu unda =
being rejected by us, vilakkuvamé = we will refute vedanta
varttai = the Vedanta preachings lokanta vipar tam = of the
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ignorant and hence useless proponents (like Bhaskara and
Yadava) vikarpam ennum = who would attribute contradictions
(as bheda-abheda) ican padiyal = in the Svaripa and Svabhava
(Form and characteristic) of the Isvara, conna = the
Parabrahman, that was seen and described as being “Eka Rapa”
(singular) ékantigal = by Vyasa and others who considered
vaidikam = Vedantic matters toli enru = to be (their) only
activity.

Summary:- The Jains have the directions as their clothes (i.e.,
they are naked). They say that there is no object that has a single
constant characteristic. On the other hand, Vyasa and Pardsara
are those who found that Brahman’s Svardpa is always constant
and described it as such. Bhasakara and Yadava are those that
interpreted contradictions  such as  Bheda-Abheda
(difference/non-difference) in the description of svaripa of the
Brahman that was presented by Vyasa and Pardsara. They
(Bhaskara and Yadava) claim that their approach alone is the
correct way to interprete the Vedanata. We will refute their
doctrine in this Adhikara.

Not understanding that the Bheda-Abheda argument is self
contradictory like light and dark, Yadava and Bhaskara, like a
blind person, have missed all the good things, and for this reason,
have been referred to here as “lékanta vinar” or “Lokandha
vinar” (andha means blind).
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procu Scasambara ye jagati kimapi naikantikam htti jainah
Sokanta nirjita ste tvatha nigamavicaraikanistha itiva|
ekantyuktesabhave vihitanijavikalpasca lokepyalokah

te capartha stadiyam hyupanisadabhidheyakramam
khandayamah|| 26 ||

Original:

6T merTeyLd LIsVGlsuaTayd CHTHMmIsleiTn
2 00EIH6LEVTLD p(HLITLOD HTEET &l
BT merTayid H6Hereyb Liflbs6leuseVTiD
BeTMeTmI H6TEM 6167 HallesTm T
STMILD VT LG LD HeVTTSH BleTEm
SOTHTHI LIFeUT] BT 6165T6wTLD
@)ssTmioewm Tl (HECHTi (F)ewL_wiestresr

gHThS @ewaFhHL brid @ wipLiGerrTCGro (27)

onrenavum palavenavum torruginra
ulagellam orupiramam tané akki
nanrenavum tidenavum pirindavellam
nanranru tidanré ena navinrar
kanrum alar pacuvum alaragi ninré
kanragip pacuvagi ninra vannam
inrumarai mattukkor idaiyanana
égandi icaindida nam iyambinomé| |

Meaning:- oru piraman tané akki = Regarding as one
Brahmasvaripa ulagu ellam = all the things in the universe
torruginra = that appear onru enavum = as one object pala
enavum = and also as many objects, (the Bhasakara-Yadava
group) ena navinrar = said that pirindavellam = that all the things
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calssified (in the sastras) nanru anavum = as good and tidu
enavum = and as bad are nanru anru = neither good tidu anré =
nor bad indeed.

inru = Now, nam = we (who have no one else to seek refuge in)
iyambinom = have said (made it clear) icaindida = in such a way
as to please ékandi = the never-changing Paramatman or
idaiyanana = The Extraordinary Cowherd marai mattukku = for
the cow called the Veda, ninra vannam = the manner in which
He stood as kannragi pacuvagi = both the calf and cow agi ninré
= while being kanrum alar = neither the calf pacuvum alar = nor
the cow.

Summary:- “Jiva and Brahman are two separate entities that
are indeed one. Thus Abheda (non-difference) is intrinsic to
them. However, the appearance of Bheda Bhava (difference) is
because of Buddhi (intellect)-indriya (senses)-sarira (body) etc.
[ie., because of Uapadhi (material medium)]. Between Acit (the
Non-Sentient) and Brahman, Bheda and Abheda (difference and
non-difference) both exist naturally”. This is Bhaskara’s
doctrine.

“Both Bheda and Abheda existing between Jiva - Brahman, and
Acetana - Brahman are natural to them in both cases”. This is
Yadava’s doctrine.

Thus, according to these two people saying like this, the entire
universe appears to be both different and non-different from
Brahman.

“It is because every object has two types of manifestations called
Jati (class) —Vyakti (individual). “Jati” denotes a group of many
objects that share the same properties as the given object. ‘Vyakti’
on the other hand denotes a definite individual object only. Every
object contains both Karya (Effect) and Karana (Cause) effects in
its manifestations. Hence, the entire universe that we see appears
to be Abheda in its causal manifestation of “Jati’, and to be Bheda
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in its effective manifestation of ‘Vyakti’. One may then come up
with an objection to this theory on the grounds that if Bheda and
Abheda both exist only via different manifestations of an object,
that cannot be accepted as being equivalent to the same object
exhibiting both Bheda and Abheda. The answer to that objection
is that since Jati- Vyakti, as well as Cause - Effect can exist
together simultaneously, that satisfies the Bheda-Abheda
requirement.

Th universe continues to exist in the Bheda-Abheda mode in this
manner. This entire universe remains to be Brahman only. It thus
means that every object is neither good nor bad”.

Both Yadava and Bhdaskara argue that the universe
operates in the above manner on the principle of Bhedabheda.
This is contradictory to all evidence.

We, the followers of Veddanta postulate that Bheda
comes from the association with Sarira (body) while Abheda
comes through the Atma Svariapa, and in this manner reconcile
Bheda and Abheda experiences without contradiction. For
example, Bhagavata Purana describes the following anecdote:
Once while Sr7 Krsna had taken with him the cows and calves to
the forest for grazing, Brahma, with the intention of making
himself as well as the world understand the greatness of God,
made all the cowherds, cows and calves disappear. Then, Sri
Krsna, deciding to fool Brahma and also to protect the cowherds,
Himself took simultaneously the forms of cowherds, cows and
calves and carried on in this manner for a full year.

The above anecdote does not mean that in reality God
actually became the cow or the calf. His form is distinct from
every object. However, when he appeared to behave like the cow
or the calf, it was not because He became their body. His Svaripa
is not the same as theirs. When scriptural statements appear to
identify God’s Svardpa (which is quite distinct from the objects
of the material universe) with the objects of this universe, our
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Siddhanta (Doctrine) interpretes all such statements to mean “It
is only because God has made those objects His Sarira (body)
and remained inside them as Antaryami”. It therefore means that,
unlike as with the Bhaskara-Yaadava doctrine, we do not have to
accept stupidly the mutually contradictory Bheda-Abheda
principle in our doctrine.

The Cowherd called Sri Krsna milked the cow called Veda
and gave this world the Amrta called Gita. We established our
doctrine for His pleasure.
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ekam ceveti bahvityakhilajagadidam laksitarmn tacca krtva
brahmaivetyuttamam yat yadatha kalusitam sarva
metadvibhaktam |

tanna $restham na dustam tviti jagadu ratho naisa vatso na
gaurva

bhiutvapyeso hi vatso bhavati surabhi rityadirtti
ramisam||27|1]| |

trayigoh palako'nanyo gopalo drdhanitiman |

yatha bhavati santustah tatha prakasayama tah||27|2] |
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Original:

FTWT WeDMHaTe) FoHH1D GGl P& FrhHmiHeomsd

STwri @eubreirm Casrerm BleT@M LIV FngIHeaTTeD

LTWT WHUPLD MIFSTOITHID LS55 LpLd CFi

DOUWITEHTENTT GFT6VEYILD LM LOTHMBIGET LTHMIeuGL (28)

caya maraigalil cattam telindidac carrudalal

tayar ivarenru tonra ninré pala ctdugalal

maya madamum marucinavadum pavuttamum cér
vaiyakaranar collum maru marrangal marruvamé| |

Meaning:-  marruvamé = We will wipe out maru marrangal
= the counter arguments vaiyakaranar = the followers of
vyakarana sastra collum = say (put forward). carrudalal = By
establishing rules [with the help of Vyakarana (Grammar)]
cattam telindida = so that the sounds can be well understood
maraigalil = from the Vedas caya = that have to be pronounced
without distorting the Svara, Varpa and Matra, ivar = these
Vaiyyakaranas tayar enru tonra ninré = (thereby) appearing as
though they were pure (noble) pala cidugalal = through various
trickeries cér = have embraced (each in some respect) maya
matamum = the Advaita Mata (doctrine) that primarily accepts
the concept of Maya, maru cina vadam = the Bhaskara-Yadava
Mata that appears almost like a second Jaina Mata bavuddamum
= and the Bauddha Mata.

Summary:- Vedas are essentially sounds. It is the Vyakarana
Sastra (Science of Grammar) that regulates those sounds such
that there is no distortion in their Svara-Varna-Matra (accent-
letter-syllable), and that their meanings are not altered by the
qualifying prefixes and suffixes. It is for this reason, it has been
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known as the Vedanga (a component of Veda). Instead of
stopping at this, the vaiyyakaranas were caught in the net of
delusion cast by the advaitins-jainas-bauddhas and began to put
forth their own theories. Thus, these people also deserve to be put
down like the others. They are in agreement with each one of
these above three groups in one respect or the other, as follows:
Agreement with the advaitins:

Brahman alone is the Reality. The world consisting of the
stationary and moving objects that we see is unreal. In the desert
where there is no trace of water, there appear mirages due to the
rays of the Sun creating the illusion that there are waves of water.

But, is this the truth? No. This is false. In the same way, every
where the entity called Brahman appears as this universe. The
phenomenon of one object appearing as another object is called
“Vivarta” (turning around or illusion). Hence, they say that the
world is the “Brahman’s Vivarta” (an apparent illusory form of
Brahman).

The vaiyyakaranas also accept some thing called “Sphota™ in
place of the letter-word-sentence and state that it is the Sphota
that describes the meaning of the sentence and the Sphota indeed
is the Brahman. Some among them say that Sphota is the Vivarta
of Brahman. Therefore, the foregoing Doctrine (Advaita) and
this one become one and the same.

A few among these such as the Yadava-Bhaskara group
say, like the Jaina proponents, that the mutually contradictory
features of Bheda-Abheda exist together in the same object. The
Yadavas argue that Brahman itself transforms into the material
universe. The phenomenon of one object giving up its nature and
transforming into a different object is called “Parinama”
(consequence or transformation). Some among vaiyyakaranas
also say that Brahman called Sabda undergoes transformation
(Parimana) as universe. In this respect both the Yadavas and
vaiyyakaranas are in agreement with each other.
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bauddhas and some among the vaiyyakaranas point out,“In
a sentence, each word will individually convey its own meaning;
when one understands the summary of the whole sentence, a
cognition called “Pratibha” develops and this will become the
sentence as well as the meaning of the sentence also.

Thus, as stated above, all these people belong to the same
group somewhat. We will therefore put down the arrogance of
the Vaiyyakarana opponents also, just as we did in the case of the
others.

< oo
WWWW'
¢

NI X Y

&1 STATTE]: Thieahde] AIHEESH: |
oA FETGHI 3l o [AfeaT sl Fghe,
T TRIETCaE I Sehe Thied™: | ¢\

matravarnasvaradyakrtinigamapadajfianajalabhanukilah
Suddha apyaprabuddhah prakatitakapata mayimayeyajainaih|
tulya stadvadamugdha iti bhuvi vidita vyakrtijia staduktan
sarvan sphotadivadan srutisatavimukhan prasphutam
sphotayamah|| 28 | |

Original:
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Aev sHMIF FSSTHSHLD HMlwisleVevTF
Amieurt @)esf] wBISTLOL CaLilghCs5TGLo (29)

kalakkattil kalangi varum kanikkellam
kannaru cadira vali kattuvar pol

ulagattil maraicérnda uraigal tammal

oru pilaiyum céramal upagarittar
palakattum pavuttar mudalana pandaip
pagarkallar pagattalikkap paravum poyyam
cila karruc cittantam ariyagillac

ciruvar ini mayangamal cémittomé| |

Meaning:- kattuvar pél = Just like the mediators who settle
(the dispute) by establishing kannaru cadira vali = the boundary
from correctly surveying kanikkellam = all the lands (dry and wet
lands) kalangi varum = that come up as contentious kalakkattil
= in a dispute, (these vaiyyakaranas) upagarittar = helped oru
pilaiyum céramal = so that no wrong interpretation may result
ulagattil = in the world uraigal tammal = from the statements
marai cérnda = that are in the vedas. (These vaiyyakaranas)
pagattt alikka = while silencing the pompous screams pandaip
pagar kallar = of the day robbers of the past, pavuttar mudalana
= namely, the bauddhas, etc., pala kattum = who say several
things, karru = learnt poyyam cila = some false things paravum
= that they spread. cémittom = We saved ciruvar = these under-
informed vaiyydakaranas (by illuminating them with the
philosophical facts) ciddantam ariyagilla = who have not
understood (our) siddhanta (doctrine) ini mayangamal = so that
they may not be fooled at least in the future.

Summary:- When there are several claimants to a piece of
land, if a dispute aises about the extent of the area that belongs to
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each, the dispute will be settled by measuring the land as per their
respective title paper. This is the usual practice in this world. This
is known as land survey. This is called “kannar” in Tamil.

In the same way, by preventing people belonging to various faiths
from trying to interpret the Vedantic statements in whatever
arbitrary way that they saw fit and using it in their argument, the
vaiyyakaranas have been of great help to this world through their
Vyakarana Sastra (Science of Grammar) that sets down the rules
for the definitive interpretation of the Vedic statements. Even
though they were thus very helpful, they themselves were fooled
by some of the pompous arguments of the bauddhas and
accepted some of the aspects of that faith without understanding
their philosophical interpretation. We have saved such people by
clarifying the philosophical interpretations to them.

Here, referring to the bauddhas as “pagal kallar (day robbers)”
is very appropriate. While the vedantas are loudly proclaiming
the philosophical facts, aren’t these people crying “False” and
trying to rob the people of the truth? In this sense, referring to
them as robbers is indeed quite appropriate.
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sandohaspadabhivibhagakalahe tacchantaye nyayinah
maryadam parikalpya mananipuna nirnayaka ssyuryatha|
vedesu kvacidapyaparthakaranarm ma bhuditivodyatah
ye vaiyyakarana statha vedadhire te copakaram
param||29|1] |

bauddhadya stu ciratana bahuvada vyapta divataskarah
tadvagdambaranirjita staduditarn cabhyasya kificinmrsa|
alpa vettu mihaksama asadrsam siddhanta menam ca nah
tanmoham na punarbhajantviti samaraksisma tan
sabdikan||29|2] |

Original:

HEWTL_HVTHET &L (hHeVTeD SHeWTL el L SH6vTT6V
LI6wT(H6TSH TEIT LOEW MG L1 LILPEWLOEDUI LD M )] SH6V T 6V
OB TERTL_GILD FFeW&ITSH ClHTETOTTOIENS 6TTM Fon 1)1 FH6VT6V

ST ST BlTH STETTSI euTSLd SLpMHmIeuGLo (30)

kandadaladana kattudalal kandavittadanal
panduladana maraikkup palamaiyai marrudalal
kondadum icanaik kollavagai enru kirudalal
kanda karay ninra kanadar vadam kalarruvameé| |

Meaning:- kattudalal = By making up kandadu alddana =
things that are not seen (from Pratyaksa, etc ), vittadanal = by
discarding (without accepting) kanda = the facts that are seen
(from the Vedas), marrudalal = by denying palamaiyai =
anaditva (not having a beginning) maraikku = to the Veda pandu
uladana = that is Anadi (having no beginning), kdrrudalal = by
saying kollaavagai enru = it in a way that (we) cannot accept (i.e.,
through inference only) icanai kondadum = even though (they)
accept /svara (God), kanadar = the proponents of the Vaisesika
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faith kantakaray ninra = stand as thorn (in the righteous path).
kalarruvamé = We will indeed untie (destroy) vadam = (their)
argument.

Summary:- The kanadas have invented a few new entities that
cannot be estsblished through any of the pramanas (proofs) such
as Pratyksa (perception by the senses), etc. Some examples of
these are “avayavi” [that is separate from avayavas (parts of the
body)], “Samanya”, “Visesa”, “Samavaya”, “Abhava”, etc. At
the same time, they have left off a few tattvas (entities) like
“Prakrti”, “Mahan”, etc, even though they have been included in
the vedas. With regard to the vedas that have been admired as
Apauruseya (not composed by any human), Anadi (without a
beginning), and eternal as God Himself, they will loudly
proclaim without the slightest hesitation, “They were not given
by God; they are of human creation”. Further more, even though
they have said “God exists”, they, unlike us the vedantis
(followers of Vedanta), do not accept that God can be understood
through the Vedas which provide Sabda Pramana (sound-based
evidence), but instead say that He can be understood only through
Anumana Pramana (inference based evidence).

Since they have been sreaming loudly whatever that comes to
their head and thus have become like a throrn for the Vaidika
Siddhanta (the Doctrine based on Vedanta), we will chastise the
vaisesikas.
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adrastavyaprakkipterapi pariharanat darsaniyasya tadvat
nityanam hi $rutinam nirasanakaranat nityataya stvadhisam |
angikrtyapyanangikrtamivavacanat kantakibhiya drstan
kanadanam ca vadananucitavisayan sarvasah khandayamah

|130]]
Original:

D BLGHENS DSWILOTEITLD 6T6IT W ILITEY|LD
PWITS WewD LPlHs BlemestdHe0TaLd
GuraswmHEmTi 2 LV CuTsy HlL_Gews sTCer
LewtenfluiTds@ af O\L_eTm) LjewT i d5H60Te|LD
LOTSHLD &b LOGHTI6UENTEDTEIT Lilg6»il Lo MM

LMHMEUEH|SHOET ([ Lilgewul 61 &dHHe0TEYILD
HTHID 695D HTEWTTHET FHEUTENENVT 6T 1hI 5

BTEHMBHBTOTSTMLHME S 1q CesrmGio (31)

agamattai anumanam engaiyalum
aliyada marai alikka ninaittalalum
bogamarror upalam pol kidakkai tané
punniyarkku videnru punarttalalum
magam otta manivannan padiyai marri
marravanukkoru padiyai vaguttalalum
kagam otta kanadan kannai vangik
kakkaikkarenralarrak kattinomeé| |

Meaning:-  engaiyalum = For saying agamattai = that the
authority of “Sabda” (Veda) anumdnam = as Anumana
(inference); ninaittalalum = for thinking about alikka = denying
Nityatva (permanence) aliyada marai = to the never-dying
(Nitya, eternal) Veda; punniyarkku vidu enru = for saying that the
destination (i.e., Moksa) that the punyavantas (righteous ones)
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kidakkai tané = can achieve is or upalam pal = like a piece of
rock bogam attu = with no feeling (i.e., inert); and padiyai marri
= for denying the nature of the charactristics of mani vannan =
Sarvesvara, with sapphire-like hue and magam otta =
blemishless like the sky, and (instead) vaguttalalum = attributing
some other type of characteristics (in contradiction of the Veda),
kattinomé = we indeed presented to the world (by refuting his
doctrine) kannai vangi = by taking out the eye of kanadan = the
Kanada kakam otta =who is just like the crow kakkaikku ar enru
alatta = that had to go pleading for some one to come forward to
save (him).

Summary:- The kanddas did not accept Sabda (Sound,
meaning Vedas) as an independent form of evidence. They have
absorbed it under “Inference”. They have considered the vedas,
which have been regarded as never-perishing and eternal, as
Pauruseya (being of human origin) and non-eternal. They say
that ‘Moksa’ means “the state when Jivatman remains like a
piece of stone with no attributes like JAyana (intellect) and not
having cognition of anything”. They say “Sarvesvara is only
Nimitta Karana (Incidental Cause) for the universe just like the
potter is for the pots etc., and not Upadana Karana (Material or
Substantive Cause” like mud is for the pots. They say that
Sarvesvara is without Sarira (body) even though in reality, He
has a Form that is uncontaminated with Prakrti (Material
Universe), is Suddha Sattvamaya (embodiment of Pure Sattva)
in nature and and enjoys unlimited Ananda (Bliss). The Kanada
is like Kakasura (in Ramayana) who misbehaved with Sitadevi
who is the incarnation of Mahalaksmi, which resulted in him
losing his eye and ending up in misery. Metaphorically speaking,
we, through our refutations of the arguments of the heinous
criminals namely, kanadas, plucked out their “eyes” - “untenable
positions” and prevented them from getting any support from any
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where. In this sense, we rendered them unable to *“see” even
though they had “eyes”. We have thus made them true to their
name “Kanada”. (which in Tamil means “not able to see”).

Y .
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naivasam nityatastityapi hrdi kalanat vitabhogopalenal|
tulyavasthaiva punyarjitasukhapadavi muktiranya na ceti
tyaktakasapratikasitamanivapuso
rdpabhavadikarmstan||31]1] |
anyasvarlipagunavarnayituh parasmin

kakopamasya kanabhaksayitu $ca netre|

utksipya tam ca pariraksati kastvitiva

krosanta mudbhramita masviha darsayamah||31]|2] |

Original:

C&HTHLD BTVHWETS GHMMLVT UM T L' L_6YILOTLD
Cargl SS6ST([H Fn D6V & 6WTHIGMaTS 6% TeTaTa LD LD
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wrIb 3)&bg1 @H bslewuws TG 6@ daHa LD
Cauglwir pesrerw allGHrid eTeTLIg GotiinjerCs (32)

kodama nilgalaik kurramila vagai kattalumam
kodu kalittoru kirril gunangalaik kollavumam
yadum igandu oru nidiyai yameé vagukkavumam
védiyar nannaya vittaram enbadu meyyuladé | |

Meaning:-  kdattalum am = It is possible to assemble kodama
nadlgalai = Gautama’s (Nydya) satras kurram ila vagai = S0 as to
be free from any shortcomings (of being inconsistent with the
Veda); kolluvum am = it is also possible to accept gunangalai =
the merits oru kdrril = in one part kédu kalittu = and reject the
flawed part (that is against the Veda); and yamé = we are also
capable of yadum igandu = rejecting all these satras and
vagukkavum am = enunciating newly oru nidiyai = an other
Nyayasutra. (Therefore) nal naya vittaram enbadu = the great
Vidyasthana, referred to as Nyayavistara by those who are
knowledgable of the Vedas, mey uladé = is indeed true.

Summary:- ( Here Svami Décikan tries to save the discipline
of Nyayavistara from contradiction). We can accept to include
Gautama’s nydyasutras to the extent that they are not flawed by
being in contradiction with the Vedas; or one can also reject all
such defective satras completely and create a separate set of new
nyayasitras.  We are capable of doing either of these
things. Therefore, the Vidyasthana (Seat of Knowledge) referred
to by the Vedic scholars as Nyayavistara has certainly to remain.
We cannot reject it altogether. (This will be clarified in detail in
the Summary of the next pacuram).
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sutranyatraksapadanyapagatakalusanyeva kartum saktah

dosavistaikadesatyajanata itaratradadanat gunanam |

yadva sarvani hitvapyabhinavanayatantram ca kartum ksama

smah

tasmannyayasya cayam Srutividabhihito vistarassatyabhutah
[132]]

Original:

[BTEITLOEN M G SHIEWEWTIITSH BV BT 6T6ITEWILD
HT60T630TLY 6V 63T TEOT [BUIBHT6V FH6dT6vfl6D

Fn 63T LDMMSHH6V BHTHIVG HLPlSHH6V LoHEDTT
CaremtrTa CHralsL auLfl 6u@dbsHe0 6D
2ar6iTLOENMSHS 2 ullelrmef] CLTeL p&bs B TeuaTg)
2 uflifleVeVTd HTEWTTSHLD 2 WTHSH 6T6VVTLD
QUTETLOEMM &S Lol BHTEYILD 6UeNTETLD 6T63TEMTLD

wHMsnaTi wniTrHmLd CuaeurCr (33)

nanmaraikkut tunaiyaga nallor ennum
nalirandil onrana nayanal tannil

kGn maraittal koduladu kalittal marror
konada kodil vali vaguttal anri
Unmaraitta uyiroli pol otta tovvadu
uyirillak kanadam uraitta ellam
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vanmaraikka madi kolum vannam enrom
marridarkar marumarram pécuvareé| |

Meaning:-  anri = Without tannil kiin maraittal = the masking
of the defects found in it, kodu uladu kalittal = removal of those
defective parts, vaguttal = and their replacement by marru o6r
konada = an other straight forward kédu il vali = path which does
not have such flaws, naya nil = Nyayavistara nal irandil onréna
= one of the eight vidyasthanas (seats of knowledge) nallor
ennum = that the elders (such as Manu, etc.) have counted
tunaiyaga = as helpful nan maraikku = in deciding on the
meaning of the four Vedas, ovvadu = will not be equal pél = like
uyir oli = the Dharmabhuta Jiydna of the Jivatman an maraitta
= hidden inside the body, ottadu = to its other peer
Vidyasthanas. enrom = We have already made it clear uraitta
ellam = that all the things that have been put forth by uyirilla =
the lifeless kdnddam = Kannada Doctrine madi kélam vannam
= are like spreading a sheet of cloth van maraikka = to cover the
sky. marru = Further more, aré = who indeed pécuvar E = can
indeed make maru marram = counter-argument idarkku = to this
(that we have said)?

Summary:- Vidyasthanas are 14 in number. They are the 4
Vedas, the group of six sastras namely, Siksa, Vyakarana,
Chandas, Nirukta, Jyotisa and Kalpa; and the group of four
sasstras namely, Mimamsa, Nydyavistara, Purdna and
Dharmasastra. Of the last ten vidyasthanas, Purana and
Dharmasastra perhaps give the meaning of the vedas, only in a
different way and are therefore not considered to be helpful
(independent) tools in determining the meaning of the vedas. For
these reasons, only 8 vidyasthanas are considered to be available
for examining the meaning of the vedas. Among these
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Nydyavistara narrows in on pramanas like pratyaksa etc, and
their targeted objects and describes them concisely. The
Mimdamsa Sastra also selectively deals with the same but in
greater detail. In any case, since both these vidyasthanas, while
differing in the level of detail, are the same with regard to their
subject matter, namely pramanas and their targeted objects, they
can be grouped together and considered as one entity. Also, Veda
can be divided into two sections; Karmakanda and
Brahmakdnda. The Vidyasthana known as Dharmasdstra
explains the meaning of Karmakanda which primarily describes
the ritualistic aspects such as yagas, etc. The Purana explains the
essence of Brahmakanda which primarily deals with the
description of the nature etc., of Brahman. Thus, even though
Dharmasastra and Purana address different parts of the Vedas,
both of them do the same function, namely explanation of the gist
of the vedas. Hence, these two can also be grouped together and
considered as one entiy. Based on the foregoing reason, one can
perhaps say that there are 8 Vidyasthanas, as this pacuram says
at the beginning.

Nyayavistara was started by Gautama Maharsi, the author of the

nyayasatras. 1t describes pramanas (evidence based on

perception) and and prameyas (the objects of perception). Our

Svami Décikan has refined them in his “Nyaya Parisuddhi”. He

has suggested the following three ways of refining them and

making nyayasutra a helpful tool that is compatible with

Vedanta.

1. Even if the Gautama satras are in contradiction of Sruti
(Vedas)-Smrthi (Purdna, Ithihdsa)-brahmasdtras at some
places, one should make a little effort to reconcile them in
some way so that there is no contradiction and then accept
them.

2. In stead of accepting in toto or rejecting in toto, one should
reject just what is in contradiction and accept the rest.
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3. Leaving out whatever the brahmasdtras have left, one may
add new satras as needed.

He says that if this is not done, because of not being in conformity
wit the other nine vidyasthaanas, Nyayavistara may get excluded
from that group resulting in one less Vidyasthana, which may
introduce conflict with the sayings of the Dharmasastra.

In this Karmabhimi (Land of Karma) the Jiyana of the Jivas is
constricted because of being associated with Karma. The Jiva
cannot understand every thing correctly. On the other hand, the
Jiiyana of the nityas (The Eternally Liberated jivas) and muktas
(The Liberated jivas) is all-pervasive and like the Jiyana of
Isvara, can directly perceive every thing at the same time. Thus,
the Jiiyana of the baddhas (Bound jivas) cannot match the Jiyana
of the nityas and muktas. Thus, Even the Gautama followers
have to accept the fact that if we don’t indicate the three routes
as suggested above, there will be no other way out.

Amongst the nyayasutras, there are several sdtras that are
contradictory to the Kanada Doctrine. It is indeed a great effort
by the Satrakara who, not being able to bear to see these
contradictions, has tried to reconcile somehow these
contradictions. In this attempt however, he has not paid
sufficient attention to the conflicts with Vedanta. This is rather
unfortunate. The best way to formulate satras is to make sure that
there is no contradiction with the vedas and Vedanta which form
the fundamental basis of everything. We have established our
position by treating the Gautama system to be friendly to the
vedas and Vedanta, and arguing that the Kanada system is in
contradiction of these fundamental sources. Who is there strong
enough to question this firm stand of ours? No one indeed! It thus
appears that the Kanada argument is a futile cry like using a stick
to spread a sheet of cloth across the sky to cover it.
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amnayanam caturnam samucitasahakaryastake sadbhirukte
kautilyapahnavo va bhavatu ca nayasutre'tra dosamsahanam |
nirdustavakramargakalanamapi vina dharmabhdtam yatha va
jAianam baddhatmabhatam tvitaraparikarairnaiva samyam
labheta||33|1] |

saramsahinakanabhugbhanitarm samastam

acchadanaya nabhaso bhavativa yastih |

vasah prasaranavidhaviti cabravama

kificatra kah prabhavati prativaktukamah||33]2] |

Original:

FFILOMHMeRTBIGLD @)eV6HesTmI 6TLH6V b T6dTLOEM M UileD

Cudlw pevalleneiimed GILIHLD LTS B Tlewmd &L

HF®DT HBIBOTTEV BlHLOTHSHB 6T HTed 6uhlGu

LTHeV aTd GBTHSSID LMILLTHMBIGET LTHMIeuGLD (34)



81

Tcanumarranangum iladenru elil nanmaraiyil

péciya nalvinaiyal perum palukku niriraikkum

nicarai nidigalal nigamantattin ndl valiye

macil manam koduttum marumarrangal marruvameé| |

Meaning:- marruvam €é = We will indeed refute
nigamantattin nitigalal = using reasonings (that are not in
conflict with the vedas) nal valiyé = along the path of Vedanta
Sastra only macu il manam koduttu = and by giving them a mind
free of defects maru marrangal = the counter arguments of
nicarai = the lowly mimamsakas who enru = say that icanum =
an Entity known as Paramatman marra anangum = and the
other devatas iladu = do not exist; and who pécia nal vinaiyal =
with the good karmas mentioned elil nanmaraiyil = in the great
shining vedas nir iraikkum = channel water perum palukku = into
the vast barn land.

Mimamsaka Mata Bhanga Adhikara
(The Section on the Refutal of the Mimamsaka doctrine)

Summary:- The mimamsakas do not accept /svara; they
postulate that an entity “Apdrva” is created when men perform
rituals like yagas (sacrifices), which bestow the boons
appropriate for the ritual performed. They do not accept devatas
like Indra etc.; instead they call Sabda itself as Devata. From this
it follows that in this system, there is no form for the devatas, nor
is there any thing like the devatas receiving the Havis (the
offering in the Homam), or devatas attending at the same time
different yagas taking places at different places, or the concerned
Devata getting satisfied with the offering and granting the fruits
appropriate for the ritual performed.
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If one can invent a power called “Apdrva” that is the
Super Master that is propiated by all rituals that can bestow full
benefits for all the good acts performed by every one, then
performing the good rituals as prescribed in the vedas undergoing
enormous physical strain and spending a lot of money actually
becomes useless; thus the people who are advocating all this are
like a person wasting a lot of energy watering a barren piece of
land hoping that it will yield good results.

Our Svami Décikan, the “Crown Jewel of the dcaryas” has
said that he would first pray to the Almighty God that He may
grant good sense to these mimamsakas, who have lost their mind
and are saying whatever that comes to their mind; that he would
then refute their doctrine with the help of the very best logical
arguments from Vedanta Sastra.
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naiveso napi devah para iti paramapirvamabhyetya pascat

ramyamnayoktasatkrtyupagataviphala

ksmambusampirakabhan |

alpan vedantamarganuganayavacanairmanadam vitadosam
|34 1]

Original:
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kanai kadal pol oru niram cattirattaik
kavandanaiyum iraguvaiyum polak kandu
ninaivudané nilait tarumam igandu nirkum
nicar nilai nilai nada vannam enni

vinai paravu caiminiyar véda nulai
védanta niludané viragal kotta

munaiyudaiya mulumadi nam munivar conna
molivaliyé vali enru muyanrittomé| |

Meaning:-  nicar nilai = The position taken by the lowly
(mimamsakas’) Siddhanta (Theory) kandu = which sees
sattirattai = the Mimamsa satras (i.e., Pdrva Mimasa and Uttara
Mimamsa sttras) oru nir am = which are one and the same kind
of “water” kanai kadal pdl = like that in the roaring ocean,
kavandanaiyum iraguvaiyum péla = as being two separate
shastras, different like Kabandha and Rahu, and ninaivudane =
which consciously igandu nirkkum = gives up (as non-existent)
nilait tarumamam = Isvara, Who is the Sthira Dharma
(Permanent Principle) , nilai nada vannam = will not last long.
enni = Having decided thus, muyanrittom = we have taken up
(our path) (or postulated) vali enru = considering as the
appropriate path moli valiyé = the path of the saktis (sayings)
nam munivar conna = that have been taught to us by our munis
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(sages like Vyasa-Bodhayana-Sri Bhasyakara, etc.) munai
udaiya mulumadi = who had subtle and deep intellect and
viragal kéotta = who have unified with their uncanny ability (into
one single Sastra) caiminiyar veda nilai = the siatras composed
by the Sage Jaimini vinai paravu = that highlights only the
karmas (rituals) vedanta ndaludané = with the brahmasatras.

Summary:- Our doctrine takes Pdrva and Uttara mimamsas
together and treats the combination as one Sastra. Just as the
same one ocean is divided into Pascima (western) and Pdrva
(eastern) samudras in practice, so also this sasatra, even though
being one single Sastra, is made up of two complementary parts
each with a different name. All karmas are forms of worshipping
God. Since the Pirvabhaga (the first part) of the vedas describes
primarily those karmas, this part is called “Karmakanda™ or
“Parva Mimamsa”. Since the Uttara bhdaga (second part)
primarily describes the Sarvesvara (God), Who is worshipped in
those karmas, this part is called the “Bhahmakanda™ or “Uttara
Mimamsa”. This is how our elders like Bodhdayana, Sri
Yamundcarya, Sri Ramanuja, etc. have established. With the
conviction that whatever path such great sages have shown is the
correct one, we have proceeded in the same path.

According to the Mimamsakas, Karmakanda would become a
separate Sastra. This Sastra accepts only Karma and rejects
Isvara the primary object of that Karma. In this way, it would be
like a man having only the torso but no head. On the other hand,
if one accepts the “Uttara Mimamsa”, which propounds only
Isvara and leaves out Karma, it would be like accepting a man
with only a head but no body. It is just to emphasize this point
that Svami Décikan has given the Kabandha-Rahu analogy. It is
thus Srimad Acarya’s heartfelt intention that the Pdrva and
Uttara mimamsas should be treated together as one Sastra.
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sastram $abdayamanambudhijalasadrsam sutraripam viditva
Sirsapetam kabandhakrtivadiha tatha rahukalpam videham |
nityam dharmam paresam parijahurapi ye buddhiptrvam
tadiyam

yadvanaiva sthiram syanmata matha viditam jaimintyam hi
sutram||35]1]|

karmastotrsrutinam sugamavivaranam vedasirsarthabodhaih
sandhaturbrahmasutrai ssaha nipunataram yogino yadrsi
dhih| |

tadrgdhimadbhirasmanmunibhirabhihita stktipadyaiva padma
hrdyetyalocya tasyam Subhagatimatatha ssampravrtta
abhima||35]2]|

Original:
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(3)55HEWTEMSTLILILG 2eDUIHEHILD 6TEWTERT6V (LPEIT (P 6T6ITER]LD

LGsHeTafeTi LIPLd LSL LU LIpSTEHEHuGL (36)

mukkunamay ninra malap pirakirutikkaliya
akkunamarra aruttunai marradarkicanilai
ikkananaippadi aiyaindum ennil munmutti ennum
pakkanavinar palam pagattaip paludakkuvamé| |

Meaning:-  paludakkuvam é =We will marginalize palam
pagattai = the familiar pompous prattle pakkana vinar = of the
sankhyas from the hunters’ corner (losers babbling without
purpose) ennum = who say the following:

mdlap pirakirutikku = “For the Mdla Prakrti mukkunamay = that
Is characterized by the three gunas (attributes, namely, Sattva-
Tamas-Rajas) aliya = and does not ever perish aru = the Jiva
akkunam arra = that does not have those three attributes tunai =
is the companion; adarkku = for that Mala Prakrti, ican ilai =
there is no Isvara; and ennil = if one carefully understands
(contemplates on) aiyaindum = the tattvas (along with their
forms and attributes) which are (5 x5=) 25 in number ikkananai
padi = according to this system of counting, mutti = Mukti
(Liberation) mun = will be attained even before (death)”.

Summary:- The Sankhya Doctrine can be summarized as
follows:

Fundamental tattvas (Principles) are only two in

number namely, “Prakrti and Jiva”. There is no third

Entity called Isvara. “Sattva-Rajas-Tamas” are dravyas

(fundamental substances) and not gunas (properties).

When all these three are in balance they constitute the

Mala Prakrti (The Promordial Matter). This has no

cognition but is imperishable. The Jiva (also known as
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Purusa) is supported by it. It is all-pervading but is
continuously changing. This is the Mdla Karana (Primary
Source) of everything in the universe. It transforms into
tattvas like Mahat (the Macro-Principle), etc. The Jiva
(Purusa) also is imperishable. Since he is omni-present
too, he is also “Vibhu”. He is Nirguna (without any
attributes). He is JAyana-Svardpa (Pure Consciousness)
but has no activity. He is different from one body to
another. It is only because of its association with him, the
Prakrti remains changing continuously. Just as a blind
person (who can walk) and a cripple (who can see) can
move around together with mutual collaboration, so also
the Prakrti (which has no inherent consciousness) is able
to carry on its activities, by working with the help of the
Jiva who is pure consciousness. Since this universe can
thus be sustained by Prakrti- Purusa alone, there is no
need to accept the existence of a separate Entity, /Savara.
By thoroughly understanding the 25 tattvas (Principles)
consisting of Mdala Prakrti, Mahan, Ahankara, Pafica-
mahabhdtas, Pafca-tanmatras, Pafca-jiyanedriyas,
Pafica-karmendriyas, and the duo, Manas and Jiva®, one
can attain Mukti (Liberation) even before Death.

Thus, without understanding properly Dharma and Adharma

(righteousness and non-righteousness), or isvara (God), these ill-

informed sankhyas carry on with their useless prattle in the above

! These can be roughly translated into English as: The Fundamental
Substance, The Great Principle, The Ego or Self Conciousness, The Five
Gross Elements {namely, Akasa (Ether), Vayu (Air), Tejas (fire), Ap (water)
and Prthvi, (earth)}, The Five Subtle Elements associated with them {namely
Sabda (sound/vibration), Sparsa (contact/touch), Ripa (Form), Rasa
(juice/essence), Gandha (smell)}, The Five Sensory Organs, The Five Motor
Organs, and the duo namely, Mind and the Jivatman.
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manner like the cowherd girls from the village. We are going to
refute this pointless prattle.
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mokso'gre siddha evetyamativilasitam ghosinam ujjahami
|1361]

Original:
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ican ilan enbadanal enrum civar
engumular ilar unarvai enravattal
pacamenum pirakiruti tannal enrum
palamum ilai vidumilai ennum panbal
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kacini nir mudalana kariyangal
kaccapattin kalkai pol ennum kattal
nacam aladilai kanum nalattullir

nam icaiyac cangiyattai naduvarkke| |

Meaning:-  Aalattullir = Hey You the people of this world!
nacam ilad ilai kapnum = Know that there is no other result but
destruction naduvarkk é = for the followers nam icaiya
cangiyattai = of the Sankhya sytem that we cannot accept ;
ican ilan enbadanal = because of their saying, that there is
no Isvara;
enravattal = because of their saying civar enrum engum ular
= that jivatmans exist for ever (eternal) and everywhere (all
pervasive, omni-present) and unarvai ilar = and have no
Jilyana (as an attribute);
ennum panbal = because of their way of saying that pacam
enum = it is due to the control pirikiruti tannal = of the
Madlaprakrti and  enrum = also that there is for ever
palamum ilai = no Phala (getting into Samsara) vidum ilai =
or Moksa (Liberation); and
ennum kattal = beacuase of their screaming that kacini nir
mudalana kariyangal = creations like earth, water are kal kai
pol = like the arms and kegs kaccapttin = of the tortoise.

Summary:- All the vedas proclaim that there is a Sarvesvara,
the Master of All. They serenade Him. But the sankhyas deny
His existence. While the sruti says, “Jiva is atomic and is
endowed with JAana, these people say “Jiva is all-pervading and
lacks Jiana. Further more, they say that Prakrti alone is
responsible for both the Samsaric bondage and Moksa
(Liberation from it). The variations in the manifestations of
elements like earth, water etc are real and permanent. Here one
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can question them, “How is it that you first say that there is
nothing like new creation or destruction of these things, but then
again say that they are destroyed during Pra/aya (Deluge) and are
created during Creation?”. To this their answer is, “The tattvas
are merely contracted and expanded very much like the tortoises’
organs which can be drawn in and extended at the will of the
tortoise. The appearance that they are “destroyed” or “created” is
simply because of this reason and not due to their actually
suffering these changes”. It is because of this kind of statements
made by them which appear to contradict the vedas that we, the
followers of Vedanta had to abandon them. Even though this
doctrine is powerful, its followers will also eventually abandon it
on their own and walk away. In fact, the extraordinary outcome
for this system of faith will be its eventual abandonment by all
the followers in this way. It better be so since the alternative is
the total self-destruction of the followers.
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muktirnaiveti sarva mrdudakakrtayah kirmapadadivat syuh
ityuktya samkhya masmadvimatamupavatam atmanasat
kimanyat| | 37 ||
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tavip puvanangal talinai cuttiya tandai undip
pavil pirakkinum batangal ellam punarttidinum
navil pirivinri namangai valinum nanmaraiyil
pavittadanri uraippadu parum padarttiralé| |

Meaning:-  pirakkinum = Even thouh he was born undip pavil
= in the lotus flower from the navel tandai = of his Father, Sri
Mahavisnu cattiya = Who placed on his head as decoration ta/
inai = both His Feet tavi = that had crossed (scaled) buvanangal
= all the worlds; punarttidinum = even though he has
created batangalellam = all the living beings; namangai = (Even
though) sarasvati valinum = resides navil = on his tongue pirivinri
= without bearing to be away from him, uraippadu = (Brahma’s)
sayings (in the Yoga doctrine) pavittad anri =except what is
expressed nan maraiyil = in the four vedas parum padart tiral é
= are mere fluff just like the stuff flying off the top of a heap of
corn.

Summary:- [Criticism of the Yoga doctrine]: Brahma himself
is the propounder of the Yoga doctrine. He decorates his head
with the lotus feet of Sri Mahdvisnu, Who once incarnated as
Trivikrama. He was born in the lotus flower emanating from
Srimanndrayana’s navel. He is an expert in the art of creation
everything. He is in fact, the husband of Sarasvati Devi, the
goddess of speech. He is the one who has studied all the Vedas.
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In spite of all these qualifications, some of the statements in the
Yoga doctrine originating from him contradict the vedas. That is
why this doctrine has been considered to be a futile exercise not
leading to any useful result. In deed, much of this doctrine is mere
fluff and without substance.
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karanana ulagalikkum kannan décaik
kannadi nilal polak kangaiyalum
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taranaiyin mudivana camadi tannait
tanakkerrum vilakkenru tanik kaiyalum
karanamam adu tanakkup payanam civan
kaivaliya nilaiyenru kanikkaiyalum
koraniyin kolamenak kurikkalagum
kokanagattayan kiirum camayak kiré| |

Meaning:-  kangaiyalum = Because of portraying kannan
décai = the fiery energy of Sri Krsna Paraméatman ulagu alikkum
= Who protects the worlds karanamay = by being the incidental
as well as material cause, kannadi nilal péla = as ( just) a
reflection in a mirror;
because of tanikkaiyalum = saying differently camadi tannai
= that the Bhaktiyoga called, Samadhi taranaiyin mudivana
= the final state of Dharana tanakku érrum vilakku enru = as
the light that is lit for enabling the Jivatman to realize
himself; and
because of ganikkaiyalum = thinking karanam am adu
tanakku = that for the path (called Bhaktiyoga) responsible
(for vyielding the desired result), civan kaivaliya nilai =
Jivatman’s Kaivalya state (Self Realization) itself payan am
enru = as the final result,
camayak karé = the statements of the Yoga Matam that ayan =
Brahma kékanagattu = born in the Nabhikamala (lotus
emanating from the navel) kdrum = propounds kurikulagum =
can be said to be kéraniyan kélam ena = a dancer’s make-up.

Summary:- The Sankhyas accepted the three tattvas
(Principles) namely, “Prakrti-Jiva-Isvara”. However, even
though it has been repeatedly proclaimed loudly in the Vedas that
Isvara is “Sakala-kalyana-gunanidhi” (i.e., the Repository of all
auspicious qualitities), they maintain the following stand; “Those
qualities are not natural to Him. Isn’t the reason for the
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appearance of an image in a mirror the fact that there is a real
object in front of the mirror? In the same manner, in the mirror
called Sarvesvara, the gunas appear as images. In fact, the reason
for such apparent appearance of the gunas is the association with
a sentient (Cetana) or a non-sentient (Acetana) object that
actually has those gunas”. Furthermore, while attaining God
(Paramatma-saksatkara) should be the primary Goal in
Bhaktiyoga, they say Jiva’s self-realization (Atmasdksatkara)
alone is the ultimate Goal. Additionally, they maintain that
Bhagavad  Anubhavam  (Experiencing God) in the
Paramapadam cannot in fact become the final result in
Bhaktiyoga; that instead “Kaivalaya™ (State of experiencing the
Jivatman uncontaminated with Prakrti) alone is the definition of
“Moksa”.

Thus, since the representations of  Tattva (Fundamental
Principles), Hita (what is beneficial to the individual), and
Purusartha (what is to be sought after by the individual)
presented in this doctrine are all in contradiction of the vedas,
this doctrine is nothing but a kind of captivating garb like “a
dancer’s costume”, created for enticing people.
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krsnasyakhilakaranasya jagatam samraksitu stejasah
chayaya iva darsanacca mukure svatmavalokarthinah |
dipasyeti ca dharanaparinate ssiktya samadheh prthak
hatostasya bhavet phalarm ca parama
kaivalyamevatmanah||39|1] |

ityuktya ca sarojatajatajasamudiritar |

yogasastram parijieyarm nartanalankrtam tviti| |39]2] |

Original:
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cadu canangal elam caccai ennum calam punarttar
kodama capam onral kodunkolangal kondulagil
bata padikkadiyar ena ninru avan poy uraiyal
védam agarri nirpar vikarpangal vilakkuvamé| |

Meaning:-  vilakkuvam = We will refute vikarpangal = all
types of statements of the doctrine that cadu canarngal ellam = all
righteous people caccai ennum = have given up as being without
any substance, (made by) calam punartar = the Pasupatas
afflicted with the blemish called “Chala” and who gotama
capam onral = due to a curse from Sage Gautama ulagil kodum
kolangal kondu = wore scary costumes in the world batapatikku
adiyar ena ninru = and remaining as devotees of Siva avan poy
uraiyal = and following that Siva’s false instructions (Pasupata
Doctrine) vedam agarri nirpar = have moved away from the
vedas.
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Summary:- (Rejection of the Pdasupata Doctrine): The
Pasupathas, became the target of Sage Gautama’s curse and as
a result, assumed a frightening demeanour. Then adopting the
Pasupata Sastra based on the teachings of Pasupati (Siva), they
distanced themselves from the vedas. We are now going to refute
all their arguments.

[Once, Sage Gautama performed tapas in Dandaka forest and
pleased Brahma and received a boon from Brahma that he
(Gautama) would always have plenty of grains. Then he built an
Asramam in a place called Satasrnga and began to live there. He
was very happy to use the grains to feed brahmins every day.
During that time there was a famine in some parts with no rain
for 10-12 years. A large group of forty eight thousand brahmins
suffering from the famine came to Gautama and begged for food.
Very happily, Sage Gautama welcomed all of them and fed them
using his great stock of grains. Over the course of time, the
famine receded. Even so, the brahmins did not leave from there.
Instead, they became jealous of Gautama’s affluence and wanted
to bring some kind of bad name to him before leaving from there.
So, they bought a cow and left it in the Asramam to eat up all his
crops.

Seeing that the cow was destroying all the crops, Sage Gautama,
in an attempt to drive her away, threw at it the water from his
Kamandalu (a small vessel to hold his Pdja water).
Unfortunately when the water hit the cow, she just fell down and
died. The brahmins who saw this said that they will not eat their
food till he got rid of the Gohatya Papam (sin of killing a cow)
and that the cow can be brought to life only if water from the
sacred Ganga is brought and sprinkled on her. Then they left.
Then, Sage Gautama again did penance and received a portion
of Siva’s locks and revived the cow with the Gariga water that he
could get from those locks of hair. Afterwards, realizing that all
of this has been the mischief of those brahmins, he got angry and
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cursed them ‘to assume the terrifying Bhairava form of Siva,
continue to remain enemies of the Vedas, be performing acts that
are prohibited by the Vedas, and eventually perish after leading
the life of a heretic’. In order to mitigate that curse, Mahesvara
propounded the Pasupata Sastra and in support of this system,
prescribed certain non-conformist practices. The followers of
this system are known as the Pasupatas. This is the background
to the curse of Sage Gautamal.
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madavané paran enru vaiyam kana
maluvéndi mayaltirkka valla dévan
kaitavam onrugandavaraik kadiya capam
kaduviyadal adan palattaik karudip pandai
véda neri anugadu vilangu tavi

véraga viritturaitta vikarpam ellam
oduvadu kuttirattukkenruraittan

odade oduvikkum oruvan tane| |

Meaning:-  dévan = Mahesvara malu éndi = wielding the
pick axe mayal tirkka valla = is capable of dispelling ignorance
enru = by saying, vaiyam kana = so the whole world may know
that oruvan = the incomparable Bhagavan maddavan é
Srimanndrayana alone édadé = Who without having to study
(under any one) aduvikkum = can teach others, paran enru = is
the Supreme Being. (However when) kadiya kaitavam onru
ugandavarai = (some) brahmins who through their deceitful
action committed a sin with Sage Gautama capam kaduviyadal
= and received a terrible curse, adan palattai karudi = thinking
about how to make the curse come true, vilangu tavi = (Siva) took
a diversion pandai véda neri anugadu = from following the usual
well established Vedic path (and) virittu uraitta= described in
detail véraga = newly (a separate doctrine) and uraittan = taught
enru = that aduvadu = studying vikarpam ellam = all of these
different types of doctrines kuttirttukku = is for obtaining (only
minimum) benefit.

Summary:- The puranas proclaim that the pick-axe wielding
Mahesvara is the one who swore that “Srimanndrayana alone is
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higher than every one” and dispelled people’s ignorance all over
the world. Such Paramesvara, just to validate the curse that Sage
Gautama gave the brahmins who misbehaved with him, created
a new philosophy that ran contrary to the Vedas and taught it to
the brahmins. It is Supreme Madhava alone, Who being Himself
the Sarvajiia (All-Knowing) teaches others. He indeed decided to
create the Pasupata Matam, propagate it through Pasupati and
teach that by following this Matam, one can easily receive quick
but only very trivial benefits.
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yo'nadhyeta svato'dhyapaka iha sa paro madhavo hitivakta
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Saptan saficintya labdhar phalamananugatah
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sampatyaitadviruddhe pathi prthagavadat vistaram
yanvikalpan| |41]1] |

tesamesam samastanam abhyasakaranam param|
atyalpaphalalabharthameveti nijagada ha| |41 2] |
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kandamalar magal minnum karar ménik
karunaimugil kanda kangal mayilay alum
andamil périnbattil adiyarodé

adimai ennum péramudam arundivalat
tandamadi ilandaranar camayampukkut
talal valipoyt tadumarit talarndu vilndir
candaneri nérarivar caranam cérndu
cangédattavamunivir tavirminiré | |

Meaning: Hey You People! You who, -- madi ilanda =
having lost the intelligence tanda = that (God) gave (you) arundi
vala = so that you can live enjoying adimai enum pér amudam
= the Amrtam called Kainkaryam (to God) adiyarodé = in the
company of bhagavatas andam il pér inbattil = at Vaikuntha the
Abode of endless Bliss (where) kangal = the eyes mayilay alum
= dance like the peacock kanda = seeing karunai mugil = the
rainbearing cloud called Paramatman exuding the rain of
compassion, Who kar ar méni = has a dark bluish body, and
where kanda malar magal minnum = Sridevr, born in the fragrant
flower, shines like the lightning, -- aranar camayam pukku =
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have got into the cult of Siva, and talal vali poy = having traveled
along that path burning like fire, tadumari = faltered talarndu
vilndir = and felt miserable. (Now) nir = You caranam cérndu =
take refuge at the feet nérarivar = of the Acarya who knows first-
hand canda neri = the Vedanta Path, and tavarmin = give up
munivir = with disgust cangédattu avam = that restrictive
symbolic garb and demeanour.

Summary:- It is natural for the peacock to feel happy and
fulfilled, and dance at the sight of the clouds accompanied by
lightning, and sheets of pouring rain. Likewise, when the
“lightning” called Mahalaksmi shines at the chest of
Paramatman, and the cloud called Bhagavan exudes the rain of
compassion, the “peacocks” called the eyes of the devotees dance
ecstatically. The place where this happens is the Paramapadam.
You pasupatas! You have missed this great fortune because of
your getting tied down by this rope called Pasupatha Doctrine,
even though you were fully eligible for enjoying the taste of that
Amrta of Nitya-seva (Eternal Service to God) in the company of
the nityas (Eternally Liberated jivas) and muktas (those jivas that
were originally bound but now liberated from bondage) at the
Paramapadam. At least from now on, show remorse for what
you have done, go and take refuge at the feet of a good Acarya
and pay attention to redeeming yourselves.
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saurabhyatisayambujatatanayasaudamanidyotite
nilange karunabhralokanayanabhikhyairmaytkhairyute |
anandaikapade pade ca parame nityai ssamam suaribhih
kainkaryakhyamahasudhanubhavato dattam matim
jivitum||42|1] |

vihaya samayar tatah pasupate ssamasaditah
kusanupathagaminah ksubhitamanasa manavah|
trayisrtimattarn padassamupasevitascet dhruvam
tvanakalitatanmatah jahitha tena sanketitam||42]|2] |

Original:
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yadumilada anrum yavarkkum nanriyenniya nam
madavanar vadanattamudunnum valampuri pol
vadugalal aliya marai mauliyin van porulé

odiya pafcarattiram ugavarai olukkuvameé| |

Meaning:-  olukkuvamé = Let us steer towards our path
ugavdrai = those who oppose (and not accept as authority)
paficardttiram = the Paficaratra Sastra odiya = that says
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(echoes) van porulé = only the good meaning marai mauliyin =
of Vedanta, vadugalal aliya that is not destroyed by arguments
(of the opponents), valamburi pol = like the right-handed conch
(Pafcajanya) vadanattu amudu unnum = that tastes the nectar
of the face (mouth) nam madavanar = of our Mahalaksmi-
Vallabha, yadum ilada anrum = Who (continuing to exist) even
during the time of Prajaya (The Great Deluge) when nothing
survives and everything perishes, and yavarkkum nanri enniya =
and Who’s will it is to do only what is good for all living beings.

Summary:- The Pafcaratra tantra (technique) shines just like
the right-handed Sarikha (conch) that enjoys the the great fortune
of drinking the nectar from the mouth of our Mahalaksmi-
Vallabha, Whose only desire is the wellbeing of all the living
beings even during the time of the Great Deluge. This Sastra,
which was taught by Bhagavan Vasudeva Himself, reflects the
essential meaning of the upanisats and has been shining, without
being cowed down by the arguments of the other sects.
Unfortunately there are many peple, who instead of accepting
this superior Tantra and saving themselves, are engaged in other
ill-conceived practices. We will bring all of them to the right
path and establish this Paficaratra system.
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kalpe sarvatmanar yadbhavukamavikalar yo'sti
sankalpamanah
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tasyasmanmadhavasyamrtamukhamiva tam
daksinavartasankham|

vadanunmulaniyam nigamasirasi ca vyaktamevarthamaha
tantram ye paficaratram stuvata iha na tan kurmahe
tannunasan| | 43 ||

Original:

LLeusO(HLD Sl(HeybFILI Lievflbedr emeuwiid
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pavalarum tiruvundip punidan vaiyam
ponnadiyal alandiruvar porra ninra

navalarum kalaigalelam tannai nada

nadada nalnidiya nanugu nadan

kovalanay niraiyalitta nirai pol vedam

kovagak komanay adan pal cérttuk

kavalidu nal uyirukkenru kattum

karttayugak gati kandom karai kandomé| |

Meaning:-  nadan = The Supreme God,

iruvar porra ninra = next to Whom stood the duo (Brahma and
Rudra) praising Him as He stood in His Trivikrama Form pon
adiyal alandu = scaling with His beautiful feet vaiyum = all the
worlds up to the Satyaloka pd alarum tiru undi punidan = of the
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sacred Brahma who was born in the navel (of God) that
resembles a blossoming lotus flower; and

Who nanugum = is residing inside (in the Cetana and Acetana
objects) nadada nal nildiya = as the Auspicious Treasure that
can easily be accessed na alarum kalaigal ellam = while all the
vedas and sastras that the tounge can describe tannai nada =
keep searching for Him,

kovalandy nirai alitta niraipél = like His great act of herding the
cattle as a “Gopala” (cowherd), komanay = became the one to
milk vedam gévaga = the Veda which became a “cow”, adan pal
cérttu = added that milk kattum = and (showed) taught enru =
that “idu = This is nal kaval = the great saviour uyirukku = for the
cetanas (Soul)” (by giving us the Paricaratra Tantra). kandém =
We have understood very well karttayuga gati = (that)
Paficaratra Agama Sastra which teaches us the Dharma of
Krtayuga, and karai kandomé = we indeed found the outer shore
(of the ocean of Samsara).

Summary:- When God, inacarnated Himself as Vamana and
grew into Trivikrama to scale the worlds, one foot of His reached
up to the Brahma-loka. Then Brahma bathed it with water. That
water itself became the sacred Gariga. Mahesvara caught it in his
locks and became “Siva”. Then Brahma and Rudra together
worshiped Him with stotras. The Vedas and all the other sastras
tried to understand the nature, attributes and manifestations of
that Supreme Being but failed and became silent. However,
without even being sought by His devotees that Supreme Being,
on His Own Volition, always resides inside them as their Saving
Grace. Just as He looked after the cows in the past, He remains
even now a “Gopala” (Cowherd), milking the “cows” called the
vedas to extract their essence as Amrta and teaching that as Sri
Paricaratra to the world. He said that this indeed is the path for
redemption for all the living beings. We have learnt and practiced
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very well this Sastra that explains in a simple way the great
Dharma of Krtayuga, and have thus understood the means to
cross the Ocean of Samsara.

A [GAIEgATd THaaT gRal ael 9 T&a: |

N ¢ e a NN o oY

A IENHAISTY (IR THHEY:

MESHNIRIGE T GHITE JTRREMN: 1921 2 |
MG & T 37191 A qEHaHaT,

N e Y

A & Sgaes e @=Tw)
=i wIag Y firfa afgm e mga: 1w

rajivaksavikasinabhikamalodbhttasya pitasya ca

lokan divyapadadvayat pramitavan dvabhyam tada ya sstutah|
vedairyasca gavesito'pi rasanasvadyai ssamastasrayah
natho'margayitavya eva sulabhascaste
Subhassevadhih||44|1] |

gopalo hi yatha gava mavanatah paramyamevaptavan
satyamnayacaye hi dhenusamaje gopalabhava ssvayam|
tadrgvedapayovimisramavadajjivabhiraksasrayam

tantram kartayugaikadharma miti tadvidma statam
capnumah| |44]|2] |
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Origial:
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namakkar tunaiyena nam enrarul tarunarananar
umakkarivai enradiyinai katta unarndadaiyum
emakkor param iniyilladu iruvinai marrudalil
tamakke paramenru tamuyalum taram carruvameé| |

Meaning:-  ndrananar = Srimannardyana, Who namakku
tunai ar ena = when asked “who is there to help us (who are
caught in this Samsara)?”, nam ena = saying “l am (there)”and
arul tarum = extends His grace (towards us) adi inai katta =
showed both His feet umakku ivai ar enru = and said “These are
the Means for you (to attain me)”; and unarndu adaiyum emakku
= for us who understand that and take refuge in them as the
Saviour, He (saying that) ini 6r param illadu = “There is no more
any burden on you (the Jiva)” param tamakké enru = and
(feeling) that the onus is on Him alone iruvinai marrudalil = for
destroying both types of karmas (Punya and Papa)  tam
muyalum taram = [instead of pointing to other means, Himself
standing as the Means for granting the Phala (final result)] speaks
about the Greatness (of this Sampradayam), carruvumé =
(which) we will indeed present (here).

Summary:- [In 3 pacurams, Svami Décikan refutes the nature
of the means propounded by the others and presents the nature
and superiority of our Siddhanta (doctrine)]. When the jivatmans
were worrying,“Who will be the Saviour for us, who are totally
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immersed in the ocean of Samsara?” Srimanndrayana said “I am
here. Do not worry” and pointing to His two feet, said, “These
alone are the Means for you to find Moksa”. For us who have
taken refuge in Him, He will see that we are not burdened by the
karmas and will take upon Himself the responsibility of freeing
us from those karmas. Further, acting as the Means Himself, he
will be in a hurry to grant us the ultimate Fruit of Moksa. Svami
Décikan describes His greatness here.
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ko'smakam bhavinam sahaya iti cennarayanah khalvaham
karunyarnava ityudiryaka upayah padayugmam mamal|
ityukte tadupeyusam bhara ito no neti yah praha sah
svasyaivaghayugapaho bhara iti prodghusyate'trestadah
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palattil oru tuvakkarra padavi kattip
palluyirum tadumarap pannuginra
kalittiralin kadum kaludaik kattu marrik
kannudaiyar kanduraitta gatiyaic connom
valattilagu maruvonral maruvonrilla
mamaniyay malarmadar oliyam annal
nalattil oru nigarilla nadan padam
nalvaliyam alvalakkar nadattuvaré| |

Meaning:-  marri = Having quashed kadum kaludaik kattu =
the pompous screaming of the vicious donkey-like kalit tiralin =
gang of kali-purusas (people of evil Kaliyuga) advocating the
other doctrines, who tadumarap pannuginra = have caused
suffering pall uyirum =to many jivas padavi katti = by showing
them a path palattil oru tuvakku arra = that has no relationship
with any useful outcome (that is useless and doesn’t yield
anything worthwhile), gatiyai connom = we have enunciated a
path that kan udaiyar = those who have the vision of Jiyana
(intellect), i.e., our pdrvacaryas (our earlier acaryas) kandu
uraitta = have seen (for themselves) and taught (us). (That
teaching is) nal vali am = that the best Means padam = are the
feet alone nadan = of Paramatman, the Lord, oru nigar illa =
Who has nothing that can match a nal nalattil = that greatest and
total Bliss, Who maru onral = is adorned with the mark (of
Srivatsa) valattu ilagu = on the right side (of His chest), maru
onrilla = Who has no other blemish of any kind, and malar
maadar oliyam = Who shines with Mahalaksmr mamaniyay =
like a large gemstone. ar nadattuvar é = Who indeed can carry
on al valakku = with meaningless arguments (on this subject)?

Summary:- We will reveal the path that our learned acaryas
who were fully endowed with Jiyana Drsti (Intellectual vision)
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had themselves well understood and taught us (that the best
means, with nothing to match, for us is the lotus feet of that
Supreme  Paramatman alone, Who is resplendednt like a
superior saffire gem with the Srivatsa scar on his chest, together
with the inseparable Sridevi exuding the same hue, and Who is
the Incomparable One and the personification of total Bliss).
Also, we have no choice but to criticize the suffering that people
undergo by following the wrong path that is advocated by the
others. Such proponents are nothing but kali-purusas (the men of
evil Kali). All their loud-mouthed arguments are like the
screamings of a donkey. We will denounce all that. How can any
one possibly refute what we are propounding?
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sambandham ca vinaikamapyadhiphalam margam param
darsitam

jivanadadato'tra kamscidagatin vyamohitan vyakulan|
kurvanasya kalivrajotkatakharasyonmiulya tajjalpitam
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sampreksyaksijuso gatim guruvara yamahu rabrima
tam||46|1]||
vaksodaksinabhagalaksanamahasrivatsavannirmala-

jyotih pufijamahamaneriva mahalaksamya ruca rajatah |
nathasyanupamasya padayugalam purnapramode'sti nah
siddhopaya ihatvasadyavahrtau vade pravarteta kah| [46]2] |

Original:
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ellarkkum elidana érrattalum

ini uraikkai migaiyana irakkattalum

col arkkum alavalum amaidalalum
tunivaridayt tunai turakkum cukarattalum
kallarkkum karrar col kavardalalum
kannan urai mudictdi mudittalalum
nallarkkum tiyarkkum iduvé nanram
naranarke adaikkalamay nanuguviré| |

Meaning:-  (Because) ellarkkum elidana érrattalum = of its
greatness that it is very easy for all jivas (to practice); (because)
ini uraikkai migaiyana = saying (that Sarandgati sentence for the
same purpose) again (after having undertaken it once) is
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superfluous  (like the Brahmastra Nyaya); (because)
irakkattalum = of its producing compassion (in God); (because)
col = of the Prapatti sentence amaidalalum = being enough (for
bestowing the benefit) arkkum alavalum = by the mere utterance
of it in full; (because) tunivu ariday = even if Maha Visvasa
[(having absolute faith) which is a part of Prapatti] is difficult to
achieve, cukarattalum = of the convenience tunai turakkum = of
being possible for one to drop the parts (such as Jiyanayoga,
Karmayoga, etc. that are even more difficult to practice);
(because) karrar col = the Sentence that is contemplated by the
acaryas with exceptional Jiyana kavardalalum = brings the
benefit kallarkkum = to even the ordinary aspirant who has no
such JAyana; and (because) mudittalalum = it forms the
consclusion kannan urai = of Sri Krsna’s words (namely, the
Bhagavadgita) mudi cadi = by being explained at the end (in the
Carama Sloka), iduvé = this Sarandgati alone nanru am = is the
good Updaya (Means) to follow nallarkkum = for the virtuous
tryarkkum = as well as for the sinners. (Therefore) adaikkalamay
= By becoming the object to be saved ndaranarké = for that
Nardyana alone, nanguvir € = have Him (as your Refuge).

Summary:- ‘Sarandgati’ has earned the great reputation as
"The Means that can be practiced very easily by one and all of
the jivatmans. After having taken to it once, one doesn’t need to
have to subscribe to it again to obtain the same benefit, just like
the so called “Brahmastra Nydya” (which means that after
having once deployed the most powerful Astra namely,
Brahmastra to destroy an enemy, it is unnecessary for one to
deploy it or any other Astra again to achieve the same purpose).
In fact, by not performing Saranagati again one will enhance the
compassion of the Sarva Saranya (Paramatman, the Universal
Refuge). One can derive the full benefit by the mere utterance of
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the “Prapatti-Vakya” (Saranagati Sentence). Even though it is
true that it is very difficult for one to develop the “Maha-Visvasa™
(Absolute Confidence that it will produce the result) which is one
of the components of Prapatti, it is still a fact that it has the great
advantage that unlike the alternate path of Bhaktiyoga, it does not
require the co-observance of Jiyanayoga and Karmayoga,
(which is even more difficult). It is also established that through
the administration of the utterance of the Prapatti-vakya by the
Acarya, the Greatest of the Great among the jfiyanis, the desired
result can be attained by every one regardless of whether one is a
sinner or a sage. Furthermore, after having explained Arjuna in
every possible way, Sr Krsna ultimately ended His preaching
with the Carama Sloka (Concluding Verse) of Sarandgati. This
method is therefore good for every one irrespective of whether
one is a saint or a sinner. Hey All you jivas! For all the above
reasons, Become Srimanndrayana’s object of protection and
seek Refuge under Him without fail.
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sarvesamapi sarvada sulabhatavaptiprakarsadapi
bhlyo'pyuktikatha vrtheti samanupraptatikarunyatah |
plrnoccaranamatrato'pyupagatat paryaptibhavadapi
visvasatisayasya duskarataya tyajyangasaukaryatah||47|1] |
ajiianamapi satphalapradataya prajiioktimatradapi
Srikrsnoktyavatamsitena caramaslokena sampiranat |
syadevayamupaya attasukrtam papatmanamapyetah

pritya raksyataya bhaveta vimala narayanasyaiva hi| |47|2] |

Original:

LIGRTER L 6D &G L1 LIsHS 6 WEST BleSTM LITLOSG BISH6IT
OB TeRTL 1T Gl&HTeTERHLD LI sp6sTMleVOIBENILD Fon TLOSUITEV
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SeT(h) HefNILGSID HTHO p&TEWME & (HIuGLo (48)

pandai maraikkup pagaiyena ninra paramadangal
kondavar kollum payan onriladenum kirmadiyal
van tuvaraikkaracana nam mayanai vanulagil
kandu kalippadenum kadal onraik karuduvameé| |

Meaning:-  kdr madiyal = Having carefully reasoned
payan onru iladu enum = that there is no benefit kondavar
kol//[Um = to be obtained by the followers paramadangal = of
other faiths pagai ena ninra = that stand in opposition pandai
maraikku = to the vedas that are Anadi (that have existed for
ever), karuduvam é = let us develop kadal onre = the only desire
kandu kalippadu enum = namely, of seeing, serving and enjoying
van ulagil = in the Paramapadam nam mdyanai = our Amazing
Performer, Sri Krsna van tuvaraikku aracdana = the King of the
beautiful City of Dvaraka.
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Summary:- The followers of the other faiths are against the
immortal vedas. Even if one were to be misguided enough to
follow those faiths, the outcome one gets after all is nothing
worthwhile. Let us examine this carefully with a discerning mind,
and with firm determination, get enthusiastic with the greatest
desire to seek the Parama-purusartha (Supreme Objective) of
enjoying the Bliss of meeting and serving in Paramapadam the
Paramapurusa Sri Krsna, Who, as the Lord of the exquisitely
beautiful City of Dvaraka, performed amazing deeds.
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pratnamnayavirodhavatparamataikalambilabhyam phalam
kificiccapi na hiti siksmasudhiya mayavinam nah prabhum |
Srimaddvaravatisvaram hi parame sandrsya dhamanya hoh
sevisyamaha ityasama paramanandanubhdtyutsukah|| 48 ||

Original:
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kalan tigalum bogangal kandu velgik
kariyamum karanamum kadandu nam poyk
kulandigalum gurukkal adicidi mannum
kurréval adiyavar tam kulangal kadi

valam tigalum tirumagalum marridatte
manniya manmagalarum nilaiyarum

nalan tigala virrirunda nadan padam
namakkiduvé mudiyenna nanninomeé| |

Meaning:- We have nanninémé = indeed acepted that
bogangal kandu velgi = after having seen the pleasures of this
world and deciding to give them up kalandu igalum = as
undesirable because of their being mixed (with sorrow), and (by
practicing the path of Moksa), kadandu = crossing kariyamum =
both the Effects [such as Mahat-Aharkara, or Sarira (material
body) and indriyas (the organs)] and karanamum =their Source
Cause, namely Mila Prakrti (the Primordial Matter) nam poy =
we will reach (the Vaikuntha), and adi ciadi = wear on our head
the feet kulam tigalum gurukkal = of (our) acaryas who are
shining (there) amongst the Gosthi; (we will kulangal kadi = join
the Gosthi (group) adiyavar tam = of the bhagavatas (nityas and
muktas) mannum kurréval = engaged in eternal service (to God)
and (treat in deed) namakku iduvé mudiyenna = as the crown for
our head virrirunda nadan pdadam = the feet of Paramatman
Who stays there nalan tigala = enhancing our Bliss (in the
company of) valam tigalum tirumagalum = Laksmi shining on
His right side marr man magalarum nilaiyarum = and Bhddevi
and Niladevi idatté manniya = residing all the time on His left
side.
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Summary:- (Statement of the nature of the desired substantive
outcome) Let us have the “wealth” of renunciation till we live in
this world; let us correctly follow the prescribed path for us and
free ourselves from the Samsara; then let us offer our obeisance
at the lotus feet of our acaryas at Paramapadam, become a part
of the gosthi of the Nitya-sdris, wear on our head the lotus feet of
Srimanndrayana Who is shining blissfully in the company of Sr7,
Bha and Nila-devis and enjoy total Bliss by imbibing the Amrta
of eternal Seva at His feet.
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misribhatavinasvarani hi susvanyalokya samllajjitah

karyam karana mityubhe'pi vayamapyuttirya vaikunthagah|
rarajadgurupanktipadakamalottamsottamanga drdham
sevatatparamuktabhaktanivahavistah
pramodombhitah||49]|1] |
vaksodaksinaparsvasobhitamahalaksmya ca vamasthaya
justasya sthiraya samujjvalitaya devya ca nilakhyaya |
anandatisayam sadanubhavato nathasya padambuja-
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dvandvam na stvida meva mauliruciralankara
ityasmahe||49]2] |

Original:

LOTESTRIGET (B)6TD] 61 (&HSHHIWTHETM L0 BIS6IT 6TEVTLD
SHTTBIGET 9STMI SH(HLo O)BMWISCH6TY FTHMIw LilesT

QUTEITLD &H6UTThgI LOEMM(LPLY Gl LOT HeusbESH T

EHT STBIGET R6TM BL G&HeTD Heveulf HrHeuGLo (50)

manangal inri vagutturaikkinra madangal elam
tana ngal anru taruma nerikkenru carriya pin
am kavarndu maraimudi ctdiya ma tavattor
angal onra nadakkinra nalvali naduvamé| |

1>

Meaning:-  nal vali naduvam é = Let us indeed follow the
path that ma tavattor = our pdrvacaryas (early acaryas) who
marai mudi cidia = are crowned by the Vedanta carriya pin =
and who, after having established that madangal ellam = all the
doctrines vaguttu uraikkinra = which interprete and explain (in
whatever way they like) manangal inri = without accepting the
authorities (like the vedas) tanangal anru = cannot lead taruma
nerikk = to the virtuous path, vanam kavarndu = and coveting the
Paramapadam, practiced the Nyasa-vidya [(the technique of
Self-Surrender, or Sarandgati that has become well known as
Maha-Tapas (the Great Penance)], Jiiyanangal onra nadakkinra
= have observed in a manner that brings together all the sastras
without mutual conflict.

Summary:- Our pirvacaryas established firmly that no faith
which does not accept the authority of the Vedas can preach
Dharma (righteousness). After this, with the desire to experience
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total Brahmananda (Bliss of Brahman) at the Paramapadam,
they became fully grounded in Vedanta and practiced “Nyadsa”
(Self Surrender) that has become well known as the greatest of
all forms of Tapas (penances). These acaryas who can help us
attain complete success in this path have declared and established
the path for us by unifying the various sastras in a way that there
are no mutul contradictions. Let us walk along that auspicious
path.
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manapetani sarvapratimatikathitantha nalam matani
dharmyayam satpadavyam gati manubhavitum hiti
samsthapitatvat |

nityanandepsavo na $srutisikharadhara nyasavidyatapasyah
ekikrtyaiva $astranyucitatamasrtim yam dadustam srayama

1150 ]
Original:
BT IlgHH LD 2 VBHEMLPU LD 6W6UDHS B 6vT1dhS](HLOT6V
CluTsiTerrig &8s eledTm Lsvurenstluii CaoHewTLdledt Lghevmleumi
(PSITEITLY. LITTHGHI (LPUIGISVTV 6T FTEHUI 6T6ITLI
Ulsitesriy Limi &gl L1 Gl gD smisuGio (51)

tan adikkil ulagélaiyum vaitta tanittirumal
ponnadikkérkinra punniyar kenmin pugalarivar
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munnadi parttu muyaludalal avar cayai enap
pinnadi parttu nadandu perum padam éruvameé| |

Meaning:-  kénmin = Listen! punniyar = Hey! You the
Fortunate Ones érkinra = who deserve pon adikku = to attain and
enjoy the divine feet tanit tirumal = of the One and Only
Srimanndrayana ulagu élaiyum vaitta = Who is keeping all the
seven worlds tan adikkil = under His feet! Since pugal arivar =
our parvacaryas who understood the nature of this path munnadi
parttu = watched the steps that (their) elders have taken
muyaludalal = and attempted (to follow in their foot steps),
perumpadam éruvam é = let us also indeed attain that Greatest
(Place) of all, namely the Paramapadam avar pin cayai ena = by
becoming their shadow behind them adi parttu = seeing their
foot prints (left behind by them) nadandu = and walking along
the same path (just like them).

Summary:- Oh!You Fortunate Ones! Listen to me. Let me tell
you some thing that is very beneficial to one and all.
Paramatman rules over all the worlds by keeping them
underneath His feet. Every one can have the opportunity to enjoy
serving at His feet. Our acaryas have always followed in the
footsteps of their elders along the same auspicious path. Let us
also follow the same path that our pirvacaryas have taken and
experience the total Brahmananda (Bliss of the Supreme Being).
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dharta ya ssaptalokya nijacaranatale'nuttama ssrivilolah

taccarvanghryabjalabhavahasukrtayuta manavah

samsrunudhvam |

jiatopayah svapuirvacaritapatha mavalokya tatra prayatah

tacchayevanuyatah paramapada mavasyama anandadhama
[151]]

Orignal:

ewauwGloeVTD (B) (6T @, Levwfl allerdsasmiil
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vaiyamelam irul ntikku mani vilakkay
manniya nanmarai mauli madiyé kondu
meyyaladu vilambada viyacan kattum
vilakkilla nalvaliyé viraindu celvir
aiyamara arucamayak kurumbaruttom
aniyarangar adiyavarkké adimai ceydom
maiya kadal vattattul marrum torrum
vadiyar tam vayppagattai marrinomé| |

Meaning:-  aruttom = We have quelled and quashed aru
camayak kurumbum = the mischief of the the six (other) faiths
aiyam ara = without any doubt. adimai ceydém = We served at
the feet ani arangar adiyavarkké = of the servants of Sri
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Ranganatha only. marrinom é = We indeed subdued and
destroyed vayp pagattai = the arrogance of the big mouths
vadiyar tam = of the arguers marrum térrum = who were still to
be seen (as existing) maiya kadal vattattul = on this land
surrounded by the blue waters of the ocean of the globe. (So, You
People!) celvir = Do reach viraindu = by (embracing) quickly
nal valiyé = only the right path vilakku illa = that is not
contradictory (to the vedas) kattum = that is shown viyacan = by
Sri Vyasa (through the Brahmasitras) vilambada = who would
never present mey aladu = any thing other than the truth madiyé
kondu = based on the (substantive) wisdom nanmarai mauli =
contained “in the head of the four vedas” (i.e., the upanisats)
manniya = that can definitely be accepted as mani vilakkay = a
shining gem (lamp) iru/ nikkum = that can dispel the darkness (of
ignorance) vaiyam ellam =that is (pervading) the entire universe.

Summary:- Without doubt, all the opposing doctrines have
been refuted. Only the enlightened servants at the feet of Sri
Ranganatha have been served. The arrogance of the opponents
that were encountered across this entire land surrounded by the
ocean has been put down. The Vedantas are the bright gems that
serve as lamps dispelling the darkness of ignorance that pervades
this universe. It was Sri Vedavyasa who composed brahmasitras
based on the essential information contained in them. He has
presented only the truth. There is no trace of any falsehood in his
statements. Hence every one ought to proceed with great
eagerness along the great path shown by such a person as Sage
Vyasa. Of the paths of Bhakti and Prapatti he has recommended,
the Path of Bhakti is practicable only for a few and also it is slow
in yielding the result. On the other hand, the Path of Prapatti is
very easy to follow for every one and also is very quick in yelding
the result. Therefore, follow this path in particular and attain
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immediate benefit. This idea is expressed by the use of the words
“vilakkilla’, and “viraindu”.

Sl G IS ftRHIgE =l HEReg:
VT T TF YISt Eifd aw |
T AT T ed SR HIY SATaHaTh

o _o o o

|t Tt At ffafarfeat ad-i aTgamg iR 2 |
TTTgT S df Taiosde aTHi = NUTHEdi
AT Rwagon #e ST JH |
SiengeaTgaEt JfY ga Wi arfent SearE
Hasrer J Ay feraRlY e FamiisRIR

loke sarvatra gadham timiramapanudanto maharatnadipah
bhitva stheyamsa eva Srutiyugayugalimaulayo hiti vetta|
vyaso vanya rtaya rta itaragirah kvapi jatvapyavakta
sadhvim taddarsitam tam vihativirahitam vartanim
prapnuthasu||52|1] |

prabhanksma samsayam tam prabalitasamayanam ca
sannamahantam

ramyasriranganathapriyavinatanrna meva seva makarsma
nilambudhyavrtayam bhuvi puna rasatam vadinam
vyarthavacam

sarvatradambaram tam tamapi niravasesam nirakurma
satyam||52]2] |
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Original:

BaTHauld peTHlsLeVTSH 556w Gl mevvTL

C\&TeRTL_CleVEIT 6UBGIVHIV 6 TeHBTEM T

SHTHIUSQTTIUI 63 CHTLG LOEMMSHET 6T6VEVTLD

CBTLiHCHTL S HevflGuiriyd WD Hisbs

LOTHEUSTTT 6uL_OlaThISleV 6umesflwimmmlesr

QUEITENT 6N HETEITL LD &6vT(h) LOFIPHEHI 6uT(LHLD

Gurgl @)eweu Brid GuTsTeTulHewad HHT6L (LpsdTEsTT6IT

yewrrmg U sUGuTi Lfls8srGi (53)

kodavam onrillada tagave konda
kondalena vandulagil aivarkkanror
tuduvanay oru kodi maraigal ellam
todarndodat taniyodit tuyaram tirtta
madavanar vadakongil vaniyarrin

vannigai nannadam kandu magilndu valum
podu ivai nam ponnayindai nagaril munnal
punarada parama tappor parittome| |

Meaning:- nam = We pdrittom é = We have indeed
completed munnal ivai paramatap por = this success story of the
fight called Paramata-Bhanga (The Quashing of the Other
Doctrines) punarada = that had not been accomplished
previously, valum pédu = during the time of His gracious
presence magilndu = happily nal nadam kandu = watching the
exquisite dance vani arrin = of the flowing Garuda River vada
kongil = on the northern side pon ayindai nagaril = of the
beautiful City of Tiruvahindirapuram madavandar = of = Sri
Mahavisnu, Who ulagil vandu = incarnated Himself in this world
kondal ena = just like a cloud tagavé konda = carrying entirely
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(the water of) compassion alone kédu avam onru illada = without
having any blemishes or evil signs whatsoever; and Who anru =
at one time Or tdduvanay = became an extraordinary messenger
aivarkku = for the five pandavas tuyaram tirtta = and ended the
misery of this world tani 6di = by coming down to this earth on
His own (not being caught by them) in an extraordinary manner
oru kédi maraigal = as millions of incomparable vedic statements
todarndu 6da = ran behind Him (to praise Him).

Summary:- God is indeed like a dark cloud carrying the water
of compassion not contaminated with any kind of blemish, Who
came down to this earth to pour that water on us. Not being able
to understand such a Supreme Being completely, the Vedic
statements have fallen behind trying to praise Him. However, that
God Who could not be reached even by those sacred vedas came
down running as a Messenger for the pandvas and ended the
misery of this world.

Sri Krsna  Himself came down as Devandyaka at
Tiruvahindirapuram and extended His gracious presence
enjoying the beauty of the dancing waves of the waters of the
Garuda River flowing on its northern side. After seeing this with
my own eyes and enjoying this sight, I have completed this work
of “Paramatabharngam”. Even though, many aspects of the other
faiths have been refuted in earlier works such as Sribhdasya etc.
by our SHribhaShyakarar, 1 have refuted here many aspects that
have either been missed in those works or have become the subjet
of more criticisms.
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nirdhitasaradosam vidharati karunameva meghopamane
ayatyorvyam kadacinnirupamakrtimatyatra pandvatmajanam |
ddte'nanye ca kotisrutisu samanuyatisvapi svam ramese
tabhyo dare'ghahartaryatha ruciramahahindrapurya
mudetya||53]|1] |

savye tasyah predese pravimalajalavatya vahantya $ca nadyah
tarksyakhyaya manoharyatisayanatanam varnaniyam vilokyal|
kale sammodamane sati ca viracitam praganuktam ca saktim
khyatametam samapuiraya miha
pararaddhantabhangabhidhanam]||53]|2] |

Original:
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6dlu|LD &I LTI G LOMWILD ST HBSILD

QUeT(HLD | 6vvf] LoawsfILOl6dTEOT euTedTH S Gl TesdTigL
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FlfagfgFeri GFinw i sTewr LjwikisGer (54)

tigiri maluvuyar kundam tandangucam pori
cidaru catamuka angi valvel amarndadum
teli panila cilai kanni ciranga cevvadi
celiyagadai mucalam tictlam tigalndadum
akila ulagugal kandaiyay or alangalil

adaiya adaivil ilanga acinri ninradum

aniyum aruganaiyum aravam enna ninru adi
adaiyum adiyarai anbinal afijal enbadum
magilum amarar kanangal vanam kavarndida
maliyum acurar punartta mayam turandadum
valarum ani maniminna vanandi kondida
maraimurai muraivananga marinri venradum
ciki iravi madiyam umil técunda en ticait
tinimarul cegavugandu cémangal ceydadum
tigal aravanai arangar técenna manniya
tiricudaricanar ceyya ir en puyangalé| |

Meaning:-  (They are the ones) amarndadum = with which
matching nicely are tigiri = the Cakra (The Discus), Mazhu = the
AXxe, uyar = the great kundam = Kunta (The Spear) tand = the
Danda (Staff), angucam = the Ankusa (The Hook), pori cidaru
catamuka angi = the hundred faceted Agni (The Fire) throwing
sparks, val = The Sword, and vel = the Velayudha (The Plough);
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which shine with teli panilam = the dazzling Sarikha (The
Conch), cilai = the Bow, kanni = The Rope, cirangam = the
Plough, cewvidi = the red Vajrayudha, celiya gadai = the
protruding Gada (Mace), mucalam = the Musalayudha (The
Pounding Rod), and ticdlam = The Trisala (The Trident);

where akila ulagugal = all the worlds ninradum = stand acu inri
= flawlessly adaivil = in a row (in order) adaiya = with all of
them ilanga = shining kandaiyay = like tiny bells ér alangalil =
in a garland,;

which aravu enna ninru = like Adisesa aniyum aruganaiyum am
that is both the Paduka (footware) and reclining pillow, anbinal
lovingly afijal enbadum = offer protection from fear adi
adaiyum adiyarai = to the bhagavatas who seek refuge in You;

which mayam turandadum = wiped out the magical spells
maliyum acurar punartta = perpetrated by the raksasas who
came in groups vanam kavarndida = to plunder the Svargaloka
magilum amarar kanangal = of the happily residing groups of
devas;

which, mani = with the gems valarum ani = in their profuse
jewels minna = shining (and as a result) van andi kondida = with
the entire sky turning red, marai murai murai vananga = and as
the vedas serenaded repeatedly in various forms, maru inri
venradum = destroyed the enemies without a trace left behind,;
and

which cémangal ceydadum = brought well-being (to the world)
tini marul cega ugandu = by deciding to dispel the darkness of
ignorance en ticai = pervading in all the eight directions (i.e., all
around every where) umil técu unda = by radiating such
brightness that blinds ciki = even the Fire iravi = the Sun
maidyum = and the Moon.

They are indeed ceyya ir en buyangal = the six red arms tiri
cudaricanar = of the spinning Cakra (Discus) called Sudarsana
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arangar técu enna manniya = which stands firmly like the very
personification of the fiery energy of Sri Rarigandtha tigal aravu
anai = reposing on the shining Adisesa as His Bed”.

Summary:- At the very beginning of this work, Svami Décikan
prayed indeed to Sri Sudarsanadeva only, in his MarngalLa Sloka
(Benedictive Verse). Even while endng the work, he prays to that
same Sudarsana Bhagavan, by celebrating the greatness of his
(Sudarasanadeva’s) sixteen arms in one verse of sixteen lines.
This Sudarsana which is regarded as the “King of all weapons”
shines brilliantly like the personification of the fiery energy of Sri
Ranganatha Himself. All the worlds in the universe are protected
by nestling within these sixteen arms of this Cakradeva, like tiny
bells arranged to form a garland. Those arms very much love to
perform eternal service to God like Adisesa, and extend their
grace and protection to all the bhagvatas coming seeking refuge.
They destroy the asuras who come to loot the wealth of the
devas. They will dessimate the enemies of the vedas. With their
fiery energy, they dispel the darkness of ignorance that pervades
the world, and keeps them safe. With such being the case, how
indeed is it possible for one to adequately describe the greatness
of Sudarsanadeva?
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cakram kuntam prasastam parasu mapi srnim danda
mudyatsphulingam

Sociskesam Satasyarm kramasa iha krpanam ca velam
dadhanah|

sankham sabdayamanam dhanu ranupamitam pasa
manyadréam ca

siram sampam suraktam musalamapi gadam vardhamanam
tristlam| [54]1] |

etesam ye prakasaspadamapi ca jagadrupaghantassamastah
malayam gumphita $ca vyapagatakalusah samvibhantiva yesul|
padurupo'tha samyakrti rahikularadvacca padasrayecchin
bhaktamstanmabibhitetyabhaya maviratam premato
darsayantah||54]2] |

brnde brndarakana manubhavati divarm modinam luntitum tat
katikrtyagatanam kapatakrtitati raksasam nasayantah |
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parnalankararatnahyutimati viyativaptasandhyanurage
nanaritya prasamsatyapi nigamacaye sannate'rin
jayantah|[54]3]|

kasta astaukrsanum ravi mamrtakaram dharayeyuryatha va
gadhajiianar pranasya pramada miha tatha ksemasarmvarsuka
ste|

rangesasyadisese sayitu riva mahorasirtpasya bhanti

sthasno Scakrayudhasyarunarucirucira bahavo
dvyastasankhyah||54|4] |

|| Srimate Nigamanta Mahadesikaya Namah ||
S IR FITHTRTIHRE TeaeT,
T e T fehes THAFTATY e |
. < o Y 1:"_25
TSI TagAfSaTIRd, TR AT |

sriman vedantasurih kavikathakaghatakesari grantharatnam
navyam bhavyam svakiyam kila paramatabhangabhidham
devanathe|

sanandam carpayattatpunaramaragira $slokayamasa sartham
gopalenanatena svapadamadhulihacikarat daisikoktya| |

Kavikathakaghatakesari (The Lion amongst the community of
poet-narrators) Sriman Vedanata Acarya, happily submitted his
new grand Gem of a Composition called “Paramatabhangam”
at the Feet of Sr7 Devanatha. He again got it rendered into the
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Devabhasa (Sanskrit) sweetened with meaning in his language

sweet as the honey, by the humble Gopala (i.e., Gopalacharya)
with the words of the Acarya.

|| Srimate Veddntaramanuja Mahadesikaya Namah ||



