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|| Śrīḥ || 
|| Śrīmate Nigamānta Mahādeśikāya namaḥ || 

Paramatabhaṅgaḥ 
 

Śrīmadācārya has authored a work called Paramatabhaṅgaḥ in 
the maṇipravāḷa form of Tamil.  In this work he has strongly 
refuted the other doctrines and established his own doctrine. In 
each of the “bhaṅgas” or refutals he has, in the first and lastTamil 
pācurams, briefly presented the subject matter of the respective 
Adhikāra. There are 54 such pācurams in all. He has explained 
their content in the following manner: 
pācurams:  Content 
1,2,3  Prastāvanā (Introduction) 
4,5  Jīvatatva 
6,7  Acit-tatva 
8,9  Paratatva 
10,11  Samudāya dośodghāṭanā (collective  
   criticism)  
12,13  Refutal of the Cārvaka (Lokāyata) philosophy 
14,15  Refutal of the Mādhyamika doctrine 
16,17  Refutal of the Yoga system 
18,19  Refutal of the Sautrāntika doctrine 
20,21  Refutal of the Vaiśeṣika doctrine 
22,23  Refutal of the Advaita doctrine 
24,25  Refutal of the Jaina doctrine 
26,27  Refutal of the doctrine of Bhaskara and others 
28,29  Refutal of the Vaiyyākaraṇa doctrine 
30,31  Refutal of the Kaṇāda (Vaibhāṣika) doctrine 
32,33  Refutal of the Gautama (Nyāya)doctrine 
34,35  Refutal of the Mīmāmsaka doctrine 
36,37  Refutal of the Sāṅkhya doctrine 
38,39  Refutal of the Yoga doctrine 
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40,41,42 Refutal of the Pāśupata (Śaiva) doctrine 
43,44  The supreme greatness of Pāñcarātra Āgama 
45,46,47 Refutal of the paths propounded by others 
48,49  Refutal of the benefits (goals) indicated by others 
50-54  Concluding statements 
 
By presenting just the summary of each doctrine and pointing out 
its shortcomings, and setting forth his own views on the subject, 
the author has made this composition grow and shine brilliantly. 
Due to space limitations, we have refrained from discussing the 
complete work in great detail but instead explained only what is 
contained in the respective pācurams. If one wants to understand 
everything in detail, one should see Svāmi Decikan’s works like 
“Nyāyasiddhāñjana -Tattvamuktākalāpa”, etc.  We have now 
presented only what refers to this particular composition. 
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|| Śrīḥ || 
|| Śrīmate Nigamānta Mahādeśikāya Namaḥ || 

 
Paramatabhaṅgaḥ 

 
Original: 
 
எண்டள வம்�யத்�ள் இலங்�ம் அ�ேகாணமிைச 
வண்பணிலம் திகிாி வைளவில் வைளவாய் �சலம் 
திண்ைகயில் அங்க்�சம் சீர் திக�ம் கைத ெசங்கமலம் 
எண்பைட ஏந்தி நின்றாந் எழிலாழி இைறயவேன    (1) 
 
eṇḍaḷa vambuyattuḷ ilaṅgum aṟukōṇamicai 
vaṇpaṇilam tigiri vaḷaivil vaḷaivāy mucalam 
tiṇgaiyil aṅkucam cīr tigaḻum kadai ceṅkamalam 
eṇpaḍai ēndi niṉṟāṉ eḻilāḻi iṟaiyavaṉē|| 
 
Meaning:- iṟaiyavaṉ =  The Lord eḻil āḻi = in the form of the 
dazzling Cakra (Discus) niṉṟāṉ = stands  in the aṟu kōṇam micai 
= six-spoked  yantra ilaṅgum = shining eṇ daḷa ambuyattuḷ = 
in the eight-petaled lotus flower  ēndi = wielding tiṇ kaiyil = in 
(His) powerful eight arms eṇ paḍai = the eight weapons 
(namely), vaṇ paṇilam = the beautiful Conch, tigiri = the Cakra 
(Discus), vaḷai vil = the Bow, vaḷai vāy = the Axe, mucalam = the 
Pestle, aṅkucam = the Hook, cīr tigaḻum gadai = the Mace 
radiating its brilliance, and ceṉ kamalam = the sanguine Lotus 
(or a weapon shaped like that). 
 
Summary:- Sudarśanarūpi Bhagavān (God in the Form of 
Sudarśana) is shining as the Arcāmūrti in the six-spoked Yantra 
(mystical amulet) inside an eight-petaled lotus flower wielding in 
His eight hands the various weapons, namely the Śankha, the 
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Cakra, the Bow, the Axe, the Pestle, the Hook, the Mace and the 
Lotus (Lotus shaped weapon) protecting His devotees Who 
having no one else to turn to, have totally surrendered to Him.  
 

तजेी हिेतराजभरुिभिवलसज ेप े

य ेषोणयेु ियगुयगुकरःै वीरशं च चम।् 

चाप ंचाकुित ंत ंपरशमुवनत ंचायोऽ ंसिृण ंता ं

शूदा गदा ंचाणकमल ममूे बाभाित दवेः॥ १॥ 
 
tejasvī hetirājaprabhurabhivilasatpaṅkaje hyaṣṭapatre 
yantre ṣaṭkoṇayukte dviyugayugakaraiḥ vīraśaṅkhaṁ ca 
cakram| 
cāpaṁ cākuñcitaṁ taṁ paraśumavanataṁ cāpyayo'graṁ sṛṇiṁ 
tāṁ 
śatrūnmardāṁ gadāṁ cāruṇakamala mamūnyetya bābhāti 
devaḥ|| 1 || 
 
Original: 
  
வி�ெநறி அஞ்ஜி விடத் ெதாடக்கிய 
விதியர் அைடந்� ெதாழத் தைழத்ெத� 
விழிய�ள் தந்� விலக்க�க்கைள 
விரகில் இயம்பி விலக்கி ைவத்தனர் 
ெகா� விைன என்பதைனத் திைனத்தைன 
ெகாணர்தல் இகந்த �ணத் தனத்தினர் 
��ைகயில் வந்� ெகா�ப்படக்கிய 
�ல பதி தந்த �றிப்பில் ைவத்தனர் 
க�நரகன்� கழற்றி மற்ெறா� 
கதி ெப�ம் அன்பில் எைமப் ெபா�த்தினர் 
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கமைல உகந்த கடல் கிைடக்கடல் 
க�ைண உயர்ந்த திடர்க்ெகா�க்கினர் 
ப��தல் இன்றி வளர்த்த நற்கைல 
பல பல ஒன்ற எமக்�ைரத்தனர் 
பழ மைறயந்தி நைடக்கிைடச்�வர் 
பரமதம் என்றதி�த்த பத்தேர      (2) 
 
viḍuneṟi añji viḍat toḍakkiya 
vidiyar aḍaindu toḻat taḻaitteḻu 
viḻiyaruḷ tandu vilakkaḍikkaḷai 
viragil iyambi vilakki vaittaṉar 
koḍu viṉai eṉpadaṉait tiṉaittaṉai 
koṇardal iganda kuṇat taṉattiṉar 
kurugaiyil vandu koḻuppaḍakkiya 
kula pati tanda kuṟippil vaittaṉar 
kaḍunarakaṉbu kaḻaṟṟi maṟṟoru 
gati peṟum aṉbil emaip poruttiṉar 
kamalai uganda kaḍal kiḍaikkaḍal 
karuṇai uyarnda tiḍarkkorukkiṉar 
paḍumudal iṉṟi vaḷartta naṟkalai 
pala pala oṉṟa emakkuraittaṉar 
paḻa maṟaiyandi naḍaikkiḍaiccuvar 
paramatam eṉṟadiḍitta pattarē|| 
  
Meaning:- pattarē = It is indeed the devoted ācāryas of ours,  
who eṉṟu = regarded paramatam = the other doctrines as iḍaic 
cuvar = barrier walls  paḻa maṟai andi = in   the eternal Vedāntic 
Path, and therefore iḍitta = knocked  adu = those walls of 
doctrines. vidiyar = We are the fortunate ones viḍu neṟi añji = 
being scared of setting foot in the evil path, viḍat toḍakkiya = 
have begun to abandon that path. They (our ācāryas) tandu = 



                                                  7 
 
directing their taḻaittu eḻu = repeatedly gushing aruḷ viḻi = Kṛpā 
Kaṭākṣa (compassionate attention) towards us aḍaindu toḻa = 
who have taken refuge (in them), iyambi = have pulled out kaḷai 
= the sins that are like the poisonous weeds vilakku aḍi = that take 
us away (from attaining the superior goal), vilakki = have freed 
(us from the sins) and vaittanar = and have firmly placed us 
viragil = in the (appropriate) path.  

guṇa danattinar = They who are endowed with the 
abundant noble quality koṇardal iganda = to free one  for ever 
from tiṉaittaṉai = even the slightest koḍuviṉai eṉbadaṉai = of 
what are considered as the most vicious  sins vaittana2r =  placed 
us (anchored us) kuṟippil = in the subtle concepts kulapati tanda 
= given by Śrī Nammāḻvār who is famously regarded as the 
Prapannajana-kūṭastha (the One Who is at the very top of the 
community of prapannas or those that have surrendered to God) 
and kurugaiyil vandu = who was born in āḻvār tirunagari = Āḻvār 
Tirunagari (and) koḻuppu aḍakkiya = squashed the arrogance of 
others through his divya sūktis (divine utterances).  

aṉbu kaḻaṟṟi = By making me to give up my love kaḍu 
naraku =  for commiting sinful activity that woud push me into 
the worst type of Naraka, poruttiṉar = they set me to stay 
unwaveringly maṟṟu oru gati perum aṉbil = in the great desire 
for another incomparable and superiormost state, namely Mokśa. 
orukkiṉar = They brought us together karuṇai uganda {uyarnda} 
tiḍarku = on top of the mound called Compassion kaḍalk kiḍaik 
kaḍal = of that Nīlasamudra (Blue-Ocean-like) Paramātman 
reposing on the Kṣīrasamudram (Milky Ocean) uganda = loved 
by kamalai = Mahālakṣmī. 

emakku uraittanar = These devoted ācāryas taught us 
oṉṟa = in a unified manner pala pala nal kalai = several different 
great subjects vaḷarta = that had been very well (preserved and) 
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nurtured by (God and great sages) paḍu mudal iṉṟi = so that there 
was no chance that they would be lost. 
 
Summary:- There were many doctrines that were obstacles in 
the way of our age-old Vedānta Mārga spreading far and wide. 
Our early ācāryas not only quashed them through arguments but 
also destroyed them through their divine compositions. We 
became wary of performing sinful acts. We took refuge under 
great ācāryas and served them. In turn they directed their 
compassion towards us. They pointed out to us how there were 
obstacles for us to achieve beneficial results and explained to us 
how commiting sins would lead us to misery. Thereby, they made 
us stay away from committing sins and instead try to stay on the 
virtuous path. They are the treasurehouse of virtues always 
watching that no sin of any kind ever touches us.  They have 
quashed the other doctrines with their sweeter-than-nectar 
pācurams and provided us the elixir of auspicious results. They 
have thus helped us to attain success by following the path shown 
by Sri Nammāḻvār, the Prapannajana Santāna Kūṭastha. 
Not letting us commit acts that would lead us to the gruelest 
Naraka, they made it possible for us to enjoy the greatest gift of 
Mokśa.  They made us the recipients of the the Grace of that 
Kṣīrābdhinātha, the One Who reposes like a Great Blue Ocean 
atop the white Kṣīrasāgara (Ocean of Milk), even though we 
were unworthy of joining Him. They taught us many great vidyas 
that would never diminish in their value. In this manner, our 
ācāryas have helped us in innumerable ways. It is absolutely 
essential for us to cherish the memory of these great souls all the 
time. 
 

ाचीनिुतमौिलपितगतःे सरंोधका हीमः 

िभोऽमतािभधाः शकलशो िभी  नो दिेशकाः। 
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भीतान ् ापथात ् िवधतूकुपथान ् भायािधकान ् सतान ् 

अान ् वी कृपोित ै नयनापाै धुापरूकैः॥२।१॥ 

ाानीव च सविृिवहतीावे चाांतः 

ावृाकलयन ् उपायिनरतान ् भयूोऽिप पाप ंयथा। 

नवैाास ुघटेत िकिदिप वा तिधात ु ंिह त े

शा णुसद  कुकापयुा  मदुीण  िह॥२।२॥ 

गवदियतःु पजनताकूटयोगीिशतःु 

सूीना ंअितसूभावमिहत ेथ ढं िपन।् 

ीित ंकम स ुनो पो िनरयावासकैयोयिेह 

ीित ंता ंपरसत ेरिधगतौ ातिेनरे येसीम॥्२।३॥ 

ीराौ शियत ंच नीलजलिध ंलीिय ंचोत ं

दवेशे ंकणामय ंिनपम ंदशे ंसमाापयन।् 

सिा िनरवकारणभवुो नकैा  सवंिध ताः 

अ ंसमपुािदशन ्  ुरिखला अािभा यथा॥२।४॥ 
 
prācīnaśrutimaulipaddhatigateḥ saṁrodhakā hītyamaḥ 
bhindanto'nyamatābhidhāḥ śakalaśo bhittī śca no deśikāḥ| 
bhītān tyājyapathāt vidhūtakupathān bhāgyādhikān sannatān 
asmān vīkṣya kṛpombhitai śca nayanāpāṅgai 
ssudhāpūrakaiḥ||2|1|| 
tyājyānīva ca sasyavṛddhivihatīnyāvedya cāsmāṁstataḥ 
vyāvṛtyākalayan upāyaniratān bhūyo'pi pāpaṁ yathā| 
naivāsmāsu ghaṭeta kiñcidapi vā tadvadvidhātuṁ hi te 
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śaktā ssadguṇasampada śca kurukāpuryā mudīrṇasya 
hi||2|2|| 
garvonmardayituḥ prapannajanatākūṭasthayogīśituḥ 
sūktīnāṁ atisūkṣmabhāvamahite hyarthe dṛḍhaṁ nyakṣipan| 
prītiṁ karmasu no vyapohya nirayāvāsaikayogyeṣviha 
prītiṁ tāṁ parasadgate radhigatau vyātenire 
stheyasīm||2|3|| 
kṣīrābdhau śayitaṁ ca nīlajaladhiṁ lakṣmīpriyaṁ connataṁ 
deveśaṁ karuṇāmayaṁ nirupamaṁ deśaṁ samāsthāpayan| 
sadvidyā niravadyakāraṇabhuvo naikā śca saṁvardhitāḥ 
asmabhyaṁ samupādiśan syu rakhilā asmāsvabhinnā 
yathā||2|4|| 
 
Original: 
 
ேபா�ைரக்�ம் ெபா�ள் யாமறிேயாம் ெபா�ளார் மைறயில் 
தாம் உைரக்கின்றன தாேம அறி�ம் தர�ைடயார் 
ஆம் உைரக்ெகன்றிைவ ஆய்ந்ெத�த்� ஆரண �ல் வழிேய 
நாம் உைரக்�ம் வைக நல்ல�ள் ஏந்தி நவின்றனேர    (3) 
 
pōmuraikkum poruḷ yāmaṟiyōm poruḷār maṟaiyil 
tām uraikkiṉṟaṉa tāmē aṟiyum taramuḍaiyār 
ām uraikkeṉṟivai āyndeḍuttu āraṇa nūl vaḻiyē 
nām uraikkum vagai nallaruḷ ēndi naviṉṟaṉarē|| 
 
Meaning:- poruḷ ār maṟaiyil =  In the vedas filled with facts, 
yām aṟiyōm = we cannot understand (before  being taught by the 
ācāryas) pōm uraikkum poruḷ = how to reject one interpretation 
(which is incorrect) and select the other interpretation (which is 
correct) as the true meaning conveyed. tām uḍaiyār = Our great 
ācāryas who tāme aṟiyum = have  (directly) seen and 
experienced the facts tām uraikkiṉṟaṉa  = that they teach nal aruḷ 
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ēndi = have directed great compassion towards us, and āyndu = 
having searched  (through the vedas) eḍuttu = and selecting 
(material) ivai uraikkum ām eṉṟu =  as “These statements are 
suitable for being taught”, nviṉṟaṉar = taught  (us) āraṇa nūl 
vaḻiyē = along the vedic lines only nām uraikkum vagai = in the 
same manner as we have presented (in this work). 
 
Summary:- Veda, which contains an abundance of true facts, 
is like a huge ocean. Without guidance from an Ācārya, it is 
impossible for one to pick out and learn the useful parts from the 
unnecessary parts in that huge ocean. Each and every thing that 
our ācāryas have taught us has come out of what they have 
actually experienced personally.  They have examined the vedas 
thoroughly and out of compassion for us. They have then slected 
and taught us only the most essential material from it.  That is 
how we were able to present this particular composition without 
deviating from the Vedāntic path. 
 

साथकािभपणू िनगमजलिनधौ सहीत ु ंन िवः 

ाोपादयेभागावथ िवषयगणान ् दिेशका यान ् वदि। 

सेवै य ंत ेिनरविधदयया बोधनीयान ् िवमृय 

ोच ुानवे न ाथ वय मिप सुाहरामो यथाथ म॥् ३॥ 
 
satyārthaikābhipūrṇe nigamajalanidhau saṅgrahītuṁ na 
vidmaḥ 
tyājyopādeyabhāgāvatha viṣayagaṇān deśikā yān vadanti| 
samprekṣyaiva svayaṁ te niravadhidayayā bodhanīyān vimṛśya 
procu stāneva na ścāpyatha vaya mapi suvyāharāmo 
yathārtham|| 3 || 
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Original: 
 
சித்�ம் அசித்�ம் இைற�ெமனத் ெதளி�ற்� நின்ற 
தத்�வ�ன்�ம் தனித்தனி காட்�ம் தனி மைறயால் 
�த்தி வழிக்கி� �லெமனத் �ணிவார்கைள�ம் 
கத்தி மயக்�ம் கதகைர நாம் க�கின்றனம      (4) 
 
cittum acittum iṟaiyumeṉat teḷivuṟṟu niṉṟa 
tattuvamūṉṟum taṉittaṉi kāṭṭum taṉi maṟaiyāl 
mutti vaḻikkidu mūlameṉat tuṇivārgaḷaiyum 
katti mayakkum kadagarai nām kaḍigiṉṟaṉamē|| 
 
Meaning:- nām = We (who have been taught by the noble 
ācāryas) kaḍigiṉṟaṉamē = will put down kadakarai = the 
prativādis (the opponents) katti = who shout and mayakkum = 
try to confuse teḷivu uṟṟu niṉṟa = those who have learnt about the 
fundamental entities, namely, cittum = the Cetana (the 
Sentinent), acittum = the Acetana (Inanimate) iṟaiyum = and 
Īśvara (God) from taṉi maṟaiyāl = the incomparable Veda  taṉi 
taṉi kāṭṭum = which reveals the distinct nature of tattuvam 
mūṉrum = all these three tattvas (Principles), tuṇīvārgaḷaiyum = 
and those who have firmly determined  ena = that idu = this 
understanding of the fundamental Principles mūlam = becomes 
the starting point mutti vaḻikku = for the Muktimārga (Pathway 
to Mokṣa). 
 
Summary:- The Vedānta discusses about the three 
fundamental Principles namely, Cit, Acit, Īśvara, and 
differentiates them clearly in terms of their form and 
characteristics. The intelligent ones understand them very well. 
They also know very well that that this understanding is the first 
step towards attaining Mokśa. However, there are followers of 



                                                  13 
 
other doctrines who are waiting to confuse with their bombastic 
rehetoric, even these intelligent ones who are very strong in their 
convictons. We will now cut to size such opponents. 
 

वदेा ेिचदिचरारिमत ंतय ंदिश तम ् 

कंे च िवमुय ेभवित ा तदीयिेत च। 

िनधा यह कृतादरा ं कथका गज ि तान ् मोिहतान ् 

कत ु तां वय ंसिुशितिधय तेान ् िनराकुम ह॥े ४॥ 
 
vedānte cidacitparātparamitaṁ tatvatrayaṁ darśitam 
pratyekaṁ ca vimuktaye prabhavati prajñā tadīyeti ca| 
nirdhāryeha kṛtādarāṁ śca kathakā garjanti tān mohitān 
kartuṁ tāṁśca vayaṁ suśikṣitadhiya stvetān nirākurmahe 
               || 4 || 
Original: 
  
�த்தின் வடங்கள் என ��ந்தன் �ைன �வைகயாம் 
சித்தில் அ�~ன்��திச் ெசவ்ைவ மாறிய சிந்ைதகளால் 
பத்தில் இரண்� ெமய்க்கப் பகட்�ம் பரவாதியர் தம் 
கத்தில் வி�ந்தைடந்த அவ்வ�க்கின்� கழற்றினேம    (5) 
 
muttiṉ vaḍaṅgaḷ eṉa mukundaṉ puṉai mūvagaiyām 
cittil aruñcurudic cevvai māṟiya cindaigaḷāl 
pattil iraṇḍu meykkap pagaṭṭum paravādiyar tam 
kattil viḻundaḍainda avvaḻukkiṉṟu kaḻaṟṟiṉamē|| 
 
Meaning:- iṉṟu = Now (in this composition which we are 
writing by the grace of our Ācārya) kaḻaṟṟiṉamē = we will 
cleanse av aḻukku = that defect (dirt) aḍainda = that has been 
acquired viḻundu = due to having fallen (by being caught  in their 
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pompous arguments) kattil = in the blabberings paravāadiyar = 
of the opponents, pagattum = who confuse people ēyakka = and 
cause them to discard  iraṇḍum = both the puruṣārthas that do 
not have Sukha or Duḥkha pattil = if they adopt (their doctrine) 
cindaigaḷāl = with arguments arum curudic  cevvai māṟiya = that 
are crooked and destructive and that distort the true meaning 
contained deep down in the Vedic statements, mū vagai ām cittil 
= with respect to the three types of cetanas [namely, Baddha 
(The Bound), Mukta (the Liberated), Nitya (The Eternally Free)], 
muttiṉ vaḍaṅgaḷ eṉa = who are like the pearl necklaces 
mukundaṉ puṉai = worn by  Paramātman. [It means that 
because of confusing Deha (material body) with Ātman, and 
believing in the independence of the Ātman from God, due to 
following the wrong doctrine, one will not be able to see the true 
description of “Cetana-tattva”]. 
 
Summary:- God wears the Jīvarāśi (the sentinent universe) 
consisting of baddhas (the Bound), muktas (the Liberated), and 
nityas (The Eternally Free) like a pearl necklace. By deliberately 
misinterpreting the Vedic statements about these jīvas, and using 
rhetoric that would fool any one, the opponents have confused 
people so much as to prevent them from learning the true nature 
of Cetana-tattva.  By Divine Grace and with Ācārya Kaṭākṣam, 
I will find out the reason why that pearl has become tarnished and 
lost its lustre and shine, and will wash it to resore its original 
lustre and value; that is I will bring out the truth about the nature 
of the Cetana and will shatter the arrogance of those opponents. 
 

िच ेििवद ेमकुुिवधतृ ेदाीव मुामय े

बधागमसमाग िवधरुा ीयाथािचनःै। 
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ेचाामत ेन हीित िवमत ेत ेमोहयािकान ् 

तकैिवमोहनाकषान ् िनषान ् कुम ह॥े ५॥ 
 
cittatve trivide mukundavidhṛte dāmnīva muktāmaye 
durbodhāgamasatyamārgavidhurā ssvīyānyathācintanaiḥ| 
dvecāpyātmamate na hīti vimate te mohayantyāstikān 
tajjalpaikavimohanāttakaluṣān niṣkalmaṣān kurmahe|| 5 || 
 
Original: 
  
நாக்கிய�ம் வைக நம்ைம அளித்தவர் நல்ல�ளால் 
பாக்கியம் ஏந்திப் பரன�யார் திறம் பார்த்ததற்பின் 
தாக்கியர் தங்கள் தைலமிைசத் தாக்கித் தனிமைற தான் 
ேபாக்கியம் என்றதனில் ெபாய்ம்மதங்கைளப் ேபாக்�வேம    (6) 
 
nākkiyalum vagai nammai aḷittavar nallaruḷāl 
pākkiyam ēndip paraṉaḍiyār tiṟam pārttadaṟpiṉ 
tākkiyar taṅgaḷ talaimicait tākkit taṉimaṟai tāṉ 
pōkkiyam eṉṟadaṉil poymmadaṅgaḷaip pōkkuvamē|| 
 
Meaning:- pāggiyum ēndi =We have had the good fortune 
(of acquiring knowledge) nallaruḷāl = due to the overwhelming 
grace aḷittavar = of the ācāryas who saved (by teaching) nammai 
= us who were inarticulate nākku iyalum vagai = how to use our 
tongue (effectively), i.e., speak well.  (So), pārtu adaṟ piṉ = After 
having discussed paraṉ aḍiyār tiṟam = the nature of the Cetanas 
who are the dāsas (servants) of Paramātman, talai micai tākki = 
we will butt heads tākkiyar  taṅgaḷ = with the tārkikas (the 
logicians) (who try to make their point using obtuse tactics) 
pōkkuvōm = and will drive away poy madaṅgalai = all their false 
theories bōggiyum eṉṟadaṉil = going around with regard to the 
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subject of Acetana-tattva (the Inanimate Entity) described as the 
Bhogya vastu (the Entity that is enjoyed by the Jiva) tani maṟai 
= by the extraordinary vedas.  
 
Summary:- From the Vedic statement, “bhoktā bhogyaṃ 
preritāraṃca matvā” the description of the three tattvas 
(entities) and their svabhāva ( intrinsic nature) come out bright 
and clear. The Entity who enjoys is the Jīvātman (Bhoktā). The 
Entity which is enjoyed (Bhogya) is indeed classified as Acetana 
(Inanimate). The Entity Who directs both of the above entities is 
the Prerita (Paramātman). The Jīvātma-tattva was briefly 
discussed earlier. Now, we will be discussing the Acetana-tattva. 
The reason for our following this order is the Vedic statement 
quoted above. We who initially lacked a proper understanding of 
this subject, became well informed by the teachings of our 
ācāryas, who were the overflowing ocean of knowledge, and 
acquired the capacity to explain it to the world in a lucid manner. 
We will now quash the tārkikas who are clever debaters trying to 
make their point using crooked tactics and distorted facts. We 
will dispel the disinformation about the understanding of the 
concept of Acetana which is the Bhogya-vastu of the Jīva (that 
which is the object of “enjoyment” by the Jīva). 
 

साहारिवहारभायमिहता ंाा रसा ंवयम ् 

ात ुृपथा परारपदा सेापािदकं। 

युाभासवता ंिशर ुच समाहागम ेिनम े

भोय ंयिथत ंतदीयिवमताुलूयामोऽधनुा॥ ६॥ 
 
sadvyāhāravihārabhāgyamahitāṁ prāptā rasajñāṁ vayam 
trātu ssatkṛpathā parātparapadā sevyātmarūpādikaṁ| 
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yuktyābhāsavatāṁ śirassu ca samāhatyāgame nissame 
bhogyaṁ yatkathitaṁ tadīyavimatānyunmūlayāmo'dhunā 
               || 6 || 
Original:  
 
தீவைக மாற்றி அன்ேறார் ேதாில் ஆரணம் பா�ய நம் 
ேதவகிசீர் மகனார் திறம்பா அ�ள் ��ய நாம் 
�வைகயாம் அறியாத் தத்�வத்தின் �கம் அறிவார் 
நாவைகேய நடத்�ம் நைட பார்த்� நடந்தனேம     (7) 
 
tīvagai māṟṟi aṉṟōr tēril āraṇam pāḍiya nam 
dēvagicīr magaṉār tiṟambā aruḷ cūḍiya nām 
mūvagaiyām aṟiyāt tattuvattiṉ mugam aṟivār 
nāvagaiyē naḍattum naḍai pārttu naḍandaṉamē|| 
 
Meaning:-  cūḍiya = We are wearing (carrying on us) 
tiṟambā aruḷ = the unwavering Grace dēvaki cīr magaṉār = of Śrī 
Kṛṣṇa the Son of Devaki endowed with all the auspicious 
qualities, Who aṉṟu = at one time ( i.e., during the Mahabharata 
war) āraṇam pāḍiya = sang the Vedāntas (sang the Gītā) ōr tēril 
= sitting in a charriot (as the Charioter) māṟṟi = rejecting tī vagai 
= the radical concepts about the Ātman  [like Deha-Ātma bhramā 
(the illusion that the Ātman and the Deha are one and the same) 
and its activities [like the  Swatantra-Ātma bhramā (the illusion 
that the Ātman is an independent actor and not subservient to 
another Entity). pārttu = After having studied naḍai = the 
approach naḍattum = (our ācāryas) have adopted nāvagaiyē = 
based on the teachings only of mugam aṟivār = those (such as 
Parāśara, Vyāsa, the āḻvārs, etc) that thoroughly understood the 
subtle distinctions of mū vagaiy ām = the three categories 
[namely, Prakṛti (Matter) – Kāla (Time) – Śuddha-sattva (“Pure 
Sattva”, not associated with rajo and tamo guṇas)] of aṟiyāt 
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tattuvattiṉ = the Non-Intellgent or Inanimate (Acetana) Entities, 
nām = we, naḍattaṉam =  have followed (presented the same). 
 
Summary:- Having decided to redeem the jīvas of this world 
Śrī Kṛṣṇa, the Son of Devaki became the Chariotter for Arjuna  
and using him as the proxy, gave the world the divine song of  
“Gītā” containing the entire wisdom of the upaniṣats. In this way, 
He did the greatest favor to the whole world. God’s Grace itself 
can be said to have come down in the human form in the persons 
of Parāśara, Vyāsa and the āḻvars and spread the message of the 
Gītā through their divine sūktis (sayings). Our ācāryas who 
understood these sūktis very well taught them to us. I am now 
presenting in this work the details of the tattvas that I have learnt 
in this manner [i.e., this is not something I made up myself; it is 
what has come down to us starting from God Himself and being 
subsequently passed on to us through our āḻvar and Ācārya 
lineage]. 
 

ूरारीत ेरनपुमरथय ु वदेाबोःु 

दवेा नन वरगणुिनधिेन लायाः कृपायाः। 

पाीभतूा वय ंय ेिचित बबुिुधर ेदिेशका ीन ् कारान ् 

तषेामवेोद ेशमता उपगता ंपित ंवी यामः॥ ७॥ 
 
dhvastakrūrātmarīte ranupamarathayantu śca 
vedāntaboddhuḥ 
devakyā nandanasya pravaraguṇanidherniścalāyāḥ kṛpāyāḥ| 
pātrībhūtā vayaṁ ye tvaciti bubudhire deśikā strīn prakārān 
teṣāmevode śakramatā upagatāṁ paddhatiṁ vīkṣya yāmaḥ
               || 7 || 
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Original: 
  
ேவைலப் �றமகம் காண்ப� ேபால் ேவத நன்ெனறிேசர் 
�ைலப் �றமகம் காண்ட�ல் �ண் அறிவின்றி நின்றீர் 
மாைலப்ெபற வழி காட்�ய ேதசிகர் வாசகேம 
ஓைலப் �றத்தில் எ��கின்ேறாம் உள் எ��மிேன    (8) 
 
vēlaip puṟamagam kāṇbadu pōl vēda naṉṉeṟicēr 
nūlaip puṟamagam kāṇḍalil nuṇ aṟiviṉṟi niṉṟīr 
mālaippeṟa vaḻi kāṭṭiya dēcikar vācagamē 
ōlaip puṟattil eḻudugiṉṟōm uḷ eḻudumiṉē|| 
 
Meaning:- niṉṟīr =Hey! You (simple minded people) who are 
existing nuṇ aṟivu iṉṟi = without the keen discerning ability 
kāṇḍalil = in following puṟam agam = the outward meaning and 
the internal hidden message nūlai = of the śāstras cēr = that teach 
comprehensively (without missing any thing) veda naṉ neṟi = the 
right ways contained in the vedas, kāṇbadu pōl = just like seeing 
(understanding) puṟam agam = the outside as well inside vēlai = 
of the ocean! eḻuduigiṉṟom = We will write down ōlaip puṟattil 
= on the palm leaf vācakamē = the teachings dēcikar = of the 
acāryas vaḻi kāṭṭiya = that have shown the path peṟa =for (us) to 
attain mālai = Paramātman. eḻudumiṉ = (You) write (them) (so 
that you do not forget) uḷ = in (your) mind. 
 
Summary:- Hey, You the The Crown Jewels among 
Believers!  Isn’t it it very difficult for one to fully comprehend 
the depth and expanse of the grand ocean? It is in indeed 
impossible. Likewise, it is very difficult for one to understand 
correctly the outward apparent meanings as well as the hidden 
internal essential messages of the śāstras that expound the 
vedamārgas (Vedic paths).  This is because of the lack of critical 
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discerning ability in you. For this reason, I have written down in 
this work the gist of the teachings of śrīmad ācāryas that have 
clearly laid out the correct Path to attain Mokṣa.  Hold on to this 
and get it firmly established in your mind. Enjoy a great and 
purposeful life! 
(The message here is that the only way to realize God is through 
the teachings of a noble Ācārya). 
 

बाारिवलिनधावाायसाग यकु-् 

शााब िहरीमाणिवषयेाधतूसूेणाः। 

सवशािपथकैदिश गुराडुा िगरवै ताः 

पे िलखाम एव मिखलं ाषे ुसिंलताम॥् ८॥ 
 
bāhyābhyantaradṛṣṭivajjalanidhāvāmnāyasanmārgayuk- 
śāstrāntarbahirīkṣyamāṇaviṣayeṣvādhūtasūkṣmekṣaṇāḥ| 
sarveśāptipathaikadarśigururāḍuktā giraścaiva tāḥ 
patreṣvatra likhāma eva makhilaṁ svānteṣu saṁlikhyatām 
               || 8 || 
Original: 
   
சிைற நிைலயாம் பவத்தில் சி�ேதன் இன்பம் உண்�ழல்வார் 
மைற நிைல கண்டறியா மயல் மாற்றிய மன்ன�ளால் 
�ைற நிைல பாரெமனத் �ளங்காவ�தக் கடலாம் 
இைற நிைல யாம் உைரத்ேதாம் எம் ��க்கள் இயம்பினேவ   (9) 
ciṟai nilaiyām bavattil ciṟudēṉ iṉbam uṇḍuḻalvār 
maṟai nilai kaṇḍaṟiyā mayal māṟṟiya maṉṉaruḷāl 
tuṟai nilai pārameṉat tuḷaṅgāvamudak kaḍalām 
iṟai nilai yām uraittōm em gurukkaḷ iyambiṉavē|| 
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Meaning:- yām = We uraittōm = have said (presented in this 
work) nilai = about the nature iṟai = of Paramātman tuḷaṅgā= 
the Unperturbed (steady)  amudak kaḍal ām = Ocean of Nectar, 
ena = Who is like tuṟai = The Steps (for getting into the Ocean 
of Bliss), nilai =  The Refuge (place to get down for taking a dip 
in the water), and pāram = The Bank on the other side (of the 
Ocean of Samsāra), em gurukkaḷ = as our ācāryas  maṉ iyambiṉa 
=  have taught, aruḷāl = with enormous compassion mayal 
māṟṟiya = that dispels the ignorance kaṇḍu aṟiyā = preventing, 
from studying and understanding maṟai nilai  = the message of 
the Vedas, us  uṇḍu = who, after having tasted ciṟu tēṉ iṉbam = 
a miniscule amount of happiness  ciṟai nilai ām bavattil = in the 
prison-like Samsāra, uḻalvār = keep stuggling underneath the 
(same). 
 
Summary:-  This life in the Samsāra is like the stay in a 
prison. The amount of happiness that one might find in this is 
miniscule like a drop of honey. Those jīvas who confuse this 
miniscule of satisfaction for great happiness and keep struggling 
underneath its waters, will not be able to realize the meaning of 
the vedanatas.   Their ignorance itself is the reason for this. Our 
ācāryas can dispel this ignorance from them through their 
compassionate teachings. They have taught us about 
Paramātman as the calm and clear Ocean of Nectar, Who is like 
the steps leading down to the Ocean of Bliss, or the Place where 
one can get down and enjoy a bath, or a permanent Place of 
refuge, or the opposite Bank of the Ocean of Samsāra. I will 
present His Svarūpa (Form) and Svabhāva (Nature) in the same 
manner as they have taught us. 
 

कारावास ेभवऽेिन ् मधलुवसखु माा तोपाना ं

वदेाथा ािनना ंचामित मपनदुो यथा दिेशका नः। 
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ोचःु कायभूाऽवतरणसतुटं ाय ंपार मीश ं

ं लीधव ंत ंचल िमह सधुावािरिध ंावदाम॥् ९॥ 
 
kārāvāse bhave'smin madhulavasukha māsvādya tallolupānāṁ 
vedārthājñānināṁ cāpyamati mapanudanto yathā deśikā naḥ| 
procuḥ kāruṇyabhūmnā'vataraṇasutaṭaṁ svāśrayaṁ pāra 
mīśaṁ 
vyaktaṁ lakṣmīdhavaṁ taṁ vyacala miha sudhāvāridhiṁ 
prāvadām|| 9 || 
 
Original: 
  
ெவறியார் �ள�ைட வித்தகன் தன்ைமயின் ெமய்யறிவார் 
�றியார் ெந�யவர் என்� ஒ� �ற்றம் பிறர்க்�ைரயார் 
அறியார் திறத்தில் அ�ள் �ாிந்� ஆரண நன்ெனறியால் 
சிறியார் வழிகள் அழிப்ப�ம் தீங்� கழிப்பதற்ேக   (10) 
 
veṟiyār tuḷavuḍai vittagaṉ taṉmaiyiṉ meyyaṟivār 
kuṟiyār neḍiyavar eṉṟu oru kuṟṟam piṟarkkuraiyār 
aṟiyār tiṟattil aruḷ purindu āraṇa naṉṉeṟiyāl 
ciṟiyār vaḻigaḷ aḻippadum tīṅgu kaḻippadaṟkē|| 
 
Meaning:-  
 
aṟivār = Our ācāryas who have understood mey = the truth 
taṉmaiyiṉ = about the nature vittagaṉ = of the Paramātman, the 
Amazing Performer veṟi ār tuḷavu uḍai = Who wears the fragrant 
Tulasī garland, oru kuṟṟam uraiyār = will not find fault piṟarku = 
in others eṉa = as neḍiyavar = superior kuṟiyār = or inferior (i.e., 
make disparaging comments about others arising from feelings 
of “high” and “low”). (Even so), aḻippadum = (the reason for 
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their) refuting and destroying āraṇa nalṉeṟiyāl = using the great 
means of Vedāntic arguments, vaḻigaḷ = the doctrines ciṟiyār = of 
the lowly proponents of other faiths, is only aruḷ purindu = out of 
their feeling of compassion aṟiyār tiṟattil = towards the poor 
uninformed people (uninformed about our doctrine) and tīṅgu 
kaḻippadaṟkē = to save them from the harm caused to them (by 
making them aware of the defects in the other faiths). It is for no 
other reason. 
 
Summary:- Our Paramātman, Who wears, and is decorated 
by, the auspicious garland of Tulasī exuding great fragrance, 
performs amazing feats. Our ācāryas have very well understood 
the svarūpa (form) and svabhāva (nature) of that Paramātman. 
People like them are not of the kind that would make a big issue 
by picking minor shortcomings of others.  Why is it then that they 
have criticized those that leave the path of Vedas and believe in 
other doctrines? It is only to prevent the ordinary people that do 
not understand our Siddhānta (doctrine) properly from falling 
into the trap set by the people of other doctrines. It is therefore 
simply out of compassion for these poor people, and for no other 
reason, that our ācāryas have tried to clearly point out to them 
the defects in the other faiths. 
 

अाय कत ु रुिभततलुसीमािलकालत 

याथा तभाव ेिव िरह गरुव नीचोभावम।् 

नवै यू ुथािप ितिवमतिनरासः कुतो विेत चेः 

िसाऽेषे ुकायत उिवपदा ंवारणायिेत िवात॥् १०॥ 
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atyantāścaryakartu ssurabhitatulasīmālikālaṅkṛtasya 
yāthārthyaṁ tatsvabhāve vidu riha gurava 
stvanyanīcoccabhāvam| 
naiva brūyu stathāpi prativimatanirāsaḥ kuto veti cennaḥ 
siddhānte'jñeṣu kāruṇyata uruvipadāṁ vāraṇāyeti vidyāt 
             || 10 || 
Original:  
  
மிண்�ைரக்க விர� த�ம் த�க்கம் ெகாண்ேட 
ேவண்�ங்கால் ேவண்�வேத விளம்�கின்றார் 
கண்டதற்� விபாீதம் கத்�கின்றார் 
காணாத �ைற மைறயில் காட்ட நிற்பார் 
பண்ெடா�த்தன் கண்�ைரத்ேதன் நாேன என்னப் 
பலவைகயில் உபாதிகளால் ப�ந்� �ழ்வார் 
ெகாண்டல் ஒக்�ம் தி�ேமனி மாயக்�த்தன் 
�ைர கழல்ேசர் விதி வைகயில் �டாதாேர    (11) 
 
miṇḍuraikka viragu tarum tarukkam koṇḍē 
vēṇḍuṅgāl vēṇḍuvadē viḷambugiṉṟār 
kaṇḍadaṟku viparītam kattugiṉṟār 
kāṇāda kuṟai maṟaiyil kāṭṭa niṟpār 
paṇḍoruttaṉ kaṇḍuraittēṉ nāṉē eṉṉap 
palavagaiyil upādigaḷāl paḍindu vīḻvār 
koṇḍal okkum tirumēṉi māyakkūttaṉ 
kurai kaḻalcēr vidi vagaiyil kūḍādārē|| 
 
Meaning:- They (Kaṇāda-Gautama-Vaiyyākaraṇa-
Mīmāmsakas) viḷambugiṉṟār = say vēṇḍuvadē = whatever they 
want (in  whatever manner they see) vēṇḍum kāl = whenever it 
suits (them) tarukkam koṇḍē = through clever tricks alone viragu 
tarum = that make it possible uraikka = for making miṇḍu = 
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crooked arguments (repeatedly); (Bhāskara-Yādava-Advaitins) 
kattugiṉṟār = raise a lot of fuss viparītam = contradicting 
kaṇḍadaṟku = what (they) see; (the Cārvākas – Bauddhas-Jainas, 
all of whom do not accept the validity of the vedas) kāṭa niṟpār 
= highlight kāṇāda kuṟai = the invisible flaw maṟaiyil = in the 
Veda; (the Sāṅkhya-Yoga-Śaivas) vīḻvār = will go down paḍindu 
= by following (the different faiths) pala vagaiyil upādigaḷāl = 
due to various reasons (e.g., greed for money, culinary pleasures, 
etc.) paṇḍu oruttaṉ = of one of those older proponents like 
(Kapila-Hiraṇyagarbha-Paśupati, etc.) nāṉē kaṇḍu uraittēn  ena 
= claiming “I have myself found out whatever I am preaching”. 
(These people) kūḍādavarē = will never become participants vidi 
vagaiyil = the good fortune of kurai kaḻal cēr = reaching and 
enjoying the gingling lotus feet of māyak kūttaṉ = the Amazing 
Paramātman koṇḍal okkum tirumēṉi = Who has a divine body 
endowed with the beautiful colours of the cloud. 
 
Summary:- The Kaṇāda-Gautama-Vaiyyākaraṇa-     
Mīmāmsakas use over and over again mischievous tricks that 
will help them to make crooked arguments to present whatever 
they want to show whenever they want. Bhāskara-Yādava-
Advaitins create confusion by arguments denying the existence 
of the very universe that they can see with their own eyes. The 
Cārvāka-Bauddha-Jaina group, on the other hand, argues that the 
Vedas held to be eternal and unwritten by any human being are 
indeed written by humans.  The Sāṅkhya-Yoga-Śaivas say that 
their faiths in each case have been independently found by their 
proponents, Kapila-Hiraṇyagarbha-Paśupati respectively. They 
believe in their faiths and continue to remain in those faiths 
driven by greed for money or culinary pleasures.  In this manner, 
people of all these faiths will eventually perish without ever 
having the good fortune of enjoying the bliss of attaining the lotus 
feet of Paramātman, the Nīlameghaśyāma (Whose body has the 
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hue of the blue cloud). These are all anyamatas (the other faiths). 
Svāmi Dēcikaṉ has classified them into four groups by collecting 
together in each group the faiths that have similarities in some 
important aspects. Since this pācuram addresses the collective 
flaws (samudāya doṣas) in each of these groups, this section is 
referred to as Samudāya Doṣādhikāra. 

 

काले काले िवतडाद मिभलिषत ंतकतः वु ु

िवोशा ंिवषयमिप तदा ति ंवद।ु 

दोषान ् वदेेान ् िचदिप किपलाषे ुच ानषे ु

ाभू योव ुत इद मिखलं च ेथोपािधिभ ःै॥११।१॥ 

नानापिैव कृा िवमतजषु इम ेसंणाः तत  

नीलाोवाहवण िथतसवुपषु  चाय शेः। 

भूशायमानानपुमपदसमायोगभायानवाा 

योगकैावा मानध ुिमह िवजनव संिेषता ःु॥११।२॥ 
 
kāle kāle vitaṇḍāspada mabhilaṣitaṁ tarkataḥ prabruvatsu 
vikrośatsvātmadṛṣṭaṁ viṣayamapi tadā tadviruddhaṁ vadatsu| 
doṣān vedeṣvadṛṣṭān kvacidapi kapilādyeṣu ca prāktaneṣu 
prādurbhūyoktavatsu svata ida makhilaṁ ce tyathopādhibhi 
staiḥ||11|1|| 
nānārūpairvikṛṣṭā vimatajuṣa ime saṁpraṇaṣṭāḥ tata śca 
nīlāmbhovāhavarṇaprathitasuvapuṣa stasya cāścaryaśakteḥ| 
bhūmnaśśabdāyamānānupamapadasamāyogabhāgyānavāptyā 
yogaikāvāpya mānandadhu miha vijahurnaiva saṁśleṣitā 
ssyuḥ||11|2|| 
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Original:  
  
கண்ட� ெமய்ெயனில் கா�மைறயில் அறி� கண்ேடாம் 
கண்டதலாததிலெதனில் கண்�லம் �ற்றமிதில் 
கண்ட� ேபால் மைற காட்�வ�ம் கண்டெதாத்ததனால் 
உண்ட� ேகட்�ம் உேலாகாயதர் என்�மீ�வேத   (12) 
 
kaṇḍadu meyyeṉil kāṇumaṟaiyil aṟivu kaṇḍōm 
kaṇḍadalādadiladeṉil kaṇḍilam kuṟṟamidil 
kaṇḍadu pōl maṟai kāṭṭuvadum kaṇḍadottadaṉāl 
uṇḍadu kēṭkum ulōgāyadar eṉṟumīṟuvadē|| 
 
Meaning:- eṉil = If one says (as in the case of Cārvākas) 
kaṇḍadu = that only what is seen by the eye mey = is the truth, 
then aṟivu kaṇḍōm = we acquired the Jñyāna (the knowledge) 
directly (arising from ) kāṇum maṟaiyil = the Veda that we learn 
directly. eṉil = If it is said kaṇḍadu iladad = that which can not 
be experienced directly iladu = is not the truth, then, kaṇḍilam = 
we cannot see kuṭṭam = any flaw idil = in this Jñyāna (coming 
from the vedas). maṟai kāṭṭumadum = (Since) the Jñyāna 
derived from the Veda kaṇḍadu ottaṉadāl =  is consistent with 
direct evidence, eṉṟu = then (how) indeed can  ulōgāyatar = the 
cārvākas, who are worldly people uṇḍadu kēṭkum = and who are 
open to learning from listening to others what they have 
experienced themselves mīṟuvadē = reject (our opinion)?? In 
other words, they have no choice but to accept what we are 
saying. 
 
Summary:- “Only perception is evidence. Only information 
obtained in this way is the truth.  What can not be percieved 
directly is not truth. Furthermore, there should not be any flaw in 
the perception. That is why statements in the Veda describing 
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Dharma-Adharma, Īśvara-Paraloka etc. are all false”. This, in 
essence, is their (cārvākas’) philosophy. 
 

िेतमवे स िमित चते ् ान ंपुमै तुौ 

अगत ंस िमितचते ् दोषो न ोऽ च। 

 

ोपिमतवै विैदकमित ानभुतू च 

ारः न ुलयये ुिचत ंलोकायता नो मतम॥् १२॥ 
 
pratyakṣekṣitameva satya miti cet jñānaṁ hyupaima śrutau 
apratyakṣagataṁ tvasatya miticet doṣo na dṛṣṭo'tra ca| 
pratyakṣopamitaiva vaidikamati statsvānubhūtasya ca 
praṣṭāraḥ kvanu laṅghayeyu rucitaṁ lokāyatā no matam|| 12 || 
 
Original: 
  
கண்டதனால் காணாதத�மிக்கின்றார் 
கண்ெடா�த்தன் உைரத்ததைனக் கவ�கின்றார் 
உண்�பசி ெக�ெமன்ேற உணர்ந்�ண்கின்றார் 
ஒன்றாேல ஒன்ைறத் தாம் சதிக்கின்றார் 
பண்��ைல உண்டதனால் �ைல உண்கின்றார் 
பார்க்கின்றார் பலவல்லாத் தன்ைம மற்�ம் 
கண்� மதி ெகட்ட நிைல காணகில்லார் 
காணாததிலெதன்� கலங்�வாேர     (13) 
 
kaṇḍadaṉāl kāṇādadaṉumikkiṉṟār 
kaṇḍoruttaṉ uraittadaṉaik kavarugiṉṟār 
uṇḍupaci keḍumeṉṟē uṇarnduṇgiṉṟār 
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oṉṟālē oṉṟait tām cadikkiṉṟār 
paṇḍumulai uṇḍadaṉāl mulai uṇgiṉṟār 
pārkkiṉṟār palavallāt taṉmai maṟṟum 
kaṇḍu madi keṭṭa nilai kāṇagillār 
kāṇādadiladeṉṟu kalaṅguvārē|| 
  
Meaning:- The cārvākas  kalaṅguvārē = who passionately 
maintain kāṇādadu = that the object which is not visible  to the 
eye iladu = does not exist aṉumikkiṉṟār = will (however) infer 
the existence of  (accept using Anumāna Pramāṇa or logical 
evidence) kāṇādad = an object which is not seen kaṇḍadaṉāl = 
via an object that can be seen by the eye.  kavarugiṉṟār = They 
accept uraittadaṉai = what they are told oruttan kaṇḍu oṉṟālē = 
by an other person who has seen (and learnt). uṇarndu = Having 
learnt eṉṟē = that indeed paci = hunger keḍum = is removed uṇḍu 
= by eating, uṇgiṉṟār = they eat. oṉṟāle = Using one accepted 
reasoning tām cādikkiṉṟār = they will establish oṉṟai = an other 
entity. mulai uṇginṟār = They drink breast milk  (in this life also) 
adaṉāl = (only) because of (the Samskāra i.e., the memory 
imprint uṇḍu = of having drunk breast milk paṇḍu = from their 
past birth. maṟṟum = Moreover, pārkkiṉṟār = they see and feel 
that pala allāda  tammai = “they” (their Jīvātman) are not the 
same as their body parts such as hands, etc but are in fact distinct 
from their hands, their legs, etc.; kāṇagillār = even so, they can 
not see mati keṭṭa nilai = that they are arguing from a  foolish 
stance (i.e, they can not realize that they are simply being 
obstinate). 
 
Summary:-  The cārvākas use Anumāna Pramāṇa (inferential 
reasoning) to  conclude the presence of fire which they cannot 
see, from the smoke that they can see. They will also believe and 
accept what others tell them about what they have seen.  Doesn’t 
this mean that they accept Anumāna (inference) and śabda 
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(sound or utterance from an other source) also as forms of 
evidence (in addition to Pratyakṣa or actual seeing with their own 
eyes)? Also, they know that when they are hungry they can 
satisfy their hunger by eating and that is why they eat. Obviously, 
before they ate, they did not actually see “eating removing the 
hunger”. Likewise, when they have an argument, they will start 
with a premise that both sides have agreed to be true, and argue 
to establish the existence of some thing that they can not actually 
see. This also means that they have basically accepted 
“Anumāna” (inference) as a form of evidence. Further more, for 
the Cārvākas, who say that apart from the ‘body” that one can 
see, there is nothing else such as “Ātman” (Soul) that one can not 
see, there is no way to explain why a baby goes for drinking its 
mother’s milk as soon as it is born, other than to accept that it is 
due to the memory retained from its past life. Isn’t it clear from 
this that one has to accept that there is an entity called “Ātman” 
which is distinct from the material body? Lastly, when the 
cārvakas in their own daily life, refer to the parts of their body as 
“my hand”, “my leg”, “my body” etc., isn’t it tantamount to 
accepting the concept of an “Ātman”, as an Entity distinct from 
those parts to whom those parts belong? 
In this manner, even though they have learnt concepts that are in 
absolute contradction of their daily experience, behavior and 
activities, the cārvākas do not, in their foolishness, correct their 
fallacious arguments. Instead, they obstinately pursue their 
flawed arguments. 
 

तेरगव ुन भविेदिुजो िह य े

िेतवनाऽदिप ते ंिवजानहो। 

ों यिद केनिचत ् िकमिप तत ् ीकुव तऽेमी तथा 

भुा ु िनवत त ेिित िवजानाना  त ेभुत॥े१३।१॥ 
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एकेनवै च साधयपर मते ेपरुा जिन 

ाादनसृंत ेिरह जनौ  ंिपबि यम।् 

ाान ंवपरुािदतोऽ िमित त ेजानि याथातः 

ावेिमम ेहीणमितता ंीया ंन पयहो॥१३।२॥ 
 
pratyakṣetaragamyavastu na bhavedityudvijanto hi ye 
pratyakṣekṣitavastanā'nyadapi teṣdṛṣṭaṁ vijānantyaho| 
dṛṣṭvoktaṁ yadi kenacit kimapi tat svīkurvate'mī tathā 
bhuktyā kṣucca nivartate tviti vijānānā śca te 
bhuñjate||13|1|| 
ekenaiva ca sādhayantyapara mapyete purā janmani 
stanyāsvādanasaṁskṛte riha janau stanyaṁ pibanti svayam| 
svātmānaṁ vapurādito'nya miti te jānanti yāthārthyataḥ 
dṛṣṭvāpyevamime prahīṇamatitāṁ svīyāṁ na 
paśyantyaho||13|2|| 
 
Original: 
   
காணாதிலெத�ம் கல்வியினாைரக் க�ந்ததற்பின் 
ேகாணார் �தர்க்கங்கள் ெகாண்ேட �ழப்�ம் ப�த்தர்களில் 
நாணாதைனத்�ம் இலெதன்�ம் நால்வைக அன்றிெதன்�ம் 
வாணாள் அ�க்கின்ற மத்திமத்தான் வழி மாற்�வேம  (14) 
 
kāṇādiladeṉum kalviyiṉāraik kaḍindadaṟpiṉ 
kōṇār kutarkkaṅgaḷ koṇḍē kuḻappum pavuttargaḷil 
nāṇādaṉaittum iladeṉṟum nālvagai aṉṟideṉṟum 
vāṇāḷ aṟukkiṉṟa mattimattāṉ vaḻi māṟṟuvamē|| 
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Meaning:- kaḍindadaṟpiṉ = After quashing kalviyinārai = the 
cārvākas with the doctrine eṉum = that kāṇādu  = the object that 
can not be seen iladu = does not exist, māṟṟuvamē = we will 
indeed now demolish the doctrine of the Mādhyamika, 
pavuddargaḷil = amongst the Bauddhas that kuḻappum = muddy 
up (the world) kutarkkaṅgaḷ koṇḍe = entirely by using 
mischievous logic kōṇār = full of crookedness,  who vāṇāl 
aṟukkiṉṟa = like the woman who cuts off her Mangala Sūtram 
even when (her husband) is alive, nāṇādu = shamelessly 
aṉaittum ilad eṉṟum = claim that the (world) is not contained in 
any of the four categories. 
 
Summary:-  There are four types of Bauddhas. One of them is 
the Mādhyamika. He claims that there is nothing like any Tattva 
(Entity). It appears he is the favorite disciple of the Buddha. It 
may perhaps be said of the universe that its existence is True  
(“sat”), or False (“asat”), or both True and False (“Sadasat”) or 
neither True nor False (“Sadasadvilakṣaṇa”). This Mādhyamika 
will maintain that we cannot include the universe in any any one 
of the above four categories. By negating both God, the Shining 
Lord of the entire universe and this Universe that is under His 
control, he has deprived himself of all the benefits he could have 
received from the Super Master. This is like a deranged woman 
who, even while her husband is alive, makes him miserable, 
throws away her Maṅgala Sūtram and lives the rest of her life 
saying, “I don’t have a husband”.  There is no way other than 
condemning such fools. It is only because of people like this that 
this entire world will be destroyed. I will crush this evil teaching 
and clearly show the world the proper path. 
 

नावेाविवगतमतयः खिडता ाथ वी- 
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भावािवाः कुनीतीज गदिभभवती ौगतषेूव।ु 

 

सव न ेियों जगदिप न चतधुित तीिवतशेा 

योषाऽनीशिेतवत ् मािमकमत िमद ंचणू यामोऽथ तणू म॥् १४॥ 
 
nāstyevādṛṣṭavastvityavagatamatayaḥ khaṇḍitā ścātha vakrī- 
bhāvāviṣṭāḥ kunītīrjagadabhibhavatī ssaugateṣūktavatsu| 
sarvaṁ ne tyahriyoktaṁ jagadapi na caturdheti tajjīviteśā 
yoṣā'nīśetivat mādhyamikamata midaṁ cūrṇayāmo'tha 
tūrṇam|| 14 || 
 
Original: 
  
மானமிைல ேமயமிைல என்�ம் மற்ேறார் 
வாதெநறி இைலெயன்�ம் வா� �ண்ட 
தா�மிைல தன்�ைர�ம் ெபா��ம் இல்ைல 
தத்�வத்தின் உணர்த்தி சயம் இல்ைல என்�ம் 
வானவ�ம் மானவ�ம் மன�ம் ெவள்க 
வளம் ேப�மதிேகடன் மத்திமத்தான் 
ேதனெநறி ெகாண்டைனத்�ம் தி�டா வண்ணம் 
ெச�மதி ேபால் எ�மதியால் ேசமித்ேதாேம    (15) 
 
māṉamilai mēyamilai eṉṟum maṟṟōr 
vādaneṟi ilaiyeṉṟum vādu pūṇḍa 
tāṉumilai taṉṉuraiyum poruḷum illai 
tattuvattiṉ uṇartti cayam illai eṉṟum 
vāṉavarum māṉavarum maṉamum veḷga 
vaḷam pēcumadikēḍaṉ mattimattāṉ 
tēṉaneṟi koṇḍaṉaittum tiruḍā vaṇṇam 
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ceḻumadi pōl eḻumadiyāl cēmittōmē|| 
 
Meaning:- madiyāl = Through knowledge ceḻumadi pōl eḻum 
= that grows like the full Moon cēmittōm E = we have indeed 
made the (world) safe (i.e., saved the world from the hands of the 
Mādhyamika) so that maddimattāṉ = the Mādhyamika  
madikēḍaṉ = with  deranged mind, 
who māṉam ilai = denies the existence of any authority, mEyam 
ilai eṉṟum = claims that there is nothing to be cognisized, ilai 
eṉṟum = and saying that there is no maṟṟor vāda neṟi = alternate 
way to argue, vādu pūṇḍa tāṉum ilai = that neither does he, the 
arguer, exist, ilai eṉṟum = nor does exist tattuvattiṉ uṇartti = the 
knowledge of the Tattva, (being argued about) cayam = or 
anything like winning the argument (thus saying that everything 
is Śūnya, i.e., non-existent); and  
who (does all the above in a way that) vāṉavarum = the devas, 
māṉavarum = humans maṉamum = and (even his own) mind 
veḷga = would feel ashamed about, 
 tēṉa neṟi koṇḍu = so that like a thief tiruḍā vaṇṇam = he may 
not take away (wipe out) from the world  aṉaittum = all the 
metaphysical concepts (tattvas).   
 
Summary:- The Mādhyamika doctrine is “Sarvaśūnya” 
“Absolute Nothingness”. In this theory for identifying an object, 
there is nothing like acceptable evidence to fall back on; in fact, 
there is nothing to be understood from the evidence even if one 
existed. There is no procedure to debate; there is no debater, or 
the subject or its meaning to be debated. There is absolutely no 
tattva (metaphysical concept). There is nothing to win in the 
debate. Because of his being so weird, the Mādhyamika is 
ridiculed by not only the devas and the humans but also by his 
own mind. We have saved our Siddhānta by quashing such a 
person like him who has declared everything to be a Śūnya 



                                                  35 
 
(“Zero”), denied the existence of Īśvara, Cetana (the Sentient or 
the Animate) and the Acetana (the Inanimate) and does not 
accept the existence of any kind of order. 
 

दवेा मा  हसि दय िमव वा नवै मान ंन मये ं

नो वाो वादमाग न च िववदनकृत ् नावाक ्नतैदथ ः। 

न ाानभुिूतः न िह जय इित च ाघमानो मत ं ं

ब ुि ंनेमागऽकृत सकलचौय त मने ंिचकीष ुः॥१५।१॥ 

वध मानकलाधीशतीकाशमनीषया। 

वा िदमािमकतो जगत ् ाय ेिवमोचयन॥्१५।२॥ 
 
devā martyā hasanti svahṛdaya miva vā naiva mānaṁ na 
meyaṁ 
no vānyo vādamārgo na ca vivadanakṛt nātmavāk 
naitadarthaḥ| 
na syāttatvānubhūtiḥ na hi jaya iti ca ślāghamāno mataṁ svaṁ 
durbuddhiṁ stenamārgo'pyakṛta sakalacauryaṁ ta menaṁ 
cikīrṣuḥ||15|1|| 
vardhamānakalādhīśapratīkāśamanīṣayā| 
durvādimādhyamikato jagat trāye vimocayan||15|2|| 
 
Original: 
  
�ற்�ம் சகத்திலெதன்ேற பகட்�ய �ட்டைர நாம் 
�ற்�ம் �றந்� �ைறயில் நின்ேற �களாக்கிய பின் 
மற்ெறான்றில� மதி பல உண்ெடன்� வஞ்ச்ைனயால் 
சற்�ம் �றந்த ேயாகாசாரைனச் சதிக்கின்றனேம   (16) 
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muṟṟum cagattiladeṉṟē pagaṭṭiya muṭṭarai nām 
cuṟṟum tuṟandu tuṟaiyil niṉṟē tugaḷākkiya piṉ 
maṟṟoṉṟiladu madi pala uṇḍeṉṟu vañjaṉaiyāl 
caṟṟum tuṟanda yōgācāraṉaic cadikkiṉṟaṉamē|| 
 
Meaning:- piṉ = After cuṟṟum tuṟandu = having demolished 
completely tugaḷ ākkiya  = and reduced to dust  pagaṭṭiya 
muṭṭarai = the foolish Mādhyamikas who were falsely 
proclaiming eṉṟē = that muṟṟum cagat = the entire universe iladu 
= is non-existent,  nām tuṟaiyil niṉṟē = while we ourselves stayed 
on the Vedānta path alone all the time, cadikkiṉṟaṉamē = (we) 
will (now) crush (defeat) yōgācāranai = the Yogācāri who eṉṟu 
= proclaimed that pala madi unḍu = (only) some form of Jñyāna 
exists and that maṟṟu oṉṟu iladu = nothing else (other than 
Jñyāna) exists,  vañjanaiyāl = and because of this deceiptful 
representation, caṟṟum tuṟanda = gave up even the very slight 
advantage he might have gained. 
Summary:- According to the Mādhyamikas  there is nothing 
like  Jñyāna, Jñyātṛ and Jñyeya (Knowledge, The Knower and 
The Known) and thus the entire universe made up of the above is 
non-existent. We, who accept the doctrine that Jñyāna, Jñyātṛtva 
and Jñyeya are not non-existent, i.e., they do exist, have just 
crushed those Mādhyamikas who are going round fooling people 
with their false arguments. 
Next, we will quash the so-called Yogācāri who says “Only 
Jñyāna exists, but it is made up of the sensations of Sukha 
(happiness) and Duḥkha (sadness), and that nothing else other 
than this exists”. 
 

नावेतैत ् सम ंजगिदित जगव का ममा य े

मढूानु  चाहं िुतिशखरिनषण तांणू िया। 
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नानाान ंिवना भवित िकमपीुव ंतम ं

योगाचारं ज ंफललवमिप तत ् सव शः खडयािम॥ १६॥ 
 
nāstyevaitat samastaṁ jagaditi jagadurvañcakā madhyamā ye 
mūḍhānunmardya cāhaṁ śrutiśikharaniṣaṇṇaśca 
tāṁścūrṇayitvā| 
nānājñānaṁ vinānya nnabhavati kimapītyuktavantaṁ 
tamajñaṁ 
yogācāraṁ tyajantaṁ phalalavamapi tat sarvaśaḥ 
khaṇḍayāmi|| 16 || 
 
Original: 
  
உளக்கதிைய நாம் உள்ளி உள்ளந்ேதறி 
உலகத்தார் உகந்திைசய உல�ண்ெடன்ேறாம் 
இளக்க அாிதாகிய நல் த�க்கம் ேசர்ந்த 
எழில் மைறயில் ஈச�டன் எம்ைமக் கண்ேடாம் 
விளக்� நிைர ேபால் மதிகள் ேவறாய் ேவெறான்� 
அறியாேத விளங்�ம் என விளம்�கின்ற 
களக்க�த்தன் கண்ணிரண்�ம் அழித்ேதாம் நாணாக் 
காகம்ேபால் திாிந்தவன் என் கத�மாேற    (17) 
 
uḷakkadiyai nām uḷḷi uḷḷandēṟi 
ulagattār ugandicaiya ulaguṇḍeṉṟōm 
iḷakka aridāgiya nal tarukkam cērnda 
eḻil maṟaiyil īcaṉuḍaṉ emmaik kaṇḍōm 
viḷakku nirai pōl madigaḷ vēṟāy vēṟoṉṟu 
aṟiyādē viḷaṅgum eṉa viḷambugiṉṟa 
kaḷakkaruttaṉ kaṇṇiraṇḍum aḻittōm nāṇāk 
kāgampōl tirindavaṉ eṉ kadaṟumāṟē|| 
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Meaning:-  nām = We eṉṟom = have stated ulagu = that this 
universe uṇḍu = does exist, uḷḷi = by accepting as true (without 
ignoring) uḷak kadiyai = the well authenticated methods of 
argument and in a way ulagattār = that the people of this world 
ugandu = may gladly ullam tēṟi = and with confidence in their 
mind icaiya =  would accept it; īcan uḍaṉ emmaik kaṇḍōm = we 
saw Īśvara and the collection of jīvas [or in other words, the 
collection of jīvas  along with Īsvara Who is their Antaryāmi 
(One residing within them)] as distinct from each other, eḻil 
maṟaiyil = in the exquisite Veda iḷakka aridāgiya = that cannot be 
shaken nal tarukkam cērnda = and that includes coherent 
arguments; and aḻittōm = (we) destroyed kaṇ iraṇḍum = both the 
eyes ( namely, the Knower and the Object being Known) kaḷak 
karuṭṭaṉ = of the cunning Yogācāri viḷambugiṉṟa = who says that 
madigal = the intellects (Jñyānas), viḷakku nirai pōl = like the 
light from a lamp (flame) vēru oṉṟu aṟiyādē = not cognizant of 
anything else (other than itself), viḷaṅgum eṉa = shine vēr āy = 
as separate individual (flashes). eṉ = How can we describe the 
plight of that Yūgācari nāṇā kāgam pōl tirindu = running around 
like the shameless Kākāsura (in Ramayana) kadaṟu māṟē = and 
pleading (for mercy)? (i.e., it is impossible to describe). 
 
Summary:- Yogācārari’s theory can be summarized as:  
Jñyāna is momentary; it is born each moment and gets destroyed 
the very next moment. In addition, it cannot also have any object 
other than itself as its target. Therefore, there is nothing like an 
external object. The so called Ātman is nothing but the 
succession of off-springs of Jñyāna that appear each moment. If 
that is so then it means that Ātman is not permanent (as per this 
reasoning). 
However, even though the the flame of the lamp is different at 
different at instants, the flame has the same form at all instants, 
it appears to an observer as steady permanent flame. In the same 
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way since the Jñyāna offsprings all look alike, they will be 
perceived as the Ātman that is permanent. But, this contradicts 
the earlier hypothesis that Ātman is transitory.  

Thus, using the yogācāri’s own tactics, we have 
established that the Cetana-Acetana-Īśvara entities, whose 
existence he denies, do indeed truly exist. Further more, we have 
quashed his argument, namely “There is nothing like a Jñyātṛ 
(Knower) or Jñyeya (Object to be known); both of them are 
false”, and thereby caused his doctrine to be destroyed.  In 
Ramayana, we have heard about Kākāsura, who misbehaved with 
Sītādevi and had to run around shamelessly all over the three 
lokas with no one to save him before he eventually surrendered 
to Śrī Rāma and sacrificed one of his eyes. Likewise, and in fact 
even worse, this Yogāchāri  had to go around losing two eyes, 
namely, the above mentioned two theories which he shamelessly 
pursued (i.e., we totally destroyed him). 
 

अीकृ माणवणसमुनसो नकैरीतीव य ंताः 

ा ेिव तुा जगित नरवरा यथेि लोकान।् 

तीवािदिह िनगमततौ िनलाया ंसतुक ः 

जुाया ंआसान ् दिशम भगवोग मासेषोऽान॥्१७।१॥ 

दीपालाभावतय इह पथृािवता अनाः 

नाा उसीितवचनवता ंचोरभावोितानाम।् 

योगाचारािभधाना ंनयनयगु िमद ंव ुवेा च िम-े 

ािवमे ल त ुबिलभिुगव ाित मूह ेिकम॥्१७।२॥ 
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aṅgīkṛtya pramāṇapravaṇasumanaso naikarītīrvayaṁ tāḥ 
svānte viśvasya tuṣṭā jagati naravarā yadyathecchanti lokān| 
tadvatsantītyavādiṣmahi nigamatatau niścalāyāṁ sutarkaiḥ 
juṣṭāyāṁ ātmasaṅghān dadṛśima bhagavadyoga 
māseduṣo'smān||17|1|| 
dīpajvālāprabhāvanmataya iha pṛthagbhāvitā apyananyāḥ 
nānyajñā ullasantītyativacanavatāṁ corabhāvogbhitānām| 
yogācārābhidhānāṁ nayanayuga midaṁ vastu vettā ca mithye- 
tyāviddhyema hyalajja ssatu balibhugiva bhrāmyati brūmahe 
kim||17|2|| 
 
Original: 
  
ெபா�ள் ஒன்றிலெதன்� 
ேபாதெமான்�ம் ெகாண்ட ெபாய்யைர நாம் 
ெத�ள் ெகாண்� தீர்த்த பின் 
காணெவாண்ணாப் ெபா�ள் ேத�கின்ற 
ம�ள் ெகாண்ட ��ைரக்�ம் 
ெசௗத்திராந்திகன் வண்ணிக்ைக நாம் 
இ�ள் ெகாண்ட பா�ங்கிணெறன்� 
இகழ்ந்ேதாட இ�ம்�வேம      (18) 
 
poruḷ oṉṟiladeṉṟu 
pōdamoṉṟum koṇḍa poyyarai nām 
teruḷ koṇḍu tīrtta piṉ 
kāṇavoṇṇāp poruḷ tēḍugiṉṟa 
maruḷ koṇḍa cūduraikkum 
cauttirāndigaṉ vaṇṇikkai nām 
iruḷ koṇḍa pāḻuṅkiṇaṟeṉṟu 
igaḻndōḍa iyumbuvamē|| 
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Meaning:- nām =We tīrta = have put down teruḷ koṇḍu = 
using our enlightened knowledge poyyarai  = the lying Yogāchari  
poruḷ oṉṟu iladu eṉṟu = who maintains that an externally 
unrecognizable object does not actually exist, p{b}ōdam oṉṟum 
koṇḍa = but accepts the existence of only Jñyāna. piṉ = After 
this, nām = we, (who are always concerned about the well-being  
of others) iyambuvam = will quash cauttirāndigaṉ vaṇṇikai = the 
method of description of the  doctrine of the Sautrāntika 
tēḍugiṉṟa = who uses Anumāna (inference) to search for kāṇa 
oṇṇap poruḷ =  the object that cannot be directly seen (after 
accepting that it exists) cūdu uraikkum = by making deceptive 
arguments maruḷ koṇḍā = based on ignorance [i.e., one who uses 
false crooked arguments that cause confusion in the minds of 
people]. [To summarize, the Yogācāri, accepted the existence of 
Jñyāna only and denied the existence of any external object; the 
Sautrāntrika said that external object exists; that its existence can 
be inferred; that Jñyāna’s form is that object and that the object 
is hidden under Jñyāna. Thus the difference between the Yogācāri 
and the Sautrāntika is that the former denied the existence of the 
object. The latter starts with the acceptance of the existence of 
that object but then through flawed logic essentially ends up 
effectively denying its existence]. (We will refute his logic and 
urge people so that they (the so enlightened people) igaḻndu = 
can discard it and ōda = run away from it pāḻum kiṇaṟ eṉṟu = 
(realizing) that it is like a disused open well iruḷ koṇḍa = which 
they have seen in the night (darkness) (i.e., I will ensure that 
people will see the fallacies in that theory and will not follow that 
doctrine).  
 
Summary:- Using the power of our intelligence we have been 
able to totally demolish and destroy the Yogācāri who maintains 
“There is no external object. All that exists is only jñyyana”. 
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Now we will attack the category of bauddhas, known as the 
Sautrāntika. This person accepts “external object” but tries to 
prove its existence from “Anumāna (inference)”. However, he 
tries to do this through deceptive tactics based on stupidity. I will 
be pointing out very clearly the flaws in this theory so that people 
may not subscribe to this defective theory which is full of 
mischievous tricks, and shun this doctrine like “a disused open 
well (pit) that can be clearly seen even in darkness of the night”. 
 

बा ंव ुन िकिदि च िवना ानािदित ोचषुः 

िमोीव दतो िनराचकृमहे ानावला ततः। 

वषेयत य ममतःे सौािकानजृोः 

भामो मत ममुतमस े ंजयेयु था॥ १८॥ 
 
bāhyaṁ vastu na kiñcidasti ca vinā jñānāditi procuṣaḥ 
mithyoktīrvadato nirācakṛmahe jñānāvalambā tataḥ| 
vastvanveṣayata stvadṛśya mamateḥ sautrāntikasyānṛjoḥ 
bhaṅkṣyāmo mata mandhumandhatamase dṛṣṭaṁ 
tyajeyuryathā|| 18 || 
 
Original: 
  
நிைலயில்லாப் ெபா�ள் மதிைய விைளத்�த் தான்ேசர் 
நிறங்ெகா�த்�த் தான் அழி�ம் தன்னால் வந்த 
நிைலயில்லா மதி தன்னில் நிறத்ைதக் கா�ம் 
இ� கா�ம் ெபா�ள் காண்ைக என்ற நீசன் 
�ைலயில்லாத் தாய் ெகா�த்த �ைலப்பால் உண்�ம் 
�கமில்லா ெமாழிெயனேவ ெமாழிந்த வார்த்ைத 
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தைலயில்லாத் தா��ம் கணக்காய் நின்ற 
கட்டைள நாம் கண்�ன்� காட்�ேனாேம    (19) 
 
 
nilaiyillāp poruḷ madiyai viḷaittut tāṉcēr 
niṟaṅgoḍuttut tāṉ aḻiyum taṉṉāl vanda 
nilaiyillā madi taṉṉil niṟattaik kāṇum 
idu kāṇum poruḷ kāṇkai eṉṟa nīcaṉ 
mulaiyillāt tāy koḍutta mulaippāl uṇṇum 
mugamillā moḻiyeṉavē moḻinda vārttai 
talaiyillāt tāḷūrum kaṇakkāy niṉṟa 
kaṭṭaḷai nām kaṇḍiṉṟu kāṭṭiṉōmē|| 
 
Meaning:-  (Now on the theory of the Sautrāntika): poruḷ = 
the object nilai illā = is not permanent;  madiyai viḷaittu = After 
creating Jñyāna (cognition) and koḍuttu = giving (it) niṟam = the 
colour tāṉ cēr = that it (the object) has acquired tāṉ aḻiyum =  it 
(the object) will disappear; madi = the cognition taṉṉāl vanda = 
that came from it nilai illā = is also not permanent; taṉṉil niṟattai 
kāṇum = it (Jñyāna) sees the colour in it; idu kāṇum = Seing like 
this poruḷ kāṇkai = is what is known as realization of the object.  
eṉṟa moḻinda vārtai = The theory thus put forward nīcaṉ = by the 
lowly Sautrāntika niṉṟa kaṭṭaḷai kaṇakkāy = stands at the same 
level of credibility as mulai pāl uṇṇum = drinking the breast milk 
mulai illāda tāy koḍutta = from a mother who does not have any 
breasts, and moḻi eṉavē = the words uttered by mugam illā = a 
person who does not have a mouth, and tāḷ ūrum = walking with 
his legs talai illā = by one who does not have a head. nām kaṇḍU 
=   We have seen this (examined this theory) iṉṟu kāṭṭiṉōm = and 
exposed (all the flaws in his theory) now. 
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Summary:- Sautrāntikas belong to a group of bauddhas.  
Their theory is as follows: “They do not deny the existence of 
external objects. They accept that they exist. However, they just 
create Jñyāna (cognition), impart the awareness of the colours 
they carry and then perish. How is it possible for one to cognize 
through the senses such objects whose intrinsic nature is to perish 
momentarily? Obviously, it is not possible. Likewise, even the 
cognition of the object is alo going to remain just for one moment 
only and then perish. That momentary cognition itself is referred 
to as ‘Ātman’. It is this ‘Ātman’ that experiences the various 
colours that have been created inside it by the external objects. 
That experience is what is known as Object Realization”. 
  Since in this theory, Jñyāna is to be created only after the 
object comes into existence, it has to be accepted that that object 
which exists only momentarily before perishing, should have 
perished as and when the Jñyāna was being created. Only in the 
next moment after the Jñyāna is born, will the object be able to 
express colours such as blue, etc. Hence, one has to concede that 
the external object which perishes in the next (second) moment 
after the moment it is born, has to give out its colours of blue, etc, 
in the next moment after that (i.e., third moment) to the 
Jñyāna.This is obviously an impossibility. Further more, since 
even the Jñyāna is also going to exist only for one moment before 
perishing, it has to receive the colour information from the object 
in the next moment and cognize it in the next moment after that.  
This is also impossible, i.e,  “Object Realization” cannot occur. 
Thus, this theory of the Sautrāntika is rejected in this Adhikāra 
as being absolutely unrealistic like a child drinking milk from the 
breasts of a mother who has no breasts, or one without a mouth 
trying to speak or one without a head trying to walk on the feet. 
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व ुिर मवे त िधषणा मुा तानः 

वण  िवनयित य मथो सा चदे मालोकत।े 

एतोऽिखलवदुशन िमित ोवाच नीच यः 

 ंिननमातरु धयतो वाचा सो भवते॥्१९।१॥ 

आाभाववतो नर वचसा ंयविृभ वते ् 

गवे िवमकोऽिप पुषः पा िमितवोिदतम।् 

तौािकजित ंमत िमद ंसिविदा वय ं

तोषानिभदह ेतिदत ंसव िनराकुम ह॥े१९।२॥ 
 
vastu tvasthira meva tacca dhiṣaṇā mutpādya tatrātmanaḥ 
varṇaṁ nyasya vinaśyati svaya matho sā ceda mālokate| 
etanno'khilavastudarśana miti provāca nīcaśca yaḥ 
stanyaṁ nistanamāturatra dhayato vācā sadṛkṣo 
bhavet||19|1|| 
āsyābhāvavato narasya vacasāṁ yadvatpravṛttirbhavet 
gacchatyeva vimastako'pi puruṣaḥ padbhyā mitivoditam| 
tatsautrāntikajalpitaṁ mata midaṁ samyagviditvā vayaṁ 
taddoṣānabhidadhmahe taduditaṁ sarvaṁ 
nirākurmahe||19|2|| 
 
Original: 
  
காண்கின்றவன் இைல காட்சி�ம் கண்ட�ம் உண்டைவ தாம் 
ஏண்ெகாண்டன அன்� இவற்றில் �ண� நிைல�மிைல 
ேசண் ெகாண்ட சந்ததியால் ேசர்ந்�ம் ஒன்ெறன நிற்�ம் என்ற 
ேகாண்ெகாண்ட ேகா�ைர ைவபா�கன் �ைற ��வேம  (20) 
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kāṇgiṉṟavaṉ ilai kāṭciyum kaṇḍadum uṇḍavai tām 
ēṇkoṇḍaṉa aṉṟu ivaṟṟil kuṇamu nilaiyumilai 
cēṇ koṇḍa cantatiyāl cērndum oṉṟeṉa niṟkum eṉṟa 
kōṇkoṇḍa kōḷurai vaibāḍigaṉ kuṟai kūṟuvamē|| 
 
Meaning:- kūṟuvam = We will state kuṟai = the shortcomings 
(flaws) of kōṇ koṇḍa = the cunning-minded koL urai = evil-
speaking vaibāḍigaṉ = Vaibhāṣika eṉṟa = who said, 
“kāṇgiṉṟavaṉ = the cognizer of objects, Jīvātman ilai = does not 
exist (is false); kāṭciyum = the sight (the cognition) and 
kaṇḍadum = the cognizable object uṇḍu = exist (is True); avai 
taam = the cognition and the object ēṇ koṇḍaṉa  aṉṟu = = are 
innumerable (countless). ivaṟṟil = In these guṇamum = Guṇa 
(attribute) as well as nilaiyum = permanency ilai = are not present; 
cērndum = By being  collectively together cantatiyāl = for 
successive generations cēṇ koṇḍa = for ever from the past, 
nirkum = they will exist oṉṟu eṉa = so as to be called as one”. 
Summary:- The Vaibhāṣikas argue as follows: “There is no 
such entity as Jīvātman who is the cognizer of objects. It is false 
to say it exists. Both Jñyāna (the Intellect) and the object that is 
cognizable by it are real.  However, they are not permanent. They 
will perish in the very next moment (i.e, they are momentary in 
existence). Both of these entities are countless in number.They 
do not have any attributes. The object is always atomic in form. 
Since they are identical from instant to instant like the flame from 
a lamp, both Jñyāna and the object from the collection of atoms 
are cognized. 
Though there are countless number of atoms, since they 
collectively appear as one object, the object is cognized as ‘one 
pot’. Even though it exists only for just one moment before 
perishing, since the flame of the lamp remains of the same kind 
at all moments, it it gives the impression ‘It is the same flame as 
seen earlier’. Likewise since the atoms making up the object are 
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of the same kind, it creates the impression, ‘It is the same pot as 
seen earlier’.”  
We will expose all the flaws in such theories put forth in whatever 
way they like by the blabbering Vaibhāṣikas and destroy such 
theories completely. 
 

 

ा नाि च ि रि बहवो या असा मताः 

नातेषे ुगणुो न वा िित रहो सव  वा सव दा। 

त ेचानािदपरंपरासमिुदता अके एविेत व ै

वुव गतवे दािम कुमतवेभािषकोनताम॥् २०॥ 
 
draṣṭā nāsti ca dṛṣṭi rasti bahavo dṛśyā asaṅkhyā matāḥ 
nāstyeteṣu guṇo na vā sthiti raho sarvatra vā sarvadā| 
te cānādiparaṁparāsamuditā apyeka eveti vai 
vakturvakragatervadāmi kumatervaibhāṣikasyonatām|| 20 || 
 
Original: 
  
�ம்பி�வார் ஆெரன்� ேத�கின்றார் 
�ணங்கைள�ம் தங்க�க்�க் ��கின்றார் 
தம் ப�ையத் தமர்க்�ைரத்�ப் ப�விக்கின்றார் 
தமக்கினிேமல் �ெடன்� சாதிக்கின்றார் 
தம் �டைவ உணல் �றித்� ெந�ெதண்கின்றார் 
சந்ததிக்�த் தவம் ப�க்கத் தாம் ேபாகின்றார் 
ெசம்படவர் ெசய்கின்ற சிற்றினிப்ைபச் 
ேசவகப் பற்�டேன நாம் ெச�த்திட்ேடாேம    (21) 
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kumbiḍuvār āreṉṟu tēḍugiṉṟār 
kuṇaṅgaḷaiyum taṅgaḷukkuk kūṟugiṉṟār 
tam paḍiyait tamarkkuraittup paḍivikkiṉṟār 
tamakkiṉimēl vīḍeṉṟu cādikkiṉṟār 
tam puḍavai uṇal kuṟittu neḍideṇgiṉṟār 
cantatikkut tavam palikkat tām pōgiṉṟār 
cembaḍavar ceygiṉṟa ciṟṟiṉippaic 
cēvakap paṟṟuḍaṉē nām ceguttiṭṭōmē|| 
 
Meaning:- They (the Vaibhāṣikas) tēḍugiṉṟār = will be 
searching kumbiḍuvār ār eṉṟu = for who will bow down to them 
(i.e., who will become their śiṣyas); kūṟugiṉṟār = they will talk 
(attribute) kuṇaṅgaḷaiyum = virtues (such as Ahiṃsā, etc)  
taṅgaḷukku = to themselves; (they) uraittu = teach tam paḍiyai 
= their views (accepted in their faith) tamarkku = to their 
disciples paḍivikkiṉṟār = and make them follow the same; (they) 
cādikkiṉṟār = profess iṉi mēl = that here afterwards, vīḍu eṉṟu = 
there is Mokśa (assured) tamakku = for them; neḍidu eṉgiṉṟār = 
(they) will care very much kuṟittu = about tam puḍavai = their 
clothes (that they want), uṇal = and food; tām tavam pōgiṉṟār = 
(they)  will go to perform tapas cantatikku palikka = in order to 
get beneficial outcomes for their future generations. nām = we 
cēvakap paṟṟuḍaṉē = having great devotion towards Bhagavat 
Seva (service to God) cidaittiṭṭōmē {ceguttiṭṭōmē} = will indeed 
quash and tear down to pieces cittiṉippai = that kind of chatter 
having very little substance (while just sounding very nice to the 
ears) that (such) cembaḍavar = fisherman-like vaibhāṣikas 
cēygiṉṟa = generate. 
 
Summary:- The Vaibhāṣika accepts both Jñyāna and Vastu 
(Object). But he says both of them have no guṇas (attributes). He 
further says that those two entities live only momentarily and 



                                                  49 
 
perish in the next moment. All these statements are in fact in 
contradiction to his own way of life.  His theory stands in 
contradicton to what he does and preaches. 
For example, these people try hard to acquire and collect 
disciples in order that their reputation and wealth may grow. 
They profess that they indeed are the treasure houses of virtues 
like Ahiṃsā (non-violence), Vairāgya (renunciation) etc. They 
will loudly proclaim that immediately after death Mokṣa is 
assured for them. They, hwever, go to extreme trouble to acquire 
food and clothes; they will withstand great hardship by taking to 
extremely severe penance to secure unbroken prosperity for their 
progeny.  Aren’t these things completely opposite to their 
argument, “Every thing is momentary and has no virtue”? 

In this way, we will expose their flaws and quash their 
worthless statements with their own audacious sayings.  

The fishermen trying to catch fish attach some worm or 
insect to the end of their fishing rod. The poor fish are lured by 
that tiny amount of food and will get caught. In the same way, 
the laymen are fooled by the crooked talks of these people and 
will get ruined. Therefore, this sect is to be struck down and 
avoided. 

The comparison of the vaibhāṣikas to fishermen is very 
appropriate.The fishermen are called “cembaḍavar” in Tamil. 
Here, this word can also be used to mean “Clad in red ochre 
clothes” i.e., bhikṣus (as Buddhist mendicants are called). The 
author Svāmi Dēcikaṉ has thus shown here his skill in the use of 
words with double meaning to make a point. 
 

केवा णमिनिित समिि य ेताशान ् 

ुागणुान ् य ंिनजमत ंिशे उा कान।् 

तान ् कुव ि च साधययिमतो मोो वुो न िित 
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ीय ंव मथाशन ंित तथा सियाकुलाः॥२१।१॥ 

गाकुलीनसलसमावा ैतपः कम ण े

मािहसधमकिम ण इह ुाथ वभैािषकान।् 

सारासारिवविेकनो वय िमम ेसवेारसाािदनः 

ोदीकुम ह ईशान ् कपिटनो भावािहतान॥्२१।२॥ 
 
kevātra praṇamantinastviti samanviṣyanti ye tādṛśān 
stunvantyātmaguṇān svayaṁ nijamataṁ śiṣyebhya uttkā 
svakān| 
tān kurvanti ca sādhayantyayamito mokṣo dhruvo na stviti 
svīyaṁ vastra mathāśanaṁ prati tathā 
sañcintayantyākulāḥ||21|1|| 
gacchantyātmakulīnasatphalasamāvāptyai tapaḥ karmaṇe 
matsyagrāhisadharmakarmiṇa iha kṣudrārthavaibhāṣikān| 
sārāsāravivekino vaya mime sevārasāsvādinaḥ 
kṣodīkurmaha īdṛśān kapaṭino duṣṭasvabhāvāhitān||21|2|| 
 
Original: 
  
ேவதங்கள் ெமௗ� விளங்க வியாசன் விாித்த நன்�ல் 
பாதங்களான பதினாறில் ஈசன் ப� மைறத்�ப் 
ேபதங்கள் இல்ைலெயன்� ஓர் பிரமப்பிச்சியம்�கின்ற 
ேபாதங்கழிந்தவைனப் �த்தர் மாட்�டன் �ட்�வேம  (22) 
 
vēdaṅgaḷ mauli viḷaṅga viyācaṉ viritta naṉnūl 
pādaṅgaḷāṉa padiṉāṟil īcaṉ paḍi maṟaittup 
pēdaṅgaḷ illaiyeṉṟu ōr piramappicciyambugiṉṟa 
pōdaṅgaḻindavaṉaip puttar māṭṭuḍaṉ pūṭṭuvamē|| 
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Meaning:- pūṭṭuvamē = We will group toether buddar 
māṭṭuḍaṉ = with the dumb animal-like followers of the Buddha 
Matam  pōdam kaḻindavaṉai =  the person who is devoid of 
tattvajñyāna, who īcaṉ paḍi maṟaittu = hides (masking) the form 
and the pious attributes of Paramātman (that have been 
confirmed) pādaṅgaḷāṉa padiṉāṟil = in the 16 pādas (sections) 
nal nūl = of the great brahmasūtras viyācan viritta = that were 
expounded by the Sage Vyāsa viḷaṅga = illuminating  vedaṅgaḷ 
mauli = the Vedānta śāstras considered to be the pinnacle of the 
vedas, and who pēdaṅgaḷ illai eṉṟu = by saying that there are no 
bhedas (differences) at all, iyambugiṉṟa = falsely ascribes ōr 
piramappiccu = illusion to the incomparable Brahman. 
 
Summary:- With the intention of  expounding the correct 
meaning of the upaniṣats, Śrī Vedavyāsa composed the four 
chapters and sixteen sections of the brahmasūtras based on the 
upanishadic statements. The Advaitins do not accept the 
auspicious guṇas (attributes), svarūpa (form), etc of the 
Paramātman that are clearly indicated by these Vedānta śāstras; 
instead, they claim that “Jñyāna (Conciousness) without any 
attributes is alone Brahman; there is no such entity as Ātman 
apart from Brahman; that Brahman is the only Reality; other than 
that, every thing else is false; and if the rest of the things appear 
as real, that appearance is merely due to its (Brahman’s!) 
illusion”.  We will group those people who argue in the foregoing 
manner with the bauddhas and quash all of them such that they 
cannot raise their ugly heads. 
 

वदेाना ंमौिलदशेा इव िवशदपरभावकाशाः 

ाातृासिनय िवकिनिधपरसूऽेिप त।े 
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रीतीः पादषे ुिहा षडिधकदशस ुो भदेो नहीित 

भा ंत ंवीतबोध ंसह सगुतवषृणेहे सयंोजयामः॥ २२॥ 
 
vedānāṁ maulideśā iva viśadaparabrahmabhāvaprakāśāḥ 
vyākhyātṛvyāsaniryadbhavikanidhiparabrahmasūtre'pi tantre| 
rītīḥ pādeṣu hitvā ṣaḍadhikadaśasu procya bhedo nahīti 
bhāntaṁ taṁ vītabodhaṁ saha sugatavṛṣeṇeha 
saṁyojayāmaḥ|| 22 || 
 
Original: 
  
பிாிவில்லா இ�ள் ஒன்� பிணக்ெகான்றில்லாப் 
ெப� ெவயிைல மைறத்�லகம் காட்�ெமன்ன 
அறிவில்லா அறிெவான்ைற அவித்ைத �� 
அகம்�றெமன்றிைவ அைனத்�ம் அைமக்�ம் என்பார் 
ெசறிவில்லாப் �த்த�டன் ேசர்ந்� ெகட்டார் 
சீவைன�ம் ஈசைன�ம் சிைதக்கப் பார்த்தார் 
ெநறியில்லா ேநர்வழி�ம் தாேன யானான் 
ெந�மாைல நாம் அைடந்� நிைல ெபற்ேறாேம   (23) 
pirivillā iruḷ oṉṟu piṇakkoṉṟillāp 
peru veyilai maṟaittulagam kāṭṭumeṉṉa 
aṟivillā aṟivoṉṟai avittai mūḍi 
agampuṟameṉṟivai aṉaittum amaikkum eṉbār 
ceṟivillāp puttaruḍaṉ cērndu keṭṭār 
cīvaṉaiyum īcaṉaiyum cidaikkap pārttār 
neṟiyillā nērvaḻiyum tāṉē yāṉāṉ 
neḍumālai nām aḍaindu nilai peṟṟōmē|| 
 
Meaning:- eṉbār = (The Advaitins) say that eṉṉa = just like 
pirivu illā = unseparated iruḷ oṉṟu = darkness maṟaittu = covering 
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piṇakku oṉṟu illā = an unobstructed (unmaskable) peru veyilai = 
bright light ulagam kāṭṭum = will light up the world, (so also) 
aviddai = Avidyā (Illusion) mūḍi = covering up  aṟivu oṉṉai = the 
Jñyānasvarūpa Parabrahman (the One Who is the 
Personification of Conciousness) aṟivu illā = lacking in the 
quality of Jñyāna, amaikkum = creates ivai aṉaittum = all these 
things of this world eṉṟu = known as agam puṟam = inner 
(Ātman, etc) and external [Jagat (the material universe, Bhūta 
(the elements) etc.] objects. (In ths way, the Advaitins), cērndu = 
joining uḍaṉ = along with buddar = the bauddhas keṭṭār = have 
lost their way and cidaikkap pārttār = have started to destroy 
cīvaṉaiyum = both the Jīva īcaṉaiyum = and Īśvara. nām = We 
(who have not been trapped in that faith) aḍaindu = have sought 
refuge ṉeḍu mālai = in God having long-lasting affection (for His 
devotees), Who tāṉē āṉāṉ = has Himself become nēr vaḻiyum = 
the straight Path for us nēṟi illā = with no other means (i.e, being 
Himself the Only Means) and nilai peṟṟōmē = are saved by 
realizing (our own) eternal Svarūpa (Form). 
 
Summary:- The Advaitin says, “Brahman alone is Real. It 
does not have qualities such as Jñyāna (Conciousness), etc., but 
it will remain as Jñyānasvarūpa (Pure Conciousness). There is 
absolutely nothing other than Brahman. The Brahmasvarūpa  
(Brahman form) is associated eternally with Māyā (illusion). Its 
only characteristic is to mask Brahman.  Since it is thus masked 
by illusion, Brahman will not exhibit its natural svarūpam 
(form).  The entity, “Māyā” is one that has the qualities of Sattva-
Rajas-Tamas; one cannot determine whether it is Satya (True) or 
Asatya (False); it masks Brahman which supports it, and it keeps 
changing every moment.  This Māya produces physical 
phenomena like earth, etc and also mental phenomena such as 
Jñyāna (cognition), IcChā (like), Dveṣa (hatred), etc.  Avidyā is 
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also said to do the same”. This is all equivalent to saying that 
darkness will cover a large source of light and then will itself 
show every one all the things in the world! 

On one side, the Advaitin says: “Jñyāna alone is real. That 
alone is Brahman. Every thing else is false. That Jñyāna will 
never perish; it is eternal. That is the one and only entity. It 
possesses no guṇas (attributes)”. This means that the Nityatva 
(eternality) and Ekatva (unity) that they talk about are all just 
fictitious. It has no adharmas in it. The Veda that we have 
accepted as authority, its authenticity, and understanding it are all 
unreal; these are just the product of Jñyāna”.  

On the other side, one of the bauddhas, namely the 
Yogāchāri says: “Jñyāna alone is real. Every thing else is false; 
even that Jñyāna is momentary; it is born again and again. It has 
no Dharma in it”. This means that whatever he talks about as 
Anityatva (non-eternality) and Bahutva (multiplicity) are all 
fictitious. His source of authenticity, namely Bauddhāgama, its 
authenticity and the knower of that are all likewise also false. 

Even though the above two philosophies differ from each 
other in some aspects such as Jñyāna being one vs many, eternal 
vs momentary, they share several major concepts. For this 
reason, we have grouped the advaitins with the dumb animals 
namely bauddhas, in directing our attack. 
 

िवषेानहमतंमस िमह महो िनिव वाद ंपरी 

लोकं सशयिेदिुदत िमव िचदाकार म ंिवा। 

ावृवैमब िहरिप सजृतीारेतम ं

िनवदै ेच बौ ैह िवलयिमता वथािैतनोऽमी॥२३।१॥ 

जीवाान मथेरं च पिरतो िवसंमाना तः 
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ना धतूतदीयमाग कुशला रामानजुीया वयम।् 

ईश ंसिंतरिण ंशरणापते ंच नारायणम ् 

ीम ंकणािनिध ंपुगता धा  उीिवताः॥२३।२॥ 
 
viśleṣānarhamandhaṁtamasa miha maho nirvivādaṁ parītya 
lokaṁ sandarśayedityudita miva cidākāra majñaṁ tvavidyā| 
brahmāvṛtyaivamantarbahirapi sṛjatītyāhuretatsamastaṁ 
nirvedaiste ca bauddhai ssaha vilayamitā 
ssarvathādvaitino'mī||23|1|| 
jīvātmāna matheśvaraṁ ca parito vidhvaṁsamānā ssvataḥ 
naṣṭā dhūtatadīyamārgakuśalā rāmānujīyā vayam| 
īśaṁ saṁśritarakṣiṇaṁ svaśaraṇāpetaṁ ca nārāyaṇam 
śrīmantaṁ karuṇānidhiṁ hyupagatā dhanyā ssma 
ujjīvitāḥ||23|2|| 
 
Original: 
  
ேசாதைன விட்ெடா�த்தன் ெசால ெமய்ெயனச் ேசாகதைரச் 
ேசதைன அற்றவர் என்� சிைதத்த பின் சீவர்கட்ேகார் 
ேவதைன ெசய்ைக ெவ�மறெமன்� விளம்பிைவத்ேத 
மா தவம் என்� மயிர் பறிப்பார் மயல் மாற்�வேம   (24) 
 
cōdaṉai viṭṭoruttaṉ cola meyyeṉac cōgadaraic 
cētaṉai aṟṟavar eṉṟu cidaitta piṉ cīvargaṭkōr 
vēdaṉai ceygai veṟumaṟameṉṟu viḷambivaittē 
mā tavam eṉṟu mayir paṟippār mayal māṟṟuvamē|| 
 
Meaning:- cidaitta piṉ = After having quashed cētaṉai 
aṟṟavar eṉṟu = as lacking in intelligence cōgadarai = the 
bauddhas (and their doctrine), who mey eṉa = accepted as truth  
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oruttaṉ what one person (the Buddha) cola = said cōdanai viṭṭu 
= abandoning what is stated (in the Veda not written by any 
human), māṟṟuvam ē = we will dispel mayal = the ignorance 
mayir paṟippār = of the jainas who pluck (their own) hair mā 
tavam enṟu = thinking as great Tapas viḷambi vaittē = by simply 
proclaiming veṟum maṟam eṉṟu = that it is a worthless sin ōr 
vēdaṉai ceygai = to cause grief cīvargaṭku = to living beings 
(jīvas). 
 
Summary:- The Buddha did not accept as authoritative truth 
the vedas that are eternal and not written by any humans. Instead, 
he preached his students whatever he thought was correct. They 
also accepted whatever he told them to be the truth. We have just 
finished condemning those bauddhas as people lacking 
intellegence. Next, we will expose the limit of understanding of 
the jainas and will dispel that ignorance. 
Isn’t non-violence i.e., not hurting any living being the main tenet 
of the jains? However, in contradiction of that principle, they pull 
out their own hairs and increase their own misery, thinking that 
this is a great Tapas they are performing. Only they can justify 
this argument. 
 

िहा वदेो मकेो यिद वदित तदवेावा ंच स ं

मानान ् बिुहीनान ् सगुत मनगुतान ् खडियाहतानाम।् 

जीवाना ंिहंसन ंयहदघिमित य ेघोषय केशान ् 

तेिह ंतपझित वदता ंोयमेाता ंताम॥् २४॥ 
 
hitvā vedokta meko yadi vadati tadevāptavākyaṁ ca satyaṁ 
manvānān buddhihīnān sugata manugatān 
khaṇḍayitvārhatānām| 
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jīvānāṁ hiṁsanaṁ yanmahadaghamiti ye ghoṣayanta 
ssvakeśān 
luñcantyetanmahiṣṭhaṁ tapajhati vadatāṁ projjhayemājñatāṁ 
tām|| 24 || 
 
Original: 
  
ெசான்னார் தாம் ெசான்னெதலாம் �றேவாம் என்�ம் 
ெசான்ன�ேவ ெசான்னதலதா�ம் என்�ம் 
தின்னா�ம் தின்�ம�ம் ஏகம் என்�ம் 
சிறிய�மாம் ெபாிய�மாம் சீவன் என்�ம் 
மன்னா�மன்�ம�ம் ஒன்ேற என்�ம் 
ைவயம் எலாம் வி�கின்றெதன்�ம் என்�ம் 
ெதன்னா�ம் வடநா�ம் சிாிக்கப் ேப�ம் 
சினெநறியார் சினம் எல்லாம் சிைதத்திட்ேடாேம   (25) 
 
coṉṉār tām coṉṉadelām tuṟavōm eṉṟum 
coṉṉaduvē coṉṉadaladāgum eṉṟum 
tiṉṉādum tiṉṉumadum ēkam eṉṟum 
ciṟiyaṉumām periyaṉumām cīvaṉ eṉṟum 
maṉṉādumaṉṉumadum oṉṟē eṉṟum 
vaiyam elām viḻugiṉṟadeṉṟum eṉṟum 
teṉṉāḍum vaḍanāḍum cirikkap pēcum 
ciṉaneṟiyār ciṉam ellām cidaittiṭṭōmē|| 
 
Meaning:- ciṉa ṉeṟiyār = The people belonging to the Jaina 
faith who say eṉṟum = that ellām = all that coṉṉār tām =  the 
proponents of different doctrines coṉṉadu = have said tuṟavōm 
= should be rejected; eṉṟu = that coṉṉaduvē = whatever has been 
said coṉṉadu aladu āgum = will become unsaid; eṉṟum = that 
tiṉṉādum = which should not be eaten tiṉṉumadum = as well as 
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that which can be eaten ēkam = are one and the same; eṉṟu = that 
cīvan = the Jīvātman ciṟiyaṉum = will become both Alpa 
Parimāṇa (small) periyaṉum ām = and large in size; eṉṟum = 
that maṉṉādum = what is transient maṉṉumudam = and what is 
permanent oṉṟē = are one and the same eṉṟum = and that vaiyam 
ellām = the entire universe eṉṟum = will for ever viḻugiṉṟadu = 
will fall down. pēcum = (They) keep saying (these things) even 
as teṉ nāḍum = (the people from) South vaḍa nāḍum = and 
North cirikka = are laughing at them. cidaittōm = We lambasted 
ellām = all the ciṉam =  firey outbursts ciṉa neṟiyār = of those of 
the Jaina faith. 
 
Summary:- Summary of the Jaina faith:-  They say “There is 
no Īśvara. Atoms are the sole cause of the universe”. They have 
accepted that every object in the universe is intrinsically 
contradictory in nature, being both Satya-Asatya (real and 
unreal); Bheda-Abheda (different and non-different); Nitya-
Anitya (eternal and non-eternal). However, while they accept that 
mutually contradictory behavior can be present in the same 
object, they will not agree if they are asked to accept some other 
similar self-contradictory aspects. If we point out to them with 
proof that their argument is in contradiction of actual facts, they 
will say that ‘Acceptance of contradictions is indeed their virtue’.
 “For objects, experiencing some thing is the same as not 
experiencing it”. “The size of the Jīvātman is the same as the size 
of its body”. “The same object can both be eternal and non-
eternal”. “The earth is sinking down due to not being able to carry 
the weight”…. By advancing such arguments like the above, they 
have become the object of ridicule of the philosophers in the 
country. We will soundly refute their arguments in this Adhikāra. 
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तिापुाा य इह च िवषयाान ् जहीमो न सवा न ् 

एव ंुा अनुा भवित सम मनाा माा मवेम।् 

अवाा वा महाा िनपतित पिृथवी िन मवेािन ं

यऽेवाोदीहाादिजनमितन ुषोऽावयाम॥ २५॥ 
 
tattatsiddhāntyupāttā ya iha ca viṣayāstān jahīmo na sarvān 
evaṁ hyuktā anuktā bhavati sama manāsvādya māsvādya 
mevam| 
aṇvātmā vā mahātmā nipatati pṛthivī nitya mevāpyanityaṁ 
ye'vācyodīcyahāsyāspadajinamatina stadruṣo'drāvayāma 
             || 25 || 
Original: 
  
ஏகாந்திகம் ஒன்�ம் இல்ைல என்� ஆைசையத் தாம் உ�ப்பார் 
ேசாகாந்தமாகத் �றப்�ண்ட பின் ெதாழில் ைவதிகம் என்� 
ஏகாந்திகள் ெசான்ன ஈசன் ப�யில் விகற்பம் எண்�ம் 
ேலாகாந்த �ணர் தம் ேவதாந்த வார்த்ைத விலக்�வேம  (26) 
 
ēgāndigam oṉṟum illai eṉṟu ācaiyait tām uḍuppār 
cōkāntamāgat tuṟappuṇḍa piṉ toḻil vaidikam eṉṟu 
ēkāntigaḷ coṉṉa īcaṉ paḍiyil vikaṟpam eṇṇum 
lōkānta vīṇar tam vēdānta vārttai vilakkuvamē|| 
 
Meaning:- piṉ = After ācaiyai uḍuppār tām = the naked 
Jainas (who wear the directions as their “clothes”), eṉṟu = saying 
that “oṉṟum = no object  ēgāntikam illai =  has the same unique  
characteristic”, cōkāntamāga = ended miserably tuṟappu uṇḍa =  
being rejected by us, vilakkuvamē = we will refute vedānta 
vārttai =  the Vedānta preachings lōkānta vīṇar tam = of the 
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ignorant and hence useless proponents (like Bhāskara and 
Yādava) vikaṟpam eṇṇum = who would attribute contradictions 
(as bheda-abheda) īcan paḍiyāl = in the Svarūpa and Svabhāva 
(Form and characteristic) of the Īśvara, coṉṉa = the 
Parabrahman, that was seen and described as being “Eka Rūpa” 
(singular) ēkāntigaḷ = by Vyāsa and  others who considered 
vaidikam = Vedāntic matters toḻi eṉṟu = to be (their) only 
activity. 
 
Summary:- The Jains have the directions as their clothes (i.e., 
they are naked). They say that there is no object that has a single 
constant characteristic. On the other hand, Vyāsa and Parāśara 
are those who found that Brahman’s Svarūpa is always constant 
and described it as such. Bhāsakara and Yādava are those that 
interpreted contradictions such as Bheda-Abheda 
(difference/non-difference) in the description of svarūpa of the 
Brahman that was presented by Vyāsa and Parāśara. They 
(Bhāskara and Yādava) claim that their approach alone is the 
correct way to interprete the Vedānata. We will refute their 
doctrine in this Adhikāra. 
Not understanding that the Bheda-Abheda argument is self 
contradictory like light and dark, Yādava and Bhāskara, like a 
blind person, have missed all the good things, and for this reason, 
have been referred to here as “lōkānta vīṇar” or “Lokāndha 
vīṇar” (andha means blind). 
 

ोच ुाशारा य ेजगित िकमिप नकैािकं हीित जनैाः 

शोकाा िनिज ता  ेथ िनगमिवचारकैिना इतीव। 

एकाेुशभाव ेिविहतिनजिवका लोकेलोकाः 

त ेचापाथा  दीय ंपुिनषदिभधयेम ंखडयामः॥ २६॥ 
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procu ścāśāmbarā ye jagati kimapi naikāntikaṁ hīti jaināḥ 
śokāntā nirjitā ste tvatha nigamavicāraikaniṣṭhā itīva| 
ekāntyukteśabhāve vihitanijavikalpāśca lokepyalokāḥ 
te cāpārthā stadīyaṁ hyupaniṣadabhidheyakramaṁ 
khaṇḍayāmaḥ|| 26 || 
 
Original: 
  
ஒன்ெறன�ம் பலெவன�ம் ேதாற்�கின்ற 
உலெகல்லாம் ஒ�பிரமம் தாேன ஆக்கி 
நன்ெறன�ம் தீெதன�ம் பிாிந்தெவல்லாம் 
நன்றன்� தீதன்ேற என நவின்றார் 
கன்�ம் அலர் ப��ம் அலராகி நின்ேற 
கன்றாகிப் ப�வாகி நின்ற வண்ணம் 
இன்�மைற மாட்�க்ேகார் இைடயனான 
ஏகாந்தி இைசந்திட நாம் இயம்பிேனாேம    (27) 
 
oṉṟeṉavum palaveṉavum tōṟṟugiṉṟa 
ulagellām orupiramam tāṉē ākki 
naṉṟeṉavum tīdeṉavum pirindavellām 
naṉṟaṉṟu tīdaṉṟē eṉa naviṉṟār 
kaṉṟum alar pacuvum alarāgi niṉṟē 
kaṉṟāgip pacuvāgi niṉṟa vaṇṇam 
iṉṟumaṟai māṭṭukkōr iḍaiyaṉāṉa 
ēgāndi icaindiḍa nām iyambiṉōmē|| 
 
Meaning:- oru piramaṉ tāṉē ākki = Regarding as one 
Brahmasvarūpa ulagu ellām = all the things in the universe 
tōṟṟugiṉṟa = that appear oṉṟu eṉavum = as one object pala 
eṉavum = and also as many objects, (the Bhāsakara-Yādava 
group) eṉa naviṉṟār = said that pirindavellām = that all the things 
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calssified  (in the śāstras) naṉṟu aṉavum = as good and tīdu 
eṉavum = and as bad are naṉṟu aṉṟu = neither good tīdu aṉṟē = 
nor bad indeed. 
iṉṟu = Now, nām = we (who have no one else to seek refuge in) 
iyambiṉōm = have said (made it clear) icaindiḍa = in such a way 
as to please ēkāndi = the never-changing Paramātman ōr 
iḍaiyaṉāṉa = The Extraordinary Cowherd maṟai māṭṭukku = for 
the cow called the Veda, niṉṟa vaṇṇam = the manner in which 
He stood as kanṉṟāgi pacuvāgi = both the calf and cow āgi niṉṟē 
= while being kaṉṟum alar = neither the calf pacuvum alar = nor 
the cow. 
 
Summary:- “Jīva and Brahman are two separate entities that 
are indeed one. Thus Abheda (non-difference) is intrinsic to 
them. However, the appearance of Bheda Bhāva (difference) is 
because of Buddhi (intellect)-indriya (senses)-śarīra (body) etc. 
[ie., because of Uapādhi (material medium)]. Between Acit (the 
Non-Sentient) and Brahman, Bheda and Abheda (difference and 
non-difference) both exist naturally”. This is Bhāskara’s 
doctrine. 
“Both Bheda and Abheda existing between Jīva - Brahman, and 
Acetana - Brahman are natural to them in both cases”. This is 
Yādava’s doctrine. 
 Thus, according to these two people saying like this, the entire 
universe appears to be both different and non-different from 
Brahman. 
“It is because every object has two types of manifestations called 
Jāti (class) –Vyakti (individual). ‘Jāti’  denotes a group of many 
objects that share the same properties as the given object. ‘Vyakti’ 
on the other hand denotes a definite individual object only. Every 
object contains both Kārya (Effect) and Kāraṇa (Cause) effects in 
its manifestations. Hence, the entire universe that we see appears 
to be Abheda in its causal manifestation of ‘Jāti’, and to be Bheda 
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in its effective manifestation of ‘Vyakti’. One may then come up 
with an objection to this theory on the grounds that if Bheda and 
Abheda both exist only via different manifestations of an object, 
that cannot be accepted as being equivalent to the same object 
exhibiting both Bheda and Abheda. The answer to that objection 
is that since Jāti- Vyakti, as well as Cause - Effect can exist 
together simultaneously, that satisfies the Bheda-Abheda 
requirement. 
Th universe continues to exist in the Bheda-Abheda mode in this 
manner. This entire universe remains to be Brahman only. It thus 
means that every object is neither good nor bad”. 

Both Yādava and Bhāskara argue that the universe 
operates in the above manner on the principle of Bhedābheda. 
This is contradictory to all evidence. 

We, the followers of Veddanta postulate that Bheda 
comes from the association with Śarīra (body) while Abheda 
comes through the Ātma Svarūpa, and in this manner reconcile 
Bheda and Abheda experiences without contradiction.  For 
example, Bhāgavata Purāṇa describes the following anecdote: 
Once while Śrī Kṛṣṇa had taken with him the cows and calves to 
the forest for grazing, Brahma, with the intention of making 
himself as well as the world understand the greatness of God, 
made all the cowherds, cows and calves disappear. Then, Śrī 
Kṛṣṇa, deciding to fool Brahma and also to protect the cowherds, 
Himself took simultaneously the forms of cowherds, cows and 
calves and carried on in this manner for a full year. 

The above anecdote does not mean that in reality God 
actually became the cow or the calf. His form is distinct from 
every object. However, when he appeared to behave like the cow 
or the calf, it was not because He became their body. His Svarūpa 
is not the same as theirs. When scriptural statements appear to 
identify God’s Svarūpa (which is quite distinct from the objects 
of the material universe) with the objects of this universe, our 
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Siddhānta (Doctrine) interpretes all such statements to mean “It 
is only because God has made those objects His Śarīra (body) 
and remained inside them as Antaryāmi”. It therefore means that, 
unlike as with the Bhaskara-Yāadava doctrine, we do not have to 
accept stupidly the mutually contradictory Bheda-Abheda 
principle in our doctrine. 
 The Cowherd called Śrī Kṛṣṇa milked the cow called Veda 
and gave this world the Amṛta called Gītā. We established our 
doctrine for His pleasure. 
 

एकं चवेिेत बििखलजगिदद ंलित ंत कृा 

वैेुम ंयत ् यदथ किषत ंसव  मतेिभम।् 

त े ंन  ंिित जग रथो नषै वो न गौवा  

भूाषेो िह वो भवित सरुिभ िरािदरीती रमीषाम॥्२७।१॥ 

यीगोः पालकोऽनो गोपालो ढनीितमान।् 

यथा भवित सुः तथा ाकाशयाम ताः॥२७।२॥ 
 
ekaṁ ceveti bahvityakhilajagadidaṁ lakṣitaṁ tacca kṛtvā 
brahmaivetyuttamaṁ yat yadatha kaluṣitaṁ sarva 
metadvibhaktam| 
tanna śreṣṭhaṁ na duṣṭaṁ tviti jagadu ratho naiṣa vatso na 
gaurvā 
bhūtvāpyeṣo hi vatso bhavati surabhi rityādirītī 
ramīṣām||27|1|| 
trayīgoḥ pālako'nanyo gopālo dṛḍhanītimān| 
yathā bhavati santuṣṭaḥ tathā prākāśayāma tāḥ||27|2|| 
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Original: 
  
சாயா மைறகளில் சத்தம் ெதளிந்திடச் சாற்�தலால் 
�யார் இவெரன்� ேதான்ற நின்ேற பல ��களால் 
மாயா மத�ம் ம�சினவா�ம் ப�த்த�ம் ேசர் 
ைவயாகரணர் ெசால்�ம் ம� மாற்றங்கள் மாற்�வேம  (28) 
 
cāyā maṟaigaḷil cattam teḷindiḍac cāṟṟudalāl 
tūyār ivareṉṟu tōṉṟa niṉṟē pala cūdugaḷāl 
māyā madamum maṟuciṉavādum pavuttamum cēr 
vaiyākaraṇar collum maṟu māṟṟaṅgaḷ māṟṟuvamē|| 
 
Meaning:- māṟṟuvamē = We will wipe out maṟu māṟṟaṅgaḷ 
= the counter arguments vaiyākaraṇar = the followers of 
vyākaraṇa śāstra collum = say (put forward). cāṟṟudalāl = By 
establishing rules [with the help of Vyākaraṇa (Grammar)] 
cattam teḷindiḍa = so that the sounds  can be well understood 
maṟaigaḷil = from the Vedas cāyā = that have to be pronounced 
without distorting the Svara, Varṇa and Mātrā, ivar = these 
Vaiyyākaraṇas tūyār eṉṟu tōṉṟa niṉṟē = (thereby) appearing as 
though they were  pure (noble) pala cūdugaḷāl = through various 
trickeries cēr = have embraced (each in some respect) māyā 
matamum = the Advaita Mata (doctrine) that primarily accepts 
the concept of Māyā,  maṟu ciṉa vādam = the Bhāskara-Yādava 
Mata that appears almost like a second Jaina Mata bavuddamum 
=  and the Bauddha Mata. 
 
Summary:- Vedas are essentially sounds. It is the Vyākaraṇa 
Śāstra (Science of Grammar) that regulates those sounds such 
that there is no distortion in their Svara-Varṇa–Mātra (accent-
letter-syllable), and that their meanings are not altered by the 
qualifying prefixes and suffixes. It is for this reason, it has been 
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known as the Vedāṅga (a component of Veda). Instead of 
stopping at this, the vaiyyākaraṇas were caught in the net of 
delusion cast by the advaitins-jainas-bauddhas and began to put 
forth their own theories. Thus, these people also deserve to be put 
down like the others.  They are in agreement with each one of 
these above three groups in one respect or the other, as follows: 
Agreement with the advaitins: 
Brahman alone is the Reality.  The world consisting of the 
stationary and moving objects that we see is unreal. In the desert 
where there is no trace of water, there appear mirages due to the 
rays of the Sun creating the illusion that there are waves of water. 

But, is this the truth? No. This is false. In the same way, every 
where the entity called Brahman appears as this universe. The 
phenomenon of one object appearing as another object is called 
“Vivarta” (turning around or illusion). Hence, they say that the 
world is the “Brahman’s Vivarta” (an apparent illusory form of 
Brahman). 

The vaiyyākaraṇas also accept some thing called “Sphoṭa” in 
place of the letter-word-sentence and state that it is the Sphoṭa 
that describes the meaning of the sentence and the Sphoṭa indeed 
is the Brahman. Some among them say that Sphoṭa is the Vivarta 
of Brahman. Therefore, the foregoing Doctrine (Advaita) and 
this one become one and the same.  

 A few among these such as the Yādava-Bhāskara group 
say, like the Jaina proponents, that the mutually contradictory 
features of Bheda-Abheda exist together in the same object. The 
Yādavas argue that Brahman itself transforms into the material 
universe. The phenomenon of one object giving up its nature and 
transforming into a different object is called “Pariṇāma” 
(consequence or transformation). Some among vaiyyākaraṇas 
also say that Brahman called Śabda undergoes transformation 
(Parimāṇa) as universe. In this respect both the Yādavas and 
vaiyyākaraṇas are in agreement with each other. 
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bauddhas and some among the vaiyyākaraṇas point out,“In 
a sentence, each word will individually convey its own meaning; 
when one understands the summary of the whole sentence, a 
cognition called “Pratibhā” develops and this will become the 
sentence as well as the meaning of the sentence also. 

Thus, as stated above, all these people belong to the same 
group somewhat. We will therefore put down the arrogance of 
the Vaiyyākaraṇa opponents also, just as we did in the case of the 
others. 
 

माावण रााकृितिनगमपदानजलाभानकूुलाः 

शुा अबुाः किटतकपटा माियमाययेजनैःै। 

तुा ादमुधा इित भिुव िविदता ाकृिता ान ् 

सवा न ् ोटािदवादान ् िुतशतिवमखुान ् ुटं ोटयामः॥ २८॥ 
 
mātrāvarṇasvarādyākṛtinigamapadajñānajalābhānukūlāḥ 
śuddhā apyaprabuddhāḥ prakaṭitakapaṭā māyimāyeyajainaiḥ| 
tulyā stadvādamugdhā iti bhuvi viditā vyākṛtijñā staduktān 
sarvān sphoṭādivādān śrutiśatavimukhān prasphuṭaṁ 
sphoṭayāmaḥ|| 28 || 

 
Original: 
  
கலக்கத்தில் கலங்கி வ�ம் காணிக்ெகல்லாம் 
கண்ணா� சதிர வழி கட்�வார் ேபால் 
உலகத்தில் மைறேசர்ந்த உைரகள் தம்மால் 
ஒ� பிைழ�ம் ேசராமல் உபகாித்தார் 
பலகத்�ம் ப�த்தர் �தலான பண்ைடப் 
பகற்கள்ளர் பகட்டழிக்கப் பர�ம் ெபாய்யாம் 
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சில கற்�ச் சித்தாந்தம் அறியகில்லாச் 
சி�வர் இனி மயங்காமல் ேசமித்ேதாேம    (29) 
 
kalakkattil kalaṅgi varum kāṇikkellām 
kaṇṇāṟu cadira vaḻi kaṭṭuvār pōl 
ulagattil maṟaicērnda uraigaḷ tammāl 
oru piḻaiyum cērāmal upagarittār 
palakattum pavuttar mudalāṉa paṇḍaip 
pagaṟkaḷḷar pagaṭṭaḻikkap paravum poyyām 
cila kaṟṟuc cittāntam aṟiyagillāc 
ciṟuvar iṉi mayaṅgāmal cēmittōmē|| 

 
Meaning:- kaṭṭuvār pōl = Just like the mediators who settle 
(the dispute) by establishing kaṇṇāṟu cadira vaḻi = the boundary 
from correctly surveying kāṇikkellām = all the lands (dry and wet 
lands)  kalaṅgi varum = that come up as contentious kalakkattil 
= in a dispute, (these vaiyyākaraṇas) upagarittār = helped oru 
piḻaiyum cērāmal = so that no wrong interpretation may result 
ulagattil = in the world uraigaḷ tammāl =  from the statements 
maṟai cērnda = that are in the vedas. (These vaiyyākaraṇas) 
pagatṭṭ aḻikka = while silencing the pompous screams paṇḍaip 
pagaṟ kaḷḷar = of the day robbers of the past, pavuttar mudalāṉa 
= namely, the bauddhas, etc., pala kattum = who say several 
things, kaṟṟu = learnt poyyām cila = some false things paravum 
= that they spread. cēmittōm = We saved ciṟuvar = these under-
informed vaiyyākaraṇas (by illuminating them with the 
philosophical facts) ciddāntam aṟiyagillā = who have not 
understood (our) siddhānta (doctrine) iṉi mayaṅgāmal = so that  
they may not be fooled at least in the future. 
 
Summary:- When there are several claimants to a piece of 
land, if a dispute aises about the extent of the area that belongs to 
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each, the dispute will be settled by measuring the land as per their 
respective title paper. This is the usual practice in this world. This 
is known as land survey. This is called “kaṇṇāṟ” in Tamil. 
In the same way, by preventing people belonging to various faiths 
from trying to interpret the Vedāntic statements in whatever 
arbitrary way that they saw fit and using it in their argument, the 
vaiyyākaraṇas have been of great help to this world through their 
Vyākaraṇa Śāstra (Science of Grammar) that sets down the rules 
for the definitive interpretation of the Vedic statements. Even 
though they were thus very helpful, they themselves were fooled 
by some of the pompous arguments of the bauddhas and 
accepted some of the aspects of that faith without understanding 
their philosophical interpretation. We have saved such people by 
clarifying the philosophical interpretations to them. 
 Here, referring to the bauddhas as “pagal kaḷḷar (day robbers)” 
is very appropriate. While the vedāntas are loudly proclaiming 
the philosophical facts, aren’t these people crying “False” and 
trying to rob the people of the truth? In this sense, referring to 
them as robbers is indeed quite appropriate. 
 

सोहादभिूवभागकलहे ताय ेाियनः 

मया दा ंपिरक मानिनपणुा िनणा यका यु था। 

वदेषे ुिचदपाथ करण ंमा भिूदतीवोताः 

य ेवैाकरणा था वदेिधर ेत ेचोपकारं परम॥्२९।१॥ 

बौाा  ुिचरतना बवदा ाा िदवातराः 

ताडरिनिज ता िदत ंचा िकिषृा। 

अा वे ुिमहामा असश ंिसा मने ंच नः 

तोहं न पनुभ जिित समारि तान ् शािकान॥्२९।२॥ 
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sandohāspadabhūvibhāgakalahe tacchāntaye nyāyinaḥ 
maryādāṁ parikalpya mānanipuṇā nirṇāyakā ssyuryathā| 
vedeṣu kvacidapyapārthakaraṇaṁ mā bhūditīvodyatāḥ 
ye vaiyyākaraṇā stathā vedadhire te copakāraṁ 
param||29|1|| 
bauddhādyā stu ciratanā bahuvadā vyāptā divātaskarāḥ 
tadvāgḍambaranirjitā staduditaṁ cābhyasya kiñcinmṛṣā| 
alpā vettu mihākṣamā asadṛśaṁ siddhānta menaṁ ca naḥ 
tanmohaṁ na punarbhajantviti samārakṣiṣma tān 
śābdikān||29|2|| 
 
Original: 
  
கண்டதலாதன கட்�தலால் கண்டவிட்டதனால் 
பண்�ளதான மைறக்�ப் பழைமைய மாற்�தலால் 
ெகாண்ட�ம் ஈசைனக் ெகாள்ளாவைக என்� ��தலால் 
கண்ட கராய் நின்ற காணாதர் வாதம் கழற்�வேம   (30) 
 
kaṇḍadalādaṉa kaṭṭudalāl kaṇḍaviṭṭadaṉāl 
paṇḍuḷadāṉa maṟaikkup paḻamaiyai māṟṟudalāl 
koṇḍadum īcaṉaik koḷḷāvagai eṉṟu kūṟudalāl 
kaṇḍa karāy niṉṟa kāṇādar vādam kaḻaṟṟuvamē|| 
 
Meaning:-   kaṭṭudalāl = By making up  kaṇdadu alādaṉa = 
things that are not seen (from Pratyakṣa, etc ), viṭṭadaṉāl = by 
discarding (without accepting) kaṇḍa = the facts that are seen 
(from the Vedas), māṟṟudalāl =  by denying paḻamaiyai = 
anāditva (not having a beginning) maṟaikku = to the Veda paṇḍu 
uḷadāṉa = that is Anādi (having no beginning), kūrṟudalāl = by 
saying koḷḷāāvagai eṉṟu = it in a way that (we) cannot accept (i.e., 
through inference only) īcanai koṇḍadum = even though (they) 
accept Īśvara (God), kaṇādār = the proponents of the Vaiśeṣika 
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faith kaṇṭakarāy niṉṟa = stand as thorn (in the righteous path). 
kaḻaṟṟuvamē = We will indeed untie (destroy) vādam = (their) 
argument. 
 
Summary:- The kāṇādas have invented a few new entities that 
cannot be estsblished through any of the pramāṇas (proofs)  such 
as Pratykṣa (perception by the senses), etc. Some examples of 
these are “avayavi” [that is separate from avayavas (parts of the 
body)], “Sāmānya”, “Viśeṣa”, “Samavāya”, “Abhāva”, etc. At 
the same time, they have left off a few tattvas (entities) like 
“Prakṛti”, “Mahān”, etc, even though they have been included in 
the vedas. With regard to the vedas that have been admired as 
Apauruṣeya (not composed by any human), Anādi (without a 
beginning), and eternal as God Himself, they will loudly 
proclaim without the slightest hesitation, “They were not given 
by God; they are of human creation”.  Further more, even though 
they have said “God exists”, they, unlike us the vedāntis 
(followers of Vedānta), do not accept that God can be understood 
through the Vedas which provide Śabda Pramāṇa (sound-based 
evidence), but instead say that He can be understood only through 
Anumāna Pramāṇa (inference based evidence). 
Since they have been sreaming loudly whatever that comes to 
their head and thus have become like a throrn for the Vaidika 
Siddhānta (the Doctrine based on Vedānta), we will chastise the 
vaiśeṣikas. 
 

अइ्रेिप पिरहरणात ् दश नीय तत ् 

िनाना ंिह तुीना ंिनरसनकरणात ् िनताया धीशम।् 

अीकृानीकृतिमववचनात ् कटकीभयू ान ् 

काणादाना ंच वादाननिुचतिवषयान ् सव शः खडयामः॥ ३०॥ 
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adraṣṭavyaprakkipterapi pariharaṇāt darśanīyasya tadvat 
nityānāṁ hi śrutīnāṁ nirasanakaraṇāt nityatāyā stvadhīśam| 
aṅgīkṛtyāpyanaṅgīkṛtamivavacanāt kaṇṭakībhūya dṛṣṭān 
kāṇādānāṁ ca vādānanucitaviṣayān sarvaśaḥ khaṇḍayāmaḥ
             || 30 || 
Original: 
  
ஆகமத்ைத அ�மானம் என்ைகயா�ம் 
அழியாத மைற அழிக்க நிைனத்தலா�ம் 
ேபாகமற்ெறார் உபலம் ேபால் கிடக்ைக தாேன 
�ண்ணியர்க்� �ெடன்� �ணர்த்தலா�ம் 
மாகம் ஒத்த மணிவண்ணன் ப�ைய மாற்றி 
மற்றவ�க்ெகா� ப�ைய வ�த்தலா�ம் 
காகம் ஒத்த காணாதன் கண்ைண வாங்கிக் 
காக்ைகக்காெரன்றலற்றக் காட்�ேனாேம    (31) 
 
āgamattai aṉumāṉam eṉgaiyālum 
aḻiyāda maṟai aḻikka niṉaittalālum 
bōgamaṟṟor upalam pōl kiḍakkai tāṉē 
puṇṇiyarkku vīḍeṉṟu puṇarttalālum 
māgam otta maṇivaṇṇaṉ paḍiyai māṟṟi 
maṟṟavaṉukkoru paḍiyai vaguttalālum 
kāgam otta kāṇādaṉ kaṇṇai vāṅgik 
kākkaikkāreṉṟalaṟṟak kāṭṭiṉōmē|| 
 
Meaning:- eṉgaiyālum = For saying āgamattai = that the 
authority of “Śabda” (Veda) aṉumāṉam = as Anumāna 
(inference); niṉaittalālum = for thinking about aḻikka = denying 
Nityatva (permanence) aḻiyāda maṟai = to the never-dying 
(Nitya, eternal) Veda; puṇṇiyarkku vīḍu eṉṟu = for saying that the 
destination (i.e., Mokśa) that the puṇyavantas (righteous ones) 
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kiḍakkai tāṉē = can achieve is ōr upalam pōl = like a piece of 
rock bōgam attu = with no feeling (i.e., inert); and paḍiyai māṟṟi 
= for denying the nature of the charactristics of maṇi vaṇṇaṉ = 
Sarveśvara, with sapphire-like hue and māgam otta = 
blemishless like the sky, and (instead) vaguttalālum = attributing 
some other type of characteristics (in contradiction of the Veda), 
kāṭṭiṉōmē =  we indeed presented to the world (by refuting his 
doctrine) kaṇṇai vāṅgi = by taking out the eye of  kāṇādaṉ =  the 
Kāṇāda kākam otta =who is just like the crow kākkaikku ār eṉṟu 
alatta = that had to go pleading for some one to come forward to 
save (him). 
 
Summary:- The kaṇādas did not accept Śabda (Sound, 
meaning Vedas) as an independent form of evidence. They have 
absorbed it under “Inference”. They have considered the vedas, 
which have been regarded as never-perishing and eternal, as 
Pauruṣeya (being of human origin) and non-eternal. They say 
that ‘Mokśa’ means “the state when Jīvātman remains like a 
piece of stone with no attributes like Jñyāna (intellect) and not 
having cognition of anything”.  They say “Sarveśvara is only 
Nimitta Kāraṇa (Incidental Cause) for the universe just like the 
potter is for the pots etc., and not Upādāna Kāraṇa (Material or 
Substantive Cause” like mud is for the pots. They say that 
Sarveśvara is without Śarira (body) even though in reality, He 
has a Form that is uncontaminated with Prakṛti (Material 
Universe), is Śuddha Sattvamaya (embodiment of Pure Sattva) 
in nature and and enjoys unlimited Ānanda (Bliss). The Kāṇāda 
is like Kākāsura (in Rāmāyaṇa) who misbehaved with Sītādevī 
who is the incarnation of Mahālakṣmī, which resulted in him 
losing his eye and ending up in misery.  Metaphorically speaking, 
we, through our refutations of the  arguments of the heinous 
criminals namely, kāṇādas, plucked out their “eyes” - “untenable 
positions” and prevented them from getting any support from any 
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where. In this sense, we rendered them unable to “see” even 
though they had “eyes”. We have thus made them true to their 
name “Kāṇāda”. (which in Tamil means “not able to see”). 
 

शो नवै णाण ंनिुमितिविदत ाथवै तूीना ं

नवैासा ंिनताीिप िद कलनात ् वीतभोगोपलेन। 

तुाववै पुयािज तसखुपदवी मिुरा न चिेत 

ाकाशतीकािशतमिणवपषुो पभावािदकांान॥्३१।१॥ 

अपगणुवण ियतःु परिन ् 

काकोपम कणभियत ु ने।े 

उि त ंच पिररित कितीव 

ोश मुिमत मािह दशयामः॥३१।२॥ 
 
śabdo naiva praṇāṇaṁ tvanumitividita ssyāttathaiva śrūtīnāṁ 
naivāsāṁ nityatāstītyapi hṛdi kalanāt vītabhogopalena| 
tulyāvasthaiva puṇyārjitasukhapadavī muktiranyā na ceti 
tyaktākāśapratīkāśitamaṇivapuṣo 
rūpabhāvādikāṁstān||31|1|| 
anyasvarūpaguṇavarṇayituḥ parasmin 
kākopamasya kaṇabhakṣayitu śca netre| 
utkṣipya taṁ ca parirakṣati kastvitīva 
krośanta mudbhramita māśviha darśayāmaḥ||31|2|| 
 
Original: 
  
ேகாதம �ல்கைளக் �ற்றமிலா வைக �ட்ட�மாம் 
ேகா� கழித்ெதா� �ற்றில் �ணங்கைளக் ெகாள்ள�மாம் 
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யா�ம் இகந்� ஒ� நீதிைய யாேம வ�க்க�மாம் 
ேவதியர் நன்னய வித்தரம் என்ப� ெமய்�ளேத   (32) 
 
kōdama nūlgaḷaik kuṟṟamilā vagai kūṭṭalumām 
kōdu kaḻittoru kūṟṟil guṇaṅgaḷaik koḷḷavumām 
yādum igandu oru nīdiyai yāmē vagukkavumām 
vēdiyar naṉṉaya vittaram eṉbadu meyyuḷadē || 
 
Meaning:- kūṭṭalum ām = It is possible to assemble  kōdama 
nūlgaḷai = Gautama’s (Nyāya) sūtras kuṟṟam ilā vagai = so as to 
be free from any shortcomings (of being inconsistent with the 
Veda); koḷḷuvum ām = it is also possible to accept guṇaṅgaḷai =  
the merits oṟu kūṟṟil = in one part kōdu kaḻittu = and reject the 
flawed part (that is against the Veda); and yāmē = we are also 
capable of yādum igandu = rejecting all these sūtras and 
vagukkavum ām = enunciating newly oru nīdiyai =   an other 
Nyāyasūtra. (Therefore) nal ṉaya vittaram eṉbadu = the great 
Vidyāsthāna, referred to as Nyāyavistāra by those who are 
knowledgable of the Vedas, mey uḷadē = is indeed true. 
 
Summary:- ( Here Svāmi Dēcikaṉ tries to save  the discipline 
of Nyāyavistara from contradiction). We can accept to include 
Gautama’s nyāyasutras to the extent that they are not flawed by 
being in contradiction with the Vedas; or one can also reject all 
such defective sūtras completely and create a separate set of new 
nyāyasūtras.  We are capable of doing either of these 
things.Therefore, the Vidyāsthāna (Seat of Knowledge) referred 
to by the Vedic scholars as Nyāyavistara has certainly to remain. 
We cannot reject it altogether. (This will be clarified in detail in 
the Summary of the next pācuram). 
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सूायापादापगतकषायवे कत ु शाः 

दोषािवकैदशेजनत इतराददानात ् गणुानाम।् 

या सवा िण िहािभनवनयत ंच कत ु मा ः 

तााय चाय ंिुतिवदिभिहतो िवरभतूः॥ ३२॥ 
 
sūtrāṇyatrākṣapādānyapagatakaluṣāṇyeva kartuṁ śaktāḥ 
doṣāviṣṭaikadeśatyajanata itaratrādadānāt guṇānām| 
yadvā sarvāṇi hitvāpyabhinavanayatantraṁ ca kartuṁ kṣamā 
smaḥ 
tasmānnyāyasya cāyaṁ śrutividabhihito vistarassatyabhūtaḥ
             || 32 || 
Original: 
  
நான்மைறக்�த் �ைணயாக நல்ேலார் எண்�ம் 
நா�ரண்�ல் ஒன்றான நய�ல் தன்னில் 
�ன் மைறத்தல் ேகா�ல� கழித்தல் மற்ேறார் 
ேகாணாத ேகாதில் வழி வ�த்தல் அன்றி 
ஊன்மைறத்த உயிெராளி ேபால் ஒத்த ெதாவ்வா� 
உயிாில்லாக் காணாதம் உைரத்த எல்லாம் 
வான்மைறக்க ம� ேகா�ம் வண்ணம் என்ேறாம் 
மற்றிதற்கார் ம�மாற்றம் ேப�வாேர     (33) 
 
nāṉmaṟaikkut tuṇaiyāga nallōr eṇṇum 
nāliraṇḍil oṉṟāṉa nayanūl taṉṉil 
kūṉ maṟaittal kōduladu kaḻittal maṟṟōr 
kōṇāda kōdil vaḻi vaguttal aṉṟi 
ūṉmaṟaitta uyiroḷi pōl otta tovvādu 
uyirillāk kāṇādam uraitta ellām 
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vāṉmaṟaikka maḍi kōlum vaṇṇam eṉṟōm 
maṟṟidaṟkār maṟumāṟṟam pēcuvārē|| 
 
Meaning:- aṉṟi = Without taṉṉil kūṉ maṟaittal = the masking 
of the defects found in it, kōdu uladu kaḻittal = removal of those 
defective parts, vaguttal = and their replacement by maṟṟu ōr 
kōṇāda = an other straight forward kōdu il vaḻi = path which does 
not have such flaws, naya nūl = Nyāyavistara nāl iraṇḍil oṉṟāṉa 
= one of the eight vidyāsthānas (seats of knowledge) nallōr 
eṇṇum = that the elders (such as Manu, etc.) have counted 
tuṇaiyāga = as helpful nāṉ maṟaikku = in deciding on the 
meaning of the four Vedas, ovvādu = will not be equal pōl = like 
uyir oḷi = the Dharmabhūta Jñyāna of the Jīvātman ūṉ maṟaitta 
= hidden inside the body,  ottadu = to its other peer 
Vidyāsthānas. eṉṟom = We have already made it clear uraitta 
ellām = that all the things that have been put forth by uyirillā = 
the lifeless kāṇādam = Kāṇṇada Doctrine maḍi kōlam vaṇṇam 
= are like spreading a sheet of cloth vāṉ maṟaikka = to cover the 
sky. maṟṟu = Further more, ārē = who indeed pēcuvār E = can 
indeed make maṟu māṟṟam = counter-argument idaṟkku = to this 
(that we have said)? 
 
Summary:- Vidyāsthānas are 14 in number. They are the 4 
Vedas, the group of six śāstras namely, Śikṣā, Vyākaraṇa, 
Chandas, Nirukta, Jyotiṣa and Kalpa; and the group of four 
śasstras namely, Mīmāmsa, Nyāyavistara, Purāṇa and 
Dharmaśāstra. Of the last ten vidyāsthānas, Purāṇa and 
Dharmaśāstra perhaps give the meaning of the vedas, only in a 
different way and are therefore not considered to be helpful 
(independent) tools in determining the meaning of the vedas. For 
these reasons, only 8 vidyāsthānas are considered to be available 
for examining the meaning of the vedas. Among these 
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Nyāyavistara narrows in on pramāṇas like pratyakṣa etc, and 
their targeted objects and describes them concisely.  The 
Mīmāmsa Śāstra also selectively deals with the same but in 
greater detail. In any case, since both these vidyāsthānas, while 
differing in the level of detail, are the same with regard to their 
subject matter, namely pramaṇās and their targeted objects, they 
can be grouped together and considered as one entity.  Also, Veda 
can be divided into two sections; Karmakāṇḍa and 
Brahmakāṇḍa. The Vidyāsthāna known as Dharmaśāstra 
explains the meaning of Karmakāṇḍa which primarily describes 
the ritualistic aspects such as yāgas, etc. The Purāṇa explains the 
essence of Brahmakāṇda which primarily deals with the 
description of the nature etc., of Brahman. Thus, even though 
Dharmaśāstra and Purāṇa address different parts of the Vedas, 
both of them do the same function, namely explanation of the gist 
of the vedas. Hence, these two can also be grouped together and 
considered as one entiy. Based on the foregoing reason, one can 
perhaps say that there are 8 Vidyāsthānas, as this pācuram says 
at the beginning. 
Nyāyavistara was started by Gautama Maharṣi, the author of the 
nyāyasūtras. It describes pramāṇas (evidence based on 
perception) and and prameyas (the objects of perception).  Our 
Svāmi Dēcikan has refined them in his “Nyāya Pariśuddhi”.  He 
has suggested the following three ways of refining them and 
making nyāyasūtra a helpful tool that is compatible with 
Vedānta. 
1. Even if the Gautama sūtras are in contradiction of Śruti 

(Vedas)-Smṛthi (Purāṇa, Ithihāsa)-brahmasūtras at some 
places, one should make a little effort to reconcile them in 
some way so that there is no contradiction and then accept 
them. 

2.  In stead of accepting in toto or rejecting in toto, one should 
reject just what is in contradiction and accept the rest. 
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3. Leaving out whatever the brahmasūtras have left, one may 

add new sūtras as needed. 
He says that if this is not done, because of not being in conformity 
wit the other nine vidyāsthāanas, Nyāyavistāra may get excluded 
from that group resulting in one less Vidyāsthana, which may 
introduce conflict with the sayings of the Dharmaśāstra. 
In this Karmabhūmi (Land of Karma) the Jñyāna of the Jīvas is 
constricted because of being associated with Karma. The Jīva 
cannot understand every thing correctly. On the other hand, the 
Jñyāna of the nityas (The Eternally Liberated jīvas) and muktas 
(The Liberated jīvas) is all-pervasive and like the Jñyāna of 
Īśvara, can directly perceive every thing at the same time. Thus, 
the Jñyāna of the baddhas (Bound jīvas) cannot match the Jñyāna 
of the nityas and muktas. Thus, Even the Gautama followers 
have to accept the fact  that if we don’t indicate the three routes 
as suggested above, there will be no other way out. 
Amongst the nyāyasutras, there are several sūtras that are 
contradictory to the Kāṇāda Doctrine. It is indeed a great effort 
by the Sūtrakāra who, not being able to bear to see these 
contradictions, has tried to reconcile somehow these 
contradictions.   In this attempt however, he has not paid 
sufficient attention to the conflicts with Vedānta. This is rather 
unfortunate. The best way to formulate sūtras is to make sure that 
there is no contradiction with the vedas and Vedānta which form 
the fundamental basis of everything.  We have established our 
position by treating the Gautama system to be friendly to the 
vedas and Vedānta, and arguing that the Kāṇāda system is in 
contradiction of these fundamental sources. Who is there strong 
enough to question this firm stand of ours? No one indeed! It thus 
appears that the Kaṇāda argument is a futile cry like using a stick 
to spread a sheet of cloth across the sky to cover it. 
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आायाना ंचतणुा समिुचतसहकाय के सिे 

कौिटापवो वा भवत ुच नयसूऽे दोषाशंहानम।् 

िनावमागा कलनमिप िवना धम भतू ंयथा वा 

ान ंबाभात ंितरपिरकरनै व सा ंलभते॥३३।१॥ 

साराशंहीनकणभुिणत ंसम ं

आादनाय नभसो भवतीव यिः। 

वासः सारणिवधािवित चावाम 

िका कः भवित ितवुकामः॥३३।२॥ 
 
āmnāyānāṁ caturṇāṁ samucitasahakāryaṣṭake sadbhirukte 
kauṭilyāpahnavo vā bhavatu ca nayasūtre'tra doṣāṁśahānam| 
nirduṣṭāvakramārgākalanamapi vinā dharmabhūtaṁ yathā vā 
jñānaṁ baddhātmabhātaṁ tvitaraparikarairnaiva sāmyaṁ 
labheta||33|1|| 
sārāṁśahīnakaṇabhugbhaṇitaṁ samastaṁ 
ācchādanāya nabhaso bhavatīva yaṣṭiḥ| 
vāsaḥ prasāraṇavidhāviti cābravāma 
kiñcātra kaḥ prabhavati prativaktukāmaḥ||33|2|| 
 
Original: 
  
ஈச�மற்றணங்�ம் இலெதன்� எழில் நான்மைறயில் 
ேபசிய நல்விைனயால் ெப�ம் பா�க்� நீாிைறக்�ம் 
நீசைர நீதிகளால் நிகமாந்தத்தின் �ல் வழிேய 
மாசில் மனம் ெகா�த்�ம் ம�மாற்றங்கள் மாற்�வேம  (34) 
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īcaṉumaṟṟaṇaṅgum iladeṉṟu eḻil nāṉmaṟaiyil 
pēciya nalviṉaiyāl perum pāḻukku nīriṟaikkum 
nīcarai nīdigaḷāl nigamāntattiṉ nūl vaḻiyē 
mācil maṉam koḍuttum maṟumāṟṟaṅgaḷ māṟṟuvamē|| 
 
Meaning:-   māṟṟuvam ē = We will indeed refute 
nigamāntattiṉ nītigaḷāl = using reasonings (that are not in 
conflict with the vedas) nūl vaḻiyē = along the path of Vedānta 
Śāstra only mācu il maṉam koḍuttu = and by giving them a mind 
free of defects maṟu māṟṟaṅgaḷ = the counter arguments of 
nīcarai = the lowly mīmāmsakas who eṉṟu = say that īcaṉum = 
an Entity known as Paramātman maṟṟa aṇaṅgum = and the 
other devatas iladu = do not exist;  and who pēcia nal viṉaiyāl = 
with  the good karmas mentioned eḻil nāṉmaṟaiyil = in the great 
shining vedas nīr iṟaikkum = channel water perum pāḻukku = into 
the vast barn land. 

 
Mīmāmsaka Mata Bhaṅga Adhikāra 

(The Section on the Refutal of the Mīmāmsaka doctrine) 
 

Summary:-   The mīmāmsakas do not accept Īśvara; they 
postulate that an entity “Apūrva” is created when men perform 
rituals like yāgas (sacrifices), which bestow the boons 
appropriate for the ritual performed. They do not accept devatās 
like Indra etc.; instead they call Śabda itself as Devatā. From this 
it follows that in this system, there is no form for the devatās, nor 
is there any thing like the devatās receiving the Havis (the 
offering in the Homam), or devatās attending at the same time 
different yāgas taking places at different places, or the concerned 
Devatā getting satisfied with the offering and granting the fruits 
appropriate for the ritual performed.  
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 If one can invent a power called “Apūrva” that is the 
Super Master that is propiated by all rituals that can bestow full 
benefits for all the good acts performed by every one, then 
performing the good rituals as prescribed in the vedas undergoing 
enormous physical strain and spending a lot of money actually 
becomes useless; thus the people who are advocating all this are 
like a person wasting a lot of energy watering a barren piece of 
land hoping that it will yield good results. 
 Our Svāmi Dēcikan, the “Crown Jewel of the ācāryas” has 
said that he would first pray to the Almighty God that He may 
grant good sense to these mīmamsakas, who have lost their mind 
and are saying whatever that comes to their mind; that he would 
then refute their doctrine with the help of the very best logical 
arguments from Vedānta Śāstra. 
 

नवैशेो नािप दवेः पर इित परमापवू मे पात ् 

राायोसृपुगत िवफलासुरूकाभान।् 

अान ् वदेामागा नगुनयवचनमैा नद ंवीतदोष ं

आशावैाितवादान ् कथकजनकृतान ् सव शः डथामः॥ ३४॥ 
 
naiveśo nāpi devaḥ para iti paramāpūrvamabhyetya paścāt 
ramyāmnāyoktasatkṛtyupagataviphala 
kṣmāmbusampūrakābhān| 
alpān vedāntamārgānuganayavacanairmānadaṁ vītadoṣaṁ 
āśāsyaivātivādān kathakajanakṛtān sarvaśaḥ svaṇḍathāmaḥ
             || 34 || 
Original: 
  
கைன கடல் ேபால் ஒ� நீராம் �த்திரத்ைதக் 
கவந்தைன�ம் இரா�ைவ�ம் ேபாலக் கண்� 
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நிைன�டேன நிைலத் த�மம் இகந்� நிற்�ம் 
நீசர் நிைல நிைல நாட வண்ணம் எண்ணி 
விைன பர� ைசமினியார் ேவத �ைல 
ேவதாந்த ��டேன விரகால் ேகாத்த 
�ைன�ைடய ��மதி நம் �னிவர் ெசான்ன 
ெமாழிவழிேய வழி என்� �யன்றிட்ேடாேம   (35) 
 
kaṉai kaḍal pōl oru nīrām cūttirattaik 
kavandaṉaiyum irāguvaiyum pōlak kaṇḍu 
niṉaivuḍaṉē nilait tarumam igandu niṟkum 
nīcar nilai nilai nāḍa vaṇṇam eṇṇi 
viṉai paravu caimiṉiyār vēda nūlai 
vēdānta nūluḍaṉē viragāl kōtta 
 
muṉaiyuḍaiya muḻumadi nam muṉivar coṉṉa 
moḻivaḻiyē vaḻi eṉṟu muyaṉṟiṭṭōmē|| 
 
Meaning:- nīcar nilai = The position taken by the lowly 
(mīmāmsakas’) Siddhānta (Theory) kaṇdu = which sees 
sūttirattai = the Mīmāmsa sūtras (i.e., Pūrva Mīmasa and Uttara 
Mīmāmsa sūtras) oru nīr ām = which are one and the same kind 
of “water” kaṉai kaḍal pōl = like that in  the roaring ocean, 
kavandaṉaiyum  irāguvaiyum pōla = as being two separate 
shāstras, different like Kabandha and Rāhu, and niṉaivuḍane = 
which consciously igandu niṟkkum = gives up (as non-existent) 
nilait tarumamam = Īśvara, Who is the Sthira Dharma 
(Permanent Principle) , nilai nāḍā vaṇṇam = will not last long. 
eṇṇi = Having decided thus, muyaṉṟiṭṭōm = we have taken up 
(our path) (or postulated) vaḻi eṉṟu = considering as the 
appropriate path moḻi vaḻiyē = the path of the sūktis (sayings) 
nam muṉivar coṉṉa = that have been taught to us by our munis 
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(sages like Vyāsa-Bodhāyana-Śrī Bhāṣyakāra, etc.) muṉai 
uḍaiya muḻumadi =   who had subtle and deep intellect and 
viragāl kōtta = who have unified with their uncanny ability (into 
one single Śāstra)  caimiṉiyār veda nūlai = the sūtras composed 
by the Sage Jaimini viṉai paravu = that highlights only the 
karmas (rituals)  vedānta nūluḍanē = with the brahmasūtras. 
 
Summary:- Our doctrine takes Pūrva and Uttara mīmāmsās 
together and treats the combination as one Śāstra. Just as the 
same one ocean is divided into Paścima (western) and Pūrva 
(eastern) samudras in practice, so also this śāsatra, even though 
being one single Śāstra, is made up of two complementary parts 
each with a different name. All karmas are forms of worshipping 
God. Since the Pūrvabhāga (the first part) of the vedas describes 
primarily those karmas, this part is called “Karmakāṇḍa” or 
“Pūrva Mīmāmsā”. Since the Uttara bhāga (second part) 
primarily describes the Sarveśvara (God), Who is worshipped in 
those karmas, this part is called the “Bhahmakāṇḍa” or “Uttara 
Mīmāmsā”. This is how our elders like Bodhāyana, Śrī 
Yāmunācārya, Śrī Rāmānuja, etc. have established. With the 
conviction that whatever path such great sages have shown is the 
correct one, we have proceeded in the same path. 
According to the Mīmāmsakas, Karmakāṇḍa would become a 
separate Śāstra. This Śāstra accepts only Karma and rejects 
Īśvara the primary object of that Karma. In this way, it would be 
like a man having only the torso but no head. On the other hand, 
if one accepts the “Uttara Mīmāmsā”, which propounds only 
Īśvara and leaves out Karma, it would be like accepting a man 
with only a head but no body. It is just to emphasize this point 
that Svāmi Dēcikan has given the Kabandha-Rāhu analogy. It is 
thus Śrīmad Ācārya’s heartfelt intention that the Pūrva and 
Uttara mīmāmsās should be treated together as one Śāstra. 
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शा ंशायमानाबंिुधजलसश ंसूप ंिविदा 

शीषा पते ंकबाकृितविदह तथा राक ंिवदहंे। 

िन ंधम परेश ंपिरजरिप य ेबिुपवू तदीय ं

यनवै िरं ात मथ िविदत ंजिैमनीय ंिह सूम॥्३५।१॥ 

कमोतृतुीना ंसगुमिववरण ंवदेशीषा थ बोधःै 

सातु सू ैह िनपणुतरं योिगनो याशी धीः॥ 

ताधीमिरिुनिभरिभिहता सिूपवै पा 

ेालो ता ंशभुगितमतथ ंवृा अभमू॥३५।२॥ 
 
 
śāstraṁ śabdāyamānāṁbudhijalasadṛśaṁ sūtrarūpaṁ viditvā 
śīrṣāpetaṁ kabandhākṛtivadiha tathā rāhukalpaṁ videhaṁ| 
nityaṁ dharmaṁ pareśaṁ parijahurapi ye buddhipūrvaṁ 
tadīyaṁ 
yadvanaiva sthiraṁ syānmata matha viditaṁ jaiminīyaṁ hi 
sūtram||35|1|| 
karmastotṛśrutīnāṁ sugamavivaraṇaṁ vedaśīrṣārthabodhaiḥ 
sandhāturbrahmasūtrai ssaha nipuṇataraṁ yogino yādṛśī 
dhīḥ|| 
tādṛgdhīmadbhirasmanmunibhirabhihitā sūktipadyaiva padmā 
hṛdyetyālocya tasyāṁ śubhagatimatatha ssaṁpravṛttā 
abhūma||35|2|| 
 
Original: 
  
�க்�ணமாய் நின்ற �லப் பிரகி�திக்கழியா 
அக்�ணமற்ற அ�த்�ைண மற்றதற்கீசனிைல 
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இக்கணைனப்ப� ஐையந்�ம் எண்ணில் �ன்�த்தி என்�ம் 
பக்கண�ணர் பழம் பகட்ைடப் ப�தாக்�வேம   (36) 
 
mukkuṇamāy niṉṟa mūlap pirakirutikkaḻiyā 
akkuṇamaṟṟa aruttuṇai maṟṟadaṟkīcaṉilai 
ikkaṇaṉaippaḍi aiyaindum eṇṇil muṉmutti eṉṉum 
pakkaṇavīṇar paḻam pagaṭṭaip paḻudākkuvamē|| 
 
Meaning:- paḻudākkuvam ē =We will marginalize paḻam 
pagaṭṭai = the familiar pompous prattle pakkaṇa vīṇar = of the 
sāṅkhyas from the hunters’ corner (losers babbling without 
purpose) eṉṉum = who say the following: 
mūlap pirakirutikku = “For the Mūla Prakṛti mukkuṇamāy = that 
is characterized by the three guṇas (attributes, namely, Sattva-
Tamas-Rajas) aḻiyā = and does not ever perish  aru = the Jīva  
akkuṇam aṟṟa = that does not have those three attributes tuṇai = 
is the companion; adaṟkku = for that Mūla Prakṛti, īcan ilai = 
there is no Īśvara; and eṇṇil = if one carefully understands 
(contemplates on) aiyaindum = the tattvas (along with their 
forms and attributes) which are (5 x5=) 25 in number  ikkaṇanai 
paḍi = according to this system of counting, mutti = Mukti 
(Liberation) muṉ = will be attained even before (death)”.  
 
Summary:- The Sāṅkhya Doctrine can be summarized as 
follows: 

 Fundamental tattvas (Principles) are only two in 
number namely, “Prakṛti and Jīva”. There is no third 
Entity called Īśvara. “Sattva-Rajas-Tamas” are dravyas 
(fundamental substances) and not guṇas (properties). 
When all these three are in balance they constitute the 
Mūla Prakṛti (The Promordial Matter).  This has no 
cognition but is imperishable. The Jīva (also known as 
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Puruṣa) is supported by it. It is all-pervading but is 
continuously changing. This is the Mūla Kāraṇa (Primary 
Source) of everything in the universe. It transforms into 
tattvas like Mahat (the Macro-Principle), etc.  The Jīva 
(Puruṣa) also is imperishable. Since he is omni-present 
too, he is also “Vibhu”. He is Nirguṇa (without any 
attributes). He is Jñyāna-Svarūpa (Pure Consciousness) 
but has no activity. He is different from one body to 
another. It is only because of its association with him, the 
Prakṛti remains changing continuously. Just as a blind 
person (who can walk) and a cripple (who can see) can 
move around together with mutual collaboration, so also 
the Prakṛti (which has no inherent consciousness) is able 
to carry on its activities, by working with the help of the 
Jīva who is pure consciousness.  Since this universe can 
thus be sustained by Prakṛti- Puruṣa alone, there is no 
need to accept the existence of a separate Entity, Īśavara. 
By thoroughly understanding the 25 tattvas (Principles) 
consisting of Mūla Prakṛti, Mahān, Ahaṅkāra, Pañca-
mahābhūtas, Pañca-tanmātras, Pañca-jñyānedriyas, 
Pañca-karmendriyas, and the duo, Manas and Jīva1, one 
can attain Mukti (Liberation) even before Death. 

Thus, without understanding properly Dharma and Adharma 
(righteousness and non-righteousness), or Īśvara (God), these ill-
informed sāṅkhyas carry on with their useless prattle in the above 

                                                 
1 These can be roughly translated into English as: The Fundamental 
Substance, The Great Principle, The Ego or Self Conciousness,The Five 
Gross Elements {namely, Ākāśa (Ether), Vāyu (Air), Tejas (fire), Ap (water) 
and Pṛthvī, (earth)}, The Five Subtle Elements associated with them {namely 
Śabda (sound/vibration), Sparśa (contact/touch), Rūpa (Form), Rasa 
(juice/essence), Gandha (smell)}, The Five Sensory Organs, The Five Motor 
Organs, and the duo  namely, Mind and the Jīvātman. 
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manner like the cowherd girls from the village. We are going to 
refute this pointless prattle. 
 

मलूाया  कृा िगणुमयतनो गै ुणवैत आा 

िन कै हायो भवित तिदतरो नेरोऽीितरीा। 

ताना ंपिवशंनगुणनयजुा ंआिवमशा ि प ुसंा ं

मोोऽ ेिस एवेमितिवलिसत ंघोिषणा ंउहािम॥ ३६॥ 
 
mūlāyā śca prakṛtyā striguṇamayatano stairguṇairvīta ātmā 
nitya ścaika ssahāyo bhavati taditaro neśvaro'stītirītyā| 
tatvānāṁ pañcaviṁśatyanugaṇanayujāṁ āvimarśāddhi 
puṁsāṁ 
mokṣo'gre siddha evetyamativilasitaṁ ghoṣiṇāṁ ujjahāmi 
             || 36 || 
Original: 
  
ஈசன் இலன் என்பதனால் என்�ம் சீவர் 
எங்��ளர் இலர் உணர்ைவ என்றவத்தால் 
பாசெம�ம் பிரகி�தி தன்னால் என்�ம் 
பல�ம் இைல ��மிைல என்�ம் பண்பால் 
காசினி நீர் �தலான காாியங்கள் 
கச்சபத்தின் கால்ைக ேபால் என்�ம் கத்தால் 
நாசம் அலதிைல கா�ம் ஞாலத்�ள்ளீர் 
நாம் இைசயாச் சாங்கியத்ைத நா�வார்க்ேக    (37) 
 
īcaṉ ilaṉ eṉbadaṉāl eṉṟum cīvar 
eṅgumuḷar ilar uṇarvai eṉṟavattāl 
pācameṉum pirakiruti taṉṉāl eṉṟum 
palamum ilai vīḍumilai eṉṉum paṇbāl 
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kāciṉi nīr mudalāṉa kāriyaṅgaḷ 
kaccapattiṉ kālkai pōl eṉṉum kattāl 
nācam aladilai kāṇum ñālattuḷḷīr 
nām icaiyāc cāṅgiyattai nāḍuvārkkē|| 

 
Meaning:- ñālattuḷḷīr = Hey You the people of this world! 
nācam ilad ilai kāṇum = Know that there is no other result but 
destruction nāḍuvārkk ē = for the followers nām icaiyā 
cāṅgiyattai = of the Sāṅkhya sytem that we cannot accept ; 

 īcaṉ ilaṉ eṉbadaṉāl = because of their saying, that there is 
no Īśvara;  
eṉṟavattāl = because of their saying cīvar eṉṟum eṅgum uḷar 
= that jīvātmans exist for ever (eternal) and everywhere (all 
pervasive, omni-present) and uṇarvai ilar = and have no 
Jñyāna (as an attribute);  
eṉṉum paṇbāl = because of their way of saying that pācam 
eṉum = it is due to the control pirikiruti taṉṉāl = of the 
Mūlaprakṛti and  eṉṟum = also that there is for ever 
palamum ilai = no Phala (getting into Samsāra) vīḍum ilai = 
or Mokṣa (Liberation); and 
eṉṉum kattāl = beacuase of their screaming that kāciṉi nīr 
mudalāṉa kāriyaṅgaḷ = creations like earth, water are kāl kai 
pōl = like the arms and kegs kaccapttiṉ = of the tortoise. 
 

Summary:- All the vedas proclaim that there is a Sarveśvara, 
the Master of All. They serenade Him. But the sāṅkhyas deny 
His existence. While the śruti says, “Jīva is atomic and is 
endowed with Jñāna, these people say “Jīva is all-pervading and 
lacks Jñāna. Further more, they say that Prakṛti alone is 
responsible for both the Samsāric bondage and Mokṣa 
(Liberation from it). The variations in the manifestations of 
elements like earth, water etc  are real and permanent.  Here one 
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can question them, “How is it that you first say that there is 
nothing like new creation or destruction of these things, but then 
again say that they are destroyed during Praḷaya (Deluge) and are 
created during Creation?”.  To this their answer is, “The tattvas 
are merely contracted and expanded very much like the tortoises’ 
organs which can be drawn in and extended at the will of the 
tortoise. The appearance that they are “destroyed” or “created” is 
simply because of this reason and not due to their actually 
suffering these changes”. It is because of this kind of statements 
made by them which appear to contradict the vedas that we, the 
followers of Vedānta had to abandon them. Even though this 
doctrine is powerful, its followers will also eventually abandon it 
on their own and walk away. In fact, the extraordinary outcome 
for this system of faith will be its eventual abandonment by all 
the followers in this way. It better be so since the alternative is 
the total self-destruction of the followers. 
 

ईशो नाीितवाचा सततिमह नराः सव त ि जीवाः 

धीशूा इथोा न िकमिप फल मा  पाशकृाः। 

मिुनविेत सवा  मृदककृतयः कूम पादािदवत ् ःु 

इुा सां मिमतमपुवता ंआनाशात ् िकमत॥् ३७॥ 
 
īśo nāstītivācā satatamiha narāḥ sarvata ssanti jīvāḥ 
dhīśūnyā ityathoktyā na kimapi phala masyā śca 
pāśaprakṛtyāḥ| 
muktirnaiveti sarvā mṛdudakakṛtayaḥ kūrmapādādivat syuḥ 
ityuktyā sāṁkhya masmadvimatamupavatāṁ ātmanāśāt 
kimanyat|| 37 || 
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Original: 
  
தாவிப் �வனங்கள் தாளிைண �ட்�ய தந்ைத உந்திப் 
�வில் பிறக்கி�ம் �தங்கள் எல்லாம் �ணர்த்தி��ம் 
நாவில் பிாிவின்றி நாமங்ைக வாழி�ம் நான்மைறயில் 
பாவித்ததன்றி உைரப்ப� பா�ம் பதர்த்திரேள   (38) 
 
tāvip puvaṉaṅgaḷ tāḷiṇai cūṭṭiya tandai undip 
pūvil piṟakkiṉum būtaṅgaḷ ellām puṇarttiḍiṉum 
nāvil piriviṉṟi nāmaṅgai vāḻiṉum nāṉmaṟaiyil 
pāvittadaṉṟi uraippadu pāṟum padarttiraḷē|| 

 
Meaning:- piṟakkiṉum = Even thouh he was born undip pūvil 
= in the lotus flower from the navel tandai = of his Father, Śrī 
Mahāviṣṇu cūṭṭiya = Who placed on his head  as decoration tāḷ 
iṇai = both His Feet  tāvi = that had crossed (scaled) buvaṉaṅgaḷ 
= all the worlds; puṇarttiḍiṉum =  even though he has 
created būtaṅgaḷellām = all the living beings; nāmaṅgai = (Even 
though) sarasvati vāḻiṉum = resides nāvil = on his tongue piriviṉṟi 
= without bearing to be away from him, uraippadu =   (Brahma’s) 
sayings (in the Yoga doctrine) pāvittad aṉṟi =except what is 
expressed nāṉ maṟaiyil = in the four vedas pāṟum padart tiraḷ ē 
= are mere fluff just like the stuff flying off the top of a heap of 
corn. 

 
Summary:- [Criticism of the Yoga doctrine]: Brahma himself 
is the propounder of the Yoga doctrine.  He decorates his head 
with the lotus feet of Śrī Mahāviṣṇu, Who once incarnated as 
Trivikrama. He was born in the lotus flower emanating from 
Śrīmannārāyaṇa’s navel. He is an expert in the art of creation 
everything. He is in fact, the husband of Sarasvatī Devi, the 
goddess of speech.  He is the one who has studied all the Vedas. 
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In spite of all these qualifications, some of the statements in the 
Yoga doctrine originating from him contradict the vedas. That is 
why this doctrine has been considered to be a futile exercise not 
leading to any useful result. In deed, much of this doctrine is mere 
fluff and without substance. 
 

िवाािखललोकपादकमलोमाोऽिप यः 

जातोऽािपत ु नािभकमलेऽूुतभतूो िगरा।ं 

दवेीचानकुलं सतीमिप रसावािसनी मावान ् 

तनेोा अिप वदेबािवषया था ः कुधाौघवत॥् ३८॥ 
 
vikrāntākhilalokapādakamaladvandvottamāṅgo'pi yaḥ 
jāto'pyātmapitu śca nābhikamale'pyudbhūtabhūto girāṁ| 
devīcānukalaṁ satīmapi rasajñāvāsinī māptavān 
tenoktā api vedabāhyaviṣayā vyarthāḥ kudhānyaughavat 
             || 38 || 
Original: 
  
காரணனா உலகளிக்�ம் கண்ணன் ேதைசக் 
கண்ணா� நிழல் ேபாலக் காண்ைகயா�ம் 
தாரைணயின் ��வான சமாதி தன்ைனத் 
தனக்ேகற்�ம் விளக்ெகன்� தனிக் ைகயா�ம் 
காரணமாம் அ� தனக்�ப் பயனாம் சீவன் 
ைகவ�ய நிைலெயன்� கணிக்ைகயா�ம் 
ேகாரணியின் ேகாலெமனக் �றிக்கலா�ம் 
ேகாகனகத்தயன் ��ம் சமயக் �ேற    (39) 
 
kāraṇaṉā ulagaḷikkum kaṇṇaṉ dēcaik 
kaṇṇāḍi niḻal pōlak kāṇgaiyālum 
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tāraṇaiyiṉ muḍivāṉa camādi taṉṉait 
taṉakkēṟṟum viḷakkeṉṟu taṉik kaiyālum 
kāraṇamām adu taṉakkup payaṉām cīvaṉ 
kaivaliya nilaiyeṉṟu kaṇikkaiyālum 
kōraṇiyiṉ kōlameṉak kuṟikkalāgum 
kōkaṉagattayaṉ kūṟum camayak kūṟē|| 

 
Meaning:- kāṇgaiyālum = Because of portraying kaṇṇan 
dēcai = the fiery energy of Śrī Kṛṣṇa Paramātman ulagu aḷikkum 
= Who protects the worlds kāraṇamāy = by being the incidental 
as well as material cause, kaṇṇāḍi niḻal pōla = as ( just) a 
reflection in  a mirror; 

because of taṉikkaiyālum = saying differently camādi taṉṉai 
= that the Bhaktiyoga called, Samādhi tāraṇaiyiṉ muḍivāṉa 
= the final state of Dhāraṇa taṉakku ēṟṟum viḷakku eṉṟu = as 
the light that is lit for enabling the Jīvātman to realize 
himself; and  
because of gaṇikkaiyālum = thinking kāraṇam ām adu 
taṉakku = that for the path (called Bhaktiyoga) responsible 
(for yielding the desired result), cīvaṉ kaivaliya nilai = 
Jīvātman’s Kaivalya state (Self Realization) itself payan ām 
eṉṟu = as the final result, 

camayak kūṟē = the statements of the Yoga Matam that ayan = 
Brahma kōkaṉagattu = born in the Nābhikamala (lotus 
emanating from the navel) kūṟum = propounds kurikulāgum = 
can be said to be kōraṇiyan kōlam eṉa = a dancer’s make-up. 

 
Summary:- The Sāṅkhyas accepted the three tattvas 
(Principles) namely, “Prakṛti-Jīva-Īśvara”. However, even 
though it has been repeatedly proclaimed loudly in the Vedas that 
Īśvara is “Sakala-kalyāṇa-guṇanidhi” (i.e., the Repository of all 
auspicious qualitities), they maintain the following stand; “Those 
qualities are not natural to Him. Isn’t the reason for the 
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appearance of an image in a mirror the fact that there is a real 
object in front of the mirror? In the same manner, in the mirror 
called Sarveśvara, the guṇas appear as images. In fact, the reason 
for such apparent appearance of the guṇas is the association with 
a sentient (Cetana) or a non-sentient (Acetana) object that 
actually has those guṇas”. Furthermore, while attaining God 
(Paramātma-sākṣātkāra) should be the primary Goal in 
Bhaktiyoga, they say Jīva’s self-realization (Ātmasākṣātkāra) 
alone is the ultimate Goal. Additionally, they maintain that 
Bhagavad Anubhavam (Experiencing God) in the 
Paramapadam cannot in fact become the final result in 
Bhaktiyoga; that instead “Kaivalaya” (State of experiencing the 
Jīvātman uncontaminated with Prakṛti) alone is the definition of 
“Mokṣa”. 
Thus, since the representations of  Tattva (Fundamental 
Principles), Hita (what is beneficial to the individual), and 
Puruṣārtha (what is to be sought after by the individual) 
presented in this doctrine  are all in contradiction of the vedas, 
this doctrine is nothing but a kind of captivating garb like “a 
dancer’s costume”, created for enticing people. 
 

कृािखलकारण जगता ंसरंित ुजेसः 

छायाया इव दश ना मकुुरे ाावलोकािथ नः। 

दीपिेत च धारणापिरणत ेूा समाधःे पथृक ्

हतो भवते ् फलं च परम कैवमवेानः॥३९।१॥ 

इुा च सरोजातजाताजसमदुीिरत।ं 

योगशा ंपिरये ंनत नालत ंिित॥३९।२॥ 
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kṛṣṇasyākhilakāraṇasya jagatāṁ saṁrakṣitu stejasaḥ 
chāyāyā iva darśanācca mukure svātmāvalokārthinaḥ| 
dīpasyeti ca dhāraṇāpariṇate ssūktyā samādheḥ pṛthak 
hatostasya bhavet phalaṁ ca parama 
kaivalyamevātmanaḥ||39|1|| 
ityuktyā ca sarojātajātājasamudīritaṁ| 
yogaśāstraṁ parijñeyaṁ nartanālaṅkṛtaṁ tviti||39|2|| 
 
Original: 
  
சா� சனங்கள் எலாம் சச்ைச என்�ம் சலம் �ணர்த்தார் 
ேகாதம சாபம் ஒன்றால் ெகா�ங்ேகாலங்கள் ெகாண்�லகில் 
�த பதிக்க�யார் என நின்� அவன் ெபாய் உைரயால் 
ேவதம் அகற்றி நிற்பார் விகற்பங்கள் விலக்�வேம  (40) 
 
cādu caṉaṅgaḷ elām caccai eṉṉum calam puṇarttār 
kōdama cāpam oṉṟāl koḍuṅkōlaṅgaḷ koṇḍulagil 
būta padikkaḍiyār eṉa niṉṟu avaṉ poy uraiyāl 
vēdam agaṟṟi niṟpār vikaṟpaṅgaḷ vilakkuvamē|| 

 
Meaning:- vilakkuvam = We will refute vikaṟpaṅgaḷ = all 
types of statements of the doctrine that cādu canaṅgaḷ ellām = all 
righteous people caccai eṉṉum = have given up as being without 
any substance, (made by) calam puṇartār = the Pāśupatas 
afflicted with the blemish called “Chala” and who gōtama 
cāpam oṉṟāl = due to a curse from Sage Gautama ulagil koḍum 
kōlaṅgaḷ koṇḍu = wore scary costumes in the world būtapatikku 
aḍiyār eṉa niṉṟu = and remaining as devotees of Śiva avaṉ poy 
uraiyāl = and following that Śiva’s false instructions (Pāśupata 
Doctrine) vedam agaṟṟi nirpār = have moved away from the 
vedas. 
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Summary:-  (Rejection of the Pāśupata Doctrine):  The 
Pāśupathas, became the target of Sage Gautama’s curse and as 
a result, assumed a frightening demeanour.  Then adopting the 
Pāśupata Śāstra based on the teachings of Paśupati (Śiva), they 
distanced themselves from the vedas. We are now going to refute 
all their arguments. 
[Once, Sage Gautama performed tapas in Daṇdaka forest and 
pleased Brahma and received a boon from Brahma that he 
(Gautama) would always have plenty of grains. Then he built an 
Āśramam in a place called Śataśṛṅga and began to live there. He 
was very happy to use the grains to feed brahmins every day. 
During that time there was a famine in some parts with no rain 
for 10-12 years. A large group of forty eight thousand brahmins 
suffering from the famine came to Gautama and begged for food. 
Very happily, Sage Gautama welcomed all of them and fed them 
using his great stock of grains.  Over the course of time, the 
famine receded. Even so, the brahmins did not leave from there. 
Instead, they became jealous of Gautama’s affluence and wanted 
to bring some kind of bad name to him before leaving from there. 
So, they bought a cow and left it in the Āśramam to eat up all his 
crops.  
Seeing that the cow was destroying all the crops, Sage Gautama, 
in an attempt to drive her away, threw at it the water from his 
Kamaṇdalu (a small vessel to hold his Pūja water).  
Unfortunately when the water hit the cow, she just fell down and 
died.  The brahmins who saw this said that they will not eat their 
food till he got rid of the Gohatyā Pāpam (sin of killing a cow) 
and that the cow can be brought to life only if water from the 
sacred Gaṅgā is brought and sprinkled on her. Then they left. 
Then, Sage Gautama again did penance and received a portion 
of Śiva’s locks and revived the cow with the Gaṅga water that he 
could get from those locks of hair. Afterwards, realizing that all 
of this has been the mischief of those brahmins, he got angry and 
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cursed them ‘to assume the terrifying Bhairava form of Śiva, 
continue to remain enemies of the Vedas, be performing acts that 
are prohibited by the Vedas, and eventually perish after leading 
the life of a heretic’. In order to mitigate that curse, Maheśvara 
propounded the Pāśupata Śāstra and in support of this system, 
prescribed certain non-conformist practices.  The followers of 
this system are known as the Pāśupatas.  This is the background 
to the curse of Sage Gautama]. 
 

िनारा ंवज नीय ंछलिमित गिदत ंसाधिुभगृ ता ंतत ् 

मिेदा ंभीकराल ितयतुवपषुा ंशापतो गौतम। 

भूा भतूशेभा िदतवचनमैिहतानामसःै 

वदेान ् िहा िताना ंपशपुितमितना ंखडयाभो िवकान॥् ४०॥ 
 
nissārāṁ varjanīyaṁ chalamiti gaditaṁ sādhubhirgṛhṇatāṁ tat 
medinyāṁ bhīkarālaṅkṛtiyutavapuṣāṁ śāpato gautamasya| 
bhūtvā bhūteśabhaktā staduditavacanairmohitānāmasatyaiḥ 
vedān hitvā sthitānāṁ paśupatimatināṁ khaṇḍayābho 
vikalpān|| 40 || 

 
Original: 
  
மாதவேன பரன் என்� ைவயம் காண 
ம�ேவந்தி மயல்தீர்க்க வல்ல ேதவன் 
ைகதவம் ஒன்�கந்தவைரக் க�ய சாபம் 
க�வியதால் அதன் பலத்ைதக் க�திப் பண்ைட 
ேவத ெநறி அ�கா� விலங்� தாவி 
ேவறாக விாித்�ைரத்த விகற்பம் எல்லாம் 
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ஓ�வ� �த்திரத்�க்ெகன்�ைரத்தான் 
ஓதாேத ஓ�விக்�ம் ஒ�வன் தாேன     (41) 
 
mādavaṉē paraṉ eṉṟu vaiyam kāṇa 
maḻuvēndi mayaltīrkka valla dēvaṉ 
kaitavam oṉṟugandavaraik kaḍiya cāpam 
kaduviyadāl adaṉ palattaik karudip paṇḍai 
vēda neṟi aṇugādu vilaṅgu tāvi 
vēṟāga viritturaitta vikaṟpam ellām 
ōduvadu kuttirattukkeṉṟuraittāṉ 
ōdādē ōduvikkum oruvaṉ tāṉē|| 
 
Meaning:- dēvaṉ = Maheśvara maḻu ēndi = wielding the 
pick axe mayal tīrkka valla = is capable of  dispelling  ignorance 
eṉṟu = by saying, vaiyam kāṇa = so the whole world may know 
that oruvaṉ = the incomparable Bhagavān mādavaṉ ē 
Śrīmannārāyaṇa alone ōdādē = Who without having to study 
(under any one) ōduvikkum = can teach others, paraṉ eṉṟu = is 
the Supreme Being.  (However when) kaḍiya kaitavam oṉṟu 
ugandavarai = (some) brahmins who through their deceitful 
action committed a sin with Sage Gautama cāpam kaduviyadāl 
= and received a terrible curse, adaṉ palattai karudi = thinking 
about how to make the curse come true, vilaṅgu tāvi = (Śiva) took 
a diversion paṇḍai vēda neṟi aṇugādu = from following the usual 
well established Vedic path  (and) virittu uraitta= described in 
detail vērāga =  newly ( a separate doctrine) and uraittāṉ = taught  
eṉṟu = that  ōduvadu  = studying vikarpam ellām = all of these 
different types of doctrines  kuttirttukku = is for obtaining (only 
minimum) benefit. 
 
Summary:- The purāṇas proclaim that the pick-axe wielding 
Maheśvara is the one who swore that “Śrimannārāyaṇa alone is 
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higher than every one” and dispelled people’s ignorance all over 
the world. Such Parameśvara, just to validate the curse that Sage 
Gautama gave the brahmins who misbehaved with him, created 
a new philosophy that ran contrary to the Vedas and taught it to 
the brahmins. It is Supreme Mādhava alone, Who being Himself 
the Sarvajña (All-Knowing) teaches others. He indeed decided to 
create the Pāśupata Matam, propagate it through Paśupati and 
teach that by following this Matam, one can easily receive quick 
but only very trivial benefits. 
 

योऽनतेा तोऽापक इह स परो माधवो हीितवा 

दवेोऽानापनतेा करधतृपरशःु कैतविवान।् 

शान ् सि ल ंफलमननगुतः वदेोमागा न ् 

सतैि ेपिथ पथृगवदत ् िवरं यािकान॥्४१।१॥ 

तषेामषेा ंसमाना ंअासकरण ंपरम।् 

अफललाभाथ मवेिेत िनजगाद ह॥४१।२॥ 
 
yo'nadhyetā svato'dhyāpaka iha sa paro mādhavo hītivaktā 
devo'jñānāpanetā karadhṛtaparaśuḥ kaitavavyagraviprān| 
śaptān sañcintya labdhaṁ phalamananugataḥ 
pratnavedoktamārgān 
sampatyaitadviruddhe pathi pṛthagavadat vistaraṁ 
yānvikalpān||41|1|| 
teṣāmeṣāṁ samastānāṁ abhyāsakaraṇaṁ param| 
atyalpaphalalābhārthameveti nijagāda ha||41|2|| 
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Original: 
  
கந்தமலர் மகள் மின்�ம் காரார் ேமனிக் 
க�ைண�கில் கண்ட கண்கள் மயிலாய் ஆ�ம் 
அந்தமில் ேபாின்பத்தில் அ�யேராேட 
அ�ைம என்�ம் ேபர�தம் அ�ந்திவாழத் 
தந்தமதி இழந்தரனார் சமயம்�க்�த் 
தழல் வழிேபாய்த் த�மாறித் தளர்ந்� �ழ்ந்தீர் 
சந்தெநறி ேநரறிவார் சரணம் ேசர்ந்� 
சங்ேகதத்தவ�னி�ர் தவிர்மினீேர     (42) 
 
kandamalar magaḷ miṉṉum kārār mēṉik 
karuṇaimugil kaṇḍa kaṇgaḷ mayilāy ālum 
andamil pēriṉbattil aḍiyarōḍē 
aḍimai eṉṉum pēramudam arundivāḻat 
tandamadi iḻandaraṉār camayampukkut 
taḻal vaḻipōyt taḍumāṟit taḷarndu vīḻndīr 
candaneṟi nēraṟivār caraṇam cērndu 
caṅgēdattavamuṉivīr tavirmiṉīrē || 
        
Meaning: Hey You People! You who, -- madi iḻanda  = 
having lost the intelligence tanda = that (God) gave (you) arundi 
vāḻa = so that you can live enjoying aḍimai eṉum pēr amudam 
= the Amṛtam called Kaiṅkaryam (to God) aḍiyarōḍē = in the 
company of bhāgavatas andam il pēr iṉbattil = at Vaikuṇṭha the 
Abode of endless  Bliss (where) kaṇgaḷ = the eyes mayilāy ālum 
= dance like the peacock kaṇḍa = seeing karuṇai mugil = the 
rainbearing cloud called Paramātman exuding the rain of 
compassion, Who  kār ār mēṉi = has a dark bluish body, and 
where kanda malar magaḷ miṉṉum = Śrīdevī, born in the fragrant 
flower, shines like the lightning, -- aranār camayam pukku = 
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have got into the cult of Śiva, and taḻal vaḻi pōy = having traveled 
along that path burning like fire, taḍumāṟi = faltered taḷarndu 
vīḻndīr = and felt miserable.  (Now) nīr = You caraṇam cērndu = 
take refuge at the feet nēraṟivār = of the Ācārya who knows first-
hand canda neṟi = the Vedānta Path, and tavarmiṉ = give up 
muṉivīr = with disgust caṅgēdattu avam = that restrictive 
symbolic garb and demeanour. 
 
Summary:-  It is natural for the peacock to feel happy and 
fulfilled, and dance at the sight of the clouds accompanied by 
lightning, and sheets of pouring rain. Likewise, when the 
“lightning” called Mahālakṣmī shines at the chest of 
Paramātman, and the cloud called Bhagavān exudes the rain of 
compassion, the “peacocks” called the eyes of the devotees dance 
ecstatically. The place where this happens is the Paramapadam. 
You pāśupatas! You have missed this great fortune because of 
your getting tied down by this rope called Pāśupatha Doctrine, 
even though you were fully eligible for enjoying the taste of that 
Amṛta of Nitya-seva (Eternal Service to God) in the company of 
the nityas (Eternally Liberated jīvas) and muktas (those jīvas that 
were originally bound but now liberated from bondage) at the 
Paramapadam. At least from now on, show remorse for what 
you have done, go and take refuge at the feet of a good Ācārya 
and pay attention to redeeming yourselves. 
 

सौराितशयाजुाततनयासौदामनीोितत े

नीलाे कणालोकनयनािभमै यखूयै ुत।े 

आनकैपद ेपद ेच परम ेिन ैम ंसिूरिभः 

कैया महासधुानभुवतो दा ंमित ंजीिवतमु॥्४२।१॥ 

िवहाय समय ंततः पशपुत ेमासािदताः 
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कुशानपुथगािमनः िुभतमानसा मानवाः। 

यीसिृतम ंपदमपुसिेवताते ् वु ं

ानाकिलततताः जिहथ तने सेिततम॥्४२।२॥ 
 
saurabhyātiśayāmbujātatanayāsaudāmanīdyotite 
nīlāṅge karuṇābhralokanayanābhikhyairmayūkhairyute| 
ānandaikapade pade ca parame nityai ssamaṁ sūribhiḥ 
kaiṅkaryākhyamahāsudhānubhavato dattāṁ matiṁ 
jīvitum||42|1|| 
vihāya samayaṁ tataḥ paśupate ssamāsāditāḥ 
kuśānupathagāminaḥ kṣubhitamānasā mānavāḥ| 
trayīsṛtimattaṁ padassamupasevitāścet dhruvaṁ 
tvānākalitatanmatāḥ jahitha tena saṅketitam||42|2|| 

 
Original:  
  
யா�மிலாத அன்�ம் யவர்க்�ம் நன்றிெயண்ணிய நம் 
மாதவனார் வதனத்த��ண்�ம் வலம்�ாி ேபால் 
வா�களால் அழியா மைற ெமௗ�யின் வான் ெபா�ேள 
ஓதிய ப~ன்சராத்திரம் உகவாைர ஒ�க்�வேம   (43) 
 
yādumilāda aṉṟum yavarkkum naṉṟiyeṇṇiya nam 
mādavaṉār vadaṉattamuduṇṇum valampuri pōl 
vādugaḷāl aḻiyā maṟai mauliyiṉ vāṉ poruḷē 
ōdiya pañcarāttiram ugavārai oḻukkuvamē|| 
 
Meaning:- oḻukkuvamē = Let us steer towards our path 
ugavārai = those who oppose (and not accept as authority) 
pañcarāttiram = the Pāñcarātra Śāstra ōdiya = that says 
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(echoes) vāṉ poruḷē = only the good meaning maṟai mauliyiṉ = 
of Vedānta, vādugaḷāl  aḻiyā that is not destroyed by arguments 
(of the opponents), valamburi pōl = like the right-handed conch 
(Pāñcajanya) vadaṉattu amudu uṇṇum = that tastes the nectar 
of the face (mouth) nam mādavaṉār = of our Mahālakṣmī-
Vallabha, yādum ilāda aṉṟum = Who (continuing to exist) even 
during the time of Praḷaya (The Great Deluge) when nothing 
survives and everything perishes, and yāvarkkum naṉṟi eṇṇiya = 
and Who’s will it is to do only what is good for all living beings. 
 
Summary:- The Pāñcarātra tantra (technique) shines just like 
the right-handed Śaṅkha (conch) that enjoys the the great fortune 
of drinking the nectar from the mouth of our Mahālakṣmī-
Vallabha, Whose only desire is the wellbeing of all the living 
beings even during the time of the Great Deluge.  This Śāstra, 
which was taught by Bhagavān Vāsudeva Himself, reflects the 
essential meaning of the upaniṣats and has been shining, without 
being cowed down by the arguments of the other sects.  
Unfortunately there are many peple, who instead of accepting 
this superior Tantra and saving themselves, are engaged in other 
ill-conceived practices.  We will bring all of them to the right 
path and establish this Pāñcarātra system. 
 

क ेसवा ना ंयवकुमिवकलं योऽि समानः 

तााधवामतृमखुिमव त ंदिणावत शम।् 

वादानुलूनीय ंिनगमिशरिस च मवेाथ माह 

त ंय ेपारा ंवुत इह न तान ् कुम हे तनुषूनू॥् ४३॥ 
 
kalpe sarvātmanāṁ yadbhavukamavikalaṁ yo'sti 
saṅkalpamānaḥ 
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tasyāsmanmādhavasyāmṛtamukhamiva taṁ 
dakṣiṇāvartaśaṅkham| 
vādānunmūlanīyaṁ nigamaśirasi ca vyaktamevārthamāha 
tantraṁ ye pāñcarātraṁ stuvata iha na tān kurmahe 
tannunūṣūn|| 43 || 
 
Original: 
  
�வல�ம் தி��ந்திப் �னிதன் ைவயம் 
ெபான்ன�யால் அளந்தி�வர் ேபாற்ற நின்ற 
நாவல�ம் கைலகெளலாம் தன்ைன நாட 
நாடாத நல்நிதியா ந�� நாதன் 
ேகாவலனாய் நிைரயளித்த நிைற ேபால் ேவதம் 
ேகாவாகக் ேகாமானாய் அதன் பால் ேசர்த்�க் 
காவ�� நல் உயி�க்ெகன்� காட்�ம் 
கார்த்த�கக் கதி கண்ேடாம் கைர கண்ேடாேம   (44) 
pūvalarum tiruvundip puṉidaṉ vaiyam 
poṉṉaḍiyāl aḷandiruvar pōṟṟa niṉṟa 
nāvalarum kalaigaḷelām taṉṉai nāḍa 
nāḍāda nalnidiyā naṇugu nādaṉ 
kōvalaṉāy niraiyaḷitta niṟai pōl vēdam 
kōvāgak kōmāṉāy adaṉ pāl cērttuk 
kāvalidu nal uyirukkeṉṟu kāṭṭum 
kārttayugak gati kaṇḍōm karai kaṇḍōmē|| 
 
Meaning:- nādan = The Supreme God, 
 iruvar pōṟṟa niṉṟa = next to Whom stood the duo (Brahma and 
Rudra) praising Him as He stood in His Trivikrama Form poṉ 
aḍiyāl aḷandu = scaling with His beautiful feet vaiyum = all the 
worlds up to the Satyaloka pū alarum tiru undi puṉidaṉ = of the 
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sacred Brahma who was born in the navel (of God) that 
resembles a blossoming lotus flower; and 
Who naṇugum = is residing inside (in the Cetana and Acetana 
objects)   nāḍāda nal ni1diyā = as the Auspicious Treasure that 
can easily be accessed nā alarum kalaigaḷ ellām = while all the 
vedas and śāstras that the tounge can describe taṉṉai nāḍa = 
keep searching for Him, 
kōvalaṉāy niṟai aḷitta niṟaipōl   = like His great act of herding the 
cattle as a “Gopāla” (cowherd), kōmāṉāy = became the one to 
milk vedam gōvāga = the Veda which became a “cow”, adaṉ pāl 
cērttu = added that milk kāṭṭum = and (showed) taught eṉṟu = 
that “idu = This is nal kāval = the great saviour uyirukku = for the 
cetanas (Soul)” (by giving us the Pāñcarātra Tantra). kaṇḍōm = 
We have understood very well kārttayuga gati = (that) 
Pāñcarātra Āgama Śāstra which teaches us the Dharma of 
Kṛtayuga, and karai kaṇḍōmē = we indeed found the outer shore 
(of the ocean of Samsāra). 
 
Summary:-  When God, inacarnated Himself as Vāmana and 
grew into Trivikrama to scale the worlds, one foot of His reached 
up to the Brahma-loka. Then Brahma bathed it with water. That 
water itself became the sacred Gaṅgā. Maheśvara caught it in his 
locks and became “Śiva”. Then Brahma and Rudra together 
worshiped Him with stotras. The Vedas and all the other śāstras 
tried to understand the nature, attributes and manifestations of 
that Supreme Being but failed and became silent. However, 
without even being sought by His devotees that Supreme Being, 
on His Own Volition, always resides inside them as their Saving 
Grace.  Just as He looked after the cows in the past, He remains 
even now a “Gopāla” (Cowherd), milking the “cows” called the 
vedas to extract their essence as Amṛta and teaching that as Śrī 
Pāñcarātra to the world. He said that this indeed is the path for 
redemption for all the living beings. We have learnt and practiced 
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very well this Śāstra that explains in a simple way the great 
Dharma of Kṛtayuga, and have thus understood the means to 
cross the Ocean of Samsāra. 
 

राजीवािवकािसनािभकमलोूत पतू च 

लोकान ् िदपदयात ् िमतवान ् ाा ंतदा य तुः। 

वदेयै  गविेषतोऽिप रसनाा ैमायः 

नाथोऽमाग ियत एव सलुभा ेशभुशवेिधः॥४४।१॥ 

गोपालो िह यथा गवा मवनतः पारमवेावान ् 

साायचय ेिह धनेसुमज ेगोपालभाव यम।् 

तावदेपयोिविममवदीवािभराय ं

त ंकात यगुकैधम  िमित ति टं चामुः॥४४।२॥ 
 
rājīvākṣavikāsinābhikamalodbhūtasya pūtasya ca 
lokān divyapadadvayāt pramitavān dvābhyāṁ tadā ya sstutaḥ| 
vedairyaśca gaveṣito'pi rasanāsvādyai ssamastāśrayaḥ 
nātho'mārgayitavya eva sulabhaścāste 
śubhaśśevadhiḥ||44|1|| 
gopālo hi yathā gavā mavanataḥ pāramyamevāptavān 
satyāmnāyacaye hi dhenusamaje gopālabhāva ssvayam| 
tādṛgvedapayovimiśramavadajjīvābhirakṣāśrayaṁ 
tantraṁ kārtayugaikadharma miti tadvidma staṭaṁ 
cāpnumaḥ||44|2|| 
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Origial: 
 
நமக்கார் �ைணெயன நாம் என்ற�ள் த�நாரணனார் 
உமக்காறிைவ என்ற�யிைண காட்ட உணர்ந்தைட�ம் 
எமக்ேகார் பரம் இனியில்லா� இ�விைன மாற்�த�ல் 
தமக்ேக பரெமன்� தா�ய�ம் தரம் சாற்�வேம   (45) 
 
namakkār tuṇaiyeṉa nām eṉṟaruḷ tarunāraṇaṉār 
umakkāṟivai eṉṟaḍiyiṇai kāṭṭa uṇarndaḍaiyum 
emakkōr param iṉiyillādu iruviṉai māṟṟudalil 
tamakkē parameṉṟu tāmuyalum taram cāṟṟuvamē|| 
 
Meaning:- nāraṇaṉār = Śrīmannārāyaṇa, Who  namakku 
tuṇai ār eṉa = when asked “who is there to help us (who are 
caught in this Samsāra)?”, nām eṉa = saying “I am (there)”and 
aruḷ tarum = extends His grace (towards us) aḍi iṇai kāṭṭa = 
showed both His feet umakku ivai āṟ eṉṟu = and said “These are 
the Means for you (to attain me)”; and uṇarndu aḍaiyum emakku 
= for us who understand that and take refuge in them as the 
Saviour, He (saying that) iṉi ōr param illādu = “There is no more 
any burden on you (the Jīva)” param tamakkē eṉṟu = and 
(feeling) that the onus is on Him alone iruviṉai māṟṟudalil = for 
destroying both types of karmas (Puṇya and Pāpa)   tām 
muyalum taram =  [instead of pointing to other means, Himself 
standing as the Means for granting the Phala (final result)] speaks 
about the Greatness (of this Sampradāyam),  cāṟṟuvumē = 
(which) we will indeed present (here). 
 
Summary:- [In 3 pācurams, Svāmi Dēcikaṉ refutes the nature 
of the means propounded by the others and presents the nature 
and superiority of our Siddhānta (doctrine)]. When the jīvatmans 
were worrying,“Who will be the Saviour for us, who are totally 
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immersed in the ocean of Samsāra?” Śrīmannārāyaṇa said “I am 
here. Do not worry” and pointing to His two feet, said, “These 
alone are the Means for you to find Mokṣa”. For us who have 
taken refuge in Him, He will see that we are not burdened by the 
karmas and will take upon Himself the responsibility of freeing 
us from those karmas. Further, acting as the Means Himself, he 
will be in a hurry to grant us the ultimate Fruit of Mokṣa.  Svāmi 
Dēcikaṉ describes His greatness here. 
 

कोऽाकं भिवना ंसहाय इित चेारायणः खहं 

कायाण व इदुीय क उपायः पादयुम ंमम। 

इेु तपयेषुा ंभर इतो नो निेत यः ाह सः 

वैाघयगुापहो भर इित ोुतऽेेदः॥ ४५॥ 
 
ko'smākaṁ bhavināṁ sahāya iti cennārāyaṇaḥ khalvahaṁ 
kāruṇyārṇava ityudīryaka upāyaḥ pādayugmaṁ mama| 
ityukte tadupeyuṣāṁ bhara ito no neti yaḥ prāha saḥ 
svasyaivāghayugāpaho bhara iti prodghuṣyate'treṣṭadaḥ 
             || 45 || 
Original: 
  
பலத்தில் ஒ� �வக்கற்ற பதவி காட்�ப் 
பல்�யி�ம் த�மாறப் பண்�கின்ற 
க�த்திரளின் க�ம் க�ைதக் கத்� மாற்றிக் 
கண்�ைடயார் கண்�ைரத்த கதிையச் ெசான்ேனாம் 
வலத்தில� ம�ெவான்றால் ம�ெவான்றில்லா 
மாமணியாய் மலர்மாதர் ஒளியாம் அந்நல் 
நலத்தில் ஒ� நிகாில்லா நாதன் பாதம் 
நல்வழியாம் அல்வழக்கார் நடத்�வாேர    (46) 
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palattil oru tuvakkaṟṟa padavi kāṭṭip 
palluyirum taḍumāṟap paṇṇugiṉṟa 
kalittiraḷiṉ kaḍum kaḻudaik kattu māṟṟik 
kaṇṇuḍaiyār kaṇḍuraitta gatiyaic coṉṉōm 
valattilagu maṟuvoṉṟāl maṟuvoṉṟillā 
māmaṇiyāy malarmādar oḷiyām annal 
nalattil oru nigarillā nādaṉ pādam 
nalvaḻiyām alvaḻakkār naḍattuvārē|| 
  
Meaning:- māṟṟi = Having quashed kaḍum kaḻudaik kattu = 
the pompous screaming of the vicious donkey-like kalit tiraḷiṉ = 
gang of kali-puruṣas (people of evil Kaliyuga) advocating the 
other doctrines, who taḍumāṟap paṇṇugiṉṟa = have caused 
suffering pall uyirum = to many jivas padavi kāṭṭi = by showing 
them a path palattil oru tuvakku aṟṟa = that has no relationship 
with any useful outcome (that is useless and doesn’t yield 
anything worthwhile), gatiyai coṉṉōm = we have enunciated a 
path that kaṇ uḍaiyār = those who have the vision of Jñyāna 
(intellect), i.e., our pūrvācāryas (our earlier ācāryas) kaṇḍu 
uraitta = have seen (for themselves) and taught (us). (That 
teaching is) nal vaḻi ām = that the best Means pādam = are the 
feet alone nādaṉ = of Paramātman, the Lord, oru nigar illā = 
Who has nothing that can match a nal nalattil = that greatest and 
total Bliss, Who maṟu oṉṟāl = is adorned with the mark (of 
Śrīvatsa) valattu ilagu = on the right side (of His chest), maṟu 
oṉṟillā = Who has no other blemish of any kind, and malar 
māadar oḷiyām = Who shines with Mahālakṣmī māmaṇiyāy = 
like a large gemstone. ār naḍattuvār ē = Who indeed can carry 
on al vaḻakku = with meaningless arguments (on this subject)? 
 
Summary:- We will reveal the path that our learned ācāryas 
who were fully endowed with Jñyāna Dṛṣṭi (Intellectual vision) 
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had themselves well understood and taught us (that the best 
means, with nothing to match, for us is the lotus feet of that 
Supreme  Paramātman alone, Who is resplendednt like a 
superior saffire gem with the Śrīvatsa scar on his chest, together 
with the inseparable Śrīdevi exuding the same hue, and Who is 
the Incomparable One and the personification of total Bliss). 
Also, we have no choice but to criticize the suffering that people 
undergo by following the wrong path that is advocated by the 
others. Such proponents are nothing but kali-puruṣas (the men of 
evil Kali). All their loud-mouthed arguments are like the 
screamings of a donkey. We will denounce all that. How can any 
one possibly refute what we are propounding? 
 

स ंच िवनकैमिधफलं माग परं दिश त ं

जीवानाददतोऽ कािंदगतीन ् ामोिहतान ् ाकुलान।् 

कुवा ण किलजोटखरोू तित ं

संेािजषुो गित ंगुवरा यामा रमू ताम॥्४६।१॥ 

 

वोदिणभागलणमहाीवविमल- 

ोितः पुमहामणिेरव महाला चा राजतः। 

नाथाानपुम पादयगुळं पणू मोदऽेि नः 

िसोपाय इहसवतौ वाद ेवतत कः॥४६।२॥ 
 
sambandhaṁ ca vinaikamapyadhiphalaṁ mārgaṁ paraṁ 
darśitaṁ 
jīvānādadato'tra kāṁścidagatīn vyāmohitān vyākulān| 
kurvāṇasya kalivrajotkaṭakharasyonmūlya tajjalpitaṁ 
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saṁprekṣyākṣijuṣo gatiṁ guruvarā yāmāhu rabrūma 
tām||46|1|| 
vakṣodakṣiṇabhāgalakṣaṇamahāśrīvatsavannirmala- 
jyotiḥ puñjamahāmaṇeriva mahālakṣamyā rucā rājataḥ| 
nāthāsyānupamasya pādayugaḻaṁ pūrṇapramode'sti naḥ 
siddhopāya ihatvasadyavahṛtau vāde pravarteta kaḥ||46|2|| 
 
Original: 
  
எல்லார்க்�ம் எளிதான ஏற்றத்தா�ம் 
இனி உைரக்ைக மிைகயான இரக்கத்தா�ம் 
ெசால் ஆர்க்�ம் அளவா�ம் அைமதலா�ம்  
�ணிவாிதாய்த் �ைண �றக்�ம் �கரத்தா�ம் 
கல்லார்க்�ம் கற்றார் ெசால் கவர்தலா�ம் 
கண்ணன் உைர ���� ��த்தலா�ம் 
நல்லார்க்�ம் தீயார்க்�ம் இ�ேவ நன்றாம் 
நாரணற்ேக அைடக்கலமாய் ந���ேர    (47) 
 
ellārkkum eḷidāṉa ēṟṟattālum 
iṉi uraikkai migaiyāṉa irakkattālum 
col ārkkum aḷavālum amaidalālum  
tuṇivaridāyt tuṇai tuṟakkum cukarattālum 
kallārkkum kaṟṟār col kavardalālum 
kaṇṇaṉ urai muḍicūḍi muḍittalālum 
nallārkkum tīyārkkum iduvē naṉṟām 
nāraṇaṟkē aḍaikkalamāy naṇuguvīrē|| 
 
Meaning:- (Because) ellārkkum eḷidāṉa ēṟṟattālum = of its 
greatness that it is very easy for all jīvas (to practice); (because) 
iṉi uraikkai migaiyāṉa = saying (that Śaraṇāgati sentence for the 
same purpose) again (after having undertaken it once) is 
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superfluous (like the Brahmāstra Nyāya); (because) 
irakkattālum = of its producing compassion (in God); (because) 
col =  of the Prapatti sentence amaidalālum = being enough (for 
bestowing the benefit) ārkkum aḷavālum = by the mere  utterance 
of it in full; (because) tuṇivu aridāy = even if Mahā Viśvāsa 
[(having absolute faith) which is a part of Prapatti] is difficult to 
achieve, cukarattālum = of the convenience tuṇai turakkum = of 
being possible for one  to drop the parts (such as Jñyānayoga, 
Karmayoga, etc. that are even more difficult to practice); 
(because) kaṟṟār col = the Sentence that is contemplated by the 
ācāryas with exceptional Jñyāna kavardalālum = brings the 
benefit kallārkkum = to even the ordinary aspirant who has no 
such Jñyāna; and (because) muḍittalālum = it forms the 
consclusion kaṇṇan urai = of Śrī Kṛṣṇa’s words (namely, the 
Bhagavadgīta) muḍi cūḍi = by being explained at the end (in the 
Carama Śloka), iduvē = this Śaraṇāgati alone naṉṟu ām = is the 
good Upāya (Means) to follow nallārkkum = for the virtuous 
tīyārkkum = as well as for the sinners. (Therefore) aḍaikkalamāy 
= By becoming the object to be saved nāraṇarkē = for that 
Nārāyaṇa alone, naṇguvīr ē = have Him (as your Refuge). 
 
Summary:- ‘Śaraṇāgati’ has earned the great reputation as 
"The Means that can be practiced very easily by one and all of 
the jīvātmans. After having taken to it once, one doesn’t need to 
have to subscribe to it again to obtain the same benefit, just like 
the so called “Brahmāstra Nyāya” (which means that after 
having once deployed the most powerful Astra namely, 
Brahmāstra to destroy an enemy, it is unnecessary for one to 
deploy it or any other Astra again to achieve the same purpose). 
In fact, by not performing Śaraṇāgati again one will enhance the 
compassion of the Sarva Śaraṇya (Paramātman, the Universal 
Refuge). One can derive the full benefit by the mere utterance of 
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the “Prapatti-Vākya” (Śaraṇāgati Sentence). Even though it is 
true that it is very difficult for one to develop the “Mahā-Viśvāsa” 
(Absolute Confidence that it will produce the result) which is one 
of the components of Prapatti, it is still a fact that it has the great 
advantage that unlike the alternate path of Bhaktiyoga, it does not 
require the co-observance of Jñyanayoga and Karmayoga, 
(which is even more difficult). It is also established that through 
the administration of the utterance of the Prapatti-vākya by the 
Ācārya, the Greatest of the Great among the jñyānis, the desired 
result can be attained by every one regardless of whether one is a 
sinner or a sage. Furthermore, after having explained Arjuna in 
every possible way, Śrī Kṛṣṇa ultimately ended His preaching 
with the Carama Śloka (Concluding Verse) of Śaraṇāgati. This 
method is therefore good for every one irrespective of whether 
one is a saint or a sinner.  Hey All you jīvas! For all the above 
reasons, Become Śrīmannārāyaṇa’s object of protection and 
seek Refuge under Him without fail. 
 

सवषामिप सव दा सलुभतावािकषा दिप 

भयूोऽिुकथा वथृिेत समनुााितकायतः। 

पणूारणमातोऽपुगतात ् पया िभावादिप 

िवासाितशय रतया ाासौकय तः॥४७।१॥ 

अानामिप सलदतया ाोिमाादिप 

ीकृोवतिंसतने चरमोकेन सरूणात।् 

ादवेायमपुाय आसकृुता ंपापानामतेः 

ीा रतया भवते िवमला नारायणवै िह॥४७।२॥ 
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sarveṣāmapi sarvadā sulabhatāvāptiprakarṣādapi 
bhūyo'pyuktikathā vṛtheti samanuprāptātikāruṇyataḥ| 
pūrṇoccāraṇamātrato'pyupagatāt paryāptibhāvādapi 
viśvāsātiśayasya duṣkaratayā tyājyāṅgasaukaryataḥ||47|1|| 
ajñānāmapi satphalapradatayā prājñoktimātrādapi 
śrīkṛṣṇoktyavataṁsitena caramaślokena sampūraṇāt| 
syādevāyamupāya āttasukṛtāṁ pāpātmanāmapyetaḥ 
prītyā rakṣyatayā bhaveta vimalā nārāyaṇasyaiva hi||47|2|| 
 
Original: 
  
பண்ைட மைறக்�ப் பைகெயன நின்ற பரமதங்கள் 
ெகாண்டவர் ெகாள்�ம் பயன் ஒன்றிலெத�ம் �ர்மதியால் 
வண் �வைரக்கரசான நம் மாயைன வா�லகில் 
கண்� களிப்பெத�ம் காதல் ஒன்ைறக் க��வேம   (48) 
 
paṇḍai maṟaikkup pagaiyeṉa niṉṟa paramadaṅgaḷ 
koṇḍavar koḷḷum payaṉ oṉṟiladeṉum kūrmadiyāl 
vaṇ tuvaraikkaracāṉa nam māyaṉai vāṉulagil 
kaṇḍu kaḷippadeṉum kādal oṉṟaik karuduvamē|| 
 
Meaning:- kūr madiyāl = Having carefully reasoned 
payaṉ oṉṟu iladu eṉum =  that there is no benefit koṇḍavar 
koḷḷUm = to be obtained by the followers paramadaṅgaḷ = of 
other faiths pagai eṉa niṉṟa = that stand in opposition paṇḍai 
maṟaikku = to the vedas that are Anādi (that have existed for 
ever), karuduvam ē = let us develop kādal oṉṟe = the only desire 
kaṇḍu kaḷippadu eṉum = namely, of seeing, serving and enjoying 
vāṉ ulagil = in the Paramapadam nam māyanai = our Amazing 
Performer,  Śrī Kṛṣṇa vaṇ tuvaraikku aracāṉa = the King of the 
beautiful City of Dvāraka. 
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Summary:- The followers of the other faiths are against the 
immortal vedas. Even if one were to be misguided enough to 
follow those faiths, the outcome one gets after all is nothing 
worthwhile. Let us examine this carefully with a discerning mind, 
and with firm determination, get enthusiastic with the greatest 
desire to seek the Parama-puruṣārtha (Supreme Objective) of 
enjoying the Bliss of meeting and serving in Paramapadam the 
Paramapuruṣa Śrī Kṛṣṇa, Who, as the Lord of the exquisitely 
beautiful City of Dvāraka, performed amazing deeds. 
 

ाायिवरोधवरमतकैालिल ंफलं 

िकिािप न हीित सूसिुधया मायािवन ंनः भमु।् 

ीमारवतीरं िह परम ेसय धाम होः 

सिेवामह इसाम परमानानभुूुकुाः॥ ४८॥ 
 
pratnāmnāyavirodhavatparamataikālambilabhyaṁ phalaṁ 
kiñciccāpi na hīti sūkṣmasudhiyā māyāvinaṁ naḥ prabhum| 
śrīmaddvāravatīśvaraṁ hi parame sandṛśya dhāmanya hoḥ 
seviṣyāmaha ityasāma paramānandānubhūtyutsukāḥ|| 48 || 
 
Original: 
  
கலந் திக�ம் ேபாகங்கள் கண்� ெவள்கிக் 
காாிய�ம் காரண�ம் கடந்� நாம் ேபாய்க் 
�லந்திக�ம் ��க்கள் அ��� மன்�ம் 
�ற்ேறவல் அ�யவர் தம் �ழாங்கள் �� 
வலம் திக�ம் தி�மக�ம் மற்றிடத்ேத 
மன்னிய மண்மகளா�ம் நீைளயா�ம் 
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நலந் திகழ �ற்றி�ந்த நாதன் பாதம் 
நமக்கி�ேவ ��ெயன்ன நண்ணிேனாேம    (49) 
 
kalan tigaḻum bōgaṅgaḷ kaṇḍu veḷgik 
kāriyamum kāraṇamum kaḍandu nām pōyk 
kulandigaḻum gurukkaḷ aḍicūḍi maṉṉum 
kuṟṟēval aḍiyavar tam kuḻāṅgaḷ kūḍi 
valam tigaḻum tirumagaḷum maṟṟiḍattē 
maṉṉiya maṇmagaḷārum nīḷaiyārum 
nalan tigaḻa vīṟṟirunda nādaṉ pādam 
namakkiduvē muḍiyeṉṉa naṇṇiṉōmē|| 
 
Meaning:- We have naṇṇiṉōmē = indeed acepted   that 
bōgaṅgaḷ kaṇḍu veḷgi = after having seen the pleasures of this 
world  and deciding to give them up  kalandu igaḷum = as 
undesirable because of their being mixed (with sorrow), and (by 
practicing the path of Mokṣa), kaḍandu = crossing kāriyamum = 
both the Effects  [such as Mahat-Ahaṅkāra, or Śarīra (material 
body) and indriyas (the organs)] and kāraṇamum =their Source 
Cause, namely Mūla Prakṛti (the Primordial Matter) nām pōy = 
we will reach (the Vaikuṇṭha), and aḍi cūḍi = wear on our head 
the feet kulam tigaḻum gurukkaḷ = of (our) ācāryas who are 
shining (there) amongst the Goṣṭhi; (we will kuḻāṅgaḷ kūḍi = join 
the Goṣṭhi (group) aḍiyavar tam = of the bhāgavatas (nityas and 
muktas) maṉṉum kuṟṟēval = engaged in eternal service (to God) 
and (treat in deed) namakku iduvē muḍiyeṉṉa = as the crown for 
our head vīṟṟirunda nādaṉ  pādam = the feet of Paramātman 
Who stays there nalaṉ tigaḻa = enhancing our Bliss (in the 
company of) valam tigaḻum tirumagaḷum =  Lakṣmī shining on 
His right side maṟṟ maṇ magalārum nīḷaiyārum = and Bhūdevi 
and Nīḷādevi iḍattē maṉṉiya = residing all the time on His left 
side. 
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Summary:- (Statement of the nature of the desired substantive 
outcome) Let us have the “wealth” of renunciation till we live in 
this world; let us correctly follow the prescribed path for us  and 
free ourselves from the Samsāra; then let us offer our obeisance 
at the lotus feet of our ācāryas at Paramapadam, become a part 
of the goṣṭhi of the Nitya-sūris, wear on our head the lotus feet of 
Śrīmannārāyaṇa Who is shining blissfully in the company of Śrī, 
Bhū and Nīḷa-devīs and enjoy total Bliss by imbibing the Amṛta 
of  eternal Sevā at His feet. 
 

िमीभतूिवनरािण िह सुाालो संिताः 

काय कारण िमभुऽेिप वयमुीय  वकुैठगाः। 

राराजुपिपादकमलोसंोमाा ढम ् 

सवेातरमुभिनवहािवाः मोदोिताः॥४९।१॥ 

वोदिणपा शोिभतमहाला च वामया 

जु िरया समुिलतया देा च नीळाया। 

आनाितशय ंसदानभुवतो नाथ पादाजु- 

ं न िद मवे मौिळिचरालार इाह॥े४९।२॥ 

 
miśrībhūtavinaśvarāṇi hi susvānyālokya saṁllajjitāḥ 
kāryaṁ kāraṇa mityubhe'pi vayamapyuttīrya vaikuṇṭhagāḥ| 
rārājadgurupaṅktipādakamalottaṁsottamāṅgā dṛḍham 
sevātatparamuktabhaktanivahāviṣṭāḥ 
pramodombhitāḥ||49|1|| 
vakṣodakṣiṇapārśvaśobhitamahālakṣmyā ca vāmasthayā 
juṣṭasya sthirayā samujjvalitayā devyā ca nīḻākhyayā| 
ānandātiśayaṁ sadānubhavato nāthasya pādāmbuja- 
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dvandvaṁ na stvida meva mauḻirucirālaṅkāra 
ityāsmahe||49|2|| 
 
Original: 
  
மானங்கள் இன்றி வ�த்�ைரக்கின்ற மதங்கள் எலாம் 
தானங்கள் அன்� த�ம ெநறிக்ெகன்� சாற்றிய பின் 
வானம் கவர்ந்� மைற�� ��ய மா தவத்ேதார் 
ஞா னங்கள் ஒன்ற நடக்கின்ற நல்வழி நா�வேம   (50) 
 
māṉaṅgaḷ iṉṟi vagutturaikkiṉṟa madaṅgaḷ elām 
tāṉaṅgaḷ aṉṟu taruma neṟikkeṉṟu cāṟṟiya piṉ 
vāṉam kavarndu maṟaimuḍi cūḍiya mā tavattōr 
ñāṉaṅgaḷ oṉṟa naḍakkiṉṟa nalvaḻi nāḍuvamē|| 
 
Meaning:- nal vaḻi nāḍuvam ē = Let us indeed follow the 
path that mā tavattōr = our pūrvācāryas (early ācāryas) who 
maṟai muḍi cūḍia = are crowned by the Vedānta cāṟṟiya piṉ = 
and who,  after having established that madaṅgaḷ ellām = all the 
doctrines vaguttu uraikkiṉṟa = which interprete and explain (in 
whatever way they like) māṉaṅgaḷ iṉṟi = without accepting the 
authorities (like the vedas) tānaṅgaḷ aṉṟu = cannot lead taruma 
neṟikk = to the virtuous path, vānam kavarndu = and coveting the 
Paramapadam, practiced the Nyāsa-vidyā [(the technique of 
Self-Surrender, or Śaraṇāgati that has become well known as 
Mahā-Tapas (the Great Penance)], Jñyānaṅgaḷ  oṉṟa naḍakkiṉṟa 
= have observed in a manner that brings together all the śāstras 
without mutual conflict.   
 
Summary:- Our pūrvācāryas established firmly that no faith 
which does not accept the authority of the Vedas can preach 
Dharma (righteousness). After this, with the desire to experience 
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total Brahmānanda (Bliss of Brahman) at the Paramapadam, 
they became fully grounded in Vedānta and practiced “Nyāsa” 
(Self Surrender) that has become well known as the greatest of 
all forms of Tapas (penances). These ācāryas who can help us 
attain complete success in this path have declared and established 
the path for us by unifying the various śāstras in a way that there 
are no mutul contradictions. Let us walk along that auspicious 
path. 
 

मानापतेािन सव ितमितकिथतानीह नालं मतािन 

धा या ंसदा ंगित मनभुिवत ु ंहीित संािपतात।् 

िनानेवो न िुतिशखरधरा ासिवातपाः 

एकीकृवै शाायिुचततमसिृत ंया ंदा ंयाम॥ ५०॥ 
 
mānāpetāni sarvapratimatikathitānīha nālaṁ matāni 
dharmyāyāṁ satpadavyāṁ gati manubhavituṁ hīti 
saṁsthāpitatvāt| 
nityānandepsavo na śśrutiśikharadharā nyāsavidyātapasyāḥ 
ekīkṛtyaiva śāstrāṇyucitatamasṛtiṁ yāṁ dadustāṁ śrayāma
             || 50 || 
Original: 
  
தன் அ�க்கீழ் உலேகைழ�ம் ைவத்த தனித்தி�மால் 
ெபான்ன�க்ேகற்கின்ற �ண்ணியர் ேகண்மின் �கலறிவார் 
�ன்ன� பார்த்� �ய�தலால் அவர் சாைய எனப் 
பின்ன� பார்த்� நடந்� ெப�ம் பதம் ஏ�வேம   (51) 
 
taṉ aḍikkīḻ ulagēḻaiyum vaitta taṉittirumāl 
poṉṉaḍikkēṟkiṉṟa puṇṇiyar kēṇmiṉ pugalaṟivār 
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muṉṉaḍi pārttu muyaludalāl avar cāyai eṉap 
piṉṉaḍi pārttu naḍandu perum padam ēṟuvamē|| 
 
Meaning:- kēṇmiṉ = Listen! puṇṇiyar = Hey! You the 
Fortunate Ones ēṟkiṉṟa = who deserve poṉ aḍikku = to attain and 
enjoy the divine feet taṉit tirumāl = of the One and Only 
Śrīmannārāyaṇa ulagu ēḻaiyum vaitta = Who is keeping all the 
seven worlds taṉ aḍikkīḻ = under His feet! Since pugal aṟivār = 
our pūrvācāryas who understood the nature of this path muṉṉaḍi 
pārttu = watched the steps that (their) elders have taken 
muyaludalāl = and attempted (to follow in their foot steps), 
perumpadam ēṟuvam ē = let us also indeed attain that Greatest 
(Place) of all, namely the Paramapadam avar piṉ cāyai eṉa = by 
becoming their shadow behind them aḍi pārttu = seeing their 
foot prints (left behind by them) naḍandu = and walking along 
the same path (just like them). 
 
Summary:- Oh! You Fortunate Ones! Listen to me. Let me tell 
you some thing that is very beneficial to one and all. 
Paramātman rules over all the worlds by keeping them 
underneath His feet. Every one can have the opportunity to enjoy 
serving at His feet. Our ācāryas have always followed in the 
footsteps of their elders along the same auspicious path. Let us 
also follow the same path that our pūrvācāryas have taken and 
experience the total Brahmānanda (Bliss of the Supreme Being). 
 

धता  य लोा िनजचरणतलेऽनुम ीिवलोलः 

ताव लाभावहसकृुतयतुा मानवाः संणुुम।् 

ातोपायाः पवू चिरतपथ मवालो त याताः 

तायवेानयुाताः परमपद मवााम आनधाम॥ ५१॥ 
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dhartā ya ssaptalokyā nijacaraṇatale'nuttama śśrīvilolaḥ 
taccārvaṅghryabjalābhāvahasukṛtayutā mānavāḥ 
saṁśruṇudhvam| 
jñātopāyāḥ svapūrvacaritapatha mavālokya tatra prayātāḥ 
tacchāyevānuyātāḥ paramapada mavāsyāma ānandadhāma
             || 51 || 
Orignal: 
  
ைவயெமலாம் இ�ள் நீக்� மணி விளக்காய் 
மன்னிய நான்மைற ெமௗ� மதிேய ெகாண்� 
ெமய்யல� விளம்பாத வியாசன் காட்�ம் 
விலக்கில்லா நல்வழிேய விைரந்� ெசல்�ர் 
ஐயமற அ�சமயக் ��ம்ப�த்ேதாம் 
அணியரங்கர் அ�யவர்க்ேக அ�ைம ெசய்ேதாம் 
ைமய கடல் வட்டத்�ள் மற்�ம் ேதாற்�ம் 
வாதியர் தம் வாய்ப்பகட்ைட மாற்றிேனாேம    (52) 
 
vaiyamelām iruḷ nīkku maṇi viḷakkāy 
maṉṉiya nāṉmaṟai mauli madiyē koṇḍu 
meyyaladu viḷambāda viyācaṉ kāṭṭum 
vilakkillā nalvaḻiyē viraindu celvīr 
aiyamaṟa aṟucamayak kuṟumbaṟuttōm 
aṇiyaraṅgar aḍiyavarkkē aḍimai ceydōm 
maiya kaḍal vaṭṭattuḷ maṟṟum tōṟṟum 
vādiyar tam vāyppagaṭṭai māṟṟiṉōmē|| 
 
Meaning:- aṟuttōm = We have quelled and quashed aṟu 
camayak kuṟumbum = the mischief of the the six (other) faiths 
aiyam āṟa = without any doubt. aḍimai ceydōm = We served at 
the feet aṇi araṅgar aḍiyavarkkē = of the servants of Śrī 
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Raṅganātha only. māṟṟinōm ē = We indeed subdued and 
destroyed vāyp pagaṭṭai = the arrogance of the big mouths 
vādiyar tam = of the arguers maṟṟum tōṟṟum = who were still to 
be seen (as existing) maiya kaḍal vaṭṭattuḷ = on this land 
surrounded by the blue waters of the ocean of the globe. (So, You 
People!) celvīr = Do reach  viraindu =  by (embracing) quickly 
nal vaḻiyē = only the right path vilakku illā = that is not 
contradictory (to the vedas) kāṭṭum = that is shown viyācaṉ = by 
Śrī Vyāsa (through the Brahmasūtras) viḷambāda = who would 
never present mey aladu =  any thing other than the truth madiyē 
koṇḍu =  based on the (substantive) wisdom nāṉmaṟai mauli = 
contained “in the head of the four vedas” (i.e., the upaniṣats) 
maṉṉiya = that can definitely be accepted as maṇi viḷakkāy = a 
shining gem (lamp) iruḷ nīkkum = that can dispel the darkness (of 
ignorance) vaiyam ellām = that is (pervading) the entire universe. 
 
Summary:- Without doubt, all the opposing doctrines have 
been refuted. Only the enlightened servants at the feet of Śrī 
Raṅganātha have been served. The arrogance of the opponents 
that were encountered across this entire land surrounded by the 
ocean has been put down.  The Vedāntas are the bright gems that 
serve as lamps dispelling the darkness of ignorance that pervades 
this universe. It was Śrī Vedavyāsa who composed brahmasūtras 
based on the essential information contained in them.  He has 
presented only the truth. There is no trace of any falsehood in his 
statements. Hence every one ought to proceed with great 
eagerness along the great path shown by such a person as Sage 
Vyāsa. Of the paths of Bhakti and Prapatti he has recommended, 
the Path of Bhakti is practicable only for a few and also it is slow 
in yielding the result. On the other hand, the Path of Prapatti is 
very easy to follow for every one and also is very quick in yelding 
the result. Therefore, follow this path in particular and attain 
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immediate benefit. This idea is expressed by the use of the words 
“vilakkillā”, and “viraindu”. 
 

लोके सव  गाढं ितिमरमपनदुो महारदीपाः 

भूा येासं एव िुतयगुयगुळीमौळयो हीित वेा। 

ासो वाया ऋताया ऋत इतरिगरः ािप जावा 

सा तिश ता ंता ंिवहितिवरिहता ंवत न ाथुाश॥ु५२।१॥ 

ाभाा सशंय ंता ंबिलतसमयाना ंच षणामहा ं

रीरनाथियिवनतनणृा मवे सवेा मका। 

नीलाुावतृाया ंभिुव पनु रसता ंवािदना ंथ वाचा ं

सव ाडरं त ंतमिप िनरवशषे ंिनराकुम  सम॥्५२।२॥ 
 
loke sarvatra gāḍhaṁ timiramapanudanto mahāratnadīpāḥ 
bhūtvā stheyāṁsa eva śrutiyugayugaḻīmauḻayo hīti vettā| 
vyāso vāṇyā ṛtāyā ṛta itaragiraḥ kvāpi jātvapyavaktā 
sādhvīṁ taddarśitāṁ tāṁ vihativirahitāṁ vartanīṁ 
prāpnuthāśu||52|1|| 
prābhāṅkṣmā saṁśayaṁ tāṁ prabalitasamayānāṁ ca 
ṣaṇṇāmahantāṁ 
ramyaśrīraṅganāthapriyavinatanṛṇā meva sevā makārṣma| 
nīlāmbudhyāvṛtāyāṁ bhuvi puna rasatāṁ vādināṁ 
vyarthavācāṁ 
sarvatrāḍambaraṁ taṁ tamapi niravaśeṣaṁ nirākurma 
satyam||52|2|| 
 
 
 
 



                                                  124 
 
Original: 
  
ேகாதவம் ஒன்றில்லாத தகேவ ெகாண்ட 
ெகாண்டெலன வந்�லகில் ஐவர்க்கன்ேறார் 
��வனாய் ஒ� ேகா� மைறகள் எல்லாம் 
ெதாடர்ந்ேதாடத் தனிேயா�த் �யரம் தீர்த்த 
மாதவனார் வடெகாங்கில் வானியாற்றின் 
வண்ணிைக நன்னடம் கண்� மகிழ்ந்� வா�ம் 
ேபா� இைவ நாம் ெபான்னயிந்ைத நகாில் �ன்னாள் 
�ணராத பரம தப்ேபார் �ாித்ேதாேம     (53) 
 
kōdavam oṉṟillāda tagavē koṇḍa 
koṇḍaleṉa vandulagil aivarkkaṉṟōr 
tūduvaṉāy oru kōḍi maṟaigaḷ ellām 
toḍarndōḍat taṉiyōḍit tuyaram tīrtta 
mādavaṉār vaḍakoṅgil vāṉiyāṟṟiṉ 
vaṇṇigai naṉṉaḍam kaṇḍu magiḻndu vāḻum 
pōdu ivai nām poṉṉayindai nagaril muṉṉāḷ 
puṇarāda parama tappōr pūrittōmē|| 
 
Meaning:- nām = We pūrittōm ē = We have indeed 
completed muṉṉāḷ ivai paramatap pōr = this success story of the 
fight called Paramata-Bhaṅga (The Quashing of the Other 
Doctrines) puṇarāda = that had not been accomplished 
previously, vāḻum pōdu = during the time of His gracious 
presence magiḻndu = happily  nal naḍam kaṇḍu = watching the 
exquisite dance vāṉi āṟṟiṉ = of the flowing Garuḍa River vaḍa 
koṅgil = on the northern side poṉ ayindai nagaril = of the 
beautiful City of Tiruvahīndirapuram mādavaṉār = of  Śrī 
Mahāviṣṇu, Who ulagil vandu = incarnated Himself in this world 
koṇḍal eṉa = just like a cloud tagavē koṇḍa = carrying entirely 



                                                  125 
 
(the water of) compassion alone kōdu avam oṉṟu illāda = without 
having any blemishes or evil signs whatsoever; and Who aṉṟu = 
at one time Or tūduvanāy  = became an extraordinary messenger 
aivarkku = for the five pāṇḍavas tuyaram tīrtta = and ended the 
misery of this world taṉi ōdi = by coming down to this earth on 
His own (not being caught by them) in an extraordinary manner 
oru kōḍi maṟaigaḷ = as millions of incomparable vedic statements 
toḍarndu ōda = ran behind Him (to praise Him). 
 
Summary:- God is indeed like a dark cloud carrying the water 
of compassion not contaminated with any kind of blemish, Who 
came down to this earth to pour that water on us. Not being able 
to understand such a Supreme Being completely, the Vedic 
statements have fallen behind trying to praise Him. However, that 
God Who could not be reached even by those sacred vedas came 
down running as a Messenger for the pāṇḍvas and ended the 
misery of this world. 
Śrī Kṛṣṇa Himself came down as Devanāyaka at 
Tiruvahīndirapuram and extended His gracious presence 
enjoying the beauty of the dancing waves of the waters of the 
Garuḍa River flowing on its northern side. After seeing this with 
my own eyes and enjoying this sight, I have completed this work 
of “Paramatabhaṅgam”. Even though, many aspects of the other 
faiths have been refuted in earlier works such as Śrībhāṣya etc. 
by our SHrībhāShyakārar, I have refuted here many aspects that 
have either been missed in those works or have become the subjet 
of more criticisms. 
 

िनधू तासारदोषा ंिवधरित कणामवे मघेोपमान े

आयाोा कदािचिपमकृितम पााजानाम।् 

तऽेन ेच कोिटिुतष ुसमनयुातीिप  ंरमशे े
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ताो रेऽघहत य थ िचरमहाहीपयुा  मदुे॥५३।१॥ 

स ेताः देशे ेिवमलजलवा वहा  नाः 

ताा ाया मनोहाय ितशयनटन ंवण नीय ंिवलो। 

काले सोदमान ेसित च िवरिचता ंागनुा ंच सिूम ् 

ातामतेा ंसमापरूय िमह पररााभािभधानाम॥्५३।२॥ 
 
nirdhūtāsāradoṣāṁ vidharati karuṇāmeva meghopamāne 
āyātyorvyāṁ kadācinnirupamakṛtimatyatra pāṇḍvātmajānām| 
dūte'nanye ca koṭiśrutiṣu samanuyātīṣvapi svaṁ rameśe 
tābhyo dūre'ghahartaryatha ruciramahāhīndrapuryā 
mudetya||53|1|| 
savye tasyāḥ predeśe pravimalajalavatyā vahantyā śca nadyāḥ 
tārkṣyākhyāyā manohāryatiśayanaṭanaṁ varṇanīyaṁ vilokya| 
kāle sammodamāne sati ca viracitāṁ prāganuktāṁ ca sūktim 
khyātāmetāṁ samāpūraya miha 
pararāddhāntabhaṅgābhidhānām||53|2|| 
 
Original: 
  
திகிாி ம��யர் �ந்தம் தண்டங்�சம் ெபாறி 
சித� சத�க அங்கி வாள்ேவல் அமர்ந்த�ம் 
ெதழி பணில சிைல கண்ணி சீரங்க ெசவ்வ� 
ெசழியகைத �சலம் தி�லம் திகழ்ந்த�ம் 
அகில உல�கள் கண்ைடயாய் ஓர் அலங்க�ல் 
அைடய அைடவில் இலங்க ஆசின்றி நின்ற�ம் 
அணி�ம் அ�கைண�ம் அரவாம் என்ன நின்� அ� 
அைட�ம் அ�யைர அன்பினால் அ~ன்ஜல் என்ப�ம் 
மகி�ம் அமரர் கணங்கள் வானம் கவர்ந்திட 
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ம��ம் அ�ரர் �ணர்த்த மாயம் �ரந்த�ம் 
வள�ம் அணி மணிமின்ன வானந்தி ெகாண்�ட 
மைற�ைற �ைறவணங்க மாறின்றி ெவன்ற�ம் 
சிகி இரவி மதியம் உமிழ் ேத�ந்த எண் திைசத் 
திணிம�ள் ெசக�கந்� ேசமங்கள் ெசய்த�ம் 
திகழ் அரவைண அரங்கர் ேதெசன்ன மன்னிய 
திாி�தாிசனர் ெசய்ய ஈர் எண் �யங்கேள    (54) 
 
tigiri maḻuvuyar kundam taṇḍaṅgucam poṟi 
cidaṟu catamuka aṅgi vāḷvēl amarndadum 
teḻi paṇila cilai kaṇṇi cīraṅga cevvaḍi 
ceḻiyagadai mucalam ticūlam tigaḻndadum 
akila ulagugaḷ kaṇḍaiyāy ōr alaṅgalil 
aḍaiya aḍaivil ilaṅga āciṉṟi niṉṟadum 
aṇiyum arugaṇaiyum aravām eṉṉa niṉṟu aḍi 
aḍaiyum aḍiyarai aṉbiṉāl añjal eṉbadum 
magiḻum amarar kaṇaṅgaḷ vāṉam kavarndiḍa 
maliyum acurar puṇartta māyam turandadum 
vaḷarum aṇi maṇimiṉṉa vāṉandi koṇḍiḍa 
maṟaimuṟai muṟaivaṇaṅga māṟiṉṟi veṉṟadum 
ciki iravi madiyam umiḻ tēcunda eṇ ticait 
tiṇimaruḷ cegavugandu cēmaṅgaḷ ceydadum 
tigaḻ aravaṇai araṅgar tēceṉṉa maṉṉiya 
tiricudaricaṉar ceyya īr eṇ puyaṅgaḷē|| 
 
Meaning:- (They are the ones) amarndadum = with which 
matching nicely are tigiri = the Cakra (The Discus), Mazhu = the 
Axe, uyar = the great kundam = Kunta (The Spear) taṇḍ = the 
Danḍa (Staff), aṅgucam = the Aṅkuśa (The Hook), poṟi cidaṟu 
catamuka aṅgi = the hundred faceted Agni (The Fire) throwing 
sparks, vāḷ = The Sword, and vēl = the Velāyudha (The Plough); 
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which shine with teḻi paṇilam = the dazzling Śaṅkha (The 
Conch), cilai = the Bow, kaṇṇi = The Rope, cīraṅgam = the 
Plough, cevviḍi = the red Vajrāyudha, ceḻiya gadai = the 
protruding Gadā (Mace), mucalam = the Musalāyudha  (The 
Pounding Rod), and ticūlam = The Triśūla (The Trident); 
where akila ulagugaḷ = all the worlds niṉṟadum = stand ācu iṉṟi 
= flawlessly aḍaivil = in a row (in order) aḍaiya = with all of 
them  ilaṅga = shining kaṇḍaiyāy = like tiny bells ōr alaṅgalil = 
in a garland; 
which aravu eṉṉa niṉru = like Ādiśeṣa aṇiyum arugaṇaiyum ām 
= that is both the Pādukā (footware) and reclining pillow, aṉbiṉāl 
= lovingly añjal eṉbadum = offer protection from fear aḍi 
aḍaiyum aḍiyarai = to the bhāgavatas who seek refuge in You; 
which māyam turandadum = wiped out the magical spells 
maliyum acurar puṇartta = perpetrated by the rākśasas who 
came in groups vāṉam kavarndiḍa = to plunder the Svargaloka 
magiḻum amarar kaṇaṅgaḷ = of the happily residing groups of 
devas; 
which, maṇi = with the gems vaḷarum aṇi = in their profuse 
jewels miṉṉa = shining (and as a result) vāṉ andi koṇḍiḍa =  with 
the entire sky turning red, maṟai muṟai muṟai vaṇaṅga = and as 
the vedas  serenaded repeatedly in various forms, maṟu iṉṟi 
veṉṟadum = destroyed the enemies without a trace left behind; 
and 
which cēmaṅgaḷ ceydadum = brought well-being (to the world) 
tiṇi maruḷ cega ugandu = by deciding to dispel the darkness of 
ignorance eṇ ticai = pervading in all the eight directions (i.e., all 
around every where) umiḻ tēcu unda = by radiating such 
brightness that blinds ciki = even the Fire iravi = the Sun 
maidyum = and the Moon.  
They are indeed ceyya īr eṇ buyaṅgaḷ = the six red arms tiri 
cudaricaṉar = of the spinning Cakra (Discus) called Sudarśana 
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araṅgar tēcu eṉṉa maṉṉiya = which stands firmly like the very 
personification of the fiery energy of Śrī Raṅganātha tigaḻ aravu 
aṇai = reposing on the shining Ādiśeṣa as His Bed”. 
Summary:- At the very beginning of this work, Svāmi Dēcikan 
prayed indeed to Śrī Sudarśanadeva only, in his MaṅgaLa Śloka 
(Benedictive Verse). Even while endng the work, he prays to that 
same Sudarśana Bhagavan, by celebrating the greatness of his 
(Sudaraśanadeva’s) sixteen arms in one verse of sixteen lines.   
This Sudarśana which is regarded as the “King of all weapons” 
shines brilliantly like the personification of the fiery energy of Śrī 
Raṅganātha Himself. All the worlds in the universe are protected 
by nestling within these sixteen arms of this Cakradeva, like tiny 
bells arranged to form a garland. Those arms very much love to 
perform eternal service to God like Ādiśeṣa, and extend their 
grace and protection to all the bhāgvatas coming seeking refuge. 
They destroy the asuras who come to loot the wealth of the 
devas. They will dessimate the enemies of the vedas. With their 
fiery energy, they dispel the darkness of ignorance that pervades 
the world, and keeps them safe. With such being the case, how 
indeed is it possible for one to adequately describe the greatness 
of Sudarśanadeva? 
 

चं कु ंश ंपरश ुमिप सिृण ंदड मुुिलं 

शोिचेश ंशता ंमश इह कृपाण ंच वलेा ंदधानाः। 

शं शायमान ंधन ुरनपुिमत ंपाश माश ंच 

सीरं शा ंसरुा ंमसुलमिप गदा ंवध माना ंिशलूम॥्५४।१॥ 

एतषेा ंय ेकाशादमिप च जगूपघटामाः 

मालाया ंगिुता  पगतकषाः सिंवभाीव यषे।ु 
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पापोऽथ शाकृित रिहकुलरा पादायेन ् 

भांाािबभीतेभय मिवरत ंमेतो दश यः॥५४।२॥ 

बृ ेबृारकाणा मनभुवित िदव ंमोिदना ंिटत ु ंतत ् 

कूटीकृागताना ंकपटकृिततती रसा ंनाशयः। 

पणूा लाररिुतमित िवयतीवासानरुाग े

नानारीा शसंिप िनगमचय ेसतऽेरीन ् जयः॥५४।३॥ 

काा अौकृशान ु ंरिव ममतृकरं धारययेयु था वा 

गाढाान ंणाय मद िमह तथा मेसवंष ुका ।े 

रेशािदशषे ेशियत ुिरव महोरािशप भाि 

ाो ायधुाणिचिचरा बाहवो साः॥५४।४॥ 
 
cakraṁ kuntaṁ praśastaṁ paraśu mapi sṛṇiṁ daṇḍa 
mudyatsphuliṅgaṁ 
śociṣkeśaṁ śatāsyaṁ kramaśa iha kṛpāṇaṁ ca velāṁ 
dadhānāḥ| 
śaṅkhaṁ śabdāyamānaṁ dhanu ranupamitaṁ pāśa 
manyādṛśaṁ ca 
sīraṁ śampāṁ suraktāṁ musalamapi gadāṁ vardhamānāṁ 
triśūlam||54|1|| 
eteṣāṁ ye prakāśāspadamapi ca jagadrūpaghaṇṭāssamastāḥ 
mālāyāṁ gumphitā śca vyapagatakaluṣāḥ saṁvibhāntīva yeṣu| 
pādūrūpo'tha śamyākṛti rahikularāḍvacca pādāśrayecchūn 
bhaktāṁstānmābibhītetyabhaya mavirataṁ premato 
darśayantaḥ||54|2|| 
bṛnde bṛndārakāṇā manubhavati divaṁ modināṁ luṇṭituṁ tat 
kūṭīkṛtyāgatānāṁ kapaṭakṛtitatī rakṣasāṁ nāśayantaḥ| 
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pūrṇālaṅkāraratnahyutimati viyatīvāptasandhyānurāge 
nānārītyā praśaṁsatyapi nigamacaye sannate'rīn 
jayantaḥ||54|3|| 
kāṣṭā aṣṭaukṛśānuṁ ravi mamṛtakaraṁ dhārayeyuryathā vā 
gāḍhājñānaṁ praṇāśya pramada miha tathā kṣemasaṁvarṣukā 
ste| 
raṅgeśasyādiśeṣe śayitu riva mahorāśirūpasya bhānti 
sthāsno ścakrāyudhasyāruṇarucirucirā bāhavo 
dvyaṣṭasaṅkhyāḥ||54|4|| 
  

 
-------------000000000-------------- 

 
|| Śrīmate Nigamānta Mahādeśikāya Namaḥ || 

 

ीमान ् वदेासिूरः किवकथकघटाकेसरी रम ् 

न ंभ ंकीय ंिकल परमतभािभध ंदवेनाथ।े 

सान ंचाप यनुरमरिगरा ोकयामास साथ 

गोपालेनानतने पदमधिुलहाचीकरत ् दिैशकोा॥ 
 
śrīmān vedāntasūriḥ kavikathakaghaṭākesarī grantharatnam 
navyaṁ bhavyaṁ svakīyaṁ kila paramatabhaṅgābhidhaṁ 
devanāthe| 
sānandaṁ cārpayattatpunaramaragirā ślokayāmāsa sārthaṁ 
gopālenānatena svapadamadhulihācīkarat daiśikoktyā|| 

 
Kavikathakaghaṭākesarī (The Lion amongst the community of 
poet-narrators) Śrīmān Vedānata Ācārya, happily submitted his 
new grand Gem of a Composition called “Paramatabhaṅgam” 
at the Feet of Śrī Devanātha. He again got it rendered into the 
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Devabhāṣā (Sanskrit) sweetened with meaning in his language 
sweet as the honey, by the humble Gopala (i.e., Gopalacharya) 
with the words of the Ācārya. 

 
 

--------oooooo--------- 
 

|| Śrīmate Vedāntaramānuja Mahādeśikāya Namaḥ || 
 


